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Introduction 

Introduction 

Statement of the problem 

Whenever a socio-reli gious degenera ti on engulfs Islami c society, a 

MLlj'addid appea rs on the horizon and aims at the es tablishment or a new 

lslnmic society. Throu ghout Muslim hi story re li gious reform movements have 

transformed not only beli e fs but al so politi ca l and social life. Among th e 

movements th e earli es t is perh aps that of Abdul Wa hab ( 1703- 1792) nnd 

currentl y bes t known is th e Iranian revo luti on or 1979 I . 

Hmvever tile on glI1 o f Islamic reform movements in lndi nn sub

continent is generall y tra ced to Shah Wa li Ull ah (1 703- 1762), who stressed a 

rati onal interpretnti on of Islami c thought to make it acceptable to new age. He 

. advised peo ple to go back to th e Quran and Propheti c traditi on. The second 

important reform movement was Tehrik-e-II1z(iahadecn of Sayed Ahmed I3relvi 

( 1786- 183 I) who wa nted to es tabli sh all Is lamic state and emphas ized strict . 

cohes ion to th e SUl7nah in all matters and opposed po lytheism. Almost at the 

same time H <.~ji Shari at Ull ah of Benga l laid stress on stri ct observance of 

duti es enj oined by Qurun Hnd Surll7ah Hnd to maintain God's unity Hnd oneness . 

The roundin g or theological schools was another express ion of concern 

for the preserva ti on and de fence of traC\iti onHI IslHIll in India in the post wa r of 

Independ ence 1857 peri od. Muh Hmmlid Qasim Nanotav i (1 832-80) founded 

the Dar-ul-ulooll1 Deoband in 1867 and held the exclusive and immediate 

sovereignly o r God over man as the bas ic principl e or Islami c doctrine. Its two 

aims were to propaga te Hillong Muslims th e pure teachin gs of Quran and 

Hadilh and to keep ali ve th e spiril orJihad aga inst lhe foreign rul ers oflndi a 2. 
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I Introduction 

The two oth er in !1uential groups or SUlllli ULelllO , whi ch emerged in late . 
ninetcenth century, were the lJrelvis and !1 /7/i -lladith. AhLi-Hadith were 

commiLLed to rev ital iza ti on o r the law by re rorm or custom. They rej ected the 
. . 

va lidity of the medi eva l law schoo ls and we re in ILlVo ur o r direct use o r textual 

sources of raith : the Qur,m and Hadith . They avoided S4i instituti ons and 

techniqu es ofmcdiLalion and discipline. 

Thc Erelvi movcment emerged durin g the 1880s in the North Indian 

town of 8arcill y, and was influenced by the writin gs of Ahmed Raza Khan 

Brelvi (1856-1921) . Erelvis pl aced relati ve ly I itll e emphasis on individual . 

responsibility and much more on intercess ion of Ulema and the Shaikhs. The 

community they defined was more ti ed to parti cular shrines and fixed 

occas ions, and tend ed to rural rather than urban 3, 

Rol e o r Iqbal (1876- 1938) who was busy in writin g poetry and ca llin g 

attention to the ear ly Musli m glory of Islam, tryin g to id entify the ca uses of 

dec line or Muslims and deli verin g lectures on Reco /1struction of Relig ious 

Thought in islam, was much important. Ll contributed in bringin g about reli gio

politi cal awakenin g amon g Muslims or South Asia 4 . Aligarh movement of Sir 

Sayed Ahmed Khan (1817-98), and Nadvat-ul-Ulema of Shibli Nuumani were 

also workin g in th eir respective li elds lo r the emancipation of Muslims. 

Khilafat Movement (1919- 1922) whi ch \vas primarily launched to r 

sav in g OUoman Ca liphate from allied powers was not success ful. Yet it not 

only helped to res tore the self-conlidence of the Muslims but also strengthen . 
th eir scparatc identity. Therefore th e post lirst World War period was marked 

with th e emergence of number of Muslim socio-reli gious . an d political 

movements and organizat ions in 8 riti sh Indi a. 
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Introduction 

The present study attempts to exa mine one or the major movements of 

religious revitalization and renewa l in India ; thc Tabfighi Jall1a 'at of Maulana 

Ilyas, whi ch was inrormally originated in 1927 in Mcwat, an arca south of 

Dclhi. Now it has become almost interna ti ona l but ignorcd by rescarchcrs duc 

to its informal \vay of working. Therefore, attempt has bccn made to analyse 

various aspects or Tab figh i ./(/1770 'af 's work in g, methodology; ideology, 

organization and stru cture. 

Significance and Scope of Study 

Despite its enormolls signiJicance as a mass-bascd Da 'wa movement, 

except for bri ef references Tabfighi ./amo 'of has received inadequate attention 

in the litera ture on modern Jslamic movements. Most of the wcstern and even 

. Muslim scholars have excl usive ly concentrated on politically activist 

movements. The Tablighi Jama 'Of has remained almost completely neglected. 

Various inspirational and devotional studi es by admirers of Tablighi Jama 'at 

are written , basically revolving moune! th c chari smatic pcrsonalitics of llyas 

and his successors. Criti cs ane! opponents of TabUghi .lama 'at also write few 

polemical tracts. But thcre is hardl y any systemati c study on Tab/igf1i Jama 'af. 

Thcrclore, th e study cnvisages co ntributing to the litcra ture on Tablighi 

Jama 'a f. Besides revis itin g its hi story. attempt has been made to examine its 

ideo logy , mcthodology and superstructure of informal organization . and 

stru cture of Tab/ighi Janza 'af. 

Review of literature 

Due to Tablighi .lama 'o f 's qui etes t and informal way of working, it has 

not received due attention lI'om scholars or new Islamic movements of 

twentieth century. The available literature on Tablighi Jama 'at is mostly 111 

Urdu. The source material ca n be class ilied into two categories, as pro-Tablighi 

Jama 'at literature Hnd anti -Tablighi Jallw 'alliteniturc. 
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Introduction 

As I ~ \l ' as the pro-Tablighi JOII/({ 'ot literature is concerned, it cons ists 

mainly ,or inspirational and devotional writin gs by its ideologue and fo llowers . 

Abu ' l [[assan Ali Naclvi ' s Hazral Mau lana lI yas Am Unki Dini Da ' wa t and Ek . 
[ hm Dini Da 'wat are very detail ed and ill sightful description o f' lile and works 

or Maulana I1 yas and his movement. Bri er reJCrences about Mewat and Meos 

where movcmen t initiall y ori ginated are al so given. 

Muhammad Ay ub Qad ri 's Tabli gh i Jamu'at ka Taarikhi Jaiza discusses 

the ri se of Tab ligh i Jama 'at in th e context o r other religious rev ivalist 

movements. However it lacks objectivity alld criti ca l analysis of Tabliglzi 

Jal71a 'a t. Muhammad Manzoor Naumani 's Da \vat-o-Tablig whi ch basically 

comprises hi s rour articles and Wahid-ud-Din Khan 's Tab li ghi Tehrik explains 

about various aspects of TabLighi Jmna 'at; its method and some basic 

principles. 

The sources consulted [or studying life and works of lIyas' successors 

included Sayed Muhammad Thani H assan;'s Sawanch Maulana Yousuf 

Ka ndhelvi, Mu fti ;\ziz-ur-Ra hl11 an Bijnol'i's Tazkira-e-Amir-e-Tab li gh 

Maulana Muhal11mad YousuC Noor-ul-Ilassan Rashid 's (ed.) Ahwal -o-Athar: 

Maulana Inam-ul -l-lassan Number and Abu' I Hassan Ali Nadvi's Sawaneh 

Maulana Muhanil11ad Zakariya . Sin ce all these \;<,Iorks are written by ideo logues 

and admirers or Tabligh; Ja1l1a 'a t, therelore th ey are more descriptive and lack 

objectivity . 

Maulana Muhammad Zakariya 's Fazail -e-Aamal, faza il -e-I-Iajj-o

Sadaqat provides details of Islamic teachin gs and rewards of diITerent deeds. It 

is criti cized by the opponents or Tohligh; Jama 'at due to presence of weak 

traciitions. 
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Introcf lIcti on 

The other pl~ illlury sources eonsul lcd are speeches, statemen ts and letlers 

0 1' MaulunH Il yus and hi s successors, such us, Mukateeb Mau lunll MlIlwlllllwd 

lI yas co mpil ed by Abu' l Hassan Ali Nadvi , Ma lruza t Mau lana Muhammad 

~ co mpil ed by Mu hall1mad M;I II ZOor Nauman i, Mu jmuu-e-Ma lfuzat 

Muu lana M ulHlmll1ad Y ousu L Ma I ru zat-o-M akateeb MuulC1nu M u\1u I1lmad 

InClI11 -ul -lla ssan edited by Multi Roslwn Shah Qasl11 i and Shahid Saharanpuri 's 

Akab ir ke Khutut. These works un rold many C1spects 0 1' Tablig hi Jml1a 'a f and 

have been c ited ti-equ elill y in th e stud y_ 

On th e contrary, th e anti-Toblig hi .lam a 'at literature consists of several 

po lemi ca l tracts, whi ch are subj ective in their approach. This ca n also be 

bifurca ted into two categori es, as /Jl'e /v i litera ture on Tablig hi .lam a 'at and Ahl

e- f-Jadifh literature on Tablig hi Ja ll1 (1 '01. 

E re/vi schoo l of thought li terature on TalJ/ig hi .lam a 'a f includes ArshC1c\

ul -Qadri's Tab li ghi Jamu 'a t and Tabish Mahdi 's Tab li ghi JUll1 a ' at Apne Bani 

ke Mal f'u zat ke Ain e Men. They huve used derogatory C1nd 1II1scholC1r1y 

langu<.l ge. They argue that the rea l purpose or Tab/ig hi .lama 'at's Da 'wa work 

is not to preach islam but to preach D eobo17dism . 

Writin gs belongin g to A h/-e-J-Iadith schoo l or th ought mainl y compri se 

Oba id-ur-Rahm<1n Muhal11l1ladi ' s Tabli ghi Jal11a ' at ka Tehqi qi Jaiza, Sayeu 

Tali b-ur-Rahl11an 's Tablighi Jama'at ka Islam and Khaw(~ja Muhammad 

Qas il11 's Ta bli ghi .lama 'a t Apne Nisab ke Aine Men. They analyse Tablighi 

Jam a 'a f 's clll'ri culLllll F'aza il-e-Aalllol and cr iti cise th e presence of weak and 

delCcti vc traditions in th e book. They rega rd Toblig /l/' .la ll1a 'o t as non-believer 

or instituti on o I' Ji/70d. 
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I Introduction 

Some Dcobul7cii school or thou ght writers are al so present who di sagree 

with Tabliglli j{fl/W 'of. These include works of Sayed Abdul Shakoor Tirmizi's 

Da'wat-o-Tab li gh ki Shari ' Il asiet, Mau lnna Muhammad Ilussain 's Aadab-ul 

Mubaln gheen and Mulli IZashid Ahmed's Tabli ghi .lallla ' nt Cltlr Unchas Karol' 

ka Sawab. Thcse works do not di sagree with th e importance of Da 'wa in Islam 

but difle rcntiate with Tablighi JOI17a 'a f, because 0 1' the stri ct adherence to its 

rules , regulnti ons and principl es Hndneglecti on of other instituti ons. 

Muhammad Allwar-ul-Haq 's The raith Movement of Maulana I1yas is a 

sympatheti c study of Tablighi Jall7a 'a t which is largely based upon Nadvi 's 

Mau lana lIyas AuI' Unki Dini Da 'wat. Besides studyin g Ii fe, works and 

thoughts or L1 yas, SlY! ori gin and its impacts on Tablighi Jama 'at are alsQ 

di scussed at Icngth . Ml.lmtaz Ahmed 's arti cles, " Tablighi Jama 'at " and 

" Islamic Fundamentalism in South Asia: The Jam a 'Clt-e-Js/ami- and The 

Tab/ig17i Jall1a 'a t" anal yse the reli gio-po liti ca l impacts nnd dynamics of both 

on Indo-Pakistan Sub-Continent. 

Barbara Onl y Metcalr' s arti ck s, " Living I-hldith in the Tablighi 

.lama 'at", " Islam and Women: The Case of Tob/ighi Jama 'at" and "Remaking 

Ourselves: Islamic Se lf Fashi on in g in a Global Movement of Spiritual 

Renewal" throw li ght on th e Tablighi curri cu lum, role of women in Tablighi 

.lama 'at' proselyti za lion and concept of Zik,. and Khidmat in Tablighi Jama 'at. 

Thou gh these writers are objecti ve yet they have certain lapses in their 

dedu cti ve analys is. 

llovvever, the materi al access iblc on the subj ect' matter concerned is 

quite limited and a very few scholars ha ve examined the theme in true letter 

and spirit. So far no concrete and sys temati c attempt has been made to 

lIll derstallli the dynami cs o r Tab/iglJ i .lall7a 'at's ideo logy , methodo logy, aims, 

Page if G 



Introduction 

organ ization , stru cture, it s ex pall sion <lnd co nso lidati on in P<lkistan . This study 

is LllU S an attcmpt to lillthi s gap in th c available litcraturc on Tablig lzi Ja/l1a '01 .. _ 

Organization of thesis 

This study di scusses th e spcc ili c circumstances of Tablighi Jallw 'at's 

origin in Muslim .lndia or i920 's. Its growth and deve lopmcnt in Indo-Pakistan 

region. 1t "dso di scusses nature, ideals, goal s, method ology of its Da 'wa, and 

rei i gio-po l i t icn I orientation. 

Thc prcsentati on is di vid ed into six chapters follo wed by conclusion. 

Chapter one provid es a bri ef account o r origin , growth and development of 

Toblighi Jama 'a f up to 1947. Chapter two makes a rather detail ed study of 

works and li re of' Maulana Ilyas and hi s successors Maulana Yousuf and 

Maulana Inam-ul -Ilassan, and patron MaulallCl Muhammad Zakariya. Next 

chapter dea ls with the attitude o r th e Tab lig h i Jama 'a t durin g Pakistan 

movemcnt. More ' stress is laid on es tabli shmcnt and Il ouri shin g of Tablighi 

l ama 'at in Pakistan . C hapter four, live and six exa mine the ideology, 

mcth odology, orga ni zatioli and stru cturc of Tablighi Jall7a 'af at length . In the 

last attempt has been nwde to draw some conclusion i. e. impacts of Tablighi 

Jall7a 'at and its future prospects have bccn indica ted al so. 

Methodology 

Methodol ogy adapted Cor data co ll ec ti on durin g co urse of study is 

library based research as ,;ve il as fi eld work. However most of the books and 

journals arc co ll ected from th c person,d I ibmri es ai1c1 very few books are 

ava ilabl e in public librari es. Primary source material used in this study is the 

speeches, letters and statements or Mau lana lI yas and hi s successors and books 

'vvr itten by Abu ' l Hassan Ali Nadvi and Sayed Muhammad Thani I-Iassani. 
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Introduction 

As I'm as li cld work is concerned. parti cipant obscrvation in th e .lama 'at 

acti viti es, ill cludillg cOll sultati ons, preachill g Illi ss ions, (jlema 'als:, Tuesday 

consultati on anci Frid ay eve ga th erin gs helped me a lot in und erstanding the 

dynamics, ideo logy, nature and working or Tab lighi .lama 'a f. 

A study of thi s kind is Ilot rree from rormidabl e difli culti es . It is not 

poss ible despite th e bes t o r tries and shortage o r time ('o r a Paki stani researcher 

to visit india 1'01' li e ld 'vvo rk where thi s organi zati on was ori ginated and 

il ouri shed in Mew"t and headquartered in Ni za muddin near Delhi . 

Comprehensive data on membership, leadership, headquarter; marakiz is 

not obtainable (lnd in some cases not access ible beca use Tablighi Jama 'at doe5 

not maintain a sys tem or formal organi zed archives 1'0 1' the beneJit of histori ans 

and researchers. It is reported that record of Tablighi miss ions is' des troyed 

ailer a year. Durin g my visit to Raiwand nea r La hore, headquarter of the 

Tablighi .lama 'at, they excused me ror prov idin g an y sort of inrormation. They 

rather as ked me lirst to go for rour months with Tab liglli .lama 'at and sa id, 

" Tab lighi .lama 'a f is 17 0 1 a book, il is aclion" . This non-cooperati on creates 

diITi culty for scholars who are workin g on it and also mentioned by Noor-ul 

Hassan Rashid , editor of a j ourn[d rrom India 5. I [owever interviews with some 

Tablighi fri ends o r Rawa lpindi , Ka ra chi and Lahore Mal'akiz helped me a lot 

and prov id ed bas ie inform ati on, 1~lct s and fi gures i'rom their personal diari es 

and memori es. 

Durin g my lield wo rk [ concluded thal the programme of Ta blighi 

.lama '01 is practiCal olle and it can onl y be reali zed iil its trues t sense by 

headl ong ac ti ve parti cipati on in th e work . In this regard my attachment and 

assoc iati on of las t I '12 yea r with Tab lighi .loma 'aI, as a parti cipant observer, 
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helped me (\ lot In und erstandin g its stru cture, informal organization and 

meth odology. 
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I Chapter 1 Origin and Development 

Origin and Development 

I 

Muslilll in vo lvement in politi cs in th e 1920s, even th ough based on a 

re li gious issue like th e Khilafal , did not lead to any mi ss ionary activity among 

Musl ims. Nor did the rise of' man y rei igio-political movements like the 

K/70ks(}1' and the Jama 'a t-e-Jslall7i res ulted in any preachin g or missionary 

e rforts. 

On the contrary Hinduism, like other traditional religions of particular 

ethnic groups whi ch have not a mi ss ionary concern and did not believe in 

increas ing the number of its follow ers by propagation and proselytization , 

setup an organization named as A/yo Sama) I to reconvert those Hindus who 

had become Muslims or Christians 2. Though in the beginning Shuddi and 

Sangaf/7an aimed atf~dlen away Hindus who had convertecito Islam in the past. 

I~Iowever, later they also tried to conve rt those borderlines Muslims who had 

retained most o r the socio-re li gious practi ces and customs of llincius, especia lly 

in Mewat. 

8 es ide l-lilldus, a I'req ucnt visit or Christian miss ions und er the umbrella 

or British government was also a threat not only to Hindus but al so to Muslims. 

These miss ionaries used education, medicine and economic aid as their 

weapons and aimed at conversion oC Muslims and Hindus to Christianity. 

Tablighi .lall1a 'af thus appeared as an instrum ent of re li gio-po liti ca l deCence 

against Chri stianity. II could be scen ill contcxt or Ilyas' ba 'yaf taken on the 

hand of Maul ana Mahmud-ul-l-lassan for Jihad against Britishers 3. 
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I Chapter 1 Origin and Development 

For counteracting the clTorts of' thc A/ya Samaj, Shuddi movcmcnts and 

thc Chri stian miss ions th e Cel1fml .lollli-yat-al-Tabligh-al-fslalll (Society for 

th c propagation or [slam) was foundcd . Its headquarter W,IS at Poona. Arrer 

collecting moncy throu gh fuml nli s in g campaign ; prcachers \,vcre sent all over 

the country lar preachin g principl es of Islam in specches and discourses 4. 

A/?!umal1-e-Himayaf-e-lslall1 was an another organization, headquartered 

at Lahore. Alongwith other tasks it also cmployed preachers to teach Muslims 

the essential of their faiths. 

flrelvi orgcllli zations like .lall1iat-e-Raza-e-Jl1usfafa, .lama 'at-e-Ashrajia 

lsha 'a t 01 Haq and Anjumol1-e-Khuddam-ul-Sujia-e-Hind had also played an 

important rol e in tackling the Shuddi movement 5. 

Gradually th cse associations begcll1 to break up due to lack of financial 

support and preachers could not continue their effort 6. 

When lI yns lea rn ed regardin g di smi ssa l of Islamic s ituation especially in 

Mewat, hc tri ed Lo purify th ese borderline Muslims and to educate them about 

their belief and thus to bring about a rcawakening of faith and a reaffirmation 

or religio-cultural idcntity or Muslims 7. It \vas to save thcm from Hindu 

proselyti zers and to encounter Chri stian activism in the arca too R. 

II 

Tablighi .lama 'at was originated and flouri shed iri Mewat, a hu ge 

plateau to South or Delhi in North India. 1L was inhabited by the Rajput tribes 

and commonl y known as Meos. II co nsists or di stri cts or Gurgaon , a portion of 

Matillml di stri ct or Uttcr pradesh anc! States of Alwar and Bharatpur. This 

geograp hi ca l entity Vias ca llcd Mewat <J. 
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Chapter 1 Origin and Development . 

The ori gin 0[' the word Mcw is not vcry clcar. Somc sH id that it \vas just . . 

meant ' Hillman ' and that the tribe cons istcd 01'4 Rajput stocks, TUl1wars 1'rom 

Delhi , Jaciul1s lI'om MHthura, Kachwaos from Jaipur and chauhans from Ajmer 
10 

Thc Ilinciu Meos claimcd to be Rajputs, whil e the Muslim Meos called 

th em Mcyvati s. From A in-e-Akbari \ve lea rnt that the Jadun Rajputs after 

conversion to Is lam were call ed Mcwa ti s II. 

Very lilli e is known about the ear ly history of Mewatis, especially their 

conversion to Islam . There are no hi storical accounts about conversion. 

However most hi storians place it between Lwelllh and thirteenLh centuries, the 

fo rmaLive phase of Muslim rule in Indi a 12. 

In fact various references to the conversion to Islam, the presence of 

Amina Meos, the prevalence of Hindu manners, customs and traditions among 

them and th e worship o f Hindu gods and godlin gs in th eir homes even upto the 

time of llyas, sugges t that th ere must have been a series of convers ions to Islam 

and reconversions to Hinduism whenever Muslim innuence declined or 

\veakened in th e region. 

Major Powlett, the settlement olTices of Alwar state at the end of 19
th 

century, writes in Alwar GazeLleer publi shed in 1878: 

" Th e Meos are novv all !1/[lIsa!mans ill name; but their viLlage 
deities are the same as those oj'the Hindus, they keep several 
Hinduj'es tivals. Thus the Holi is cons idered as importantfestival 
as l11u//Ol'/'a 111 , Eid & Shnb-e-bo/'Clt; and they like wise observe 
the Dashara and Diwali. They ojfen keep Brahmin priests to 
write the note (Fe li chitt/lI) fixing the date oj'maniage. They call 
themseLves by Hindu names, with the exception oj' Ram,' and Sinh 
is aj'requent affix, though not so common as JOlan .. . As regard to 
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I Chapter 1 Origin and Development 

tileir own relig ion, the lv/eos al'e vel)! ignomnt. Few know the 
Kalill7a, and f ew oiler the regulal' jJmyers ... Tile ilIOn \Veal's 10il1 
and wa ist clo th (dho!i kalllOJ'I) and not drawel's (pajama) . Theil' 
dress is in Iact Hilldu. The men often weal' gold ol'l7aments .. . " 13 

In another plClce he writes: 

"Meos in their CUS!OIllS al'e I/O!! Hindus. In there villages there 
are hal'dly any mosques. In the Tijara tehsil, ill fifty-two Mea 
villages thel'e al'e only e ight mosques.. .. The Meo places of 
worship al'e s imilar to those ofthel'e Hindu neighbours ... " 14. 

III 

The found ation for the work Il yas did among Mewatis, was laid dliring 

the time of hi s rather. One day \,vhen Mmilana Ismail was looking for someone, 

vvith whom he could offer congregational prayer. He saw some Mewati 

labourers who were go in g in search of work. I-Ie offered them some amount of 

pay, whi ch thcy normall y ea rn ed, if they wo uld stay with him . Ismail engaged 

th em in study o j' Quran and tau ght them pray and paid them wages daily. Soon 

they become accus tomed to prayers and v,rages \,vere dropped. Thi s was the 

beginning or MadJ'Clssa/z of Bungalow wah Masjid which later became the 

headquarter of Tablighi .lama 'at 15. 

Tnk in g charge orJvfadrassah Kashif-ul-Ulwn by lIyas, after the death of 

his eldest brother Maulana Muhammad, began a new phase in hi s life . It was at 

this place that he first camc into direct contact wi th the Mewatis. Religious and 

sp iritual poverty o l'M ev,ra ti s distressed lIyas and he started hi s efforts to reform 

th em throu gh reli gious instituti ons. Soon numbers or l71adrassahs were 

es tablished in Mewat and lIyas took the responsibility of ['ulfillmcnt of their 

expenses 1 (i. 
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A rter passage of some time [I yas became di sillusioned with this 

lIlodl'Ossa /7 "pproach wiJi ch proved illclTecti ve becuu sc or some valid reasons. 

Firstl y, it was not possib le to impart compl ete re li gious tra in ing to all chi ldren. 

Secondly, th c schools were not rrce {'rom th e inOuen.ce of the irreli gious 

environment in which they fun cti oned. Thirdl y, the parents did not appreciate 

and respect the kn owledge acquired by th ese children; and f~n a ll y, the pupils 

who were trained in these schoo ls were soon relapsed in the irreli gious 

environment around th em 17. 

ll yas pond ered over the ine lTecti vcness and futility of madrassah 

approach. li e ICit th at Mewati s had very littl e opportunity to learn about Islam 

and mere ex hortati on and advice wo uld not revo luti oni ze their lives. 

Il yas rormally launched the direct Toblighi method ailer his return from 

Hajj fro m Mecca in 193 0. According to one chroni cles of the movement the 

principles of Tablighi was conveyed to ll yas by di vin e revelati on inthe course 

of hi s j ourney to Mecca. On his return to India, Jl yas started th e prac tice of 

undertakin g preachin g tours and invited oth ers to do likewise 18. 

Around that time oth er Ulema, started preachin g in Mewat fo r the 

purpose of draw in g people tm,va rc\ s the Is lamic way o r Ii fc and to keep them 

away from Hindu customs. This elTort resulted in the improvement of few 

indi viduals but co uldn ' t e ffect the people as a whole. llyas felt that the 

reform ation of a few was not enough and unless the reli gious motivation spread 

among the COlllmon people littl e co uld be acco mpli shed 19. 

The Tab lighi work had started from Ferozpur Nemak a small town of 

Mewat and in the b eginning few people made Gusht of mo halla and persuaded 

people to come to mosque and learn Ka lima and prayer. The first Jama 'a t was 
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laull ched li'o m Ferozpur Nalllak which comprised Ilafi z Muhammad Ishaq , 

Nall1b e,.da,. Mehrab Khan an d Chaudry N,IWClZ Khan , aloll g with th ree children 

Mianjce Isa and !\bdu l Ghaloor. It was reported that initially chi ldren had 

I I . I I . . 20 P ayc<. a vIta ro e In movemen t . 

