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CHAPTER-l 

INTRODUCTION 

An ethnography is description of the social and 
~--------

cultural sys t e ms of on e soc i etY , (Friedl, 1976, p. 35), 

Hunter and Whitten, 197 6 , p. 11) . This thesis ~oncerns the 

ethnography of the Bagri, a v a gra nt Hindu tribe o f Sind. 

But, since the study o f whol e socio-cultural systems is 

time consuming and requires exorbitant funds and vigour, 

in view of the time and finance l imi tations, I emph a sized 

kinship. However, other aspect s hav e been touched upon, 

but briefly. 

A kinship s ystem is defin e d a s the c u s tomary 

complex of statuses and r ul es g overning the behaviour of 
rela t ives. (Hoebel, 19 58, p . 6 5 1) . An thropologists have 

pointed out two types of re lat ives: the c onsanguineal and 

affinal (Friedl, 1976 , p. 259). Th e f ormer types of relatives 

are those who have blood r e lations wi th one another , and t he 

latter being related through the bond o f marriage. Friedl 

(1976 , p . 260) also defines ano ther type of k inship ties, 

the a rtificia l category of rel a t ives who are neither 

related through blood nor through marriage. 

These c a tegories wi ll be d isc usse d a long with 

other descriptions of t he society in late r chapters. Thi s 
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chapter will contain the literature r e levant to kinship 

systems in other societ ies. I shall also mention the reasons 

as to why I selected th is group of vagrant bands people for 
<~ 

the purpose of study, what were the obstacles I had to 

overcome while developing rapport, and consequently, 

what methodology has been used to collect the reliable 

data about the Bagri people. 

1.1 PROBLEM STATED 

Kinship is a complex of statuses and roles which 

extends over many facets of lif e of a people. It confers 

upon certain individuals the power and authority, and compel s 

other to obey the dictate s of the powerful; it cre ates 

expectations on the part of soc iety, and at the same time 

pressurizes others to fulfill the exp e ctations; this complex, 

to sum up, covers nearly all aspects of the group life. To 

grasp the nature of kinship in Bagri s ociety, there are 

five key questions: 

. 
~ . 

1. What type of kinship system do the Bagris 

have? 

2. How are economic transanctions influenced 

by the kinship system? 

3. How does the kinship system seek justifi-

cation from the religion? 

4. What functions does the kinship play in 

. . the resolution of conflicts? 
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5. How is the kinship system exploited in 

the acc umulation of influence and power? 

To substantiate my concepts pertaining to kinship 

system, I shall later b e present ing the re l evant literature, 

but primarily it seems more reasonable to mention the local e 

of t h e s ociety in f ocus. 

1.2 LOCALE OF STUDY 

The study was c onducted i n Sukkur, from March, 1981 

to October , 198 1 , for s even months altogether. The Bagris 

are distributed throughout Sind and a djacent areas of the 

Punjab like De r a Ghaz i Khan and Baluchistan . They make 

encampments in the out s k irts of the tOvms and on the banks 

of the river I ndus . The se en campment s are us ed alternately. 

During the season when t he water has r ec e ded they shift to 

the rive r side from the vic inity o f urban settlements. These 

settlements they refe r to as Kacha (Lev ee) and pakka (cultivated 
l and) 

hiTIter { enc ampmen ts r espectiv e ly . Si nce they are 

scattered throughout Sind, therefore, it is difficul t 

though not impossib l e to cover all the c a mps of the Bagris. 

So perceiving the time limitation I selected five camps 

locate d around the city of Sukkur , the dis t ric t h eadquarter. 

The Bagris, as described by Somroo (1977 , p. 6 1 , 

who c al ls t hem 'Waghris') are from the Parkari division of 
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the Kohlis: the Kohlis being the r emainders of the ancient 

people of subcontinent who were driven out of their settle

ments after the semi-mythical invasions of Aryans from 

Central Asia. The Bagris are a Hindu p e opl e . There is no 

authentic literature availabl e pertaining to their origin 

and only myths have been utilized for this purpose. Ibbetson , 

MacLagan and Ros e (1978, p. 83) in the ir glossa~y of the 

tribes and castes of the Punjab and NWFP, Vol.II, cons iders 

the Bagris as original inhabitants of Bagar, the prairies 

of Bikaner, which lie to the south a n d west of Hissar. 

They consider Bagris to be related to Hin du Ra jput or Jat 

castes. However, pending f urther discussion about the origin 

of the Bagris in the coming chapter, it seems necessary to 

say a few words about their physical appearance. 

Physically, they appear to be sl im and of dark comp

lexions. Since they are hardworking people living i n a 

harsh environment their health condition is not good if 

not the worst. Th heigh t is less than average h eight of 

the area. Young women look comparatively more hea lthy than 

men, but early marriage, high birth rate and child mortality 

in addition to non-availability of clinical facilities bring 

on old age before time. 

Economically also the Bagri are not well off. They 

are hunters primarily, but seasonal f arming, begging and 
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l abour constitute their secondary subsistence source. They 

say t h ey are Hindu, but their belief system, however, c an 

not be rendered as pure Hinduistic since concepts from 

other relig ions, like I slam and Sikhism, are stitched to 

the fabric o f t hei r beli f system. In this respect thei r 

belief system can be considered as pluralistic. 

Though they live within the administered te rri-

tories, yet fo r the purpose of resolution of their conflic ts 
like 

they have t he i r own sys tem L Panc hayat. The e n try of Police 

or other Law Enforcing Agency into disputes is not frequent. 

The Bagri trib e as a whole is divided into nine 

clans which they call paro. 'rhese c l ans are of much impor-

tance and bear an influence in the economic, religious and 

poli t ica l life o f the tribe. Each clan is an exogamous group 

which necessi t a tes ·the consolida t ion of the society through 

gi ft e xchange at the time of marriage and also on other 

occasions. Each clan ha s a leader of its own who is termed 

as a Mukhi (havin g the face). The Mukhi represent s the 

clan in the ·tribal meeting so as to consider problems 

of tr iba l importance, and chairs the Panchayat of the clan. 

This i s a brief introduction of the Bagris and 

t heir society. In t h e c oming section, the literature having 

re levance with for an und rstanding of Bagri kinship will 

be r evi ewed. 



1.3 RELEVANT LITERATURE 

Hoebel's defin it ion of kinsh i p was presente d 

earlier (1958 , p. 651). Fri e dl (1976, p. 26 0) defines 

6 

it as 'the system of d e fi ning and organiz ing one's relatives' . 

Hunte r and Whitten (1 97 6 , p. 587) conside r k in ship as the 

social phenomenon whereby p e o p le esta blish connections 

wi th each other on the basis of genealogical l inkages in 

culturally specifie d ways. The former two definitions are 

related to roles, expec t a tion s and statuses and the y do n ot 

contain any idea of who re l atives are the thi rd, if it 

conta in s definition of relative s, it is, as is evident, 

ha lf-hearted . In the societies whic h are traditional , the 

labe l ling o f kinship e x t e nds out of the 'genealogic al link

ages' . There are categor ies of relat i ves not gen ealog i cal l y 

link ed, but n onethel ess i mporta nt. Ke esing (193 5 , p. 13) 

has defined kinship with somewhat more precision. He de fines 

kinsh ip as 'the network of rel a t i onsh ip created by gen ealo

gical connect i ons and by socia l. ti e s (e . g . those b a sed on 

adoption) modelled on the n atural re l ations of genealogical 

parenthood " . Since t h e society under e xamination cons iders 

individuals both linked by genealogy a nd e qually important 

in their s ocia l s y stem , so t h e definition of Keesing 

(1935, p . 13) holds g ood for my purpose. 

A kin ship system i n any soci e ty over the globe is 

significant and elucidat i v e. It varifies the nature of 



7 

behaviour of the people. This characteristic i s evident 

from the works of many an thropolog i sts. Evans-Pritchard, 

a n eminent observer of African socia l li fe , observes in 

'The Nuer' that in this society , 

" r ights, privile c1g e s and obligations 
are determined by k inship. Ei ther a 
man is kinsman, ac tually or by fic
tion, or he is a p e rson to wh om y ou 
owe no reciproc a l obligation s a n d whom 
you treat as poten t ial enemy ". 

{Evans - Pritchard, 1940, p. 18 2} 

Radc l iffe-B rown in his study of t hree tribes of 

Western Australia (1 912 ) narrates s e v e ral stories w~ich add 

depth in the context of fie ld resea r ch. One of his stories 

clearly defined the rol e of kinship in t he lif e of the 

tribesmen . He established that kinship was so important 

for the tribesmen that ometimes it b e came impossib le to 

have contact with them without es t ab l ishing kinship. Simila r 

experience was also met with by Hart a nd Pill ing (1 979, 

p. 12 4-25 ) during their f ieldwork among the Tiw i. ~h es e 

descriptions elucidate the rol e of kinship in tribal life. 