For a /CW year, thi s work continued in thi s manner in Mewat, but after 

performing hi s third Hajj in 1933 , lI yas not onl y increased th e tempo of work, 

but also began sending groups or Mewatis for short peri ods or time to various 

reli gious centcrs in United Province. Thi s was to serve the dual purpose of 

shock in g th ese centers out of their reposed buildin g up the des ire to gain 

knowl edge of Islam among the Mewa ti s and to brid ge the gulfpresent between 

Ulema and masses 2 1. AHenva rd llyas laid ou t various routes for Jama 'ats to 

travel all over the di strict of Ga ngoh and work began to spread in an organized 

manner all over the Mewal. 

On 02 August 1934, a panchayal was held at Nuh, presided over by 

lI yas. On thi s occasion they were told about th e imporlance of Islam . The 

parti cipants or pal1chayat pl edged to observe all its principles and hold 

panchayats to carryon the work of ca ll lo r reli gioLis renewal. It was also 

decided that preaching was not the work of Ulema alone but was the duty of 

every Muslim. All the matters were put down in writing and agreement was 

signcd by those who were present 22 . 

Arter ap prova l of panchayat this movement furth er gained momentum. 

Slowly lI yas' ca ll caught the attenti on of peopl e and more and more people 

came forward to tour Mewat. Meetings were held at appropriate places and at 

every mcctin g new groups were rorllled to visit the neighbouring areas. 

Hundreds and thousa nds of group were orga nized and sent to almost every 
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village (\Illltovm in Mew<ll.;\ s (\ result of'these c lTort s a majority of Muslims in 

Mew,\t beca l\l c what mi ght be ca ll ed ' practi c in g Muslil\ls' 21. 

IV 

When Il yas returned f'rolll hi s rOlll'th Hnd las t !-fajl he furth er increased 

th e tempo of ,vork. Besides enhancin g hi s preachin g ac tiviti es in Mewat, llyas 

also paid hi s allention toward tow n dwell ers. 

lI yas began to send groups of Mewat is to Delhi and other large cities . In 

the beginning these groups enco untered Illany di rIi culti es . They were not 

allmved to stay in the mosqu es at ni ght. People complained about them and 

abused them. Gradua ll y the attitude oj' th e loca l Muslims changed to kindness 

and respect ""hen th cy saw th e sin cerity and spirit o f sacrilice of Mewatis and 

strenuous efforts of devoted Mewa ti s. 

However, the city people criti cized the illiterate Mewatis , that how these 

uneducatcd Mewatis who were themselves in need or education and reform; 

were given the task of preaching and rc lorming. Noting thi s, Ilyas clarified that 

thi s ,vas not the aim of groups: 

"You criticize Mewatis because you regard them as reformers; 
they have left their homes andfamiLies to spread relig ion and this 
what you should learn/i'om them: in aLL other respects you should 
considel' them as helpless" 24. 

]n order to organize and improve work in Delhi and to bring system and 

orderliness into th e groups, ll yas nominated Hafiz Maqbool Hussain as the 

AmiI' for the groups of city 25. 

Il yas paid great attenti on tmNard th e merchant ' s community of Delhi,. 

They parlicipntcd in all (he important meetin gs held in Mewal. With the help of 
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merchallts II Y<lS !'urther strcll gtl1cllcd hi s \vork ill cities by holding meetings in 

citi es. li e, howevcr, we lcomed onl y th ose who volunteered to join the 

I . 26 preac ling teams . 

v 
Il yas v,Ias of th e Opll110n that invo lvemen t of U/ema 111 his work was 

very important. In a leUer to Maulana Zakariya he wro te: 

"For a long tillle it has been my opinion that until the learned 
themselves ' go and knock the doors of the masses and lour 
villages and towns lik.e common folk, my work. will not reach a 
measure of completion because the effect which pmctical action 
of the learned will have on the masses cannot be accomplished by 
the il' fiel)! speeches" 27. 

J n order to convey his ca ll to Ulema lI yas turned the direction of groups 

toward reli gious centers. Although teachers and students of Madrassah 

lvfazahir-ul-Ulull1, Saharan pur participated in the meetings of Mewat, whenever 

they were invited. However this involvement was further intensified due to 

frequent visits or preaching groups toward Sharanpur, Deoband, Raipur and 

Thana 13hawn 2R. 

llyas considered Tabligh as an important tool to remove the disliking 

and hatred among different sections of community. Especially distance 

bet\veen ULema and masses was a great dan ger for future of Islam. In early 

1944, during a preaching tour MauJana Abu'l Hassan Ali Nadvi delivered a 

speech before Ulema of Mewat and pointed out that: 

"If 'U/ellla' did not strengthen their relations with the community 
by participating in llyas' mission, they would become an 
untouchable minority to wilOse culture and way of Life the 
common people }vould become total strangers,' even their 
Language and ideas would be unfamiliar to the generaL public 

.. I b ! 29 necess ltatll1g a trans .afor etween t 1e two . 
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VI 

SOO Il ,tiler startin g \York amon g Mewatis, ll yas al so paid allcnlion 

toward womcn so as to involve them in preaching 'vork. For this purpose he 

used those women of Mewatis who res ided in Delhi , [or in stance wife of Mufti 

Ki fayat Ullah Delhvi , and Mrs .Maulvi Abdul Subhan 3D. 

li e ,liso wanted that children shou ld also take part in his movement of 

reli gious rcvival. On one occasion he sa id : 

" You (Ire unable to explain the lI1uvement to the children and you 
bl(lme your shortcoming on their il7ability to understand. It is not 
necessmy for them to understand every thing. The important 
thing is to make them hear, see and become aware. Otherwise, 
how do y ou explain the recital of the call to prayer in the ear of a 

b ! 'ld JJ 3 1 new 01'/1. c 1l . . 

II is al so important to note dovm that the first Tablighi mission was 

compri scd six members out of whi ch three were children as mentioned above 
32 

VII 

The new movement mct wi th spectacu lar succcss 111 a short period. 

Hundreds of new mosques were built and dozens of new madrassahs were 

opened. Peo ple bcgan to observe obligatory ritual s such as saying prayer, 

paying Zakat, keeping fast , periormin g Hc~i.i. Change was also taken place in 

their dresses and customs associated with death and birth ., The rapid success of 

his efforts could be seen from th e f~lctthat the first Tablighi Ijte177a held in Nov 

1941 in Mewat , was allcnded by 25,000 people and many of them walked ten 

to fifty mil es in order to attend the Ijtell1a 33. 
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Maududi dmin g the initial duys of 1ll0Venl ent nlso visited Mcwat all<J 

recorded hi s views in following words: 

" There are certain p laces where you cannot find even a single 
l17an, who don't offer prayer. The village-mosques which were 
tumed in to barn,- are now having pl"Oper Aazan and prayer. A by 
passer call tell you the substance of Islamic teachings and 
fundam entals of Islam, which a llY layman should know it. Now 
scarcely you would find any man or woman in Hindu dress. 
Owing to relig ious teachings there is a great change in. their 
behaviour, manner and characteristic. Now they are turning to a 
cultured and refined life. For a change has occurred in their 
anthr()pology and demeanor. Because of these qualities other 

l .. ,/7 d b I " 34 peop e are gelt ll1g 111;.uence . ~) t '/em .. 

However objective analysis revea led that although Mewa tis had 

accepted the e ffects of reform movement of Ilyas but rea l reli gion changes 

were very rarely seen 35. People hud kept beard, o ffered prayers and kept fast 

but there v,Ias a great negli gence or other l ~l cets of reli gion 3(). That indicates the 

continuous atten ti on of lI yas' successors toward Mewat where movement 

initi ally nourished. It has been reported that once Mau lana Yousuf during his 

v isit to Mewat said, "Still you are at the bank of Din, you have not attained its 

d tl " 37 ep I . 

Aggarwal argues that the inlluence of the TabLigh in this particular 

section of Me\vat came only aller the terribl e disloca tions of partition when 

many Meos were dispossessed of their land and there were forcible 

conversions to Hinduism JR. Morc over the large-sca le mi gration of Mewatis to 

Pakistan resulted in the suddcn decrease in Muslim population in Mewat~ 

whi ch also had an impact in terms of strengthen in g the religious consciousness 

of what ever Muslims were len behind . Increased Islamic and Tablighi 

activities thus helped to determine the directi on of their search for identity in a 
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non-Muslim s(atc cspcc iall y, ill a COlltCx t in whi ch cvcn the ir caste status was 
1<) no longer secure· . 

Although Maulana [I yas startcd hi s movemcnt for rcformation of 

Mewati s but within a span or twcnty years [Iyas' call had bcen carried from 

Mew(1t to urban arC8S 0(' Delhi , Uttcr Pardcs h, Punjab, Kamchi , Sindh and 

Lahore. 

Although J Iyas initially cOllcclltruted 011 Mewatis to help them to 

become awa re that th ey wcrc Musl il1l s and to involvc th cm in the practice of 

principlcs of Is lam and in spread in g these principles in their own villages and 

neighbourin g areas. Later he al so emphasizcd on city dwellers , traders and 

Ulel71a to parti cipate in his \vork. Il yas had a plan in his mind about the 

involvemcnt of Muslims from other parts of India and remaining world also, 

which was materiali zed by hi s successors and converted Ilyas' movement into 

an intern ati ona l movement. 
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Mau lana lIyas & His Successors 

2.1. Maulana Muhammad lIyas 

Ilyas was the youn ges t son or Ma lliana Muhammad Ismail (d .1898) 

whose an ces tral home was .lhanjhera in th e Muzalbrabad District of United 

Prov ince, but he had selll ed down near the tomb of Ni za muddin in South Delhi. 

Ismail setup a small l11adrassah in a mosque in Ni zamuddin . After hav ing new 

res idential qu arters built around it, a fler th e 1857 wa r or independence, came to 

be known as B ungalow v\lati Masj id. Il yas \vas born in 1885 and was given the 

name LJ yas Akhtcrl. H is rath er was rrolll Muzarrar-nagar and mother Bi-Saffia 

from Kandhela in United Prov ince. [-li s childhood was spent partly in Kandhela 

with hi s maternal grand parents and partl y in Ni zamuddin with his father. 

As a child , IJ yas grew up in all environm ent where elderl y women either 

narrated inspiring anecdotes [rom the liCe of Prophet (P.B. U.I-I) and men 

meditated over the ideals and acti viti es of Sayed Ahmed of Rai Breli, who had 

organized ajihad in the early decades or nineteen th century. They passed their 

times in acts of piety like prayers, z ikr , navafll, rec itati on of Quran, reli gious 

lea rnin g and decisions. 

lIyas' fath er Maul ana Ismail taught re li gion and Quran to the children of 

M irza 11 ahi Ba ksh 2 in Bungalow walf Masj id. Ilyas had two brothers, 

Muhammad and Yahya. lI ycls received hi s early education in a maktib, which 

was consisted or recitati on and ora l memorizat ion of Holy Quran. 

In April 1894 [Iyas' brother M,llIlana Ya hya, went to Gun goh to study, 

und er Maul ana Rashid Ahmed Gun gohi . La ter with his l ~l th e r 's permiss ion he 

also took LJ yas to Ciun goh. 
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During hi s stay in Gun goh, I1 ytl s dcri vcd ['ull bcnclit "'om the mcct in gs, 

di scuss ions and di scourses 0[' U/CIl10 hcld in Gun go h. Thosc tcn formativc 

ycars, wh ich he spent there, had great e lTects on his undcrs tanding of Islam and 

on the growth o['reli gious I'celing in hea rt and fervor l'or spiritual work. 

. 
ll yas took ba )Jat on the hand 0 [' Maulana Gun gohi during his 

studentship. Those days when Jlyas cngaged in Zikr, he used to feel heaviness, 

which was interpreted by Gun gohi as an indication that God would take some 

task from him 3. 

In 1905 Gungohi di ed and after that he .spent most of his time either in 

meditation and contemplation or in voluntary prayers after Maghrib until a 

littl e before l sha. During thi s period Il yas went to Mcllliana Khalil Ahmed and 

under hi s supervision and guidance completed the stagcs of Suluk 1. In 1908 he 

went to Deoband and studi ed Tinnizi and Bukhari 5 from Shaikh-ul-Hind 

Maulana Mahl11ood-ul-Hassan. [I e also took Bo ))at of Jihad 011 the hand of 

Mahmood-ul -Il assan 6. llyas con tinued hi s studi es undcr the successors of . 
Gllngohi and othcr Shaikhs like Maulana Shah Abd-ur-Rahman Raipuri, 

Maulana Mahl11ood-ul-I-lasstl n and Mtlulana Ashraf' Ali Thanvi. I-Ie also revised 

Hadith from hi s elder brother Ya hya. 

In Oct 1910, Uyas started teaching in .Madrassah- fl1ozahir-ul-Ulum. 

Ilyas performed hi s first Hajj in 191 5 along with Mallmood-lll-Hassan and after 

returning joined the madrassoh again 7. 

On feb 8, 191 8 hi s eldes t broth er MaulanCl Muhammad di ed who 

con tinued hi s I~lth cr's work of teachin g the poor children of Mcwat since 1898; 

after the dea th of his I~lth er. Due to insistence of hi s fami ly well wishers, Ilyas 

took one-year leave of absence frolll Madrassah lIifozahir-ul-Ulum and moved 
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to N izamuddill to cont inue the \Vork o j' hi s 1~lth c r and brother R. li e also 

cstab l ishcd lIumbcr of Il/ndmssolls ill Mev"at lo r the re lo rmation of ignorant 

Muslims of Mewell. 

Durin g hi s stay in N iza muddin, lI yas remained in sec lusion for long 

hours in the old place of worship or I-I azra t Ni za muddin Auliya <J and came out 

only lor teachin g alld co ngrega ti on prayers. In April 1926 Il yas performed his 

second Hajj in th e company o r Maulall(l Khalil Ahmed. There he felt that he . 
had been ordered to und ertake the lifetime's work of preachin g. As he was 

phys ica ll y frail and wea k so he fell il1 adequate l'or the ,miss ion , until it was 

explained to him th at he would be utili zed for thi s great task regardless of his 

physical limitati ons and th at it was not necessa ry for him to do all the work 

personally 10. 

After hi s return to India there was a change in the direction of his 

endeavors and he started preachin g among masses and began to go on 

preachin g tours and invited others to do the same I I. 

Alter pedo rmin g hi s third HC!JJ in 1932-33 Il yas returned to India with 

great confidence concerning hi s mi ss ion and redoubl ed his efforts and made 

exclusive tours of Me\vat and surroundin g areas. 

D urin g hi s journey for iourth and last Hajj in 1938 he tried hard for 

es tabli shin g hi s work in Saudi Arab. In spite of lot of efforts hi s permission to 

start his work on larger scal e was turned clown and then he returned to India 

where he il1tens i!l ceJ hi s e fforts 12. 

From March 1944 onward ll yas' hea lth continued to decline but he 

remained invo lved in his mission th rough supp li cation and givin g instructions 
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to the workers us rega rded the work to be done. lI e di ed on 13, '/uly 1944 and 

bllrri ed in Ni za muddin Delhi 13. He le n lwo children, one dau ghter and one 

son, Yousu r, who laler became th e Ami,. or Tablighi .lama 'at . 

2.2 Maulana Muhammad Yousuf 

lIyas durin g hi s illness send a li sl of six persons comprised Hafiz 

Maqbool Hussa in , Qa ri Daucl, Maulana lhli shalll -ul -I-Iassan , Maulana 

Muhammad Yousu f ~ Maulana In am-ul -Hassan and Sayyed Raza Hassan 

Bhopali lo lhree of his senior colleagues Maulana Muhammad Zakariya, 

Maulana Abdul Qad ir Raipuri and Maulana Zafar Ahmed, so as to choose his 

successor 14 

Maulana Abdul Qadir RaiplII'i favoured Yous ul~whil e Zakariya was 

inclined lowa rd flafi z Maqbool Hussain , who was one oUhe oldest workers 15. 

When lheir con fli cting views were placed before lI yas he indicaled that the 

people of Mewal would supporl Y ous u r more than any olher person. 

Maulana Manzoor Naul11ani and Maulana Abu' l Hassan Ali Nadvi also 

voiced their concern to Zakari ya thal a person 'vvho regarded travelling as a 

hindrance to scholarl y work, who seemed hes ilaled or rather averse to meeting 

people, who did not conform to Shatiah, did not appear to be the proper man to 

succeed lI yas 1(,. 

However on the very next day of ll yas' death , aller the early dawn 

prayers the success ion or Yousuf' ca me ililo bein g and turban of his .father was 

handed over to him . Haji Abdul Ralnnan , Sayyed Hassa n Raza and Mllnshi 

Nasl'ullah Khan Mewati who \-vere experi enced i,;vorkers and also very close to 

llyas but th ey also agreed wilh the Yousuf's selecti on as Amir 17 . 
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Y ousu r never thou ght 0 r Cl S Cl succcssor bccause he was absorbed in 

scholarl y pursuits rrom hi s early ages and devoted most or his tim e to studying 

and vvrilin g about f-fadith. He did occasionall y participatcd in the prcaching 

work but it was o r secondary importance to him. Whatever work he did in this 

direction was in obcdience to the co mmands of hi s rather and to please him IR. 

Arter some time duc or e lTorts o r Maulana Mahmud-ul-Hassan his 

mi sconceptions \,vere removed and hc showed hi s content toward various 

!. 19 aspects 0
0 movement . 

Yousuf WClS born on 20 March, 1917 in Kandhela 20. At the age of ten he 

memori zed Quran I"rom L-]a!i z Imam Khan Mc\vati. Initially he learnt Tajwid 

Crom Maulana Mocn-ud-din. Later he wns admitted in Madrassah Kashif-ul

Uloom (Ni zamuddin) where hc completed first phase of his study [rom his 

Cather. 

From 1933-36 hc compll:tcd his study or Hadilh rrom Madrassah 

1I1azhir-u[-Ulum and Madrassah Kashif-ul-Ulull1 under the supervision of llyas, 

Zakariyn, Jamil Ths nvi , Ihti sham-ul -Hassan and Hafiz Abdul Latif21. 

In 1938, he performed his !irst Hajj ill the co mpan y or hi s father, where 

he delivered his first Da'wa oriented speech among Arabs. On the command of 

hi s l~lthcr in 1942-43 he spellt ChiUa with prcaching groups in Mewat and 

Sindh respectively 22. 

The di nidence and Ccars peop le had about Yousuf soon proved 

unfound ed. I-Ie made two spec ial tours or Mewat because it was very important 

region for Tablighi .lama 'at as it was originated there. During the time of Ilyas~ 

preaching work had been co nfined to I'v!c\vat and United Province and had first 

begun in coasta l ai'ea of Karachi and Pcshawar. Yousu r brought abouOt the 
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expansiol1 or the movelllcnt 10 all parIs or India and Pakislan ami Jama 'at 

activities were al so spread to Middle 1 ~ ;l s t , South Asia and Africa. During his 

initial days 0(' stewardship gush l was started in America on 20th January 1946 

by the erforts of Dr.Zakir Hussain n . 

11 is speeches were some times directed toward Non-Muslims, which 

was a departure It'o lll the practice or Il yas. lIe also started to criticize on 

materiali stic ways or lire, commented on current afTairs and stressed on the 

formation of Muslim community 24. During YousuCs stewardship, the large 

conventions began to hold in di ITerent parts of India and Pakistan. I-Ie stressed 

upon the believers the need to remove th e shortcomings in performing their 

various acts of \,vorship and 10 work ror Ihe reformation of socia l life of 

Muslims 25. 

During hi s visit to Pakistan in 1965, he di ed of heart attack in Lahore on 

02 April 1965 and was burried bes ide hi s f~lther in Ni zamUddin, Delhi. 

2.3. Maulana Inam-ul-Hassan 

Maulana lnam-ul-llassan became the next AmiI' of Tablighi Jama 'at in 

April 1965 after the death or Maulana Yousuf. He belonged to a renowned 

reli gious family of Kandhela (Muzafl8r-nagar, United Province). His father's 

name was lkram-ul-Hassan (d.1971) who was nephew of llyas. He was a 

graduate from Aligarh and a success lLti lawyer but later he provided his free 

services to !l1adrassah Mozahil'-ul-Ulwn. He also participated in Khilafat 

movement and welcomed .Ioher' s mOlh cr on her arrival to Kandhela on 16 Oct 

1927 26. 
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In Cl Ill -ul -ll assCl n was al so close ly relutcd to ll yas and Zakariya . lIyas had 

a sister Bee- Hul11 cra , who was married to llakccm Razi-ul-Hassan. Inam was 

the grandson of th is couple. Inam was also son in law ofZakariya 27. 

In al1l -ul -1 la ssan \·vas born 0 11 20 Feb, 19 18 in Ka ndhela 28. Hafi z Rahim 

8ukish (1laliz Mangtoo) was hi s lirst teilchcr who tau ght him to read the 

Quran. He learnt Persian and Urdu 1" 0111 hi s matern al gra nd fa ther Hakeem 

Abdul Hameed. 

At the age of nine, llyas took him to Ni zal11uddin and admitted him to 

!v[adrassah Kashij-ul-Ulu/J1 in Bungalow wali Ma.sj id, where besides llyas, 

Lhti sham ul Hassa n, Maul ana Munir-ud-din Mewa ti taught him. In Feb. 1932, 

he was shifted to Madmssah Mazahir-ul-Ulum, Sa haranpur, where he 

expertised in Hadith . Aller a short peri od ll yas recall ed him to Nizammuddim 

where he completed hi s education ill Hadith and Tap; il'-e-Quran. He also 

taught at Madrassah Kashi/-ul-Ulu17l . 1 Ie had a sharp memory and a deep 

knowledge of Quran, Hadith, Sirat-ul-Nabi and hi story ofI slam. 

Inal11-ul -Ilassan \·vas invo lved in th e movement from a very young age . 

Until the death of Ll yas he stayed at Nizamuddin and looked after hi m and 

wrote hi s letters 2<) . L-Ie was a close cOllliclant of both Ll yas and Yousuf. HiS 

name was included in a panel suggested by llyas, from which next AmiI' was 

choosen. However after Ll yas death Yousuf was unanimously chosen as Amir 

of Tablighi .lama 'a l. InClm -ul -Hassa n stood behind him and full y dedicated him 

to the miss ion. During Yousuf time Inalll -ul -Hassan had a status of policy 

maker in all mallers pertainin g to cx pansion, conso lidati on of Tablighi work, 

organizin g lama 'at' s, holding Ij tcma'ats, loca l work of preaching and affa irs of 

Ni za muddin A1al'kaz 30. 
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Durin g hi s illiti al dtlYS or atla cilnl cnt with Tab lighi Ja Jll a 'at, he had rare 

chances or tra ve l abroad . But later il ~ had extensively -traveled all over the 

world and durin g one trip he vi sited ten countries at a time. It was due to the 

reason th at a lk r Yo usul1s dea th tile Tob lighi work ex pandeu 1 ~I S tl y and Marakiz 

cll1d l77adrassa/7s were es tab li shed all over th e world . Detail ed acco Llnt and dates 

o r their j ourn ey were not ava ilabl e 3 1. 

I-li s first j ourney was to Paki stan, Hijaz and Sri Lanka. During his 

stev,ra rdship, work was also structuralizeu and organized in Europe, America 

and Afri ca and started in ne'vv ly independ ent states of Central Asi a. One 

peculi arity of lnam's tenure ,vhi ch had been reported that no single dec ision 

was made without consensus :12 . 

During hi s times al so, Mewat was not neglected and Inal11:-ul -Hassan 

frequentl y visited there. On ] 0 June, 1995 he di ed aner a short sickness at the 

age of seventy-nine yea rs. 

2.4. Consultative Body 

Durin g hi s last days Maul ana In am-ul -Hassa n repeatedly advised his 

companI ons that now he was too weak, therefore th ey shoul d form a 

consul ta ti ve body, whi ch mi ght fulfill the responsibilities of stewardship of 

Jama 'a /. Thi s advice was not materialized in the li fe of Maulana Inam-ul-

Hassan. 

Aller his death, th e elders o r J0 177 0 'a t consulted about the new Amir. 

Arter lengthy discllss ion and pond crin g it "vas decided to form a three member 

consul tat ive body ,,,,ho would perform the responsibili ty of stewardship . Its 

three members were; 
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a) Maulana Mullall1mad Zub,lir: I Ie is son or Maul<lIla ll1 am ul Ilassan and 

deepl y invo lved ill til e Tnb Lighi work. 

b) Maul anH Muhammad Sa 'ad: lI e is til e son or Ma ul ana 1 Iaroon and grand 

son or M<Iul ll ll<I Mullammad Yousul'. 

c) Maul ana lzhar-ul -l-l assan: lI e vvas m,ltel'l1 al un cle o r lnam ul l-lassan and 

ca retaker ofNi zal11uddin Marki z. 

lzllar-ul -Il assan di ed on 13 Au gust 1996 and now thi s co nsultative body 

is workin g witll two members and no new member has been inducted in it. 

Frol11 Il yas to I nam-u l-I-Iass <1 n and then the members of consultative 

body, all o f them belonged to K<llldh ela 1 ~lmily . Thi s may be due to S~ifi 

orielltati on o r Tab Lighi .lall7a 'aI , in "vhi ch elder son or oth er seni or family 

mem ber take over th e seat aller the dea th of Shaikh. It is based upon a S~ifi 

express ion il1liqaL-e-n isbaf, whi ch mea ns reloca ti on of attr ib ut ion. His beli eved 

th at God end ows a Shaikh ,vith certain qu alities and characteristics, which are 

trans ferred to hi s successor upon th e death o rShnikh. 

[<ormati on or Shul'O IS 1'0 1' slIl oo th fun cti onin g of Jama 'at ever 

expandin g acti viti es and to avo id any kind or fri cti on or ri va lry between 

different powerful groups of Tab Lighi .loll7 a 'at. However some Tablighi argued 

that presentl y we ha ve no A ll1ir at intern ati onal level and we are waitin g for 

imam Mahdi 33 [or restorati on of reli gion and justi ce in world. It has been 

reported th at lI yas once indi caleclthat either right ,vo uld become over powerin g 

or Imam Malldi would be their helper :1
/
1. 
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2.5 Maulana Muhammad Zakariya 

Another important personality associated with the Jall7a 'at is Maulana 

Muhammad Zakari ya and without hi s introd uction thi s work cannot be 

accomplished. Zakari ya was born ill 1896 in Kandhcln. I-Ie was the son of 

Maulana Yahya, the elder brother or Il yas. He li ved in Gungoh with his father 

and memori zed th e Qure\l1 at the agc 01' seven. MCHlI\vhile he studied initial 

Urdu alld Persian books rrom hi s uncle ll yas 35. 

I-Ie studi ed J-Jadifh from Maulana Khalil Ahmed in Madrassah Mazahir

ul-Ululil at Saharnpul'. Hi s other teachers who taught him \,vere Maulana Abdul 

Latifancl Maulana Abdul Wahecd Slwl1bhli. 

Maulana Khalil also enrolled him into Sl(/i order in 191 5 when he was 

still a student 36 . Aller completing hi s studi es he started teaching at the same 

madrassah. 

Za kariya was appointed pro lessor of J-Iadifh in the place of Khalil 

Ahmed who dec ided to se ttle ill Mcdina permanently. Later he became the 

Shaikh-71I- Hadilh of institution , aller the cleath or Maulana Abdul Latif. 

In addition to teaching, he also engaged himself in scholady writing. I-Ie 

was compiling the papers of Maulana Rashid Ahmecl GUllgohi and his father 

Maulana Yahya. Since llyas' death , even thou gh Zakariya was not Amir, he had 

a great deal or res ponsibility due to the expansion of work and acted as patron 

of Tablighi Jama 'o f. He had played a vital rol e in selection of successors of 

1lyas. He himse lf admitted thatmallY Illallers or Tablighi Jall1a 'a t were stopped 

and delayed ror hi s opinion and approval 37 . 
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Lie had taught /-Jadiflt ill SlI haranpur 1"0111 1923 to 1969 and uller that 

due to bad health he slopped teachill g but he carri ed 011 writing books. I Ie had 

writtell more thun hundred books lind trn cls 3R . 

Later he decided to settle permanentl y in Medina and left India for Hijaz 

on 23 April , 1973. [-Ie di ed in Medina on 25 May, 1982. I-Ie had left one son 

MaLll ana Muhammad Talh a and Ji ve dau ghters. 
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TabJigl1i Jama'at in Pakistan 1947-97 

An Overview 

As independence approached , most Deoba ndis opposed the partition of 

India and saw Pakistan as the creation of westernized forces and an enforced 

confinement of Muslim influence. Only minority of Deobandis, led by 

Maulana Shabbir Ahmed Usmani (1887-1949), Muili Muhammad Shaffi, 

Maulana Muhammad Ihtisham-ul-Haq Thanvi and Maulana Abdul Hamid 

Badauni supported Muslim League demand for Pakistan I. 

Maulana llyas began his work at the time when political gulf between 

Muslim League and Congress had widened and Hindu Muslim communal 

feelings ran high, which were brou ght about by certain political and religiou~ 

actions. Any attempt on his part to address Hindus might have led to communal 

strife, bringing the movement to the notice of the British government which he 

feared would impose a total ban on his activities. Under these circumstances, 

whenever he spoke of non-Muslims he meant the Jews and the Chris tians. I-Ie 

neither referred to the I-lindus nor addressed his speeches to them 2. 

During Pakistan movement ll yas kept himself and his movement 

completely aloof from politics and focussed his attention exclusively on 

making Muslims aware of their religious obligations. He never criticized and 

even commented about the activities of various Islamic groups engaged in 

politi cs. He was of the view that the Tablighi lama 'at and other politically 

oriented Islamic organizations, although operating in two different spheres) 

"V ere complementing each other's work and there was no competition and 

rivalry between them 3. 
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Tablighi .lama 'at had extrcmely cordia l relations with Maulana Hussain 

Ahmad Madni and other Ulell/a or Dcoband school whose political 

organ ization .lamiat Ulel11a-e-flind whi ch was an anti-Briti sh and pro

Congress, was active in Indian politi cs. ll yas had also good relationship wi ll-i 

Maulana Ashraf Ali Thanvi, the leader of pro-Pakistani [action of Deobandi 

School. 

Ilyas refus ed to take a position on the separate Musl im state and united 

India, because he thou ght, "this 'would distract his movement from its main 

relig ious task and would also Cl'eate dissension within its ranks" 4. But the 

process of Islamization generated by Tablighi .lama 'at had become an 

important vehicle for the reassertion of Islami c orthodoxy. This in turn 

strengthened the consciousness of a distinct Muslim identity, the basis of two

nation th eory and of Pakistan 5. 

Arter partition and the communal ri ots that accompanied it, the morale 

of the Muslims who chose to remain in india, was very low and their future 

seemed gloomy. At this critical moment the Tablighi Jmna 'at infused new 

hope amI confidence in the Muslims livi ng in the riot-infested areas. Some felt 

that the calamities that had come upon them were a visitati on from God for 

their negli gence of reli gious duti es . Many were drawn to the Da'wa work 

which thus received great impetus. 

Niza muddin and its surrounding area was the camp for refugees of Delhi 

and many organizations and individuals were working for providing material 

relief to them; Yousuf stressed Tablighi workers to strengthened their faith 6. 

I-Ie was of the view that all this distortion and disas ter was due to the bad deeds 

an d negl igence of Din 7. 
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Ni za muddin Markaz of Tablighi Jama 'at was variously attacked by the 

Hindu rioters and police also raid ed but this did not shaken the faith of 

successor or Maulana lIyas, hi s son Maulana Yousuf: who was not ready to 

leave that place R. Many senior workers of Tablighi Jall1.a 'at pressurized him to 

migrate Pakistan but he said that he was unable to took any decision without 

counseling of Zakariya, Abdul Qadir Raipuri and Hussain Ahmed Madni . On 

November 25, 1947 at the residence of Zakariya, Raipuri, Madni and Zakariya 

unanimously decided to stay in India 9. 

As an organization Tablighi Jal17a 'a t had not taken any stance regarding 

Pakistan movement or formation of Pakistan; however the views of some of the 

important Tablighi leaders mi ght prove useful about their ideas and 

apprehensions about the subject. 

Like Ilyas, Maulana Zakariya had also cordial relations with political 

leaders holding different ideologies . It was reported that whenever any 

important leader of Muslim League, Ehrm', Congress or Jamiat Ulema-e-Hind 

arrived Saharanpur they stayed at his res idence 10. 

Once Maulvi Munfa'at Ali, a student of Zakariya's father Maulana 

Yahya, asked [rom Maulana Zakariya his opinion about partition. He said: 

"He is not aware o/politics, but this much J do know that middle 
part 0/ Gal1ga and Jamna which has been a source, a center 0/ 
Maulana Gungohi, Nanutvi and Thanvi's knowledge. Such 
blessings will be wljJed oj! through the power 0/ sword, and 
the part which will become Pakistan should be without blessings 
a/such scholars" " . 

According to Zakariya since last (illy years there were two theories 

running parallel in India . One theory was that Muslims were minority in India 
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and thcy had to do politi ca l stru ggle in co llaboration with other nations. On the 

cont rary other theory was th at Musl ims should launch their own separate 

struggle because of the narrow-minded ness of Hindus. He was of the view that 

hi s leaders (mean Deobandi leaders) had altogether di fferent views, wh ich 

were important, and no one could be rejected wholl y and people might follow 

anyone of them 12. 

Arter partition he opted to stay in India rather Pakistan and also advised 

hi s foll owers and disciples to stay in Indi a 13. However he permitted those who 

wanted to go Pakistan 14. 

Maulana Abdul Qadir Raipuri (1873-1962) was one of those important 

persons ,,,1\10 were very close to Ilyas . He was also present in that meeting in 

whi ch policy decision was taken by Tab/ighi Jama 'at leaders to stay in India. 

During 1945-46 elections in India he supported Jamia! Ulema-e-Hind who was 

ally of congress and was aga inst the partiti on of India 15. He considered that 

partition wou ld prove injurious to Muslims and an obstacle [or propagation of 

Islam; therefore he opposed partiti on 16. 

II 

In llyas' li fe Tablighi act ivities were started in the areas which in future 

constituted Pakistan. After his fourth Hajj , llyas paid attention toward other 

parts of India for expansion of Tab/ighi work. In February 1943, l-Iaji Abdul 

Jabbar led a group of preachers to Karachi 17. Another group under the 

leadership of Maulana Sayed Raza Hassan also went to Karachi in May 1943, 

to begin work in Karachi and Sindh . In this Jama 'at bes ides others Maulana 

Yousuf and Maulana lnam-ul -I-Iassan too joined them 18. The presence of three 

important members of Kandhela fami ly in thi s Jama 'at showed the interest of 

Tablighi Jama 'at in conso lidation of work here as it was an important seaport. 

Page # 35 



I Chapter 3 Tablighi Jama'at in Pakistan 

In the beginning of April, 1944 another group under th e leadership of M8qboo~ 

I-Iussain compri sin g 60-80 persons visited Sindh . 

In April , 1946 an observer group came from Qalat 19 (Baluchistan) 

which consisted of Ulel17 a and some di gnitar ies of slate. They visited Delhi and 

Mewat and ' ''''(l tched carefully the ,,,,,ay of workin g of Jama 'a ts. After one 

month a Jama 'at of eight persons was sen t from Delhi to Qalat, Quetta and 

other parts of Baluchistan 20 . 

After partition many old Mewati s had mi grated to Pakistan and started 

Tablighi work among refugees. As, before partition, work had started in these 

areas thus new and old workers co ll ectively worked for establishment and 

expansion of Tablighi work in Karach i and Sindh . 

For supervision and guidance of Tablighi activities in Pakistan some 

experienced workers also visited Pakistan. lrtikhar Fa ridi was one of them 21. 

He began to visit East and West Pakistan in order to es tablish the mission on a 

firm basis in Karachi and Dacca 22 . After formation of Pakistan seven Marakiz 

"vere setup in West Pakistan at Karachi , Rawa lpindi , Lahore, Peshawar, 

Hyderabad , Quelta and Multan. Three Marakiz were estab lished at Chatgam, 

K11alna and Kakroya l in Eas t Pakistan 23 . 

Most of the Mewatis who had mi grated from India were settled near 

Raiwand. In order to sustain their interes t in movement a mosque and 

madrassah were es tabli shed at Raiwand, 35 miles away from Lahore. It wa~ 

the place where Maulmla l1 yas along ,vith Maulana Yousuf and Maulana Inam

ul -I-Jnssan offered Fajr prayers when they were go ing to Hajj journey in 1938 

24. It V,1as reported thatll yas asked somebody about name of th at station . When 

he was told "it is Raiwandjul1ction'\ he rep lied" 1 hope that this Raiwand 
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junctiol1 w ill beco l71 e jul1cliol1 o/Dill 100" 25 . Hi s specu lation has come true and 

now Raiwand Ma,.kaz is the de recto Intern ati onal Headquarter of Tablight 

Jama 'at. 

Soon after partition a Tablighi co nvention was held in Karachi 011 26 

Dec. 1947. Yousuf also participated in it and thi s convention infused a new 

sp irit among the workers of Tablighi Jama 'at 26. 

On 5 March , 1948 a big Toblighi convclltion was held in Lahore. It was 

reported that durin g this convention the seniors of Pakistani Tablighi Jama 'at 

requested Yousuf to stay in Pakistan du e to deterioratin g strife in India but he 

re fused 27. 

]n Pothowar region Tablighi work was started by holding a big 

conven ti on at Ra\;valpindi in May 1948 28. In 1949-5 0 Muhammad Sham 

Qureshi was made the Amir of Pak istan's Tablighi Jama 'at. He was born in 

1904 in district Muzzaffarnagar (India). He belonged to a well off family . Later 

they settled beside the res idence of Quaid-e-Azam at 9, Aurangzeb Road, 

Delhi. Aller partition he mi grated to Pakistan and settl ed in Rawalpindi. I-Ie 

played an important rol e in consolidating Tablight work in Pakistan and also 

donated hi s property for Tablighi Markaz in Rawalpindi. I-Ie di ed on 19 

December, 1971 29. 

In April, 1950 a Tablighi convention was held in N.W.F .P. for 

introducing Tablight activiti es there. Bes ides Maulana Yousuf, Maulana Abdul 

Qadir Raipuri and Hafiz Fakhruddin also attended this convention. The simple 

and sincere pat hans had responded positi ve ly toward this ca ll 30 . 
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In July, 1953 Yousuf' conducted hi s lirst detail ed visit to Pakistan and 

specially visited Karachi , Multan , I3ahawalpur and addressed to various 

1 · , 31 'Jtema als . 

Aller seven years of partition , lo r th e first time Yousuf visited Eas t 

Pakistan in January, 1954. He addressed va rious conventions held in Dhaka 

and surroundings, which proved very fruitful [rom Tablighi point of view 32. 

Yousuf visited from 1954- 1960 It'equently and bes ides address ing the 

Raiwand convention visited other places also. The next detail ed visit to 

Pakistan was in 1961 during which he made an extensive tour of Pakistan 

including Raiwand , Lahore, Peshawar, Sialkot, Rawalpindi , Sargodha and 

Patuki . Inam-ul -I-Iassan al so accompanied him. During thi s visit many people 

willingly presented themselves for Khurooj and many Jama 'ats were formed 33 . 

In 1965, Yousuf and Inam-ul -l-lassan, along "vith companions arrived for 

a lengthy journey to Pa kistan whi ch also proved las t of Yousuf (as he died 

durin g this visit). They started th eir j ourney frol11 Eas t Pakistan capital Dacca 

and al so visited Silhet, Nawakhali , Chatgam, Denajpur, Rajshahi , Khaln a, and 

Faridpur .Besides address ing conventions, special gatherings were also 
, 

arranged and many Jama 'ats were form ed for preaching acti viti es . Then they 

moved toward West Paki stan and addressed conventions at Karachi , Multan , 

Tal , Rawalpindi and Raiwand. His last address was at La hore Markaz in which 

he stressed upon th e unity of Muslims and formation of Muslim Ummah 34 . 

Aller the death of Yousuf, next Amir Maulana lnam-ul-I-lassan also 

vis ited Pakistan frequently. From 197 1- 1994 total nineteen journeys were 

reported in the diary of Maul ana Umer Palanpuri (d.1996) who also 

accompanied him 35. Detailed account of hi s journeys is not available. 
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A ller the dea th of Muhammad Shani Qureshi , the fi rst AmiI' of Tablighi 

Jama 'a t Paki stan, Haji Bashir Ahmed \vas made second AmiI'. 

III 

Tablighi Jama 'at had maintained hi s apolitical stance and completely 

stayed out of all sorts of controversies . It was reported that Muhammad Shaffi 

Qureshi was offered mini stership from Quaid-e-Azam but he refused 36 

Tablighi Jama 'at has completely rema ined neutral durin g introduction of 

Islamic constitution in Pakistan durin g early Jifties . 

During sixties, the Ayub Khall regime had a soft corner for Tablighi 

Jama 'a t. Instructions were issued to Slate Balik of Pakistan to grant the foreign 

exchange requested by Tablighi groups go in g to foreign countries . Government 

scheduled special trains from major cities of Pakistan lo transport people to 

Tablighi Jama 'at' s convention at Raiwand . A former offi cial of the Ay ub 

regime confirms that the decision to patroni ze Tablighi Jama 'at was taken at 

cabinet level on direct instructions of Ay ub Khan in order to neutralize the 

Jama 'at-e-l slall1i and other politi ca lly activist Ulema groups 37 . 

Tablighi Jama 'at absta ined from the di scuss ion over Islam versus 

socialism in 1969-7 1. It showed least interes t in the Khatm-e-Nabuwat 

movement of 1974 against lhe Qadyanis. Like Ay ub regime BhuttQ 

govern ment too coopera ted with Jama 'at and Ministry of Minorities and 

Reli gious Affairs helped in solving problems of Tablighi groups at di fferent 
. 38 occas ions . 

Tablighi Jama 'at had maintained its pace of neutrality durin g Tehrik-e

Nizam-e-Mus laJa of 1977 and it had rece ived a great boost durin g Zia regime, 

which was concerned to develop Islamic sp irit among Pakistani military. 
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Because of the non-politi ca l orientation it had been easy for Tablighi Jama 'at 

to spread its message in armed forces or Pakistnl1 , whcre it had a considerable 

following among non-commiss ioned personal. An active member of Tabfiglzi 

Jama 'at who rose to the sensitive posit ion of chi ef of 1.S.1 during 1991-93 has 

directed Pak-Afghan operation both through conventional intelligence 

techniques and throu gh holding Zikr asscmbli es 39 . It is reported that one of 

Tablighi Jama 'at leader Maulana Abdul Hayy was something like reli gious 

mentor of Zia ul Haq llO. Similarly Multi Za in-ul -A'abadin of Faisa labad had 

also very close and personal relations with Zia . Zia also offered ministership to 

Tablighi Jama 'at but li ke Jama 'a t-e-Islami they did not accepted the offer 41. 

AfLer the res toration of democratic process In 1985, variolls 

governments changed but all of them had a soft corner for Tablighi Jama 'at 

and the pres idents and prime mini sters not only attended the annual 

conventions but also tried to patronize Tablighi Jama 'at by scheduling special 

trains etc. Nawaz Sharif tried to co ll atera li ze Tablighi Jama 'at in 1992 and 

offered Rs.5 crore for improvement of Tablighi Jama 'at's annual meeting. 

Tablighi Jama 'at did not accept the alTer of Prime Minister 42. 

IV 

Majority of the prominent Deobandi Ulema and leaders of Jamiat 

Ulema-e-lslam, the representatives of Deobandi school of thou ght in Pakistan 

are clearly associated with. Tablighi Jama 'at. Besides Ulema the students of 

Arabic madl'Ossahs are also set free during regional and Raiwand ijtema for 

parti cipation. Stru cturally, Deoband and Tabligh co-exist feeding an~ 

reinforcing each other. The Deo bandi mosques form the static framework of a 

sys tem \vl-dch also involves Tablighi Jama 'at as a mobile element all over the 

Pakistan and provides a platform for Tablighi Jama 'at preachers 43. In lndo

Pak region the movement is limited to Deobandi section, whi le in the Muslim 
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world and other non-Muslim countries it s appeal is more universal and less 

limited to a particular segment oCthe Muslim population. 

Although the members of Tablighi Jama 'at themselves do not actively 

participate in the partisan politics, yet they constitute a solid vote bank for 

reli gio-political parties. In Pakistan th ey have consistently voted [or the 

orthodox Deobandi party Jamiat Ulel71a-e-Pakistan and have thus significantly 

contributed in the success of Jamia! Ulema-e-lslam in N.W.F.P and 

Baluchistan 1\4. Former is the area where Tablighi Jama 'at is most influential 

and almost every group of Tablighi Jama 'at has one or two pathans in them. 

J-Iowever in other parts of country the Tablighi workers at local and individual 

level have their own affinities with different kinds of political parties. 

All the Bre/vi political and reli gious organizations including Jamiat 

Ulema-e-Pakistan, Pakistan Awami Tehrik and Jama 'at Ahl-e-Sunnat wal

Jama 'at cons ider the Tablighi Jama 'at their main rival in the rural areas and 

small towns of Pakistan. The puritanical and reformist zeal of Tablighi workers 

is regarded as a sign of great threat to the popular and folk oriented Islam of the 

Erelvi school 0 f thought 45. The Brelvi Ulema have therefore written lot of 

books exclusively against the Tablighi Jama 'at describing it as popular version 

of Wahabi ideas of Najd. Moreover Tablighi Jama 'at assemblies, gatherings 

and stays are completely banned in the Erelvi mosques. In a convention of 

Jama 'at Ahl-e-Sul2nat wa f Jama 'at, ban was demanded on the activities of 

Tabfighi Jama 'at in Pakistan and it ,,,'as declared that ideology of Tablighi 

Jama 'at was Un-Islamic and masses were called disassociate from it; and 

speakers bitterly criticized Tablighi Jama 'at and alleged that it was preaching 

Wahabism in country 46. 
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Brelvis also launched a parallcl movement Dawat-e-lslal71i in 1985. It is 

headquartered in Karachi and working und er Muhammadllyas Qadri (b.1950) 

47. Like Tablighi Jama 'at they have their own curriculum named as Faizan-e

Sunnat 48 and they also hold conventions in different parts of country every 

year. However their green turban separate them frol11 other religious 

organizations. 

The non-conformists (Ahl-e-Hadith) religious groups of Pakistan 

consider that Tablighi Jama 'at is not preaching Islam but preaching 

'Hanajiyat' and 'Deobandism '. They made severe attacks on the Tablighi 

Nisab of Tablighi Jama 'at and said that it \;-,'as based on weak and defective 

traditions. The militant wing of these non-conformists like Lashkar-e-Tayyaba 

headquartered in Mureedke near Lahore, criticises Tablighi Jama 'at that it 

abstains from Jihad 49. 

v 
In Pakistan Tablighi Jama 'at has an important place as a non-political 

Islamic revivalist party and it has a cross-section of whole Pakistani society. 

From down trodd en to elites all stratas of society attend its meetings and 

participate in Tablighi activities. It attracts a large number of land-less peasants 

50. The other bi g group is urban workers such as Taxi-drivers, clerks, mill

workers, laborers etc. Large number of retired and serving soldiers from low 

ranks to hi gh rankers are also present. It is instantl y attracting Khawas, which 

depicts from the fi gure announced by Raiyva nd Markaz. In 1998, 8,000 Khawas 

attended the Raiwand convention 5 1, Reasonable number of univers ity, college 

and school-teachers and students also attend the meetings and activities of 

Tablighi Jama 'at. From last few years it has also snatched the attention of 

teachers and students of Arabic madrassahs 52 . 
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Tablighi Jama'at in Pakistan 

The Pakistani workers had played a vital and l1lain role in extension and 

consolidation of Tablighi activities in Hijaz, Egypt, Syria, Iraq, Jordan, Turkey, 

England, Japan, and America and in African countries. Arter independence first 

Pakistani Jama 'at left [or Hijaz in 1952, for USA in 1952 and for UK in 1954 53. 

Every year two hundred Jama 'a ts go abroad from Pakistan [or one year and 

seven months duration. 

Although being a Hanafi (Deobandi) organization, Tabligh i Jama 'at has 

an appeal across the sectarian divide. Although they are not allowed tG 

assemble or stay in Ere/vis and Ahl-e-J-fadith mosques, Erelvis and Ahl-e

Hadifh do attend th eir ga thering but ill India and Pakistan Tablighi activities 

are confined to Deobal1di community. 

Data available from the Zakariya Masjid Rawalpindi and Makki Masjid 

Karachi forms the basis of provincial analysis which helps in finding the 

effect iveness of Tablighi Jama 'at in various parts of the country. 

Provincial analysis revea ls that N.W.F.P is 1110st active prov1l1ce 111 

Tablighi activities. For instance out of 33793 persons who were ready for 

Khul'Ooj in 1997 convention, 17182 ,,,'ere [rom N.W.F.P 54. It is followed by 

Sind urban area, especially Karachi. Inner Sindh people were not much 

interested in Tablighi work. Initially Punjab had not paid much attention but 

now level of 'Nork is increasing espec ially in Lahore and Rawalpindi. 

Baluchistan is at last number and intense efforts are required for consolidation 

of work there 55 . 

In Kashmir Tablighi ,vork v,'as started in 1970 and in 1975 first Markaz 

was es tablished in Muzaffarabad. The nature of work in Kashmir is weak and 
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there are only three Mamkiz in A zad Kashmir. It is included in circ le No.17 

and attached with Rawa lpi ndi 56. 

]n rATA, J3aj ur Agency is the area w here it is reported that every major 

male has gone throu gh the [our month s traillin g period with Tab lighi Jama 'at 

and 100% pop ul ation is Nillw zi. 

Simi lar ly ljtema 'ats are he ld only in those areas where mosque-wise 

Tabligh work is in progress and Marakiz are formed in those areas where 

m osque-w ise work is stron g. 

Tablighi .lama 'at has a network o l'Marakiz all over the country . Initially 

ten Marakiz were form ed as mentioned above. Later Marakiz were formed in 

different areas. Tablighi Jama 'at does not believe in [ormation of Marakiz as 

fro m las t thirty years no new 1I1arkaz was formed and in fact some were closed. 

At present province w ise Marakiz in Pakistan are as fo llows 57. 

Table 2. Detail of Tablighi Marakiz in Pakistan 

Area No. of Marakiz 

PUNJAB 31 

N.W.F.P 20 

SINDI-I 17 

BALUCHISTAN 07 

FATA --

FANA 01 

KASHMIR 03 

TOTAL 48 

Source: Tashkil Department, Zakariya Masjid, Rawalpindi. 
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Vari ous parameters could be considered for measurin g the growth of 

Tablighi Jama 'a l in Pakistan. Es timated attendance of the Raiwand ijlema is 

one parameter. In th e beginning th e numbers of parti cipants were hardl y few 

hundreds. In 1964-65 this number rai sed to 12- 13 thousa nds. During Inam-ul

Hassan times in 1976-77 th e number of attendance was ra ised to lacs 5R. From 

then onward the number of participants keep on increasin g and now Raiwand 

fjlema is th c sccond largest Muslim congrega ti on after H(y). 

Another important parameter is the number of Kilurooj from ijlel11a. 

Because for Tablighis the numeri cal strength has no va lu e and success of a 

convention is judged by th e number or Khu1"Ooj. Table given below indicates 

that percenta ge of Khurooj from Raiwanclijtema increases each year 59. 

Table 3. Departure of Jama'ats from Raiwand Ijtema 

Year No. of Jal11a'ats 

1996 4008 Jama 'ats 

1997 3287 Jama 'ats* 

1998 4173 .lama 'a ls 

Source: Minutes of Monthly consultation, Raiwand Markaz. 

However til year 1997, on ly from Raiwand Markaz, the total number of 

Jama 'ats , which had gone for preaching, is 34,000. Average strength of 

persons in one Jama 'a t is ten. Thus (lpproximately 3,40,000 persons go with 

c1ifferent preachin g trips 60 . In this number the Jama 'a ls of short time duration 

i.e. three days and ten clays are not included. This shows the extensive growth 

of Tablighi Jama 'at in Pakistan. 

* Number fall s clue to rainfall. 
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Ideology 

I 

The spread of lsi 8m in India \;I,/8S due more to the missionary activities of 

Sufi sai nts and their followers than to the crforts of the Muslims rulers. Forced 

conversion never had a lasting effect, lor 8S soon as the Jorce was removed, the 

peop le reverted to old faith ' . 

Maulana 1Iy8S was aware of this fact and he based his movement on the 

Sufi ideas \-vith the combinati on or observance of Sharia and he claimed that 

programme of preaching included Sharial , tariqat and haqiqat 2. 

Bearing 111 mind the long SLUt tradition among Muslims in India, 

Maulana llyas inaugurated a religious movement which aimed at reviving 

spiritua l devotion by emphas izing SLUt practices which he adopted for his work 

with certain changes . The movement was intended to make Muslims aware of 

the principles ofIslam and their true significance 3. 

It seems that as Sufi orders are a central part of Indian Muslims, 

particularly in rural areas and so initiation of movement, partially through &ifi 

orders, and which relies in some aspects of Sufi practices, is an important key 

to influence in North India. Allhough he belonged to Sabriyah branch of 

Chishtiah order 4, but he formulated his movement's principles by combining 

teachings of all four orders. 

Like all &Ut orders, I1yas emphasized that some time should be set aside 

particul8r1y for z ikr in morning and even ing. Special emphasis was laid on 

recitation of first part of article of faith. Ilyas preferred chanting to be done 

silently or very softl y as in Naqhsba17dia 5. Like Naqslzbal1dies he was not in 

avour of Zikr-e-jali but recommended Zikr-e-khafl. ll yas was opposed to Sima, 
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observed by Qadriah and Chishfiah order 6. He adhered to Chislzliah altitude 

toward state and political affairs . Chishfiah beli eved in controlling and 

organizing emotional life before controlling external behaviour. 