Therefore, from these s tor ies and many other, Friedl (197 6, 

p. 219) concludes that : 

"a kinship system p r ovides the bases 
for social structure in al l societies, 
and particularly i n tradition I, non 
western societie s kinship is over riding 
principle upon which soc i a l r e lat i ons 
rest" . 

(Friedl , 1976, p . 219) 



tha-t it: 

Robin Fox (1 967, p. 30) is of the opinion 

"determines the man's behaviour patterns 
abou t his basic facts like mating, gesta
tion, parenthood, socialization a nd sib
linghood " . 
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(Robin Fox , 1967, p. 30 ) 

Friedl (1 976, p. 210 ) looks at a kinship system 

in the contex t of social organisation. To him, the system 

"can serve as the basis for conomic 
interaction, such as distribution of food 
or the assignment of labour tasks, poli 
tical interaction, such a distribution of 
power and authority over the other indi
viduals of the society, and many aspects 
of life for members of group". 

(Friedl, 1976, p. 21 0) 

Economic i nte raction between kin t ake s place in 

many ways , as has been noted in this statement quoted. 

Ei ther it may occur in form of distribution of [u0u cHlLong 

kin like the giving of a feast , exchange of gifts, or in 

the fo r m of participation in the ceremonies held from time 

t o time. Uchendu (1965 , p. 64-66) while d iscussing the 

kinsh ip network, point s out five kinship categories which 

he mentions as lineages. Consequently these five merge 

into three groups i.e. agnates, mother's agnates and the 
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remote kinsmen. Wi t h r eferenc e to economic interaction 

t h e s e agnates play an i mportan t role in the life o f an 

Igbo. An Igbo Ego boast s of hi s r e lations whe n h e says , 

the agnates are the sour ce of one 's strength ' . The agnates 

corne to his h elp when h e i s i n di ff i cul tie s. Mother's 

agnates are o f p r ime impor t ance f o r the Igb o . Uchenda 

(1965, p. 67) conc ludes that , 

"it i s the privilege o f the sis t e rs' 
son to take a ny thin g from h is mother's 
brothe r' s house without ask i ng h is per 
mission. The fr u it tre es in the la t ter' s 
villag e a r e at h is disposa l without h is 
asking permission. When he c a nnot buy 
enoug h palm win e to e n te rtain hi s guests, 
h e goe s to his mother ' s b rothe rs l ineage 
to ' poach' liquor - an expedition which 
earns congratu l at i on s for the most adroit 
poachers " . 

(Uchendu, 1965, p. 6 7) 

Ha r t and Pilling in their wor k, ' Th e Tiwi of 

Nor t h Au stra l ia', whil e d i scussing t he dai l y activit i es in 

the camp mention: 

"when the food gatherers re turn ... eac h 
household woul d cook and eat a t i t s own 
f ires as a un i t . .. members o f smaller 
house holds in which the food returns for 
t he day were p robab l y smaller per capita 
t ha n those of bigger households would 
drop i n during supper .. . . Usua lly a sen ior 
wife would offer to one of the v isitors 
a pi ce o f mea t or a dish of Kwoka and if 
rebuke d by h er husb and she would justify 
her a ct by me n tioning her own kinship " . 

(Har t & Pi lling, 1979, p . 36) 
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Economic interaction in form of gifts between 

the kin have been documented by Eglar (1960) after the 

study of a Punjabi village in Pakistan and by Alavi (1972 ) 

in his study of a Punj abi village. This form of gift 

exc hange as described by both Eglar a nd Alavi is called 

Var·tan Bhanji and N~ondra. Similar description of kin 

participation in the c eremonies is referred to' by Basso 

in his book, "The Cibecue Apache: (Basso, 1970, p. 71) . 