The Sl(fi. orders were concerned with the moral and spiritual 

development of the Muslims. llmvever Suhanval'diyah and Naqhsbandia 

extended their mi ss ionary activities to non-Mus lims to convert them 7. llyas 

followed the Chishliah example and didn ' t seek converts from other faiths. If a 

person showed interest ill Islam and 'wished to become a Muslim he welcomed 

him, but hi s work was not directed towards non-Muslims or proselytization, 

nor did he show a1iy hatred towards other religions as did by Mujadid Alif 

Thani ofNaqshbandiah 8. 

According to the Sufis, th e heart is the center of all human and spiritual 

activity, and th erefore, the affairs of the heart have precedence over every thing 

else. llyas, like wise beli eved that proper technique for his movement was for 

the heart to do most of his work. One should begin by imploring God for His 

act, pacing complete trust in I-lis help. Cutting himself totally off from the 

world and every thing in it, and turning toward Him; th en one should work the 

limbs and endeavor to advance the pleasure of God 9 . 

Ilyas and his movement used quietest and secluded &ifism for the 

practical relormation of the Muslims. In Lhis respect Ilyas had retained Sufism's 

mode of action but rejected the suspected elements like the worship of saints. 

I1yas incorporated certain Sufi ideas and practices in his works. Out of his six 

positive and one negative principles , all except donation of time are Sufi 

principles . I Imvever severa l Sufi terms \vere given ne\v meanin gs. For example, 

Chilla, in Sufi terms is a forty days period of seclusion and absorption in 

meditation or contemplation. But I1 yas asked people to spend forty days in 
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mosques and learn Crom Ulema, and senior 'workers about basic teachings of 

Islam. 

IJ 

Aner receiving due interest of Muslims toward his movement, llyas began to 

consider which learned and advanced subj ects should be placed before the 

people. Therefore he developed ideas about difJCrent aspects and spheres of his 

ca ll and structura lization and organization of preaching work. I-Ie found basis 

for the movement in severa l Quran ic verses and Sunnah, in the life of Prophet 

(P.B.U.H.) and his companions. Later books were also written by ideologues of 

Tablighi Jama 'at which further helped them in presenting the programme and 

objective of movement to intelli gentsia and public 10. 

Maulana Zakariya wrote a tract Fazail-e-Tabligh and pointed out sixty 

Qurani c verses that directly and indirectly incli cated that preaching was the 

duty of every individual of Muslim community II . I-Iovvever, the followinf? 

Quranic verses are considered as ideological basis of Tablighi Jama 'at. 

, And let there be of you a community, calling others to do good; 
enjo ining what is right andforbidding what is wrong' 12. 

/ You are the best community that has been raised up for the 
mankind,' Enjoining what is right and forbidding vvhat is wrong 
and believe in Allah' 13. 

, Go forth, lightly or heavily, alld strive and struggle, with your 
goods and your persons, in the cause of A Uah. That is best for 

if (f 'I I ' 14 you I ye \ ,JUt; ,mew . 

/Say Prophet (P.E. UH): This is my way,' J invite to Allah with 
sure knowledge, J and whoeverfollows me' 15. 
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The doctrine of oll1/'-e bi/- Illa 'J'1!/<lnd nohy 0-l1i!-lI1l1nker (enjoining good 

and forbiddin g ev il) evo lved from these verses and Corms an essential 

component of concep t of Tabligh. According to the Oxford Encycloped ia of 

Modern Islamic Muslim World , the word Tabligh is derived [rom root b-l-gh, 

meaning to reach one's des tination, to achi eve an objective. Tabligh is the 

transitive verbal form , meanin g to make someone reach, to communicate or to 

report 16. 

The word Tabligh does not occur in the Quran, but its verbal form have 

frequ ently been used in conjunction with prophecy or miss ion to mean 'to 

communicate a message or revelation' or to fulfill a mission. The Quran 

instead uses a verbal noun Balagh that according to the lexicographer al

Raghib al-Isfahani (cUI 08) is synonymous 'vvith Tabligh 17. 

Ihti sham-ul-Hassan Kandhelvi (d.1971) an ideo logue of Tablighi 

Jama 'aI, also defined Tabligh \vithout reference to convers ion. He said that 

Tabligh was 'to convey, and educate olhers in the teaching a/true religion' 18. 

III 
In 1lyas' Opll110n subordinating worldl y affa irs and relationship to the 

commands of Shariah is reli gion. Ilyas urged the Muslims to rea lize that their 

past glory was based on their adherence to Islamic injunctions and that future 

success also depended upon abiding by their religion. He was of the view that 

the basic purpose of a Muslim's life was to aid and serve Islam, personally 

participate in Da'wa work or support those who were engaged in such works

the emphasis always being on personal involvement. He co uld not accept the 

division in society 'where some persons served religion whil e others looked to 

their ovm worldly advancement, occasiona lly rendering monetary help to the 
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former to aid them in their reli gious \,."o rks. In the necessary acts of life there 

was 110 divi sion or labour, one person e<lting, another drinkin g and a third 

c101l1ing himself. Every person considers each one of these actions as necessary 

for his own well-being; in th e same way adherence to thefaraiz (ordinances) of 

reli gion, obtaining the necessary knowledge of reli gion and striving to exalt the 

word of God are necessary for every person along with procurement of one's 

livelihood 19. 

llyas reali zed that among his fellow-Muslims faith in fundamentals such 

as beli ef in the divinity of God and th e Prophet-hood of Mohammed (P .B.U.H.) 

\,vas weakening. Respect for reli gion and sharia were becoming less important 

and the des ire for re\\'ard and sa lvation was decreas ing in their heat~ts. In fact, 

Muslims had begun to take their faith far granted and there was no depth in 

their reli gious observances; rather th ey were converted into mere rituals. In this 

perspective he wrote a leUer to Maulana Hussain Ahmad Madni , and described 

the aims of his movement as fo ll ows: 

"To take the name of prayer, fast and the Quran and to mention 
obedience to religion and submiss ion to Sunnah in the Islamic 
world is nothing short of making these a laughing stock, objects 
of ridicule and disdain. This lI10vement is inviting people toward 
the sacredness and greatness of the above mentioned matters and 
the velJ! foundation of the movement is fo endeavor to 
revolutionize the environment Fom scorn to exaltation. " 20 

Another objective of the llyas was to create a feeling among Muslims 

that they were Muslims, and that reli gion did not come by itself but had to be 

lemned and studied and this study was more important than acquiring worldly 

arts. If thi s feeling and the quest for knowledge were created, the other 

problems could eas ily be solved. For Uyas "seeking to learn knowledge is the 

basic object of his movement. ,, 21 
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1\yas considered that this was a tremendous task and a few individuals or 

groups wcre not suiTicient to carry it out successfully , because Jlumber of 

ignornnts were more than the knm;vers of reli gion. Therefore he considered that 

thi s work should becol1le a continuous and permanent part of the life of the 

Muslims; for emergence and existence ornew Ummah 22 . 

Thus lIyas came to the conclusion that the Muslims of his limes were 

ignorant of their faith. To teach them true Islam, to revive the Islamic way of 

life prescribed by God and practiced by Prophet and his companions was his 

single goal. Therefore Ilyas and his Jama 'at concentrates more on the 

reformation of Muslims and consider rend erin g services to the believers as a 

true mark of devotion and it is considered an important principle of it's 

ideo logy. In this context once llyas said: 

"Brothers! The Generous God has special attachment towards 
His servants (Muslims) but he has attachment towards the 
KtifJars (those who deny him) as well. Rendering services to the 
believers is the true mark of devotion. This is the foremost 
principle of your movement which no ijtihadi, taqlidi or 

. I' " 23 matena 1St can controvert . . 

1\yas had confined his preaching to the Muslims because he felt that in 

order to carry the message of Islam to others, Ivluslims must perfect to their 

faith and fulfill the obligatory duties demanded of them, thereby setting an 

example of exemplary lives for others to follow 24. 

Uyas considered faith as the seed of the religion and to strengthen faith 

among Muslims it was necessary to travel from place to place. lIyas likened his 

task to tilling th e ground and irrigating it, while the work to follow, such as 

establishing reli gious schools and academies, was like growing orchards and 
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gardens on the ground already prepared 25 . To further clarify the aim of hi~ 

movement, on one occasion llyas sa id: 

"To us the root-evil of the Um ma/z, is its being adrijifrom i slamic 
teachings. The aim of our movement is not only the correction 
and instruction of knowledfe and prayers, but to stimuLate Din IS 

demand and importance" 2 . 

ll yas tri ed to bring the negli gent alld non-seekers towards God and to 

awaken among them a sense of reli g ion and self-consciousness so that they 

would act according to the commands of God. For a long time it had been held 

that knowled ge could be acquired only throu gh books, special teachers and 

several years of hard work in madrassah. ll yas was of the view that everyone 

could not afford to sp end e ight or ten years in a madrassah, due to which 

knowledge had become conGned to fev,I people. Without under estimating the 

role of the madrassah in the attainment of the fuller knowledge, Ilyas opined 

that this degree of proficiency was not necessary for every Muslim. The 

companions of Prophet, except People of S71ffa , had their own business and 

family responsibilities and none of them received any formal reli g ious 

education from any Madrassah. But they acquired the required religious 

knowl edge by attending and participating in the assemblies of Prophet, seeking 

the company of pious and knowl edgeable people and expenenc1l1g 

companionship in Jihad and other religious journeys. I1yas wanted Muslims to 

follow the ir example and set apart a portion of their time and wealth for 

re li g ion and th ereby helpin g to change the environm ent 27. 

IV 

In matter of religious belief and practices, Tablighi Jama 'at has 

consistently {allowed the orthodox Deobal7di tradition and it is considered as 

an olTshoot of Deoband school of thought. Jorgen Nielson refers to Tablighi 

lama 'at as II the active pietism of the Deobandi movernel1t" 28. 
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Tablighis are very particular about preservll1g all outward form of 

Islamic culture ancl /ollowin g the SU17l1ah of Prophet to the letter and spirit. 

Most of them, for example keep the beard to its proper Shariah length , wear 

their trousers above their ankles and cover th eir heads. 

Tablighi Jama 'at emphasized Taq/id (following the established school 

of Islamic laws) over Ij/ihad (independent reasoning). Majorities of the 

Tablighi workers are the str ict adheres of Hanaji School of thought, however 

large number of followers of other school of thou ghts are also its members. 

Tablighi Jama 'at never asks anybody to change his creed because they believe 

that Allah loves Prophet ways and He has immortalized all his manners and 

distributed them among the Ummah , and grouped some of them on to one and 

others to one. Allah rejoiced over the rev ival of His Prophet every manner. So 

this was not a fighting issue 29 . 

Tablighi Jama 'at rejects the venerati on of Saints, visiting shrines and 

observing of syncretic rituals associated with popular S14ism. They not openly 

nega te them but individually they ci a not pract ice these things. But in this 

respect, Jama 'at is not as militant as Wahabbi School of Ahl-e-Hadith and 

Talibans (another version of D eobandi / Hanafl). In this perspective, Tablighi 

Jama 'at can be considered to be the continuat ion of the reformist 

fundamentalist tradition of Shah Wali-Ullah with its purified Sufism combined 

with the rigid observance of SL1I111ah :lO . 

v 
The superstructure of Tablighi .lama 'at's ideology is founded on the 

oftenly repeated Quranic dictums 'AmI' bil Ma 'ruf Wa Nahi a nil munker' 

(enjoining \,."hat is right and forb idding what is wrong). Tablighi's viewed thy 

decline of Muslims as the abandonment of this act and said that apathy and 
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indifference that prevails today \vas du e to th e negli gence of this duty 31. Imam 

Gazali was also or the view that "no doubt the act of amI' biZ Ma'rufwa Nahi a 

nil munkel' is a solid pillar of is la17l , 0 17 which each a17d eve,)! article of faith 

" 32 rests. 

AI-Ma'I'lI}; the generic term used in Quran, connotes literally all that is 

good and enjoys popular social acceptance. It covers laws, ideas and 

institutions as well as usage, customs and conventions that are enjoined in 

Quran in a general exhortative manner and sometimes specifically prescribed 

as Shariah laws. 

Tablighi Jama 'at emphasized more on AmI' bil Ma'ru! as compared to 

Nah; a nil Munker. Because llyas regarded direct approach as harmful unless 

the environment lwd been made suitable [or preaching activity. Doctrine of 

Nahi a nil Munker could encourage criticism and opposition against the regime 

and ev il forces prevailing in the society. For Tablighi Jama 'at the direct and 

open critici sm of Un-Islamic practices was not desirable. Ilyas believed that 

ev il alllong Muslims could not be ended by criticizing it. We must concentrate 

upon and mention which was praise worthy in a Muslim 33. It seems that Ilyas 

wanted to create a sense of religious awareness or in Quranic term Taqwa 

alllong the people which would automatically led them to Islamic observances. 

Keeping in view th e idea ls of lI yas, Tablighi Jama 'a t believes that good 

practices will themselves drive out bad. They are of the view that vice on 

melltiollillg, grows Illore rapidly. So ir it is Ilot disclIsscd openly, it would die 

spontaneously 34. Therefore "vhen trying to prevent some one from wrong 

doin g, or save him from a bad habit, th ey does not openly disa grees or criticises 

anyolle but advises him privately 35 . I-Iovvever they have a comprehensive 
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system of self-accountability, also based on blessing and motivation, but only 

lo r the closest workers 36. 

The process of Islami zat ion, adopted by Tablighi Jama 'at, is started 

with repeated educati on of Hadith based on reward of good deeds which not 

only help in the mental orientation but also produce read iness among the 

people to achieve the rewards by acting on those deeds. In Maulana Wahid-ud

din's view when this ",,Iork is done on large sca le then naturally a stage comes 

t1Hlt co ll ective result appears whi ch may ca ll ed a "revo lution" 37. 

These concepts of Tablighi .lama 'at are very close to the idea of 

Maulana Maududi when he formed .lama 'at-e-Islami and believed that: 

" },leasures should be taken to reform the society pom the root 
and through a movement and ,.efo,.mation, tinged with pure 
Islamic teachings be brought so that Islamic conception may get 
maturity. And having attained to matu,.ity it must automatically 
transfigures into an Islalilic orde,." 3R. 

Dr. Israr Ahmad views that Tablighi l ama 'at policy of emphasization 

and exhortation is not useless because they are creating a consciousness of 

good and bad, halal and haram. He anticipates that in future if a force appears 

in the society which uses coercion for forbidding ev il , then a large number of 

people of Tablighi Jama 'at will support th em 39. 

This analysis came true not in the case of Pakistan but Afghanistan 

where Taliban used power to impl ement Islam. It is reported that eighty 

percent of the Talibans participated in Tablighi activities besides study in 

Arabic k[adaris of Pakistan and that the Minister of department of A,nr bi! 

Ma'rufand Nahi a nil Munkar , Mu ll ah Abd ul Wadoocl has spent one year with 

Tab ligh i lama 'at 40. Moreover aller tak ing over the government 111 
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ACghanistall , Taliban leader Mullah Ul11cr (who also spent chilla) and used to 

visit Tablighi ijfell1a'at Raiwand 41 sent a Jama 'a t of Ulema from Afghanistan 

to Raiwand fv1arkaz, who demanded [or fifteen hundred preaching Jama 'a ts for 

working in various parts of Afghanistan ~ 2. 

llowever th e aim of Islam is social justice by es tablishing what is right 

and forbiddin g what is wrong. The duly of commanding the good and 

forbidding the ev il cannot be compl etely discharged without pO\ver and 

authority. Without the Islamic State, it is not possible to realize the ideals of 

Islamic socio-political and economic justice; to establish the Islamic system of 

education ; and to defend Islamic civiliza tion. The Islamic State is therefore an 

effort to materialize the spiritual and material benefits associated with 

[ormation of a ri ghteous system. 

VI 

Islam is a movement to rev ive true idea ls and reform mankind. 

Therefore the Islamic methodology for social change in every age calls for 

reform and purification, not blood thirsty revolutions to obliterate and existing 

social system 43. Unlike other organizations who believe in instant revolution 

based upon coercion and authoritative method as primary agent of change; 

Tablighi Jama 'at believes in Tadri). 

Tadrij is one of the basic principles of Quran methodology of social 

change. During the Prophet Muhammad (P .B.U.H) first thirteen-years of 

Prophet-hood while he was in Mecca, there was no direct mention of Islamic 

injunctions. Attention was first paid or focussed on more fundamental issues of 

basic beliefs , motivation, education and general moral discipline. The Quranic 

dea ling \vith prohibition of intoxicants is a classica l example of Tadl'ij , the 

example often quoted by Tablighis . Like lIyas and hi s successors, the 
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leadership of Pakistani Ta blighi Jama 'a t too beli eves that similarly in Muslim 

countri es th ere are many Un-Islami c fe aturcs and prncti ces, they will hn ve to be 

tolerated unt il they can be gradu all y revoked and Islam ized. Therefore in 

Tablighi Jama 'a t' s meth odology of lslami za ti on primary reli ance is on 

moti va tion, to some extent on educati on and exhortation too. The chronology 

of reform ation, accordin g to Tablighi Jama 'at, was such that atter the renewal 

of fa ith, prayer should be corrected and completed. Bless in gs of prayer would 

revamp the liLe ll " . However it neglected the efforts for legislation and 

appli ca ti on of such sancti ons 'which may be helpful for orientation of an 

Islamic society. 

VII 

Tablighis believe that Muslims had limited Tabligh to the scholars and 

Ulel17a onl y, where as every Muslim has been commanded by Allah to prevent 

peop le from doing fo rbidd en thin gs. It is not necessary that for Tabligh one 

shou ld be a perfect scholar; whatever lilli e knowledge one possesses, one must 
. . I 45 Impart It to ot1ers . 

Tablighi Jama 'at does not agree w ith the idea of other Islar11ic groups 

who are of th e vieyv that a preacher must be an Alim and a model practicing 

Muslim. They believe th at the ass ignmen t of the obli ga ti on of Tabligh only 

so lely to the ranks of Ulema anclmocl el Muslim is a grave ignorance and one of 

the reasons of decline of Musli ms too t16. The Tablighi Jama 'at's method of 

preaching does not require any reli gious scholarship, training or preparation. 

The Quran and Hadith do not require th nt Muslim must become fully practicing 

believer before inviting others to Islam 47. lIyas believed that Tablighi work did 

not require any kind of qUllliii ca li on but itmcrely depended upon acceptance of 

All ah. In a letter to his frien d he sa id: 
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"There are numeJ'Ous people who are engaged in worldly ajJairs. 
A llah des tined the Meos to leave the Hearth alld hOllies /0 1' the 
illumination a/religion" tiX. 

VIII 

Tab ligh i Jama 'a t beli eves in convey ing th e message by means of 

personal approach; through conversa ti on, speech and meetin gs . They are of the 

view that the people will become good Muslims not by readin g books but by 

receiving the message through personal cont acts and by active parti cipation in 

Da 'yva work. Hence they avo id publici ty and consider person to person contacts 

more e ffec tive for preaching ac ti viti es. Tablighis claim that an order, 

ins tructi on or prerogative issued by Niza muddin, Delhi or Raiwand, Lahore 

reaches in each TablighiMarkaz of world within seven days without using any 

commutat ive measures . Thi s approach of Tablighi Jama 'at is opposite to 

Jorna 'at-e-Jslam i whose work is entirely based on literature. This refrain from 

book knowledge is shared by mos t of the Tablighi leaders and workers. 

However the onl y book whi ch is under the study of every new and old member 

is Faza il-e-Aal77al of Mau lana Mu hammad Zakariya wri tten on the request of 

l lyas. 

IX 

The ideo logues of Tablighi Jama 'at and al so lIyas never undermine or 

look dovm other reli gious and politi ca l organiza tions. Maulana Zakariya 

considered that the persons who 'were indul ged in reli gious pursuits; writing, 

Jihad, preaching in all were ri ght in their own way 49. There is no place for 

criti cism or objection on their activities . Every Jama 'at is working according to 

its ovm circumstances and ca ll s people tov"arci All ah. Therefore considering 

our (Tab lighi Jama 'at) method as correct and others as fa lse is not good 50. 

Abu'l ll assa n Ali Nadvi views that the only difference between Ta blighi 

Jama 'at and other re li gious orga ni zat ions li es in the method of functioni ng. 
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The real order is th at, the dogma must be Cirm , an individual must take Din as 

parl of'his life and than he should try to make it order of day 5 1. 

llyas sa id thal all Mus lims instituti ons should not suspend their activities 

in their own field but" I do believe that this work alone will put the real life in 

to their activities" 52. 

x 
]n some respects the Tab/ighi .lama 'a t has appearance of a closed 

system. There has been no change in th e Da 'wa methods introduced by Ilyas 

more than seventy-five years ago . It was reported that aner the death of llyas, 

Hafiz Fakhar-ud-din asked for adding two more principles in six principles of . 

Il yas but Maulana Yousuf and ]nam-ul-I-lassan sa id we would work according 

to principles ofllyas 53. 

Secondly Tablighi .lama 'at workers and fo ll owers discouraged from 

reading any olher books olher than \vri tten by Zakariya especial ly during 

pre(lching trips. The other scho lars whose wo rks arc prescribed as text for all 

Tablighi workers are Maulana Yousuf, Ashraf Ali Thanvi and Manzoor 

Naumani. 

l-!ovvever, Tablighi .lama 'at does not look unfavorably at modern secular 

education. Many Tablighi workers are graduates of modern educational 

institutions . Because of their implicit acceptance of the separation of religiorl 

and secula rism, the Tablighi workers do not believe that their pursuit of secular 

education wi ll effect their religious believe and practices. Now-a-days the 

acquisi tion of secul ar education on modern lines has become an inescapable 

necessity and in the words of Quran, ' It is the power of the day" and it is our 

duty to acqu ire it so (hat \ve may construct a wealthy and stable national life 54 , 
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It is al so interes tin g to note tbntmost of the family mcmbcrs o1' 1lyas and 

hi s succcssors were hi ghly qUlIlili ed 11'0111 !\ Ii g<lrh Hnd other educa tional 

instituti ons. ror instance, Maulana Inalll -ul -Hassan's fath er, Maulana lkram-ul 

I lassnn (nephew of Mau lana lI yas) \-vas gradu ate and Ia\vyer 55. 

lnspite of all this Tablighi Ja/l1a 'at has strong avers Ion to rational 

sciences as Zakariya defined a perfect scholar as one who learnt those sciences 

that \vere of use for the next \vorld and shunned those \vhi ch were not. He said, 

"In our ignoral7ce, we consider knowledge related to worldly ga ins as science, 

inJact, such kl1oH)ledge is p lain igl1ol"Ql1ce" 56 . 

Sim il arly I1yas also felt that those who took the university examinations 

in or iental languages li ke Maulvi Faz il, !llunshi Faz il, etc were being utilized 

by the opponents of Islam to furth er their own system of education which was 

very dan gerous to Islam 57. 

Xl 

The term Jihad is app lied in variolls degrees and it bears many shades of 

meanin gs in the Islamic context; depending on the circllmstances varying from 

time to time and place to place. The Oxford Encyclopedia of Modern Islamic 

World , define Jihad as a "struggle against one 's evil inclinations, an exertion 

Jar the sake oj Islam and the UlIlIllah, Jar example, Uying to convert 

unbelievers or H)orking Jar the moral betterment of Islamic society" 58. 

Hmvever the noble most form of Jihad is to fi ght against the enemies of Islam 

in battle in order to remove the tyranni cal forces which are inimical to Islam 

and are not prepared to give all a fair deal. But this Jihad (Qital) should not be 

motivated by any personal , regiona l, national interest or enmity. It should by 

taken so lely to carry out the command of God and to serve the cause of his 

fa ith . 
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Many verses exhort the beli evers lo take part in the fi ghting "with their 

goods and lives" promise reward to those who are killed in the J ihad 59. The 

Prophet Muhammad (P.B .U.H) was so cnlhusias tic about attaining martyrdom 

that he ollcn used to say: 

"fly the Holy fleing in those power lies Illy I!fe, r wish I was killed in 
God's way and brought back to I(/e and killed once 1I1ore and 
brought back to life and that th is happened to me over and over 

. ,, 60 agam . 

However, for Tablighis, Jihad means striving to spread religion. One of 

the Tablighi Jama 'at ideo logue holds opinion that many people suppose that 

Jihad means only a war which is waged in the path of God and according to the 

rules and instructions laid down for it in the Shariat. But this is not correct. The 

truth is that the whatever endeavor that can be made at a particular time for the 

preaching and propagation of Islam and the mora l and sp iritual conviction and 

guidance of mankind is the Jihad of that age 61 . TablighiS are of the view that . 

present decline of Muslims all over the vvor ld is due to their negligence of Din 

and Da 'wa work and that armed stru ggle of Muslims in various parts of world 

is not [or propagation of Islam but substantiated with nati onal and regional 

interest. They considered moral and spiritual correction and guidance of 

mankind especiall y Muslims as Jihad of thi s age. 

According to Maulana Zakariya, Qital is most acceptable among all 

aspects of Jihad. But the lexicon and ' nuses' do not specify it with Qital. The 

real Jihad is alleviation of Allah's name and where last stage is QUal 62. For 

this reason Tablighis associate virtue of Jihad with their Da 'wa work on basis 

that purpose of both is same i. e. alleviation of All ah's name 6] . 

Tablighi Jama 'at avoids militant stru ggle and activities. That helps in its 

ap id expansion. But they don't negate the importance of Jihad (Qital). I1 yas 
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himself took ba)Jat of Jihad against Brilish's on the hand of Maulana Mahll1ud

ul -Hassan. Secondl y; the Tablighi literature is teeming with anecdote's of QUal 

of compani ons of Prophet 64 . However ideo logica l confl icts between Tablighi 

Jama 'at and other Jihadi organizations do present. Exclusion of Jihadi training 

from its programme is always cr iti cized. Muslims must be a peaceful preacher 

of Islam but not victim of aggression and must prepare himself to defend Islam, 

"Against them make ready your strength to the utmost of your 
power, including steeds of war, to strike terror into (the hearts oj) 
the enemies, of A llah and tour enemies, whom ye may not knew, but 
whom Allah doth know" 6 . 

In context of this Qurani c theory of threat deterrence; Jihadi training, 

seeking excellence in modern weaponry system and technology and it's 

relevant accessories, knowledge of modern art of wa r-fare is also the need of 

the day. l-lowever it is important that Muslims shou ld not consider the arms and 

army as source of conquest, but relyin g on Allah they shou ld try hard and leave 

the consequences to I-lim. 

XII 

For Tablighis , Fazails are before A1asails. Through virtues. reward of 

acti on get surety and man gets prepared for action. The need of answer of the 

Masails arises only when one is ready for action. That's why for them 

importance of Fazails is greater. It is totall y left upon the discretion of 

members that when they return home, th ey should ask them from their religious 

scholars. Due to this negli gence a class among Tablighis is emerging who 

thinks that alter completin g a task in the serv ice of Islam, they have done their 

duties and lack care in their observance of Islam ic duties or in doing what they 

need to do in order to improve th eir own understanding of Islam and work 

better for it. This is a sign of danger for Tablighi Jama 'at because Ilyas was 
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very concern ecJ that this work should not becom e a spiritl ess cage of rule and 

regulations or a tcmporary passing movement. 

In Islam there is no concept of monasti cism , world renunciation, self

mortification etc. l-Iowever some peop le run away from their familial and social 

duti es and take revenge of Tablighi Jama 'at. It produces a misbalance between 

Huqooq-ullah and Huqooq-Al-ibad whi ch disturb the whole fabric of societal. 

The leaders of Tablighi Jama 'at do not like this attitude and declare that only 

those people join Tablighi missions who provide well for his family during his 

absence 66 . Similarly Zakariya al so condemned this sort of practice and 

behaviour and consider fulfillm ent of Huqooq-Al-ibad as a pre-requisite for 

go ing with Tablighi missions 67 . Such kind of people (who have escapist 

tendencies) when come back home, they are not clear about the scope of the 

movement and considered it only to recitation of the Kalima, prayer and do not 

extend to such concepts of Amal-e-Salih whi ch would lead people to social 

and sp iritual ideas. 

XIII 

Tablighis motivated the people on the bas is of blessing. Fazail-e-Aamal 

is the main source of information for them about virtues or blessin g of deeds. 

Concept of blessing provides the greatest weapons to the preachers . They a1'<:( 

motivated by an over powering urge to salvation in the next life. It gives a 

preacher the force ancJ inner convicti on to face all hardships. He will never 

yielcJ to pressure what ever the ci rcumstances, and there will be no challenge, 

'Nhi ch he can not feel well-equipped to meet. These are bless ings, whi ch makes 

one ready to leave hi s home, job, and hlmil y for long period. 
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XIV 

4.1. Political Ideology of Tab/ighi Jama'at 

Unlike other socio- reli gious organ izations and movements who also 

involve in politics, separati on of politics from religion is the basic principle of 

ll yas and hi s Jama 'al. Jl yas was of the view that Muslim community had lost 

its power and ability to manage po liti ca l authority or held the reins of 

government many centuries ago. II \vas imperative that Muslims should devote 

themselves to preaching endeavors for a considerable length of time with 

patience and exactitude. This would gcnerate among them the strength to work 

within the bounds of laws and regulations instead of acting upon their selfish 

des ires for personal benefits. Every grain of political authority should be 

proceeded by a very great measure of preaching and any weakness, haste and 

hurry in the lalter should be reOected in the former 68. Allah's purpose in 

besto'wing political authority and power upon believers is that they would 

protect and enforce His laws and commandmen ts on earth . If Muslims are 

unable to accomplish this in the re li gious affairs without hindrance, how can 

they expect the administration of the world and its peop le to be entrusted to 

them? What kind of government can we expect from them 69. 

Accordin g to llyas the root cause of present differences (his times), 

disintegration and other disorders was that the politi cs was started prior to 

Da 'wa and it ,vas tried to streamline all reli gious deeds according to the 

western concept of politics and orga niza tion 70 . llyas considered political 

authori ty and power as und es irab le and very difficult [or Muslims to attai!) 

because of their negligence of All ah's laws ; he firmly beli eved that they should 

not stri ve (or them at all. The foremost duty of a Muslim \,vas to be serv ice to 

his raith . On one occas ion he sa id : 
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"/Jrothers! We have strayed alVay a great deal from the path 0/ the 
Prophet. Nevel' call govel'lllllcllt or any kind o/p olitical authority be 
the objectives 0/!l1uslill1s. Wa lking in the path 0/ the Prophet if we 
obtained political power then we should not shirk the responsibility 
but ahvays remember thaI this is 110t our pUipose " 7 1. 

During 1940s most of th e Deobandi Ulema opposed the . idea of a 

separate homeland lo r Muslim and supported Congress [or united India; 

however some Ulema joined Muslim League for its demand lor Pakistan. Ilyas 

advised his foll owers not to take either of the sides and continued their Da 'wa 

work among Muslims irrespective of their political creeds 72 . 

It was a real success for lIyas that when po litica l activity dominated the 

Indian scene and movement of Muslim League was at its peak; his apolitical 

Muslim rev ivalist movement was ab le to withstand th e intense pressure of 

Muslim politics and maintain its purely reli gious stance. It dep icts not only its 

firm ideo logica l confinement and methodol ogical ri gidity but also its ability to 

operate in isolati on from its political environment. 

Anwar-ul -Haq analyses Tablighi lama 'at's separation from politics on 

the grounds that, 'Nhen llyas was not all owed to begin his preaching at Mecca 

and Medina, because Saudi government seemed sllspicious of any kind of 

reli gious activity might become political and arouse feelin gs aga inst the 

puritanical governm ent. Therefore ll yas felt that aims of modern political 

authority and Islam were to make any progress, that as a faith it must be 

divorced from politics 73 . 

Mumtaz Ahmad vie'vved the change of Tabligh.i l ama 'at from apolitical 

to anti -politica l stance after 1947 as a result of three developments. The bitter 

experience of partition of India which lead to death and displacement for 

millions, the post partition Indian situation in which gulf between M~slims and 
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Hindus was much widened which resulted in Hindu-Muslim riots, increasing 

popularity of the politi ca lly oriented .loma 'a f-e- ls/ami in Pakistan among 

i' f 1 I' 74 re ugees 0 nC!a , 

Harry Hill er has argued that the fundam entalists tend to renounce 

politi cs because they either don't rega rd politi ca l change as a valued end or they 

believe that th e political change is not attainable because of lack of power oi' 

either necessary resources 75, 

However Tablighi .lama 'at justi lies its separation Crom politics on the 

grounds that compared to much more important religious concerns, political 

involvement is a 10vII level activity and hence is not worthy of the time, efforts 

and energy of an Islamic movement. However in contrast to the Tablighi 

Jama 'at's view of politics as a morally inferior activity, the Jama 'at-e-lslami 

regards politics as a form of lbadat if it is persuaded for the cause ofIslam 76 , 

In Pakistan Tablighi Jama 'at has de-po litici sed a large number of 

reli giously inclined people by invo lvin g them as preachers, As Seymous Lipset 

has argued , fundamentalist "drain 0 [[1' energies that would probably have othei' 

wise been channeled into political action 77 , 

The Tablighi Jama 'at non-political approach to the Islamization of 

soc iety has posed a challenge to th e alternative political approach offered by 

other reli gious-cum-political parties ; who are of the vievv that formation of 

Islamic State is essential for the refo rm of Muslim society and the Islamic 

revival 78 , Qari Muhammad Tayyeb, th e Larmer rector of Dar-ul-Uloom 

Deoband also holds that Tabligh is essential for building a Muslim society, 

which in turn is necessary for the es tabli shment oflslamic State 79, He argued 
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that the maturation and durability of that Islamic State depends upon the 

Tabligh . There/ore in Islamic politics thc status of Tabliglz is like spirit 80. 

The covert difTerence o r opinion is present between Tablighi lama 'at 

and other organizations. But it is only at upper or personal level and workers 

are not involved in such discuss ions nor the Tablighi lama 'at platform is used 

for that. Manzoor Naumani, Zakariya HI and Abu'l Hassan Ali Nadvi 82 are 

three notable critics of l ama 'at-e-lslam i and have had close links with Tablighi 

lama 'a t. 

They consider the lCJl11a 'at-e-lslami 's approach to religion as to be 

politically motivated and devoid of any spiritua l contents. They accused 

Maulana Maududi of interpretin g Islam as a worldly ideology, which is 

concerned only wi th the mundane a/Tail'S of politics and state 83. On the 

contrary the political neutrality of Tablighi l ama 'a t is interpreted by lama 'at

e-Islami as their willingness not on ly to operate within the socio-economic and 

politi cal conditions but their acqui escence to help and strengthen if not 

legitimize them H4 . 

Prevailing politi cs for Tablighi l ama 'at was a rea lm infested with 

corruption, doubl e-dealin g and dishonesty. Those who were engaged in the 

politics were always ready to compromise on their principles in the name of 

pragmatism, political strategy or tactics. The truth was that one cou ldn't remain 

in politi cs for long without compromising on the moral va lues that were so dear 

to Islam 85. 

Tablighis are of the view that despite man's earthly ongm, birth and 

sojourn in life, man is a heavenly creature en route to a spiritual life in the other 

world . Therefore for them the question of li fe hereafter, as compared to worldly 
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problems, is far worthicr to be specul ated. That's why I1yas had focussed all his 

attcntion on this convicti on that strugg le of life replcte with f~lith and care of 

life hcrea ller should be madc. To llyas this was the only answer of Ummah's 

all troubles and questions . And 8part from thi s, there W8S no hope of Ummah's 

reform8tion without the help of these sugges tions and efforts 86. 

Tablighi Jall1a 'a t detests politics and this proves helpful for her that 

while other Islamic parties were facing opposition by secular forces, there was 

a minim8l opposition for Tablighi Jama 'at. lIyas was grateful to the politicians 

because their political activities kept th e attention of the government fixed 

upon them 8nd he was left free to carry out his programme of preaching 

without hindl'8nce 87. 

Since its inception Tab ligh i .lama 'at has rigidly maintained the 

apoliti cal behaviour and refused to take position on political issues. It not only 

helps a lot in penetrating 8nd opel'8ting in the societies where politically 

oriented activity is considered suspicious by government but 81so is considered 

as an asset to Da'vva \vork. In P8k istan since 1947, Tablighi Jama 'at remained 

aloof from 81ll118jor national issues and controversies as discussed above 88. 

Tablighi .lama 'at has no direct political role, but it is doing one thing 

"manufacturing bricks for others to built any structure they want)) 89. Workers 

are free to hold their own po liti ca l vieyv and to participate in political affairs at 

individua l level; hm-vever they cons idered prevailing political system as Un

Islam ic where principl e of " 1I1 (?jo l'ify has authority" prevails 90. However 

workers arc advised to avoid political debates and di scourses when they are 

using the platform of TabLighi Jama 'at for preaching activities. Thus in 

Pakistan, seemingly they don't involve themselves direcLly in politics but 

they do want to change the system without say in g so . A Tablighi leader 
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said: /I When a group comes declaring cOll7pletely faith il1 God, it threatens the 

syste1l1 and challenges the status gall" 91. 

Religion and politics are inseparabl e and it seems that Tablighi Jama 'a~ 

has not separated religion 1'1'0111 politics; but it is th eir politics that that they 

stayed away from prevailing politi cs. They are of the view that the prevailing 

politics is quite different from th e Islamic style of politics (politics of Prophet 

P.B.UJ-I.) . Present politics is a pursuit of power and for the achievement of 

personal and material interes t as compared to Isl81nic politics that wants to 

reinstate the relation between All ah and people and more concerned with the 

liCe hereafter 92. 1t seems that Tablighis are waiting for a righteous person like 

Imam Mahdi \vho will come lar formation ofa tru e Islamic society 93 . 

xv 
4.2. Tab/ighi Jan1a'at Concept of Islam ic Ummah 

Renewal and reform gai ned momentum in Islamic world after the 

elimination of Ca liphate in 1924. Renewa l of the Ummah seems as a means 

toward the estab lishment of a new society \vhere Shariah is applied and it is a 

pre-requisite for the Islamization of all aspects of li fe oflslamic Ul1llnah 94, 

The Ilyas' successor and his son Maulana Yousuf had a comprehensive 

concept of Uinmah in hi s mind. Addressing a bi g gathering in Lahore he said: 

"Ul11l11ah is not the name 0/ a group belonging to one nation or one 
place, but isforn'led rather a/people a/various lands joined together 
into one whole. Those who consider a particular nation or a 
particular people as their own are guilty of destroying the Ummah. 
by breaking it up into separate entities .... If Muslims were to want to 
unite once again, no power in the world would harm them, even 
atom bomb and rocket could not vanquish. them. But if national and 
racial prejudices are allowed to creep in, then arms and armies 

95 cannot save us" . 
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Maulana Yousuf beli eved that Ull1/1wh could be formed only when all 

grou ps fully dedi cated themsc lves 10 Ihe lask, ignorin g all the dilTercnces 

between them. Those who consid crcd Din only as worship they had not 

und erstood Din. Ummah co uld on ly be form cd if: 

"I tell you that worshij) alone is not sujjicient to keep the Ummah 
intact. Its unity entails reforming ow' ways vis a vis those who came 
in contact with, p aying them their dues, according them proper 
respect, and sacrifjJing our own interest in the favour of community 
. ,,% II1terest . 

Tablighi Jama 'at is tryin g to brin g di fferent groups closer to each other, 

irrespective or their country, race, colour etc and to produce a modern Muslim 

community. Tablighis believe that as a consequence of continual and cross 

border movement of people and ideas the national loya lti es will eventually 

decline and attachments to the Ummah wi ll strengthen. This concept of Muslim 

unity cannot be imposed throu gh coercion but spiritual unity IS very 

close to the All ama Iqbal's idea of Mus] im communi ty and concept of spiritual 

nationa lism. Metca lf visua lizes: 

"Today shared experience of the Tablighis and the shared texts have 
succeeded in producing people throughout the world vvho are 
characterized by a common cosmology and common ethos" 97. 

Materialization of the concept of Muslim community, even on spiritual 

bas is still needs a lot of strenuous efforts, bes ides with association of other 

Muslim orga ni zations workin g in different countri es. 
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Methodology 

There nre two fa cets of methodo logy adopted by Tablighi Jama 'at for 

the rev ival of Is lam and reformat ion of society . 

1. Khurooj (departure in the service oCAllah) 

2. Muqami kaam (local work of preaching) 

However both of them are interwoven and overlapped by each other and 

can't be explain in isolation from each other. 

As for the execution of the programme, it is done by making Muslims 

move about far and wide for seeking and imparting knowledge and spreading 

the lofty injunctions of Islam and adhering to them strictly. For this purpose a 

few Muslims belonging to various categories of the community come together, 

select some one [rom among themselves as their AmiI' (md set out to work in 

his guidance. This Jama 'at leaves their home, children and all other worldly 

occupations for a certa in period of time only to strive for the revitalization of 

the ir faith in pursuance of the programme. In this pursuit the participants do 

their bes t efforts to learn, teach and practise not only the pillars of Islam such 

as (Kalima , Salat , Zakat, Fast and Hajj) but also practise and learn mutual 

rights and obligations, respect and affection for elders and youngsters; 

hospitality and courtesy, discipline and real obedience to Allah. With all 

s incerity and observing due regard s and respect for every Muslim they go from 

door to door persuading Muslim brothers to rea li ze their status as being 

Jt.1u 'min and to revitalize the same with the help of the programme. They insist 

the local people to assemble in the mosque or some other meeting place and 

concentrate on following principles in the form of six demands . 
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5.1. Six Principles of TabJigl1i Jama'at 

5.1.1. Kalima 

Methodology 

The lirst principle is f(alilJ1a or Article of Faith (There is no Goel but 

Allah and Muhammad P.B.U.H. is His prophet) Prime importance is given to 

thi s principle. Along with the teaching of correct Arabic pronunciation, 

memorization and its meaning, the idea is to realize people about its 

implication for their daily behaviour. A Muslim who becomes fully conscious 

of th e real importance of Shahadah wi ll develop complete faith in God and will 

submit to th e commands of the Allmighty in all matters concerning his daily 

life. 

The article has two aspects: one should es tablish connection with God 

throu gh heart and obey I-lis every order; second aspect of article embraces 

tes timony and obedience to the Prophet Muhammad (P.B.UJ-I). 

5.1 .2. Prayer 

Second principle is prayer. What a Muslim proCess in KalimG is to be 

proved by employment of himself and resources in the service of Allah and 

prayer is most important of them. Prayer is one of the five pillars of Islam and 

it is offered five times a day. A Muslim must learn how to say prayer correctly 

and in accordance with prescribed rituals. Emphas is is also laid upon complete 

submiss ion to God by bowing before God in humility and God-consciousness. 

The verses recited durin g prayer mllst be correctly learnt and memorized 

with mea nll1gs. Congregational prayers carry more merit than individual 

prayer. 
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llyas recommended that all that was recited during prayer be recited 

with the utmost attention and devotion thi s wou ld lead to eternal of esoteric 

link with Gocljust as prayer is an external link with Him I . 

5.1 .3. 11m and Zikr (Acqu isition of knowledge and remembrance of God) 

Ilyas regarded learning and Zila' as the two wheels of the carriage of his 

work and said that knowledge without Zik,. leads people into darkness , while 

Zikr without learnin g places temptations before them and causes dissension. He 

felt that with out knowledge and Zik,. his movement wou ld loose all its spiritual 

character and become materiali stic 2 . Therefore it is necessary for every 

Muslim to acqu ire knowledge about the fundamental beliefs and practices of 

Islam. 

Zik,. is also intended to inculcate a habit of ceaseless remembering of 

Al lah and creates God-consciousness so that submission to the wi ll of Allah 

becomes an instinctive impulse. 

There are general and special forms of remembrance. As regards the 

fonner, a Muslim is expected to recite the three Tasbih each of the third 

Kalill1.a , Durud and Istigfar in specific time period. Ilyas considered that true 

Zikr was such that where ever a man was, in any condition, he must keep in 

mind orders of Allah and obey them 3. 

5.1 .4. Ikram-e-Muslim (To respect every Muslim) 

Every Muslim must be respectful and polite toward fellow Muslims for 

effective da'wa work. This principle stresses upon ob li gation to recognize and 

respect the others, the ri ghts of eld ers to be treated respectfully ; the affectiol~ 

for young ones; rights of poor, neighbours, non-Muslims etc, and the rights of 

those with whom one may have difference. 
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In the pursuit of this goa l, a il e shou ld be prepared to sacrifice one's own 

right, ('or which one wi ll be reward cd in the herealler. Especia lly in Tablighi 

tours cvery aile should reso lve to practi sc politencss, courtcsy and earnestncss 

in fulfillin g one's duties, concerning th e creator (md creatures because every 

person "viII be questioned about his own acts. 

5.1.5. Ikhlas-e-Niyyat (S incerity of Intention) 

This principl e concerns with emendation of intention and sincerity. A 

Mus lim must always incu lcate honesty in a ll endeavors. Every actiOli should be 

done for the sake of pleasure of God and serv in g His cause. 

It is the purity of motive and intention that can guarantee the success of 

one's endeavors. A Muslim is not to be influenced by the results or 

consequences to obta in the pleasure of God and one should endeavor to rectify 

oneselfi'or the life hereafter and to win the blessings and rewards promised by 

God. Therefore sincerity is the most essen tial requisite of thi s miss ion. Show 

and s imulation have no room in this programme and its performance. 

5.1.6. Tafrig-e-Waqt (Sparing time for preaching) 

Holding the above as the basic duty of Muslim one should set out to 

spread the same every where. This is the most important principle of 

movement. It is the distinctive and innovative aspect of the Jama 'at's approach 

to Is lamic Da'wa work. For Maulana ll yas preaching is not only the work of the 

Ule171a , it is duty of every Muslim . He said: 

"The main advantage of this method is to encourage people to come 
out of worldly and static environment in order to enter a new and 
dynamic one where there is much to foster the growth of religious 
consciousness. Besides, travel and emigration involve, hardship, 
sacrifice and renouncement for the sake of God's causes and thus 
entitle one to divine support" ll. 
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5.1.7 Tarq-e Laya'ni (Abstain from futility) 

This sevcnth point 11(\5 bccn adopted as a prccautionary measure. 

Ma ul ana Uyas latcr addcd anothcr rulc aski ng members to abstain from wasting 

time in idle talk and aimless act iviti es and protect th emselves from sinful and 

haram deeds. 

This rule is of prohibitive nature, to abstain from [u tile actions and 

unlawful deeds. lIyas considered abstaining from world ly and useless talk and 

non-indul gence in unn ecessary speech as the pillar of hi s movement. Therefore 

he onen asked pupils to rea li ze the va luc of time and get rid or indolence an~ 

lethargy completely. 

These princip les are considered as the stepping stone of Tablighi 

Jama 'at ideo logy. Exa mination of seven points of Tabliglzi Jama 'at reveals 

that th ese six positive and one nega ti ve principle are a basic req uirement for 

workers to act upon. First two of these principles are the fundamental pillars of 

Is lam while the remaining four are not so, they can be ca ll ed the auxiliary 

means. It should therefore be noted that Tablighi Jama 'at does not claim that 

these six points are the basic tenants of Islam. It simply means that the first two 

basic tenants exercised with the support of other four points bring more rapidly 

an overall change in a Muslim's life and help him in the faithful discharge of 

all his religious duties. It has been also said that by acting on these six 

principles it is easy for a Muslim to act on remaining parts of Islamic 
.. . 5 
lI1JunctI ons . 

The Kaiima, for instance, is to remind you the oneness of Allah and His 

Lordship and that Prophet (P .B.U.H.) is His messenger. Prayer is a projection 

of the pledge we made by Kalima into the rea lm of practice. IlIl1 (knowledge) is 

an inducement to acquire the knowledge of Allah's commandments and how to 

carry them out. Zikr (remembrance of God) is to en li ghten the hearts and to 
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strengthen the re lationship with th e J\lIllli ghty. Ikra/11-e-Musliln (to respect 

every Mus l illl) is to train one lo r the rea l Is lami c ro le of socia l conduct. l/ch/as

e-Niyyat (s in cerity) is to prefe r th e hcrclllkr and th e di v ine approbation to the 

luxuries of thi s mortal world . TaJi"ig-e- Waqt (to spare time) is to proviJe an 

opportunity for training to adhere to the divine commandments. The seventh 

one i.e . Tarq-e-Laya 'l1i (abstinence from the useless pursuits) is to keep one 's 

mind free from the worldly useless affa irs. So that one can s trive to achieve the 

goa l safe ly and quickly. 

5.2. Khurooj (Depa rture in the way o[ A ll ah) 

The core of its methodology is to iso late individuals from their family, 

occupation and home for some tim e. The group of such individuals stays for 

sometime in a mosque and organizes a system of religious learning and other 

devotional activiti es. Since the incepti on of Tablighi Jama 'at more stress was 

laid on Khurooj than any other thin g and it is considered as backbone of its 

methodology. 

Once a Tablighi ijtema was held in Lucknow, after the meeting a group 

of people bega n to exhort the audience to offer to go to Ka npur for the sake of 

the miss ion. Despite repea ted calls no one was ready for khurooj. The Maulana 

Ilyas was pained to see the indifference. One of the participants , Hafiz Wali 

Muhammad, was suffering from pil es and obviously was too weak to travel. 

Maulana ll yas asked him the reason of remain ing behind. He told him that he 

was a lmost dy in g. The Maulana sa id , "when you are dying already, y ou had 

better die in Kanpur" 6. Thi s inc ident indicates the degree of importance of 

Khurooj in Tablighi work. 

Tablighi jama 'a t believes that until Muslims were not separated from 

their env ironment; free [rom the vvorr ies and concerns of daily chores, they 
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proved to be the more receptive of th c mcssage than could ever have been 

expected. 

Tablighi lama 'at requires workers to start with four months once in a 

lifetime, followed by forty-day tour (chilla) annually and three-day tour every 

month initially. 

Maulana Yousuf introduced furth er stages, such as chilla each year was 

gradually raised to four months in a year and three-days each month was raised 

to ten days in a month. Then came the crowing act when one devoted four 

months every year to earning and livelihood and remaining eight months to 

preaching tours. However for Ulel71a Maulana Ilyas had chalked out a 

programme of seven chillas initially ancl Maulana Yousuf raised it to three 

years 7 . 

I1owevcr, it is not comp ul sory that a person must stnrt with four months 

or chi/la; one may start with three clays or ten days . 

Those who are ready for four months, first contact with there nearby 

Markaz fr0111 where they are sent for ten days. Then this lal1w 'at reports at 

Raiwand Markaz frol11 where they are scrutini zed and attached with various 

preaching groups according to their abilities and education etc 8. Some 

experienced workers also accompany them, twenty-day service (Khidl1wt) in 

Raiwand Markaz is compulsory part of training. This service is according to 

one ' s qualification, education etc. After completing their period they are again 

summoned in Raiwand JvJarkaz where they tell elders about their experiences 

etc. However, durin g period of four months they keep in contact with Markaz. 

The lama 'ats are also sen t for their Nusrat. The formation of lama 'ats for ten 

days and three days is left on the discretion of local Marakiz. The person who 

has completed four months training v,li th the preaching mission is asked to 
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spend t\VO chillas in two consecutive years and to [ulfill other particulars so 

that he could be entitl ed lor go ing abroad with preaching missions. 

Those who have compl eted the training period of four months and also 

enjoined the preaching trips of torty days consecutively are entitled for 

preaching in abroad. It is necessa ry that they should be married and also 

allached in the loca l work of preaching in their respective areas. Such persons 

first present themselves before the senior of their own Markaz and if they an~ 

considered suitable then they are sent to present themselves in the monthly 

consultation at Raiwand. Aller which the Jama 'a ts are formed for various 

periods. These Jama 'ats usually comprise six or eight persons. One Alim and 

one English or Arabic spokesmen is considered essential for such Jama 'ats. 

They should have no wish or inclination of their own [or going to particular 
9 country . 

The Jama 'at whi ch is go in g 1'01' one year abroad starts its work within 

Pakistan by having a chilla. As they have to walk on foot abroad, so they are 

asked to move [rom one locality to other on feet along with their luggage not 

less than ten kilometer. After every seven days they coine back to Raiwand and 

tell vvhat have they done and what are their feelings. During chilla they also 

attend the order of 3-5-3 i.e. three days li stening of performance of various 

Jama 'ats (karguzari), fi ve days of /tikaf ill mosque where they are made 

(~1Il1iliar of mosque-wise work or Tabligh and 1~l1ally three days sitting for 

instructions of Jama 'ats. This is a sort of refresher course for these Jal1'la 'ats 

and whole order of work came before them. During chilla they are told the 

name of country where they have to go, maps and files of that country are also 

given along with the names of old workers of that country. Details of mosques 

and reports of previous Jama 'ats who had worked there are also given. Besides 

giving them oral instructions, written instructions are also given to them. They 

are strictly asked not to take any kind of gift from any body, but give their own 
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things to them. They are asked to li ve in mosques, in house of old workers or in 

camping area. They are asked to travel on foo t and offer prayers at open places 

after say in g Azan. This not onl y attracts attenti on of Muslims but also of non

Muslims. They are ordered not to give Da 'wa to any non-Muslim '0 . During 

journ ey they send their bi -monthly reports to !v[al'kaz Raiwand . Afler their 

completion of time they again have another chilla in Pakistan . They are sent to 

those areas where old members whose particulars are fu lfill ed for abroad are 

present and they make them ready [or go in g abroad . During chilla they again 

sit in the order of 3-5-3 as mentioned above. 

The Jama 'ats whi ch are gOlllg for seven months abroad also have a 

chilla like one year Jama 'ats . These are sent in those countries where Da 'wa 

work is in progress at some level. They try to strengthen the mosque-wise 

work. L ike one year Jama 'at they al so come back before forty days and have 

one chilla in Pa ki stan. 