He says, 

"durin.g the day preceding a puber ty cere
monial, the obl igat ion which clan and line
age kinship ntail arc put to a c itical 
test. Without the assistance of kinsmen the 
ceremony cannot be given. The members of the 
Puhescent girl's clan are expected to cont
ribute large quantities of food and help 
prepare the dance ground ... " 

(Basso, 1970, p. 71) 

If the Bagri kinship is viewed in this perspective 

there exists a correspondence between the Bagri kinship 

system and others. Th e Bagri kinsmen, both consanguineal, 
, , 

affinal and fictiVe can be classified as similar to Igbo 

kinsmen. They share f ood, participate economically in the 

social life of the clan (Paro), help k in in commencing 

certain f unction s of significant nature, pay the gift price 

in form of Niendro. Af ter each hunt, the meat is presented 

to the kin, after each crop of melon a nd water- melon, the 

fruit is shared, after each crop of date-frui t, when a 
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Bagri is working as labourer in some date-garden, 

whatever he gets from. his labour, is share d by the rela-

tives. Such incidents a r e nume rous when food distribution 

and gift exchanges take place in the social life of the 

tr ibe . 

Another type of economic inte raction take s place 

at the time of 'collective reciprocal labour at field', 

which is termed as Vanga ro. 

The s e cond main function Friedl gives (1976, p. 210) 

is political interaction. This politica l interaction gives 

birth to an indigenous political system. Radcliffe-Brown, 

in Fortes and Evans-Pri t chard's "African Political Systems" 

(1940, XIV ) defines thi s as the, 

"maintenance or establishment of social 
order within a te r ritor i al framework, 
by the organized exercise of coercive 
use, or possibili t y of use o f physical 
force". 

Hoebel (1958, p . 487) while discussing the bases 

of political organization demarks three major principles: 

(a) the genealogical or kinship principle, (b) the geogra-

phical or territorial principle, and (c) special interest 

associations. He is of the opinion that, 



"primi tive state s gen erally rest most 
heavily on the kinship princ i p l e of 
l ineages, clans, phratries and moitiesi 
each of their h e admen are re s pon sib le 
not only f or the regulation and guid
ance of affairs within their respective 
kinship groups, b ut also formally repre
sent t heir groups in relations vis - a-vis 
other kinship groups. Collec tively , they 
form several leve ].s of councils t hat 
act for the tribe as a whole in public 
affairs". 
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(Hoebel , 1958, p. 487-488) 

The Bagri political organ i zation strictly falls 

under this pr inciple. Quite identical with the observation 

of Hoebel (ibid), the Ba gri soci e ty d ivides into two 

levels of leadershipi n a mely Mukhi o f the band and Paro. 

They all represent thei r r e spe ctive level groups. 

About the sourc es of l eadership, there are 

similarly three possibilities. For e x ample, among the 

Swat Pathans, studied by Barth ( 1959 , p. 133) the base of 

the authority of the lea der is wealth and conquest. Wealth 

is not in the form of 'currency ' but in terms of s ubsis-

tence. For this purpose a Pathan leader should have 

enough land so as to support an d feed hi s followers. So 

the ownership of land is thus a direct source of political 

influence. (Barth, 195 9, p . 74 ) . Besides the l and, personal 

attr i butes like self - r espect , defence of honour are other 

qualities for leade~ship. 
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Another student of Pakhtun (Pa than) society, 

Ahmad ( 1977, p. 47) c on siders age, wi sdom, generosity an d 

bravery as the pre-requisites of leadership. The kinsh ip 

in this case is not source of authority in presenc e of 

'Ta uboo rwali' the aggnat' c rivalry. The Bagri are l a ndle ss 

people so the significance of land i s out of the que stion. 

On the other hand, lineage a f fi l i ation and kinihip plus 

persona l attributes like wisdom, power to resolve conf l icts, 

etc. are of significance in the process of a ttaining the 

leadership-Mukhiship. 

One who l e ads ritua l s among Igbo as sumes the 

tribe's leader ship. (Uc henda , 1965, p . 90 ) . A Tiwi leader 

is the medium between the living lineage members a nd the 

ancestors. A Tiwi leader pa rt ic i pate s in t h e l egislative, 

executive and judicial activities of t h e village . Turnbull 

(1961, 196 2) in his study of the Forest People considers 

expertise in hunting as the criterion of leadership. Comp-

ared with these the Bagris political system cuts cross 

t h em at many points. Tho ugh the r e is no concept o f ac cumu-

lation of land and wealth, however , generosity, wisdom, 

and age factors are common. Th e r e is no concept of r itua-

lis tic l e ader ship of a Bagri Mukh i, since a ll the re ligious 

and ritualistic service s are led by a member of ano ther 

conununi ty - the Ban ia, a. merchan t caste . Turnbul l's 

criterion can b e valid in the c a se o f the Mukhi of the 



1 4 

band. But, however, exp rt i se in hunting d oes not consti

tute the whole source o f l eadersh i p. Here again kinship 

is involved. To further e labora t e , l et me explain the 

s t ruc ture -of the band. A Bagr i ban d does not nec e ssarily 

consist of agnates. Nuclea r famil i es f rom different pa ros 

constitute a band; they are relatives t hrough marr iage. 