The Jama 'ats for 4-~ month vllhi ch are going abroad have a slightly 

di fferent order. Only those can go who had travelled abroad twice for one year 

or seven months. These are sent in those countries where work is at full swing 

at mosque and 1I1arkaz level. They try to reinfo rce them and further strengthen 

the work. 

The Jama 'at ready for preaching one year inside the country first have a 

chilla and attend 3-5-3 order in Raiwa nd. They travel completely on foot and 

approximately travel fi ve hundred to eight hundred kilometers and then come 

back. They travel in the fa r-llung areas of country, along seashores, rivers , 

grand trunk roads and railway tracks. The Tablighi Ja/na 'at has divided whole 

country into sixteen hundred directi ons of I-kilometer width . Initially 123 

Jama 'ats are working and still lot of work has to be done 11 . These l ama 'ats of 

one year, usually meet in a nearby mosque after each fifteen days and they are 
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completely in touch and rein fa rced by different Jama 'ats vvhich come l'or their 

Nusrat from various parts of country . They lea rn pervious reports and make 

th emselves ready to sacrifice aga in . 

The programme of asking Muslims to leave their family , jobs and homes 

for a prescribed time and involvement in system of learning and other 

devotional activities has proved enormously effectiv e. The assumption behind · 

this methodology is that people learn by doin g and this practical training, 

which is based upon action to knowledge, will transform their personalities and 

characters in accordance with the teaching of Quran and Sunnah It is not only 

helpful in one 's own reformation, achievement of religious education but also a 

source of mutual contact between Muslim community 12. 

5.3. Three days with a Tablighi Mission 13 

Detailed account of a three-day journey with a Tablighi 111ISSlOn IS 

necessary to mention here because without whi ch th e methodology and way of 

\vorkin g of Jam a 'at cannot be easily und erstood. 

On Friday April 10, 1998 at 9 0' clock in the morning our group of 

twelve persons started our journey from Zakariya mosque Rawalpindi for 

Sagri. 

Prior to that, instructions were given to all the groups, which were going 

for preaching in variolls areas. Our group leader was acquainted with route and 

name of mosque and name of important Tablighi members of that area by the 

Tashkeel department of Zakariya J\lJarkaz. 

Before departure an Amir of the group was chosen. Am.ir sl10uld be a 

person who has spent four months \vith Tab lighi mission and has abi lity to 

control the group activities and educate them. 
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Including me, four were new comers and it was our first experience. 

Remaining had already participated in preaching journeys for different timy 

duration . Before departure Barkat was collected from every member [or travel 

expenses. Two of the members were entrusted with the duty of making 

arrangements for travelling. During our journey Amir made groups of two, 

usually new and o ld members were asked to keep intact themselves in learning 

supplications of various occasions and li stening prayer and chapters of Quran 

from each other. When we reached our destination, before entering in the 

loca lity collective supplication was made. 

After reaching mosque, two of our members were asked by Amir to 

locate houses of Tablighi workers in the vi llage and to do Khususi Gusht 14. 

After performing ablution remaining members along with AmiI' sat in a circle 

and listened carefully to the Ahadith recited from Fazail-e-Aamal. 

After that the group also discussed merits of preaching thoroughly. 

Lunch was taken by group collectively before the Zohar and after Zohar, the 

purpose of arrival of the group was exp lained to local people assembled in the 

mosque. Few Ahadith were also recited from Fazail-e-Aamal again. 

Amir requested the local people before dispersal that if they had some 

time they could use the members of this group and take along them for Khususi 

Gusht. few were ready and took three of us with them. Remaining members of 

group continued the recitation of Ahadith from Fazail-e-Aatnal. 

Short before As!' prayer our whole group sat for consu ltation and dutiq 

were ass igned to members by AmJr for Unufmi Gusht 15. 
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Before lsha meal was takcn and tiller lsha prayers again Ahadith were 

recited from Fazail-e-Aamal. The session lor learning and instruction lasted 

since 10 0' clock. 

Next morning, every body got up early in the morning, offered Taha))u~ 

prayer, and then Fijr prayer. After Fa)r prayer a new comer was asked by Amir 

to deliver the speech before group. After Ishraq, group took . collective 

breakfast and then took some rest. 

At 9 0' clock again whole gro up v"as summoned after recitation from 

Fazail-e-Aamal, the long sess ion of learning was started . Different rules of 

ab lution , prayer, bath, etc were exp lained and memorized. Every individual 

was asked to recount the six principles and deliver a speech. During that, 

exp lanations were added by AmiI' where needed. 

After Zohar prayer same procedure was adopted as of yesterday. The 

whole group concentrated for preparing a new preaching group from locality 

ancl estab l ishment of loca l work of preaching in mosque. 

After completing three days , six persons were ready who came forward 

to participate in the movement. They were taken with us on the April 13, 1998 

to Zakar iya mosque. 

Our AmiI' told the performance of preaching group which was termed as 

Karguzari . The Karguzari is not like evaluation or exam inati on but it is only 

discussion of principles so as to learn from each other. Before leaving, prayer 

was offered and everyone returned toward his home. 

As a matter of fact the daily life schedule was so tightly arranged that 

most of the time members remained busy either saying prayers ancl Zikr or 

reading Quran and other religious literature and contacting with people for 

. Page # 82 



I Chapter 5 Methodology 

purpose of Tabligh. Generally a group constitutes a mobil e school , a travelling 

convent and a beacon of truth and guidance 16 . 

5.4. Local work of Preaching: 

During preaching missions besides other activities people are also 

trained to urge others to follow th e same path. When they return home, they are 

expected to retain their impression for a long time. Aller having performed the 

outdoor activities they should not forget learning they have gained in thy 

process of teaching and they mllst continue these activities in the mosque of 

their own areas and their neighbourhoods . 

Apart from propagation and observance of six principles, every member 

is required to observe five works daily; which are considered necessary for 

making religious endeavors a permanellt part of their lives. As local work of 

preaching is considered as root and foundation of Tablighi work; deepness and 

consolidation of local work depend upon the strengthening of five elements of 

local work 17. 

These e lements are: 

1. Daily recitation [rom Fazail-e-Aamal 

a. at mosque 

b. at home 

2. Bi-\veekly Gushts 

a. local Gusht 

b. External Gusht 

3 . Dai Iy consul tation 

4. Monthly three days with preaching trips 

5. Giving time to mosque daily 
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5.4.1. Daily Recitation from Fazail-e-Aamal 

a). At Mosque 

Methodology 

Every day on a fi xed time usually aller lsha prayer, Ahadith are recited 

[rom Fazai/-e-Amnaf. T he durati on of thi s education is at leas t Y2 hour and one 

Hadilh is loudly read from each sect ion of the book. After that circle of 

'Tajveed' is nlso he ld for c lea rin g and correcting especially Salat nnd last 

Surahs of Holy Qu ran. 

b) . At Home 

This is considered as an important most segment of local work of 

preaching. As now-a-days it is out of practice that women don't come 111 

mosques. The subj ect of this Ta 'a leem is to produce awareness among children 

and women w ho constitute lifly percent of population about basic tenets of 

Islam. It is also given from Fazail-e-Aamal at a fixed time when every member 

is free. 

Members are also advised to hold circle of ed ucation of Fazail-e-Aamal 

at the ir business places (shops, factories) , orrices, fields etc. 

5.4.2. Bi-Weekly Gushts 

Gusht is a process in which experienced workers along with learners 

take a round of locality and call people toward religion. Gusht can be classified 

in to two types according to structure, which are special gusht (Khususi Gusht) 

and genera l gusht (Umum i Gush!) 18. Every loca l and external Gusht is the 

combination of two. 
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a). Local Gusht: 

Once in a week the workers o r Jama 'al meet in the local mosque 

(usually on Wednesday) as prescribed by Rawa lpind i Markaz and make gusht 

of mohallas. It is on the same pattern as discllssed below 19. 

b). External Gusht: 

O nce in a week, within the five mil es of area, a gusht is arranged in 

another mosque. The subject of this gusht is to revive those deeds in that 

mosque too , consolidate loca l work and prepare people of that area to form a 

preachin g trip to go to other area. A 4-6 week external gusht is regularly made in 

that mosque 20. 

5.4.3 . Daily Consultation 

Usually after Fair prayers the \~l orkers of Jama 'at gather and think about 

the reviva l and prorogation of Din allover the world . During daily consultation 

AmiI' asks for previoll s day pcrforl1lance (karguzari) , in the li ght of which 

adv ice is taken for current day activities and then they discuss with each other 

how to do these works and finally Amir ass igns duties to each member. 

Before taking consultation, anyone of the selllors motivates the 

remaining members by tellin g them the Ahadith and virtues of consultation and 

its importance. 

5.4.4. Monthly three days with preaching trips 

As Tabligh work is transitive. In order to revive these five works at 

other places or mosques, senior workers form preaching groups for three days 

every month . They are asked to prepare new persons and take along with them.' 
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They concentrate on initiating ta 'aleem and gusht, if it is a new mosque. 

If work is in progress or at initial level, they ask them to make a lama 'at and 

go for preaching in the way of Allah, During three days preaching trip, lama 'at 

concentrates on the initiation of es tabli shin g Jama 'ats and prepares them to get 

ready for propagation of that message to others. 

5.4.5. Giving time to Mosque Daily 

It is considered an important element of loca l work of preaching, The 

workers are required to donate not less than 2-\12 hours in mosque, in addition 

to prayers and gradually rise this time up to eight hours, This time is used in 

holding meetings with the surroundin g popUlation and to revive deeds of 

/vfasjid-e-Nabvi in its trues t sense. 

5.5. Gusht 

Like Khurooj, which is cons idered as the core of Tablighi lama 'at's 

methodology, Gusht is considered as the backbone of the Tablighi work 2 1 and 

it is the compulsory segment of each element of Tablighi \vor!e The subject of 

the Gusht is to prepare people that they should spare time for going with a 

preaching mi ssion (JCllna 'at), Gusht can be classified according to structure 

into two types: 

a. Special (Khususi )Gusht 

b. General (UmuI7Zl) Gusht 

5.5.1. Special Gusht: 

Special gusht invo lves contacts \vith the following persons, Khawas 22 

(Dignified or influential Muslims), Ulema and old workers. Tablighi lama 'at 

pays equal attention from down trodden to e lites, Visit to these persons is for 

the purpose that to use their influences for inau guratin g, reinforcing or 

conso lidating Tablighi work in that area23 . This is to avoid any friction with or 
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IlllSglVll1g on the part of local leadership . According to circumstances and 

nature of the person in limited time and wordings they also tell them about 

reason of their arrival , importance of religion in life, invite him to mosque. 

Two or three along with local guid e (rahber) are suffi cient to go to meet them. 

5.5.2. General Gusht 

General gusht comprises door to door meetings with the people 111 a 

small group. It comprises [oIlO\;ving segments: 

B efore As,. prayer Jallla 'at sits down in the mosque and Amir distribute~ 

different duties with due consultation of the Jama 'at. 

a)AnnouncementofAs~ 

Afler Asr prayer a worker stand s up and announce that "After Dua' 

Gusht will be held; all the people a,.e requested to participate in it" 

b) Etiquette of Gusht: 

After Asr another worker stands up and tell s ga thering about importance 

of Tablighi work and its reward ; alollg with the etiquette of gusht and its 

importance in Tablighi work. They are told to walk on the right side of passage, 

do Tasbih of third article, etc. 

c) Gusht: 

Now AmiI' divides this congregation into two parts. One which goes and 

does gush! and other which sits in the mosque and performs other activities. 

Amir forms a sub- group which h8 S an AmiI', a speaker (l'..1utakallim.) and 

a guide Cmhber)24 

Rahbe,. guides them and knocks at the door and te lls the person that 

Jama 'at [rom mosque has come to see him. And requests to listen to them. 
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Then !llu fakallim asks him: "All of us have recited Kalill1a, Allah has 

kept success ill relig iol1. How this religion became integml part of our life and 

others, for this a discourse is in p rocess il1 mosque. We all have come to take 

you with us " ifhe is ready, a worker takes him to the mosque. 

d) Darmiyani Baat: (Intermediary talk) 

Mean while in the mosque an experienced worker along with others 

discusses about blessing of God and Prophet and principles and policies of 

movement. 

e) Istaqbal: (reception) 

When that person reaches mosque, the person in reception meets him 

respectfully and asks him whether he has offered Asr prayer, if he says yes, he 

asks him to sit in the congregation, other wise he first helps him in making 

ablution and say ing prayer and then let him sit in that congregation. 

f) Zikr 

Knowledge and Zikr is an important principle of Tablighi Jama 'at. It is 

advised that those who are engaged in Tabligh "vork, should be particular in 

practicing z ila- and more so when they are actually busy in Tablighi work 25. 

\Vhil e the Jama 'at is doing gusht, a person sits in seclusion and engages 

him in zikr. llyas was of the view that the stru ggle and efforts of Ja!na 'ats 

would of no avai l, if it were devoid of knowled ge and zikr. If these two things 

were neglected then it was feared that thi s stru ggle might not turn into disgrace 

and di ssension 26 . 

When limit of the area ends or Maghrib time approaches, Amir asks the 

Jama 'at to turn back. 
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g) Maghrib Announcement 

ALler Maghrib the announcement is usually made by a local worker, 

"after completing prayer, discussion will be held about renewal of Din in our 

life and others, please s it" . 

h) Bayan: (Speech) 

In Bayan, speaker tells the congregation about duti es of Muslims. It is 

prescribed that a speaker should be a person who is actively involved in 

preaching vvork and he knows all aspects oC work 27. Usually Bayan is confined · 

within six principles and no controversial and current issue or political issue is 

di scussed. Later he asks persons to present their names who are ready for going 

with preaching miss ion. 

i) Tashkeel: (Formation of Jama'at) 

It is the last but important phase of gusht. When bayan is over, some of 

th e members exhort th e people to register their names as participants in the out.:. 

door activiti es of the movement. It is called Tashkeel (formation of Jama 'at) . 

Speaker usually makes formation of Jama 'at atter bayan, however 

another local person writes the name of persons who are ready to depart. 

During Tashkeel all demands from one year, seven months, 4 Y2 months, four 

months, forty days , three days coupled with local work are presented before 

ga therin g. More emphasis is made on naqd (at the spot) names for four months 

and forty days, however those peop le who are ready for any minimum period 

are also accepted 28. In the end names of those people are also written who only 

show their volition to go with Jama 'ats in future. They are asked to fix time for 

the journey. Later local Jama 'at works on these new persons, who present their 

name for future. 
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During Tashkeel pcople are motivClted by tclling them about virtues of 

departure in the way of Allah, its importance, significance etc. The theory 

behind Tashkeel is that "if there ;s 17 0 scheme of execu{;ng afler speech, then 

there may be general habit among the masses of being stubborn and out spoken 

about Dill" 29. 

j) Dua' (supplication) 

The session ends with the collective supplication. After which, 

sometime people are entertained by dry or fresh fruits etc. 

5.6. Revival of Four Deeds in Mosque 

Mosque ha s served as the focal point of the socia l and religious life of 

the Muslim community throughout its history. Mosques have been the center of 

preaching, education, discussion and debating, court for judges, religious 

inquiry besides communal worship, private study, zikr and meditation 30. 

Tablighi Jama 'at does not like this thing that mosques are only meant 

for worship and then it is closed for a large part of day. During Prophet 

(P.B.D.H) days mosque was not a gra nd building with every comfort. On thC? 

contrary it was the pure Islamic environment and its deeds attracted people 

from far and near. Thus the method of working of Tablighi Jama 'at aims at the 

revival of activities of the mosques on the pattern of the early days of Islam. 

That 's the reason due to which they make their centers in mosque. The four 

deeds en l isted by Tablighi Jama 'at are: 

5.6.1. Da'wa: (calling toward Allah) 

It encourages the radical dependence on God. Da 'wa is that form of hard 

work, out of which one gets the maturity and power to adopt din's way. 

Moreover good of Din and evil of the interna l are revealed 3 1. 
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5.6.2. Learning and Ed ucation : 

Formation of lea rnin g and educa ti on circles in mosque is the second 

important element. In these c ircles bes id es teaching and recitati on of Q uran and 

books of Haditil ; discuss ion and di scourses about prayer, abluti on, bath etc. are 

al so arranged. The s lructure of learnin g and educa tion of Tablighi Jama 'at is 

such lhat know ledge "v ilh acti on, action w ilh knowledge are simultaneously 

carried in dynami c and extensive laboralory o f Muslim popul ation 32 . 

5.6.3. Wors hip and Zikr 

Mosque a lso serves as a place of communal worship and meditation . The 

next deed which Tablighi Jama 'a f wants to revive in mosques is to motivate 

Mus lims to do Zikr and worship according to the tradition and Sunnah of Holy 

Prophet (P .B .U.H.). 

5.6.4. Khidmat (service) 

T he deed of serv ice revo lves around the theory to entertain all the creatures 

including Muslims, non-Muslims and also other living things, w ith the m anner 

of Ho ly Prophet (P .B. U .H. ). The concept of service is usecl w ithin the Tablighi 

group and also fo r others. 

It is stressed that all the deeds and acti ons are to be performed w ith these 

six attributes 33; out of these four are introvertin g and other are extroverting. 

These are : 

a) Kalima w ith convi ction 

b) For the contentment of Allah 

c) In acco rd ance with Proph et' s (P.B. U.H) Sunnah 

cl ) W ith consciousness of bless ings 

e) Keeping in mind know ledge of ques tions (masa ils) 

1) W ith self-co ntrol 
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5.7. Daily activities in Raiwand Markaz: 34 

The activities in the Ma,.kaz cOlllmence early in the morning. People get 

up and ofTer TahGJjud prayers and other engage in recitation of Quran and Zikr. 

Aner Fajr prayers a long speech is delivered by Amir of Tablighi 

Jall1a 'at (if he is present in Pakistan) in \vhich he lays emphasis on preaching 

and significance of principle of call. Simple words, spontaneity, striking words, 

examples from daily life and psychological expressions are the fabric of 

speech. After offering lshraq prayers people are free to take breakfast. 

From 9 a.m.-12 p.m., congregation IS divided into three circles. 

Instructions are imparted to those who are going with preaching trips. 

Performance (Karguzari) is heard from those \,vho come back £l'om preaching 

trips. Instructions are also imparted to those who have completed their time 

period with preaching missions and now going back to their homes. Besides 

that during this time daily consultation is also in progress in which all matters 

are decided pertaining administrative affairs and regarding preaching missions. 

Lunch is served at 1 :00 p .m. Then follow Zohar prayers marked by half

hour recitation from Fazail-e-Aamal. 

After this prayer, the missionary groups are also dispatched. The name~ 

of AlIlir and number of preachillg groups are announced and every Jama 'at 

comes up to Amir to shake hand with him and receive his blessing before 

departure. 

Aner Asr prayers congregation is again divided into two parts. The old 

workers who have already spent four months with preaching groups are asked 

to assemble in the inner side of mosque while other volunteers and new comers 
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gather outside. Now separa te speakers de liver speech to them according to the 

capacity of gath erin g. 

A ner Maghrib prayers people LIre invoked and motivated to pi·esent their 

names for various time periods [or preaching inside and outside the country. In 

another circle spokesman of Jal77a 'ats w ho have returned from abroad tell 

comprehensive general performance of Jama ' at (karguzari). 

The last joint session of day is rec itation of Hayat-e-Sahaba after Isha 

prayers. The day routine comes to an end about midni ght. Some sleep for a 

while, other continue their devotions , Zikr, prayers , till it is time for Fair 

prayer. 

The programme mentioned above is not meant for a special occaSiOn; 

rather it is dail y routine o[ Rai\vand Markaz, where, accordingly, 6000-13000 

people gather every day 35. 

There has been no change in the c1 a'wa methodology first introduced by 

Maulana llyas . Ilyas laid certain practical guidelines for preaching missions 

and they are s till followed. 

• The speaker's di sco urse should be s impl e and direct and it should not 

be too elaborate. No controversial matter or point of secondary 

importance be discussed at any level. For Tablighi Jama 'at Masa ' il 

should not be explained in the sermon, especially in this era when 

misconception is every w here, only stimulation is enough 36. 

• AmiI' must inculcate upon his colleagues an attitude of modesty; the 

preaching team ' s job is to reform itself rather than others. Each 

participant must feel that it is he who needs to improve himself 

rath er than think of reforming others. 
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• Tablighi Jama 'at is not in favor of dialogue with other faiths like 

Christian missionaries who have es tablished major departments for 

dialogue ,,.,, ith other faiths :17 . Tablighi missions are instructed to 

abstain them from rej ection, objection, comparison and curtailment 

of any person, group, idea and faith. It is considered that objection 

would produce hatred in the hearts which results in havoc and chaos 

among Muslim community. It is also advised to neglect the 

propaganda of opponents and carryon da 'wa work 38. 

• It is asked not to do four thin gs at all which are Sawal (begging by 

tongue), Asraf (extra expenditure), Ashraf ( begging by heart) and 

li se of other thin gs with out permiss ion 39. 

• Preaching missions are required to do four things, less which are 

eating, sleeping, talking and wasting time 40. 

The Da 'wa methodology or Tablighi Jama 'at by its very nature is 

predi sposed to expansion rather than consolidation or organizing building 

unlike the lIsual process of institutionaliza tion and bureaucratization which are 

characteristi cs of Jama 'at-e-Islami 41. 

The basic principles of da \V(7 methodology are same as prevailed during 

llyas ' times . The programme or method is not reoriented and updated 

according to the modern changing circumstances. Although the ideologues of 

Tablighi Jama 'at clearly stated that formation and programme of Jama 'at 

could be changed according to changing circumstances, because they were 

based on practical experiences and not divine laws 42. Therefore, efforts should 

be made to ali gn the Jama 'at's methodology according to the needs and 

requ irements of society. Second ly, with this method on ly demand for Din can 
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be created. for knowledge and trainin g other sources are also required. That's 

w hy proper attention Illllst be g iven in thi s regard. 
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Organization and Structure 

Maulana Ilyas informall y launched the Tablighi movement in late 

1920s. The movement was not rounded on a particular date. It gradually 

evolved into a movement and became so powerful that now it is known all over 

the world. It is called as Jama 'at (party) , Nizam (organization), system) I, 

Te/7rik (movement), Dini Da 'wat (call of religious renewal) and faith 

movement. 

Maulana I1yas himself called it as Tehrik-e-Iman 2. However it is mostly 

recognized in Indo-Pakistan as Tablighi Jama 'at. Since its inception Tablighi 

Jama 'at has remained an informal and free floating association which has no 

written constitution, regularized organization, hierarchy of leadership, proper 

membership and office record 3. Tablighi Jama 'at very successfully maintained 

the spirit of informality since its early days and its ideologues said that we were 

not forming a new Jama 'at but our objective is to revive that work which was 

the j oint objective of all Prophets. When ll yas was asked to sugges t a proper 

name for the movement, he is reported to have said; 

" !-Ie is not founding any jama 'at, the Jall1a 'at of Muslims has 
already form ed- it has f or its constitution the Quran, the mosque 
is the place for its activities, its centers are Meccah and Medina 
and its programme are Hajj, Ramazan and prayers" 4. 

Its successor Yousuf had also same Vlews regarding the informal 

formation of Tablighi Jama 'at. The Maulana said: 

"We have no party and no formal type of organization. All 
Muslims share our work. We are jllst working on the pattern of 
Mosque where people came together pom various walks of life, 
and having said their prayers, return to their daily chores. In the 
same manneI', we ask you to spare your time to train yourse lves, 
and then go back to your daily duties" 5. 
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The whole activity of Tablighi lama 'at revolves around three basic 

principles: What to do - consultation; How to do - discussion (Muzakira); and 

what has been done - performance (karguzari). 

Although Tablighi Jama 'at has no formal organizational machinery but 

it is an organization which consists of people, has one or more underlying goals 

and conduct itself in ways to achieve their goa ls. 

In this chapter attempt has been made to explore the informal 

organization and structure of Tablighi lama 'at that is present in a loose but 

disciplined manner and due to informality Tablighi Jama 'at tends to place less 

weight on rigid planning procedures. 

6.1 . Amir 

The head of Tablighi lama 'at is ca lled Amir. In the inner circle Amir is 

called Hazra! l ee. AmiI' is se lected for lifetime through informal consultation 

among the elders of Tablighi lama 'a t. Some times next Amir is selected in the 

life of existing Amir, as in the case of Yousuf, who was se lected by the elders 

of Tablighi lama 'at, in the life of his rather 6. However in case of death of 

AmiI' the selection of new AmiI' solely depends upon elders of Tablighi Jama 'at 

who choose righteous person for this position 7. Shura has no role in selection 

of Amir. 

AmiI' performs his functions in consultation with the Shura. In different 

circumstances presence of all the Shura members for decisive matters is not 

considered compulsory but AmiI' could act in consultation with m ember of 

Shura as per available at that time. 
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6.2. Shura (Consultative body) 

The functionin g of Tablighi Jall1a 'at IS strictly based no Silura . 

Consu ltative body is given due importance in Tablighi Jama 'at. In fact each 

and every decis ion taken by Tablighi Jama 'at is based on consultation R. There 

is no concept of autocracy in Tablighi Jama 'at. 

T here is a co nsultative body at Pakistan level, which advises Amir on ali 

matters. The members of consultative body are not appointed by Amir but there 

is a sieve like process in Jama 'at which automatically reshuffles the members 

according to their involvement in Tablighi work and those who are working 

with responsibility for a lon g time and know the nature of work themselves, 

appear on the screen 9. 

Although Shura advises the Amir but there ate no formal decision 

makin g procedures. In fa ct decision is some times made on the basis of dreams 

and inspiration and intuition 10 . 

The members of Shura (consultative body) are also for lifetime. There 

are no fi x members of consultati ve body. From each circle three to foui' 

members who are hi ghly involved in Tablighi work meet once during a month 

for three days in Raiwand Markaz, for consultation. The dates for these 

'monthly consultation' are announced a lon g before and displayed at every 

JvJarkaz . In thi s consultation all the progress reports of last month are placed 

before members of Shura and matters for next month are decided. The decision 

making process does not depend upon the majority but Amir decides about 

matter keeping in view the demands of Din. He tries to make consensus of all 

members on the decision. Once in a yea r, at the eve of annual congregation in 

Raiwand " International Consu ltation" is arranged . The international Amir is 

also present at this occasion. Haji Abdu l Wahab and Mufti Zain-ul -Abadin are 

members oflnternational Slno'a from Pakistan. 
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Durjng this consultation th e condition of Islam in different parts of the 

world is discussed thorou ghly. facts and li gures are announced and provided to 

every member pertaining the progress of whole year. Dates are also fixed for 

next annual internationalljtel71a 'a ts of Raivvancl (Pakistan) and Tongi (Bangia 

Desh) in this consultation. 

The minutes of all these consultations are also provided to se1110r 

members of Tablighi l ama 'at in a 3-4 hour long sitting on very next Sunday 

(before that on Friday) of monthly consultation. They are asked to note down 

important points and read them before the lama 'at of there own mosque. 

6.2.1. Shura-e-Kubra 

There is a Shura-e-Kubra, which assists and advises the AmiI' in matters 

about the administrative nature and daily routines ofRaiwand Jvfarkaz. 