The n umber of families of a paro in a band determi nes 

the leadership. For example if a band c on ta ins twe nty 

fami lies out of which 10 are from paro A, 5 from paro B 

a nd 5 from paro C, the l eadership of t he band will a uto 

matically go to A. It i s then tha t the members of t he 

majority band determine a n d a ecid e abou t the l eaders 

judgin g personal attr ibutes l i ke expertise in hunt ing , 

power of dec ision e t c . 

From the discus sion made so f ar , it appears that 

kinship is of significant i mportance i n the life of the 

tribe. But, description is only possible if we coll ect 

a detailed information, a nd this is only possibl e t h rough 

app l icable data collecting techniques . In the coming sections 

I sha l l discuss in detail the me thodo l ogy adopted for the 

col l ection of information. Problems during this phase 

of data col l ection, and re levant methods to overcome these 

wil l also be discussed. 
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1.4 SIGNIFICANCE OF THE STUDY 

Hun ter and Whit ten (1 976, p. 588) define the 

"l i ttle trad ition", a term though considered highly ethno-

centric, as " the locali zed cultures of rural vi,fr l agers 

l ivin g in the broader culture a nd social contex t s of 

mass industrial society, with its great tradition" . The 

Bagri people live in th e wider social context of the Muslim 

s oc iety o f Pakistan, with its great tradit ion of an Islamic 

iden t ity. (Ahmed, 1977, p. 12). Th e Bagris consti -t ute a 

minority group, which is defined as a "group that is 

distinguished from the larger society of which it is part 

by particular traits such as l a n guage, national origin, 

religion, values or customs. (IIunter a nd Whitten, 1976, 

p . 589). The Bagris are distinguish e d from the ma jority 

popul at ion by language : they use Sindhi as lingua franca, 

but also s peak a special dial e ct. By relig ion, they a re 

basically Hindu though the worsh ip of Muslim saints has 

crept into their belief system. Nevertheless their value 

and customs are to greater extent similar to that of the 

peop l e from other communities around them. 

Minor ity group s sometimes appears as very potent 

pressure grou p s . Thes e groups are more prone, in view of 

certain unavoidable externa l pressure s to consti tute what 

is called 'negative sol idarity ' (Fri e dl, 197 6 , p. 159) . 
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Their 'negative solidar ity ' is enforced by means of 

l imitat ion s " upon moving from one group -to another. These 

limi ta tions can be geog raph ical or cultura l". (Friedl , 1976, 

p . 15 9 ), Friedl elaborates the phenomen on of ' n egative 

solidarity by means of a n American example. She state s 

that 

"India n Blacks, Mex i can-Americans and 
man y other minor ities are fr quently 
unwelcome in middl e class Amer i can 
s ociety, a n d thu s they are forced to 
e stablish a solidarity class by nega
tive p ressure s from the outs~de in 
a ddition to the positive pressures 
drawing member s to the group from 
with in " . 

(Friedl, 1976, p. 159 ) 

The BagrJ clearly conform to the above definit ion. 

Therefor , the documentat jon of their society ha s been made 

with the idea to explore whethe r there ind eed exist s nega-

tive so l ida rity, and if wo what extent. Similarly associ-

ated with th is aim the present study also explore the 

ways in which "little tradition" inte racts with the great 

tra dition an d how these two function together. Howev er , 

my aim i s no t to g ive a detailed analysis. Since th i s lies 
this 

beyond the scope a nd spirit of {thesi s , my task i s only to 

present a n ethnographic description of the s ociety for 

such a type of ana lysi s to be t a ken up by others. 
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More over, e ac h a nd e v e r y studen t of po l i tics in 

genera l, a n d o f an t hropo l ogy a nd s ociology i n p a rtic u l ar , 

with s l i ghte st k n owl edge of da y-to-Ja y d e velopments is 

a wa r e o f the fac t t ha t developing and un der-developed 

trad i tional s oc i e t i es comm nce deve lopme n t p r og r a mmes as 

an e x t ens ion of c e n tral a dministrative p owe rs. The result 

is f r equent f ailure . I t is bec omin g c l e a t hat a programme 

f o r deve lopment posit ive l y mate r i a l izes only wh e n i t is 

sta rted 'wi thin' ra t h e r ' wi t hou t 1 of t h e l oca l community 

Two exampl es a r e 'Haz ara Pre- Investment Refor e sta tion 

Pr o j e c t' , c onducte d b y Pa kistan Fores t I n stitute , i n 

Pesha wa r a n d 'Ka r a koram Highway 'Tou r ism Deve lopment Pro j ect ' . 

The s e projec ts are ac t ua lly t h e acknowl e dgement of social 

scient i fi c t heory o f p re- inves tment stud i es i.e. trac i ng 

o f p e opl e ' s c u lture prior t o t h e in troduc tion of the 

deve l opment p r o grammes. So , present s tudy is a l so i nte n ded 

t o p r ovide i nforma t ion regarding the va l ue s , c ustoms a n d 

t rad i tion of t he Bagr i p e op l e so as to dev e lop s t rategies 

con sis tan t with t he no r mat i v e b ehaviou r of the peopl e to 

e n s u re t h e deve l o pme n t progra mme in t r oduced if ever. 

I f , howeve r , t h e s e antic i pation s are not me t with , 

t h i s doc ume n tation o f t h e Bag r i soc iety fu lf ill s my ac a d e mic 

n eed sinc e thi s study was c ond uc t ed p rimarily t o me et the 

curr iculum r e quire me n ts of the departme nt . 



The significance of the study having been di s 

c ussed, t he final important aspect of the study which 

rema i ns to be discussed is methodology us ed in amassin g 

the data. In the coming section this will be discussed. 

1.5 SELECTION OF FIELD AREA 
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The idea of working upon the Bagris came into my 

mind after my visi t to my brother who i s a contractor at 

Sukkur. During discours e , a friend o f my brother reveal ed 

that a group of people keep wanderin g from place t o p l ace 

throughout Si nd, Bal uc h istan and the lower parts of Punjab. 

He told me that the Bagris are basically Hindu, but somewhat 

different from the Hindu s of sett led area. The settled area 

Hindus do n ot let the Bagris en ter i n to the i r temples and 

consider them to be outcaste. No traditiona l spiritual 

leader, ( t he Brahman ) leads the i r rituals and ceremonies. 

Ins tead , a member of the merchant caste (Bania) usua lly 

leads their ceremonies. The n ex t day he took me to areas 

where the Bagr is had erec ted their huts. Here we met some 

of the Bagri leaders, who after a bit of hes itation invited 

us to their huts. The Bagri elders also took us to a hut 

wh i ch was templ e. They showed us the holy book s of the 

Hindus and the Sikhs k ept there. Similarly , they expres sed 

great r everence towards t he Holy Quran, the holy book of 

the Muslims. Being a studen t of anthropology I was a ttracted 

~ . . 
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to this p l ura l istic b elief system. Pe rceiving my e n t hu 

sism, my b r other enc ouraged me throughou t my fi e l dwor k. 

When I started f ieldwork, the prob l e m wa s to 

loca te the peopl e , b e c aus e the Bagri s are not seden tary 

peopl e , b u t keep on moving fr om p l a c e to p l ace . So when a 

few bands landed in the outsk ir t s o f t h e city of Sukkur, 

I lable d five camps out of them as th e ' sub j e c t ' of my \ 

study. 

1.6 APPROACH 

When I dec ided t o focus on the Bagris f o r my 

study, I visited t he c a mp s . I attempted to ta l k to the 

elde r s a n d youth of the Bag r is but they r e s ponde d to me 

wi th muc h susp icion. F e w of t h e m beha ved s corn f u l l y and 

even refuse d to speak to me. Th is wa s a g r eat hind r anc e . 

I return ed to my brothe r 's pl ace, rather disa ppointe d . 

He up- b ra ided me and p r om i s e d to secure help. Wi t h the 

help of his contacts with the l oca l p e ople, he fo und out 

that bands of the Bagri s had hire d agricul t ural l and from 

a local landlo rd, Raja Kh a n . Raja Khan was also Councillor 

of -the local Town Commit t ee. Theref ore, I d e c ided to app

roac h Raja Khan to seek h e lp . These p rove d to b e of great 

value. o Somehow, my broth e r a rra n ged a me eting f o r me 

with Raja Khan . I expl a i ned to h im my aims a nd ob j ectives. 
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And after l engthy dialogue he agreed to help me. The 

next daYI he took me to the site and introduced me to an 

elder of the Bagris l Na tho Chuhan, the leader of a clan . 