Initially it cons ists of six members; Mr.Massih-u-Zaman, Mr.Abdul 

Latif, Mr. Mushtaq, Maulana Jamshed, Mufti Jamil and Maulana Zahir Shah. 

After the death of Maul ana Zahir Shah it is working with only five members II, 

Daily from 9.am-12.am it meets and decides about different matters. 

Presence of Amir of Tablighi l ama 'at is not necessary. The Zimedars or Amir 

of different departments of Rahvancl are also present and present progress and 

problem of the work before Shura-e-Kubra. 

The Amir by gathering the experienced workers should convene the 

assembly and put forward the problems. Everyone should give his 

consultation, keeping in view Islamic teachings. Thereupon the leader must 

ponder over all consultations and declare the decision throu gh divine help, 12 
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6.3. Membership 

Any person, who be lieves in Kalill1a and finality of Prophethood, 

irrespective of sex and age is considered the member of Jama 'at. Tablighi 

Jama 'at cons id ers the Tabligh as duty of every Muslim; men and women. 

There is no formal membership or registration etc. Similarly there is no 

concept of termination of m embership in Tablighi Jama 'at. 

Unlike Jama 'at-e-Jslami where members are categorized as member, 

worker, sympathizer, Tablighi Jama 'at has no ti ghtl y compartmentalization 

and categorization. However the nature of seniority of members depends upon 

their number of preaching journeys ins ide the country and abroad. The senior 

members are called elders. The old members of different circles are called 

separately at Raiwand, 'which is like a refresher course for them. It is termed as 

gatherin g of old members (Puranorz ka Jor) . All th ese members who ever once 

in their life spent four months with preaching group are invited in this 

congregation. 

6.4. Head Quarter 

The international headquarter of Tablighi lama 'at is in Nizamuddin, 

Delhi 12, [rom 'where the movement was originated. However after partition of 

India, Raiwand, a small town, thirty- five miles away from Lahore is the major 

Markaz of Tablighi Jama 'at missionaries ac ti v ities in Pakistan and abroad 13 . 

The Raiwand Markaz is an well-organized headquarters. Average dail~ 

ga thering of 6,000-13 ,000 people 14 reveals that it attracts the attention of 

people [rom all over the country. Though in a informal way but activities of 

Tablighi Jama 'at is similar to a hu ge secretariat, where more than forty 

departments are working. Each department has its own Amir and Jama 'at. 
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These .lama 'ats work in shift system based on volunteerism. Some important 

departments are department of foreign affairs, reception, workshop, banking 

department, kitchen, bookshop, promiscuity/intimacy (lkhtalat), security, 

formation , department of letters, department of lost things, etc. 

The Amirs of different departments of Raiwand Markaz and other 

1Iiarakiz are those people who have dedicated their whole lives to this mission 

on a full-time basis. They are permanent residents of Markaz and are called 

Muqeemeen. They are mostly aged and retired persons however some are 

young too. They go home only for three days a month and then come back. 

Those who have devoted half-life for the mission managed the time with 

consultation of Markaz, according to the nature of their job, business and 

domestic responsibilities. Either they stay one month in Alarkaz and other at 

home or filleen days in Markaz and fifteen days at home. 

Man power required for worki ng in departments is extracted [rom those 

preachin g groups who come from different part of the country for forty or four 

months. Duties are assigned to them according to their qualities, education, 

knowledge, experience and skill. In .lama 'a t terminology it is called Khidmat 

which is an important feature of .lama 'at four months training programme. 

There is no concept of paid workers and all of them perform duties only for 

achieving bl ess ing of God in this worlel and hereafter. Students of Madrassah 

Arabia attached with Raiwanel A1arkaz are also utilized for different duties in 

different departments. This Khidmat is also a compulsory segment of their 

education and is considered as a mean of preparing them for service of 

humanity. 

6.5. Ijtema'at 

Maulana llyas was not in the favour of !jtem.a 'at, only one bi g !jtema 

was held at Nuh in Nov 1941 during his lifeti me. llyas was in fact allergic to 
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big gathering and attributed this practice to political pnrties, which used such 

occasion to demonstrate their numerical strength 15 . However during Malilana 

Yousuf time the practice of holding ijtema 'ats was also introduced. During his 

stewardship the first ljtema was held in Bhopal 16. 

During his last period in 1959-60 the dates of next 1 Y; year were filled 

for Ijlell1a 'als nnc! number of participants al so raised to thousands and lack's 17. 

Yousuf did not consider ijtema 'at as foundation of this work and 

emphasized that these Ijfema 'at are only recourse of preaching work. He 

discourages those people who come to ijtema only having the privilege of 

seeing him. Once he snid: 

"ijterna 'at are neither base of this work nor the objective: but 
may prove harm jill if not hold in a proper ·way. Don't arrange 
monthly Ijtema 'at. Weekly Friday evening ijtema 'at should be 
hold but emphasis should be laid upon asking people for devoting 
time f or preaching activities" 18 . 

The mall1 objective of ijtema is that one person should go with 

preaching groups from every household and that hundred percent Muslims 

population become Nimazi 19. Generally it is asked that every body should 

prepare others at least for four months and elders are motivated for preaching 

journeys of one year, 7 Y; months and four months . 

When workers of a big city yvant to arrange a convention they come to 

Raiwand }vfarkaz and ask for dates . Initially tentative dates are given and it is 

finali zed if they accomplish the target of preparing Tablighi groups. Before 

Ijtema workers of that area would prepare the ground by preaching tours, 

creating among the people, readiness and desire to benefit from the schedule~ 

meetings. After ijtema they take advantage of the atmosphere created to put the 

new volunteer work effectively. 
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Tablighi Jallla 'at hold a series of Ijlel71a 'at all the year. However all the 

ljtema 'at including those which are held in different parts of world are 

considered as "Regional ljtema 'a t". Tablighi Jal71a 'at holds only two annual 

international ijtel71a 'a ts at Raiwand near Lahore in Pakistan and Tongi near 

Dhaka in Bangladesh. 

Peculiarity of these ljtellza 'at is that no formal methods are used for theii' 

publicity. But they attract millions of people who come from long distances at 

their own expense. In fact the Raiwand annualljtema has become the world ' s 

second religious congregation of the Muslim world after the Hajj. 

Five times congregational prayers is olTered during 1jtema 'ats. There is 

no sort of announcement made [rom stage except call for prayer. People sit in a 

peaceful manner for hours without shouting slogans and listen carefully to the 

addresses of Ulema and elders of Tablighi Jama 'at. 

Different sessions are held in convention usually after Fajr, Maghrib, 

Zohar and Isha prayer in which learned and old workers deliver speeches. 

Topics of speeches are gratitud e of God, memoir of Paradise and I-lell~ 

awareness of hereafter. Ulema tell the people about virtues of migration in way 

of Allah. Stories of Prophets and Sahaba are discussed at length but most 

importance is given to departure in the ,·vay of A Uah. 

Special sessions are held for Ulema, universities and college students 

and teachers , Arabic school students and teachers , Khawas and foreign 

delegates. 

Special circles are also arranged for recitation of Fazail-Aamal before 

Zohar prayers. Another peculiarity of these conventions is the ceremony of 

Nikah , which is usually held after Asr prayer. 
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On last day instructions are imparted to preaching groups and those who 

are also go ing homes. After co ll ective suppli cation ijtema is ended and people 

di spcrsed in a peaccful manll cr. It is duc to the apolitical naturc of Tablighi 

Jama 'at that almost all the head of governm ent and state and other hi gh official 

participated in the meeting of Tablighi Jama 'at not only in Pakistan but all 

over the world . 

According to instructi ons issued to Marakiz the conventions of Tablighi 

Jama 'at are not meant for just Ilumerica l strength. It is advised that bring only 

those persons to Ijtema who are major, having beard and has at leas t spent three 

days with preaching groups before. Peop le are also asked not to come in the 

form of convoys but in form of Jama 'a ts and doing Tablighi work in the areas 

from where they pass 20. 

The number of groups that emerge and are ready to leave their areas 

judged the success of an assembly. 

Tablighi ijtemas have a fair representation of all linguist, provincial and 

regions of Pakistan, from down trodden to rulin g elite, all age group people, 

belonging to di fferent community section of society attend meetings. The 

Tablighi Jallla 'at conventions also have an indirect impact on the society by 

encouraging reli gious practices. 

Special gatherin gs are held for different strata of society throu ghout the 

year in Raiwand Markaz. These are ca ll ed Jars. Presently more than fifty 

specia l ga ther in gs (Jars) are held throughout the yea r 2 1. Khawas, Ulema, 

students and teachers are given much importance. They are also separated at 

the end of speech on Friday evening gather ing and elders discuss with them 

about the expansion of work in schools, colleges, universities and Arabic 

schools. Bes ides that down trodden classes including beggars and show-
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bus iness personaliti es including te levi sion and film artists also receive due 

attention from Tablighis . 

Si milarly Tablighi organization at lower level are also asked to hold 

these special ga therings in their local mosques, of different social classes and 

keep the Tablighi work and its importance before them. 

Women are not allowed to participate in conventions or special 

gatherin gs. They are asked to keep fast and pray for success of convention at 

homes and prepare their re latives for departure in the way of Allah 22. 

However, sometime women conventions are also held , but very secretly and 

only senior workers or those who had spent some time with Tablighi Jama 'at 

are informed. The women along with Mehrams attend the convention where 

senior most Tablighi worker address them from a separate r00111. Segregated 

seatin g arrangements are made for males and females. 

Once a year, special refresher training course of senior members of 

Tablighi Jal71a 'at is held at Raiwand , in which only those members are invited 

\",ho had spent [our months with preaching trips. Duration of this course is ten 

days. Dates for this is also finalized durin g international consultation. 

6.6. Finance I Funds 

Since its incepti on Tablighi Jama 'at leaders are very strict in accepting 

gifts and money from other persons. To Maulana Ilyas, wealth was no 

substitute for time and personal invo lvement. He often used to say the people" 

We do not need your money, 'we need you" 23 . 

Tablighi Jama 'at accepts financial help only from those people who 

give companionship and actua ll y parti c ipated in the work. Maulana Abu' l asan 

Ali Nadvi envisaged this as the rea l meanin g of Infaq (to spend in th e 
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way of God) as it prevailed in the early days of Islam, those who spent money 

in the way of God were the persons who were in the first rankers in actual 

participation. 

They have no use for the \veallh of those who do not participate in the 

movement. In spite of close relationship between Zia-ul-Hag and some of the 

Jama 'at elders like Mufti Zain-ul-Abadin, Tab ligh i did not accept any 

governmental aid. 

During Nawaz Sharif first tenure Tablighi Jama 'at declined the offer of 

Prime Minister who had sectioned ostensibly Rs .five crore for improvement of 

conditions of Tablighi annual meeting place and advised Prime Minister to 

have chilla with .latna 'at instead of money and used it for the welfare of 

people, we could manage our affair ourselves 24. 

Similarly the prominent leaders of Jama 'at avoid accepting any kind of 

gift and donations from admirers in country and abroad and pay the fair of 

their own and Khadims from personal pocket and never accept any financial 

favour 25 . 

Volunteer workers who thereby receive training for the responsibilities 

that lay ahead performed every aspect of work connected with the movement 

and there is no concept of paid workers in Tablighi .lama 'at. Initially Ilyas 

hired five paid workers for preaching activities in Delhi and surroundings, but 

clue to their ineffective and spiritless way of working he dropped this idea 26. 

Those who want to go with a Tablighi mission, first they form a Jama 'at 

and select an Amir through consultation. Each member of group deposits a 

certain amount of money (Em-kat) \;\,I ith his Amir to defray the cost abroad and 

travelling. However, members who are well otT can support those who are 
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poor, \,vhen the later intend to go on a mi ss ion. Special instructions are given 

that the expanses are submitted with AmiI' in secretl y manners so that they 

don ' t think that it is a permanent arrangement 27 . 

During lon g tenure of preachin g journey or in case of preaching trip the 

es timated expanse is told to every member before the journey so that he can 

arrange money. 

Sill1ilarly [or ijtel71a 'a t all the arrangements are made by volunteer of 

Tablighi Jama 'at and the students of Arabic madrassahs associated with 

!l1arakiz . So far as the material thin gs are concerned such as bamboo ' s, cloth 

for shelter, pipes etc., they are provided by old workers of Tablighi Jmna 'at 

and atter ljtema they are returned to them who sell them on cheaper or 

di scounted rates . Expenses of electri c ity are paid by well off old workers of 

Jama 'at after consultation of Amir. No cash funds are received in thi s regard 

too . 

Most of Marakiz including Raiyvand Markaz are waqf properti es . Their 

expenses are borne by old sen ior workers and man power used in different 

departments comprise vo lunteers \,vho fulfill different kind of duties according 

to their skill , capabilities, education in different departments. For the repair 

maintenance of !l1arakiz only senior members present themselves and provide 

material and vo lunteers of Jall1.a 'at provide their services. 

During initi al days of Tablighi Jama 'at it had been said that British 

government financed llyas. An important worker of Jamiat-e-Ulema-e-Hind, 

Hifz-ur-Rehman 28, rai sed thi s allegat ion. Later he refutes his statement 29. 

However objective analysis reveals that this allegation not seemed true as since 

his studentship he had hatred in his heart against Britishers and took bay'at of 

Jihad on the hand of !l1aularza l\1ahmud-ul -Bassan. At present too , people and 

Page # 107 



I Chapter 6 Organization and Structure 

other rival opponents of Tablighi Jama 'a t a ll eged that Jews and Americans are 

sponsorin g them but no concrete proof is presented in this regard. 

However, in a nutshe ll , Tablighi Jama 'a t has no finance department or 

treas ures at any level. T here is no regular membership fee or any concept of 

annually and monthl y donations. It is the only re li gious organization, which 

does not ask money from people. Tab lighi believe that th ey are only working 

for Allah and they are not in pursuit of power, th erefore Allah is helping and we 

are not worri ed about funds. 

6.7. Lower Organization and Hierarchy 

There is no post of Naib Amir, general secretary, joint-secretary, 

treasurer etc. There is no concep t of provincial organization. Whole country 

including Azad-Kashmir is divid ed in to e ighteen ci rcles. There is no AmiI' at 

c ircle level. 

In each circle there are various Tablighi Jama 'at Marakiz at important · 

places. Each Markaz has an Amir, whi ch is also se lected for lifetime. 

More stress is la id on grass root organiza tion. Again cities are div ided in 

to different circles; for ins tance, Rawalpindi/Islamabad are divided into thirty

eight circles. A Jama 'at for co-ordination is formed in each circle for co

ordination and consolidation of Tablighi work. These Jama 'ats struggle hard 

for the revival of deeds of Masjid-e-Nabvi 30 . 

A t lowest level smalles t unit of Tablighi Jama 'at is mosque. There is an 

Amir at mosque level, who is selected through consultation by the elders and 

sen ior members of that mosque. That Amir is also for lifetime. 
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The members of Tablighi Jall1a 'at are asked to daily assemble in the 

mosque lar a period not less than two and a halfhour and think about rev ival of 

Islam in 'whole \vorld and to take steps in this regard. 

6.8. Women Membership and Organization 

Women are involved in Tabliglzi \vo rk and it is contented that Tablighi 

,vomen are expected to conform to rules of mod es ty and seclusion. They are 

also expected to become ed ucated in relig ious teachings so they are able to 

engage in da 'wa, proselytiz ing among other women and preparing their male 

family members to go for Tabligh. 

However the Tablighi Jama 'ats organization of women is entirely 

different and separate from that of men. Women members of Tablighi Jama 'a t 

have no fema le Ami,.. They are neither allO\ved to participate in Jjtema 'ats nor 

they are involved in decision makin g and consultation. Even matters related to 

the women work are settled and finalized under the supervision and patron ship 

of male members 3 1. 

The activities of women are confined to Hadith education, in there own 

homes, weakly Hadith education in home of a senior women member and 

weekly ga th ering on Friday in women A1arakiz. 

Women are allowed to go \vith preaching trips for three days, fifteen 

days , forty days and four and half month with their MehrGlns. However they do 

not do Gusht, and speech. In women ga th ering a male member deliver speech 

from other room. 

The women procession are held but very secretl y and only senior workei· 

are illfarmcd about it. ]n these processions women accompanied by Mehrams 

and addressed by senior most "vorker from another room. 
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Thi s limited parti c ipati on of women is a lso based on the orthodox 

Deobal1di teachings or 'whi ch Illnjor ily of pupil belonged. T he· deta ils of 

Tablighi Ja l71a 'at women acti v iti es are stri ctl y kep t secret and not known to 

every person assoc ia ted w ith Tab lighi J0/l10 'at . 

6.9. TabJighi Jarna 'at's Network of Arabic Schools 

Tab lighi Jama 'at has its own network of Arabic Schoo l. Wherever the 

J\lJarakiz of Tablighi Jama 'at are workin g, inside country or abroad, a well 

es tablish madrassah is also attached w ith l\larkaz. It removes misconception of 

va ri ous re li g ions groups w ho believe that Tab lighi Jama 'at is against the 

formation and workin g of Arabi c schoo ls. 

Sy ll abus of these madrassahs is s imilar to that of other Deobandi 

madrassahs . A long w ith the bas ic boo k some add itional books are also taught 

there and time peri od of s tudy is also a bi t lengthy then other madrassahs due 

to invo lvement of students in preaching work too. Like other Deoband 

madrassahs these l11.adrassahs are a lso affi liated and recognized by Wafaq-ul

l\!/adaris. 

l-lm,vever these Arabic schoo ls are sli ghtl y different fro m other 

madrassahs in fo llowing aspects. 

F irstl y, boardin g expanses are charged from students, which diffe rs them 

from other Ara bic madrassahs v"here every thing is prov ided free. 

Secondl y, admiss ion is given to only those stud ents w hose elders are 

closely attached w ith Tablighi Joma 'at and spent fo ur months w ith Jama 'at 

and a lso acti ve in local Tab lighi work. 
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Thirdly, in these madrassahs leave for preaching journey is easily given. 

During vacations students spend forty days along with their teachers in 

preaching activities in various parts of country . It is also a sort of recreational 

cum educational trips for these students. 

Fourthly, the teachers appointed in these madrassahs are those Ulema 

who had spent at least one year with preaching groups . Moreover, syllabus is 

designed in such a way that more emphasis is laid upon da 'wa. Students are 

asked to work hard for achievement of objective of knowledge; to strengthen 

the faith according to knowledge, action according to knowledge and to spread 

this faith and knowledge in whole vvorld 32. 

Lastly, these students also spent some time in working in different 

departments of Tablighi Marakiz. Their services are also use for accomplishing 

the arrangements of ijtema 'ats in their respective areas and international ijtelna 

at Raiwand . 

Peculiarity of these Arabic madrassahs is that a large number of foreign 

students \vl1o belonged to different countries studied there. These Arabic 

schools thus are not producing Alims but Alim-e-ba-Amal, who are free from all 

sorts of bias and prejudice against other sects. 

The idea behind these kind of madrassahs is based on Ilyas teachings 

who believed that involvement of Ulema in this preaching work is very 

important because practical action of learned have more effect on pupil than 

their fiery speeches. 

The method of teaching adopted by these Arabic lnadrassahs is also 

based upon the teaching method of llyas and it is different from formal way of 

teaching. I-lard work is demanded from the students and stress is laid to clarify 
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the concepts, Teacher vvou ld only guide th em and they have to solve problems 

accordingly 33, In addition to this senior stud ents are asked to deliver lectures to 

junior ones, which also enhanced th e capabil ity of student which is helpful for 

them in future, 

6.10. Tablighi Nisab 

Tablighi Nisab is the collection of pamphlets or tracts particularly 

written by Maulana Muhammad Zakariya between 1928 and 1940 34 on the 

req uest of his paternal uncle Maulana Ilyas 35 , In the beginning they were 

avai lab le in the form of inexpensive pamphlets, The first collective edition was 

published in 1958 36 , In the beginning it was knovm as Tablighi Nisab and later 

it vvas given the name as Fazail-e-Aamal (rewards of action), 

Though initially \vritten in the Urdu but nm-v the translation of this book 

IS avail ab le in almost every vernacu lar language of India and Pakistan and 

important international languages too , Uncountable ed ition of this book has 

been published by more than thirty publishers of India and Pakistan 37 and 

according to an es timate the numbers of book published in different languages 

uptil 1995 is five crore 38 , 

The copyrights of these books are not reserved noi' the royalty was 

particularly meant for anyone but writer has given open permission for 

printing and publication 39 , 

Fazail-e-Aamal is used frequently by all preaching groups and members 

are asked to read it in public meetin g and private reading, However, more 

emphasis laid on the repeated reading of this book is due to the reason that it is 

written in according with the principles of TabUghi lama 'at and keeping in 

view the objective of Tablighi lama 'at 40, 
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FazaiL-e-Aamal is wr itten in simp le and lucid Urdu, mostly based on 

inspirational tradition s and anecdotes. It also includes weak ancl defective 

Ahadith; however scholars of Ahadith show great latitude in accepting them as 

authentic those traditions that are re lated to bless ing 4 1. These essays also 

contribute a lot as the basic source material for the speech delivered by 

Tablighi groups . Rewards of SaLaL , Zikr, Tabligh, Ra1l1.azal1, and recitation of 

Quran are di scussed at length, however masai/, are not touched. According to 

Zakariya: 

" It is the basic principLe of Tablighi Jama 'at that masail (the 
differing juridicaL opinion that call prove contentions) are not 
expLained and Fazails or incentives are used to include religious 
spirit among Muslims. That ,' why explanation of l71asails is 
de liberately avoided" 42. 

Besides Fazail-e-AamaL other important books often read by Tablighi 

workers are; 

a) Hikayat-e-Sahaba (S tories of co mpalli 011) by Mau lana Muhammad Yousuf. 

b) Fazail-e-Hajj and Sadaqat by Maulana Muhammad Zakariya 

c) Che Batain (Six numbers) by Maulana Aashiq E lalli 

d) Jaza-uL-AamaL (Rewards of deeds) by M aulana Ashraf A li Thanvi 

e) Riaz-us-SaLeheen by Imam Novvi 

6.11 . 8ay'at 43 

Ilyas belonged to the Sabriyah branch of Chishtiah order 44 . He did not 

beli eve in the formal relation ship between Shaikh and his disciples. It was not 

the practice or L1yas to enroll all hi s fo llovvers in to his SLifi order. But Mewatis 

used to come in large numbers to take bay 'at on his hand . 
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The routine of general bay 'a t taking ceremony was started on 4 January 

j 940 from Khera Afghan district Sharanpur \,vhich expanded after passage of 

lime 45. 

While takin g bay'at he took promise from them regarding preaching 

work and instruct them as if they recruits for a preaching and religious army 46. 

At the time of bay'a t taking he took the name of all four orders so the disciple 

should get spiritual benefit from all Shaikhs 47. 

II vvas til e routine of Maulana YOllSll r that before taking bay'at he 

explained reality , importance and significance of bay 'at, then explained the 

method of preaching. After that he takes the bay 'at and then asked for donating 

time for preachin g 48. 

This practice of bay' at takin g is still carried on. Now usually in Raiwand 

Jjtema bay'at takin g ceremony takes place. Again it is noti ceable that this 

ceremony is not performed in general gnthering of Jjtema but in a separate 

building called Haveli where restricted and limited persons participate who 

want to take bay 'at. 

Now bay ' at was taken in the Haveli and due to hu ge rush rope was 

thrown and peop le caught it and then take bay'at. Besides other things oath was 

also tnken for Fard and Nafal prayers, lasbihat and recitation of Quran, 

recitation of Fazail-e-Aamal and attachment with preachin g activities 49. 

6.12. Weekly Tuesday Consultation 

All the members of Tablighi .lama 'at are required to meet on every 

Tuesday at Tablighi Marakiz for consultations and sharin g of experiences with 

each other. They assembled in centers from As!' to Isha during which activities 

and progress of last week are discussed nnd presented before senior members 
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of that !1I!arkaz. In turn elders or Tablighi Jama 'at put up new tasks and 

demands . 

During Tuesday consultation Tablighis are motivated to prepare each 

other for long and short time periods for preaching trips. Stress is also laid for 

organization, expansion and consolidation of mosque wise work in their own 

area, mohallas etc . 

It is considered that presence in Tuesday consultation is very important 

because it helps Tablighis doing work in right direction under the supervision 

of their elders. Secondly, when reports of last week are received, it boosts up 

the courage of other workers and they are also ready to sacrifice for religion. 

Thirdly, the [ormation of different Jama 'a ts [or arrangement of Friday weekly 

ga therin g is also finali zed on Tuesday. 

6.13. Weekly Friday Eve Gathering 

In all the Marakiz of Tablighi Jama 'at, members of Tablighi Jama 'at 

gather from Asr of Thursday to the l shraq of Friday. They spend Friday night 

there. This practice is continued since the time of Maul ana I1yas . 

M embers are asked to assemble in the center short before Asr prayer. 

After Asr congregation any senior member delivers a short preparatory speech. 

Detailed speech is delivered after Maghrib prayer by an Alim or an old 

preacher. People are asked to present their names for preaching groups for 

different time duration . After l sha prayer circle of education of Hadith is 

managed and few Ahadith are recited [r0111 the Fazail-e-Aamal. 

After Fa)r prayer, agall1 a learned or a member of Tablighi Jama 'at 

delivers a short speech and after whi ch those w ho are ready to go with 

preaching groups are separated. DilIerent groups are formed with the 
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combination of new and old preachers and aeter imparting instructions these 

groups moved toward their directions. 

This weekly programme is for to bring the worker close together and to 

produce spirited enthusiasm among them. It also creates a sense of commitment 

to the movement among new comers. Each old worker is specially instructed to 

bring at leas t ten new comers with him on each weekly gathering. 

The above mentioned organization and structure of Tablighi Jama 'at is 

fluid in nature and are not tightly compartmentalized. In many aspects they 

overlap and intersect each other. Any change can be brought in the rules and 

regulations through consultation. Principles are less important for Tablighis 

than workers. They bear th e breakage of principle but not separation of a 

worker. Tablighis often say that Tabligh is not book, it is action. That's why it 

is also sa id that the person who does not visit Tablighi headquarter once in a 

three 1110nth , he is doin g his O\vn work not the Tablighi work. 

Unlike other organizations Tablighi Jama 'at does not believe in 

launchin g membership campai gn or opening branches, Marakiz. From last 

thirty years no new /vfarkaz has been es tablished 50 and even some are closed. 

More emphas is is laid on mosqu e-wise consolidation of Tablighi work at grass 

root level. 

Similarly numbers of Ijlema 'at is al so decreased and pre-requisites for 

holding an Ijtema in an area is gradually made difficult.1jtema'at are held only 

in those areas where mosque wise \Nork is more organized and regularized. 
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Conclusion 
Tablighi lama 'at is a kind of organization, which might be described 

from western point of view as fundam entalist I. The movement demands that 

Muslims with w hom it comes into contact should reinstate Islam as the central 

element in their lives and Islam should provide the criteria according to which 

they should regulate their lives. 