Raja Khan h elped me in explaining my purpose , and subse

quen'ly Nath huh n con ntcd to my vi si ts to h i band, 

and as well promised to explain my purpose to e l der s of 

other clans a nd bands so as to secu re an admi t tance into 

a wide spec trum of the t rib e . 

This, howeve r , d id not solve t he whole probl em. 

The Bagri s never objected to my pre senc e i n the ir camps, 

b u t were hos t il e upon my asking que s tions pertaining to 

their life. The e lderly people tried to keep me at a 

dis t a nc e and warned the youth again s t the c onsequences 

of t alking to me . Despi te the high re sistance, I succeeded 

in approa ching young p e ople and they responded politely 

though not fairly fr i endly. I explained t o t h em my purpose . 

I s h owed th em the p i cture books of the Afr ' can people , 

hunting, fighting, dancing, gathering food ann performjnq 

the ir religious ceremonies. Leaving that I was so young 

and knew a lot about the people living seven s eas fa rther, 

they were ver y much aston ished and out of their cur iosity 

mixed with p ra i se , they u s ed t o gath er r ound me and started 

a sking questions . Thi s chatting provided me much chanc e to 

understand their habits, their gesture and t heir tradition, 

a nd this understanding proved to be of much va l ue la t er on. 



Despite this, I had to work hard against their 

fear of paper. The elders, the source of wisdom, kept on 

alarmin g the youth against any misc h ief I could make by 

s upplying information s abou t them to the government. So , 

for many day , I took down my notes at hom , until I 

ove rcame this fear and succeeded in crea ting a good 

rapport. During these e arlier days, once they snatched 
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the camera from my fr iend, who was a co-worker, and I had 

to ask the son and newphew of Raja Khan for help in return

ing my camera from the Bagris . After repeated assurance 

about my b eing student, I could secure the positive opinion 

of the people. 

The help of Raj a Khan and of his son a l so posed 

a difficulty at one stage. As mentioned above, the Bagris 

had hired l and from the said Raja Khan for thier seasonal 

cult i vation . So , when R j a Khan introduced me to them and 

asked them to cooperate they a pprehe nded me as ' Raja Khan's 

man' to spy upon them . This wa s revea lpn to me from their 

b ehaviour of concealin g the informations regarding agri

culture . This misconception also took many days to be 

eras ed. When I became sure of their posit ive and fr iendly 

response, I started collecting data about the Bagris. 
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1 .7 METHODOLOGY 

For the purpose of amassing information I 

utilized different techniqu es . These techniques were 

selected in view of my relationship with and response of 

t he respondents. For example , I conducted census- form 

later rather than earlier in my fieldwork because of the 

high sensitivity of the Bagris to paper and penc il. However, 

following are different techniques:-

General Ta lk s 

The Bagris never allowed me to write down our 

talks . Sometimes on seeing paper, they bluntly refused to 

talk. So, I used to conduct general discussions. In this 

I a sked many question s and fell into long discourses with 

them. During such disc ussions , many aspects of their 

life, their religion, their history, their kinship and 

their marriage system came in t o consideration. Sometimes , 

during such talks of offended them, and out of anger they 

in respon s e, put in pla in many aspec ts of their life. 

These talks, I used to write down la te r on at my residence. 

The information thus received not specific but common in 

n ature regarding thei r word wherein they used to describe 

myths, their belief system. 



1. 7 .2 Census & Questi onn a ire 

To accumulate informa tion perta i nin g to the 

population, such as clan s , f amil y typ e and family size , 

education, e c o nomic p osit ion, powe r a nd infl u e nce, I 

conducted a census form . This was conducted , when the r e 
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was a c l ear surety of p r ope r response . To conduct respon 

ses related to their economy, t heir kin ship a nd marriage 

system and their political organizat i on, a q uestionnaire 

was also conducted. Thi s questionnai r e was conduc ted 

dur i n g t he middle period of the stu dy . This qu e stionnaire 

was directed towards in fo rmation about the patterns o f 

economy, transanction o f we a l th , labour, g i f t - exc hang e , 

about thei r kin sh ip type , kinship t ermino l ogy and role of 

kinshi p about the syste m , marriage rule , se l ection of s pouse , 

brideprice, divorce pr ice a nd rratrimonial life , about t he 

institutions of politics, pa t terns o f au thority , n a ture 

of conflicts an d subsequently, the i r resolution. 