Maulana Ilyas started the process of Islamization by establishing 

madrassah in Mewat and enrolling disciples. Soon he concluded that neither 

teaching in madrassah nor enrolling disciples in a Szifi order would bring real 

revolution in this area. Therefore he began an experiment and attempted to 

acquaint Muslims with the fundamentals of their faith, its basic practices and 

rituals to make them practising Muslims in a better way. 

Among all acts of religion , Maulana lIyas gave preference to preaching~ 

call to religious renewal and endeavor to uphold the principles of faith. He held 

this to be the mainspring of the ability to acquire faith and the source of 

strength to follow every thing obtained 111 sharia. It is the correction and 

perfection of worship that produce propriety in akhlaq (morals), muamlat 

(transactions or dealings) and ma 'ashrat (sociability) . 

Adopting SLifi terms and practices (such as Zikr, Muraqiba, Ikram-e

Muslim, sincerity of intention; Chilla) coupled with teachings and practices of 

Ahmad Sirhindi, Shah Wali Ullah and Sayed Ahmed who considered the 

observance of Shariah as an integral part of faith and practice Tablighi lama 'at 

has been emerged as a reinvigorated form of Islamic orthodoxy and reformed 

SUflsm. 2 

The Tablighi lama 'at since its inception, has put a high premium in the 

renewal of the grass-roo t levels and unlike other revivalist movements, which 
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have looked up to the Ulema for leadership, the Tablighi Jama 'at has sought 

th e active parti cipation of the Muslim masses in its campai gn for learning about 

and preachin g of Islam. For instance, in the case of Pakistan, none of the three 

A mil's, Muhammad Shafi Qureshi , Bashir Ahmed and I-laji Abdul Wahab 

(b .19 13), is an Alim. Fonner one \vas a businessman and later two were retired 

beaurocrates. Similarly the Amir of Mal'akiz or at mosque level are usually not 

Alims but ordinary persons. 

Tablighi Jama 'at relies on itinerant preachers (V\dlO have neither detailed 

knowl edge of Islamic theology nor they are profess ional orators) which is an 

important tool of Jama 'at for expanding the movement throughout sub

continent and world . This heavy reli ance on lay preachers has not only 

produced dynamism of its own but al so chall enged the monopoly of 

profess ional Ulema and Shaikhs. 

The movement aimed at bringin g all secti ons of the community 

together--the illiterate and the educated, the poor and the rich-- to make them 

realize their common bond of religion and to strengthen that bond. 

Tablighi Jama 'at forbade one' s fo llowers and workers either to enter 

into controversial issues or to import th em into movement. Tablighi Jama 'at 

asked its workers to confine themselves in six principles of Tablighi Jatna 'at 

and not to indulge themselves in controversial iss ues of different juridical 

opll1lOn and sectarian groups. During his last days llyas paid particular 

attention to the problem of bringing different Sunni groups together that had 

been estranged because of minor differences in ideas over a period of time 3. 

Ilyas was of the view that they could be made w ork together for a common 

cause like reli gious renewal. Mutual understandings mi ght be cleared and 

minor differences would not be magnified. In this regard Ta blighi Jama 'at has 

an anti -sectarian approach and inspite of the fact that the Tablighis are mostly , 
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Deobandis, they never refute the ways or others th rough debate and criti cism. 

This helps them very mu ch in brin gin g closer the pupils of different schoo ls of 

thought. They try to stay av,ray from cont roversies by avo iding sectarian and 

secular politi cs. Thus Ta bLighi Jama 'at is working as an agent of anti

sectarianism in Pak istan. 

Urdu is the medium of language used by Tablighi Jama 'at in all 

Marakiz, ijtema 'ats and special ga therin gs. During preaching missions the 

members of Tablighi Jal7la 'at lI se Urdu for convey ing their message to the 

peopl e. Although translation of Fazail-e-Aamal is available in vernacular 

languages but usually preaching groups in all provinces use Urdu edition. 

During special meetings of seni or workers (Puranon ka Jar) in Raiwand, 
\ 

preaching groups are formed whi ch consist of pupils belonging to di fferent 

provinces . Regul ar visits of Jal71a 'ats frolll one area of the country to the other 

al so help in bringing different kinds of people together and Illutual 

unders tand ing is developed 4. Thus Tablighi Jal17a 'at IS also working as an 

agent of nati onal integrati on and unification in Pakistan. 

The reason of Tablighi Jama 'at 's success li es in its di rect, simple and 

personal appeal and the dedi cated mi ssionary work of its members. Jama 'a t 's 

success also mves much to the informality-- they dress like the people they 

want to refo rm, they eat, talk and live with them also. This creates a sense of 

familiarity among workers. 

Non-sectarian and non-controversial message of Tablighi Jama 'at 

co upl ed with apolitica l programme also has helped it a lot to operate and to 

grow freely without any hindrances. Even in Israe l ten Mam kiz of Tablighi 

Jama 'a t are present in workin g condition 5. 
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The greatest secret of Sll CCCSS of the Tablighi Jama 'at li es in their 

exploitillg the inherent emotional basis (faith) rather than attempting to catch 

the rati onal phoenix 6. 

During llyas' life movement was confined to sub-continent but by early 

seventies , movement had spread in thirty-four countri es 7. It was the period 

when Islamic reviva lism gained strong momentum and had a great influence on 

the course of events in Arab countries and Muslim world at large. Towards 

the end of eighties, it was estimated to have reached ninety countries including 

Muslim minorities in USA and Canada 8. Tablighi Jama 'at claimed that in the 

second half of 1990s it was estimated to have reached in two hundred countries 

of world 9. 

llyas started his movement for initiating process of Islamization in 

Mewat and to educate them about the basic Islamic beliefs and practices. Later 

it caught the attention of people of other areas. 

The socio-cultural and Islamic situation in other parts of the world and 

even in Indo-Pak region is different which prevailed in Mewat during 1930's. 

However emergence of nation states, growing multinational companies, 

knovvledge exp losion, impersonality , urbanization, secu larism and conversion 

of world into globa l village, have not only changed the behaviour of 

individuals but they have also vital impacts on the institutional framework too. 

Besides all these changes Tablighi Jama 'at has not re-oriented its 

programme and policies according to preva iling Muslim societies and it tries to 

solve the existing problems and remoteness of peop le from religion in the li ght 

of ana lytical concepts of late thirti es. 
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The ideo logues of thi s movement had very clearly stated that the 

formation and programme of Tablighi Jama 'at cou ld be changed according to 

changing circumstances by th e lea rned and experienced workers wit!) 

consultation. These were based on the practical experiences and not divine laws 

10 but no efforts were made in this respect. Maulana Hussain Ahmed Madani, 

Maulana Manzoor Naul11ani , Maulana Abu'l Hassan Ali Nadvi, Maulana 

Ihtishall1-ul -Hassan and many others had helped to strengthen the various 

aspects of the movement. They contributed to growth, consolidation and spread 

of movement, but they regarded Ihi s Toblighi work in this connection as Farz

e-kafaiya (obligatory duty) II . 

Similarly Ilyas' concept of the scope of his movement was not limited 

and he had in his mind a vision about the future and considered work in 

Mewatis as preliminary step for initiating Da 'wa work among non-Muslims 12. 

I-Ie is once reported to have said: 

"Our emphasis on Tablighi tours, Kalima, Salat and Zikr 
constitutes only ABC of our syllabus and should not be taken as 
I I . I JJ 13 t 1e camp .ete curncu Lim 

lIyas cons idered that perfection in worship or religious observances was 

necessary \vithout which ad herence to Islamic matters will never be attained in 

society and business relation. Hence, we should start with all sincerity a 

scheme to spread religious observance in the world. By correcting moral, 

business and social relations we would be able to reach perfection in political 
14 matters . 

The idea was that by these initial efforts Muslims shou ld be awakene~ 

and prepared [or assuming high responsibilities of enforcing Din in each and 

every aspect of thei r co llective life. Once llyas said: 
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" May God bless our I'elig ious act ivities and activate us in evelY 
J d ' J l " ,, 15 sp 1el'e connecte . WIt 1 re 19 lOll . 

Once he sa id to hi s close relative Maulvi Zahir-ul -Hassan: 

"Zahil' uZ Hassan, no body understand any point of view. People think 
this is a movement of prayers " 16. 

Mianjee lsa wrote in his book that once llyas sa id : 

" J desil'e, that the }lIfuslims, vvho have mastered some skill, 
should teach that to others. So {hat the muhadith, nnifti, Zakir, 
mujassir, literati, physician, engineer, doctor etc. should become 
teachers of theil' respective a,.ts and skills. So that all types of 
arts and skills should be common among the Ummah and every 
}vfuslim be able to acquire the required knowledge" 17 . 

This shows that Maulana llyas had a broader scope of Jama 'at activities 

in his mind but the limited scope of activities of Tablighi Jmna 'at during his 

lifetime was due to the lack of capable workers. Once he said that the scope of 

his movement would be widened if and when persons of hi gher intellectual 

capabilities wou ld j oin them 18. Today Tablighi Jama 'at has members 

belonging to all sections of society and now it can also pay attention toward 

other facets ofreligion as visua lized by TIyas. 

The duty of Prophet \·vas only clear deliverance of the message and they 

\vere mere advisors, reminders, reformers and messengers of scriptural 

revelation. Similarly Tablighi Jama 'at has not fixed eyes on results or number 

of conversions. I1yas beli eved that every Muslim must fulfill its obligatory duty 

of Da 'wa, leaving results on Allah. 

ll yas disliked this approach that if people agreed with Tablighi Jama 'at 

it was considered as success, otherwise failure. If some body agrees or 

disagrees, it "vas hi s personal action. IJ yas considered deliverance of message 

of Islam as one's success 19, because every action of a Muslim is result 

oriented. Once Ilyas sa id : 
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" There could be th,.ee cases of my work. Either the right will 
become ove"powe,.ing 0,. ll11all1 /vfahdi will be their helper. If 
this could not be the case then they will meet salvation" 20. 

Thi s philosophy of Tablighi Jama 'at is based upon teachings of the 

Holy Qurcll1 because the Quran ic usage of Balagh signifies that the mere 

proclamation of the message is suffici ent [or the fulfillment of mission; a 

preacher is not responsible [or conversion. The fina l resolution of mutual 

differences, the conflict of ideologies and civilizat ions, is possible on the Day 

of Judgment. " And in ·whatever y ou all differ, the judgment there of is with 

G d ,2 1 
o . . 

Tablighi Jama 'at had made significant contribution in the limited area 

of its concerns . The target of Tablighi Jama 'at is to strengthen the faith of 

Muslims and to correct the individual act ions of people. These efforts of 

Tablighi Jama 'at have been particularly fruitful. At individual level Jama 'at is 

quitc sllccessful in bringin g about change among Muslims. Muslims are more 

devoted, concerned viith the fulfillment of rituals, people are keeping beard, 

their trousers are above ankles and many whose evening were spend in 

cinemas, are now spent in the mosques. 

However, Tablighis never try to take the cred it of any change and a 

Tablighi says: 

"We are not existentialist we don't believe that circumstances 
change on individual or society. It is only God who controls all 
indiv iduaLs and all society. It is ol7ly God vvho creates a situation 
that led to change" 22 . 

Since its inception, Tablighi Jama 'at is working for the transformation 

of society, by concentrating on individuals, and is increasingly directed at 

helping Muslims to become better Mus lims rather than at converting 11011-
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Muslims . Despite an enormous increase ill th e Ilumerical number of followers ' 

of Tablighi Jama 'af in Pakistan and a ll over the world the social impacts of 

thi s movement are minimal. It has Ilot success ful in a ll ev iatin g socia l evils, 

rather the so urces of evi l are increasin g day by day and society at large 

remains Islamically unchanged. It is not so that the Tab/ighi Jama 'at does not 

regard the issue of reforming the soc iety and its institution as important. But it 

wa nts to achieve the goal throu gh reformin g individuals. It believes that 

society and nation exist by virtue of its habitants. A society or nation cou ld not 

be chan ged at institutional , political or national level without reforming 

individuals. 

Tablighi Janw 'at assumes that individual can sustain his moral character 

even in hostil e social environment. Therefore, it is not interested in reforming 

social institutions but believes that reformation of individual reforms the 

society too. T hey neglect the internall y coherent sys tem of complex institutions 

of socie ty, w hich today are organized in the form of nation states. DLMumtaz 

Ahmed argues that Tablighi Jama 'a f pre-supposes a society wh ich today 

principally is organized in nation state. T hey seem to take individuals as self

systems and social system as pass ive rec ipient of the sum total of effects 

produced by individuals 23. 

Tablighi Jama 'at attempts to reform individuals by isolating them from 

their env ironment but they don ' t defin e nny nexus between individual character 

and socia l systems . Only imparting instructions to workers to create a voluntary 

environment (maqami work of preachin g) after go in g homes is not sufficient. It 

has a Sl4i impress ion on it, because S1-liis are more interested in personal 

sa lvation than others or society or only those \~Iho visit them or associate with 

them 24. Daniel Levine has argued that the connection between individual 

choices and social consequences must not be overlooked 25. Until and unless 

the relation between individual and society is not de fined a complete change is 
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very difficult. In the words o f' Dr. Israr Ahmad, "a righteous society cal1not 

g/'Ow under the shade offalse system " 20. 

Individual moral characters res ist for a very short time against social 

environment (with exceptions) which results in multi-valu ed character, having 

different set of rules during preaching trips and real life (business arid service). 

Whenever environmental pressures tmvard a course of action are strong, the 

individual compromises on his moral sland 27. 

During preaching trips the basic tenants of religion and habits of regular 

prayer are inculcated and reinforced bLit itinerant Tablighis also develop an 

escap ists altitude that prevents them from thinking and talking on hard 

problems of present and future which they are facing as individuals and 

COIllIllU nit y. 

Thc matters discussed durin g preaching trips are related with the 

knO\,vledge of metaphysical subjects al-ghayb such as existence and attributes 

of God, li fe after death, heaven, hell etc. These aspects are beyond the range of 

human perception, cannot be proved or disapproved by scientific observations 

and other aspects of Din are cOlllp lctely neglected. Therefore conformity 

between physical and metaphysical sciences, intuition and intellect, reason and 

revelation is necessary for preaching such Muslims who could face the 

challenges of this material world along wi th success in hereafter. Allah clearly 

states in Holy Quran, "Verily never Allah will change the condition of people 

'1 I I . I I" 28 untl . t ley c 1Qnge It t 1emse ves . 

Since its inception Tablighi lama 'at has been working on a pattern of 

movement. Therefore desp ite the change in leadership its work has not 

slackened, rather it is on the increase. More stress is laid upon the expansion of 

work than consolidation ; in Tablighi Jama 'at shallowness is 111 ore and 
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deepness is less which is th e major reason of its rapid expansion all over the 

world. 

Today Tablighi Jama 'at is a global movement and it has sustained 

interests of Muslims for a period of seventy-five years and it is one of the 

lon gest in the history of Muslim reli gious movements . T hou gh in beginning 

during I1 yas ' life, movement was confined to India , but post colonia l period 

w hen a wave of resurgence was produced in most of the Muslim world, along 

with other Muslims organ izations, it had also significantl y groomed. Now it 

claims to have its followers in more than two hundred countri es of the world. It 

has not only activated and engaged Muslims in Da 'wa work but also re-linked 

the Muslim masses w ith religious institution which was the primary goal of 

llyas and hi s movement. 

Future prospects 

Present age is the age of free inquiry, freedom of thought and 

information technology. Religious freedom and comparative study of religions 

has opened new arenas for Da 'wa work. Communication revolution and 

cyberspace has further converted' global v illage ' into' global family'. 

Therefore keeping in v iew the requ irements of modern mind and the 

challenges of modern id eologies, sheer efforts are required for restoration of 

honour and dominance of Muslims in modern world. 

It is now necessary for Tablighi Jama 'at to move a step forward and 

change its s trategy and method according to changin g circumstances. 

Co llaborat ion w ith different Islamic organ ization for compilation of Islamic 

laws accord ing to the need of 1l10dern time through Jjtihad, preparation of 

missionary literature for believers and non-believers in different international 

languages is the foremost duty of Tablighi Jama 'at. Simi larly keeping an eye 
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on contemporary 8rf8irs , illterna ti ol181 politics , check on media is also duty of 

Muslims. 

Avoidance of mass media at all w ill appear to be verging on fanaticism, 

although Jl yas himself recom mended to tak e up pens for furthering the cause of 

this mission 29. 

T he balanced way of Islamic life envisions an integrated way of life in 

which all facets of individual and socia l life receives due emphasis in a 

moderate way. 1t also requires an environment of material development and 

prosperity. There is no concept of se lf-oppression, self-mortification oi· 

monasticism in Islam. Establishment of true human dignity and social justice 

requires understanding and application of 'sign of God' in the cosmos i.e. the 

development of sc ience and technology in th e Islamic and eth ical perspective. 

Dismemberment of Russia and coIlapse of socialism has also opened 

new arenas for Is lamic Da 'wa work. The ideological vacllums left: by the 

eclipse of socialism is bound to leave to alternative formulation, which would 

assure new relevance in the context of the present problems and challenges 

faced by humanity today. Muslims should have to present Islam before the 

world as an alternative ideology by lIsing all means and avoiding confrontation, 

because western inteIligents ia does accept this reality that "Tab/igh 

consciousness coupled with an ideology is increasingly expressed as ari 

alternative to west" 30 . 
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Glossary 

The meanll1gs gIven are 111 accordance with the context and brief 

interpretation of the concept in the text. Literal meanings are also given where 

required . 

azan, 

ah l-i-l-Iadith 

akhlaq 

al-ghayb 

al-Ma'ruf 

alim (pl-ulema), 

alim-e-ba-amal 

ama l-e-sa lih 

aml1" 

asr 

ashraf 

balagh 

bay 'at 

brelvis 

bukhari 

darul-ulum 

dashara 

da 'wa 

call for prayer. 

those who follow only I-ladith and not four schools of 

Islamic lavv. 

morals , good qualities 

the unseen such as Allah, I-leaven , Hell, angels etc 

that which is good and enjoys popular acceptance and 

therefore permissible by Shariah 

learned man ; in particular one learned in Islamic legal and 

religious study 

practicing Muslim scholar 

good works 

president 

late a fternoon prayers 

begging by heart 

to convey message 

pledge or agreement at the time of invitation in to a Sufi 

order 

those who fo 11 0\-\' the teachings of Imam Ahmad Raza 

Khan Brelvi (1856 - 1921) 

most authentic book on Hadith literature 

place of advanced reli gious learning, supenor to a 

madrassah 

religious festival of Hindus 

ca ll , propagation , ca ll toward Islam 
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deobandi s 

dhoti kamari 

din 

diwali 

dua' 

durud 

e id 

farai z 

farz 

farz-e-ayn 

farz-e-kifaya 

fa zail 

fiqh 

hadith 

hatiz 

hajj 

haji 

halal 

hana l! 

hanali ya t 

haqiqat 

huquq-ul-A llah 

huquq-ul-ibad 

those ""ho follow teachings of Deoband school of thought 

traditional dress of Hindus 

faith , religion 

re li gious festival of Hindus 

supplica ti on 

sa lutation to the Prophet (P.B.U.H.) 

Muslims annual fes tiva l ce lebrated at the end of month of 

fa sting (Eid-ul -F itr) and on 10th of Zu-I-I-Iajj (Eid-ul 

Azha) 

ordinances 

the obligation, the duty ordered by God 

individual obligation, personal duty 

socially requis ite; a duty to be performed by one or some 

until a socia l need is sa ti sfied 

blessin g, virtues 

Islamic jurisprudence 

statement, practi ce and approved actions of Prophet 

Muhammad (P.B.U.H.) based on the authority of chain of 

reliable transmitters 

literally preserves ; one who memorize whole Quran 

the pil grima ge to Mecca 

one who has performed the Hajj 

approved, lawful in Is lam 

one of the four orthodox school s of Islamic legal 

jurisprudence founded by Abu I-Ianifa (699-767) 

teachin gs of Imam Abu Hanifa 

truth . T he sixth s tage in journey of a Sufi, where he 

supposed to receive a revelation of the true nature of God 

head 

right of God 

ri ght of men 
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haram 

hazrat 

holi 

ibadat 

Utihad 

ijtihadi 

imam Mahdi 

infaq 

intaqal-e-nisbat 

isha 

ishraq 

israf 

istighfar 

itakaf 

Jama'at 

jihad 

kalimah 

khilafat 

Kuffar 

ma'asharat 

mad rassah 

maghrib 

forbidden in Islal11 

a title applied to <1lly great person 

religious festival of Hindus 

reli gious ob li ga ti ons, worship 

the acti on of usin g independent reasonin g 111 a legal or 

theological issue 

one who IS competent to undertake independent 

interpretation 

see Mahdi 

literally spendin g; the word is used for charity in God's 

servIce 

relocation of attribution 

evenin g or ni ght prayers 

supererogatory prayer after fifteen minutes of sunrise 

extrava gance 

ask ing forgiveness from Allah 

seclusion in mosque for las t ten days of fasting during 

whi ch the worshipper does not leave mosque and engaged 

in recitation of Quran, Zikr, etc 

group of people 

striving effort, striving in the way of God; if necessary 

war in this cause 

Muslims article or faith " there is no God but Allah and 

.Muhall1lllacl (P.I3.U.Il.) is hi s prophet". 

office or rule of a khalifa 

infidels, non-Muslims 

society, sociability 

a traditional Islamic school often associated with a mosque 

sunset prayers 
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mahdi , imam 

mahram 

ma 'r iCat 

masail 

masjid 

masj id-e-Nabvi 

maktib 

maulana 

maulvi 

maulvi Fazil 

mohall a 

muamalat 

muffassir 

mufti 

muhadith 

muharram 

mu 'min 

mujaddid 

munker 

munshi fa zil 

muta 'addi 

nal~d (pl.nawalil) 

namaz 

namazl 

nikah 

Illzam 

pajama 

the title of {he di vi nely guided leader who is excepted to 

come III the last days and establish the rule of Allah on 

earth 

a near relative whom it is unlawful to marry 

knowledge of God required through spiri tual 

development and inner purification 

religious problems, qu es tions 

mosque 

the Prophet (P.B.U .1-l.) mosque in Maclina 

school associated with mosque 

a title given to person respected for religious learning 

a traditionallslami scholar 

honours in Arabic 

res idential area, co lony etc. 

transactions, negotiations, public affairs 

one who write exegesis of Quran 

expert on Islamic law who gives a legal oplfllon called 

fatwa 

one who experti se in Hadith, scholar ofI-Iadith 

name of first month of Islamic lunar year 

men of faith 

renewer, reformer 

prohibitions by society and Shariah 

honours in persian 

transitive 

a voluntary act 

prayer 

one who offer prayers five times a day 

title of marriage ceremony in Islam 

order, system 

drawers 
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panchaya t 

pathans 

qadyani 

qamls 

qar! 

qital 

sahaba 

salat 

sawal 

shab-e-barat 

sahada 

shaikh 

sangalhan 

shalwar 

shariah 

shudhi 

shura 

Sll11a 

sirat-ul-Nabi 

suffa 

su fi 

sufism 

suluk 

sunnah 

sunni 

village council 

inhabitants ofNWFP who usuall y speak pushto language 

people who don ' t believe in finality of Prophet hood of 

Muhammad (P .B. U.l-I.) 

shirt 

literally a reader. One who reads the Quran correctly and 

acquainted with knowledge ofTajwid 

literally war; was against infidels (kafirs) 

companions of Prophet (P.B .U.H.) 

Islamic ritual prayers to be performed five times daily 

begging by tongue 

the 15 th day of lsi ami month ofSha'ban 

th e Muslims confession of faith; there is no god but Allah 

and Muhammad (P .B.U.H.) is his prophet 

a man who eqjoys a degree of reputation and respect in the 

religious world 

to organize armed terrori sm agains t Muslims 

trouser 

Islamic fundam ental law based on Quran and Sunnah 

to reconvert Muslims to Hinduism 

consultative body 

hearing music for the sake of bringing about ecstasy 

prevailing in some suli orders specially 

biography ofl-loly Prophet (P.B.U.H.) 

platform 

mystic 

mysticism 

method of spiritual development, journey to God 

Prophet 's way as embodied in I-Iadith literature 

Muslim believing in succession of four rightly guided 

Ca liphs 
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tabli gh 

tabli ghi 

tadrij 

tafs ir-e-Quran 

tahajjud 

taj did 

tajwid 

taqlid 

taqwa 

tariqat 

tasbih 

tirmi zi 

um11lah 

urs 

wa faq-ul-madaris 

wa habi 

waqf 

zakat 

zakir 

zikr 

zikr-e-jali 

zikr-e-khafi 

zohar 

preachin g, to convey message 

one who preach 

gradualism 

exeges is of Quran 

prayer sa id aner mid ni ght but before early dawn 

renewal 

the art / knowledge of reciting Quran with correct 

pronunciation 

imitation, traditionali sm, blind following of religious 

authority 

[ear of Allah 

the way toward God throu gh purification of the soul, for 

"vhich some additional ascetic means are adopted by sufis 

praises of God usuall y by countin g on beads one hundred 

times 

one of the six authentic books on Ahadith 

the Islamic Community 

dea th anniversary of sa int etc. 

central board for religious education . 

a sect of Muslims rev iva lists found ed by Muhammad bin 

Abdul Wahab in Arabia 

endowment 

2 Y2 % alms paid 1Il God ' s service. It IS one of the 

il1junctions of Islam 

one who do zikr 

rememberin g, commemoration of Allah's attribute 

zikr which is recited aloud 

zikr which is recited silently 

midday prayers. 

Page # 174 



a' al an 

baraka 

bayan 

chilla 

Terminology of Tablighi Jama'at 

announcement; ann ouncement made in the mosque arrer 

prayer fo r requestin g people to stay for few minutes to 

li sten speech 

blessing, divine force or favour; money collected for travel 

and expanses of Tabli gh missions 

address, speech 

forty days seclusion or retreat. For Tabli ghi ' s chilla is a 

period of forty days spent in mosques and learn from 

Ulema and senior workers 

char mah/teen chilla , four months or 120 days period of Tablighi training 

darmayani baat 

da 'wa 

dini da'wat 

fazail 

gusht 

hidayat 

ijtema 

ikhtilat 

ikhlas-e- ni yya t 

ikram 

ilm and zikr 

irada 

istaqbal 

intermediary talk 

call toward Islam and All ah 

call toward din (Islam) 

virtues, bless in g of good deeds 

round , tour, patro l; gusht is used as a round in a area 

inviting people towardll1osque; adab-e-gusht (manners); 

maqami(loca l); berol1 i(external); ummumi (general) ; 

khususi (special) 

instru ctions; directions given to Tablighi missions when 

they are departin g 

convention 

mergin g, mingling with other Muslims 

sincerity of intenti on 

respect; commonly use in a sense to help somebody or 

hospitality 

learnin g and remembrance of Allah 

vo l iti on; after speech people show their des ires that they 

will give with Tabli ghi miss ions in future 

reception 
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