1 . 7 . 3 In depth Interview 

To refine certa in concepts about the life s tyl e 

of the Ba gris, I conduc ted~ depth interview. During such 

interviews detail e d and valuable ta l ks took place, however , 

a few s p ec i f ic topics we r e disc u ssed s ince s uc h interviews 

usually took place at the time of l e isure. A responden t 
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was ~ree to talk about the ideology a nd ideal behaviour. 

So to bring the real b haviour conspicious, I participated 

in their activities. 

1 • 7 • 4 Participant Observ~!ions 

To further refine my data from the misleading 

ideal behaviour I personally participated in some of their 

activiti es. For example, they believed that begging is not 

a job of honour and so it is meant for old people, women 

and children. But when I was living with them I was invited 

to join a party of young men going for begging in the 

nea r l y town, contrasting the real behaviour from the 

ideal one. 

In the process of participating , Ian uage was a 

big obstacle, because I knew neither Sindhi nor the dialect 

spoken by the Bagris . Urdu did work but sometimes it became 

very essential to listen to their talk when they we~e dis

cussing some problem of prime importa nce. For this purpose 

I used an interpre ter, usually a young boy, who translated 

the conversation for me in Urdu i n return for the presents 

or very small amount o f money. 

Besides, I collected kinship terminologies, and 

genealogies to have further insight into kinship and 

descent rules. 



CHAPTER-2 

ETHNOGRAPHY AND ORIGIN OF BAGRI 

'l'he focus of th i s st udy has b e e n def ' ned. J3ut 

at this point it is o f prime importance , pr ior to the 

discussion of the kinsh ip system, to know where Bag ris live 

a nd what are the natura l con ditions? Who a re the Bagris 

themselves? It is equally important to know about their 

subsistence pattern and how they pe rc e ive their relations 

with n ature and superna tur e. The need to s tudy these 

aspects arises from the fac t, t hat human behaviour is not 

defined in terms of any singul ar social, e conomic, religi

ous o r biological factor but all s uc h facto rs contribute 

equally to shape behaviou r . Ben ed ic t (1 939) in her boo k 

'Patterns of Culutre ' emphas i zes tha t culture , which is 

shared behaviou r of a group of peopl e , must be taken as a 

whole. Any singel cultural trait c a n no t repres e nt behaviour 

if viewed alone wi thout reference to contRxt or the other 

ingredients. Similarly an thropo log ica l geneticist s bear 

the opinion that contemporary an d historica l varia tions 

a mongst human behaviour are relate d to env ironmental 

pressures including climate a n d l a nd, as well as values, 

att i tudes, beliefs etc. Therefore , t hi s chapter will 

cover the b asie ethnog r aphic fea tures of the area . 

25 
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2 . 1 GEOGRAPHY 

The Bag ris a re distributed throughou t Sind and 

adjacent areas. They make encampments in the outsk irts 

of the cities a nd o n the banks of the river Indus. These 

encampments are used a l t ernate l y. During t h e season 

when t h e water has receded they shift to river side e ncamp-

ments from thi e r abodes in t h e v i c ini ty of the urban settle 

ments . Th ey classify these enc a mpme n ts as kacha 

(Cult i vated· nature Levee )a nd ~kka (Cul itvated hinter land) I 

selec ted five camps located a r o un d the city of Sukkur , the 

district h eadquarter. 

Sukkur is situated on the Indu s . It is the th ird 

biggest city of Sind prov ince. Sukkur District lies between 

east longitudes. I t is bounded on the north and we st by 

Jalalabad and Larka na di stric ts, on t he south by Kha irpur 

distr i ct, and t h e southea st by Ind i a. On t h e north it 

is bounded by Rah im Yar Khan district of Punjab province. 

Leaving aside crossing t he boundary with India, all the 

other distr icts of Sind rema in in the ran g eof Bagri 

mobility. 

passe 
The IndusLthrough the distric t . During the summer 

t he melting of snow in the catchme nt areas of t he river 
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Indus results in fl oods. When the f l ood is over, the 

r iver leaves alluvial deposits up on which Bagri grow some 

crops e . g . wate r-melon s, melon , peanut s a nd vege tables. 

As far as cl imate is c onc erned, s umm e rs are hot 

and humid while winters are cool a n d dry . During s ummer , 

temperatures some time rise to about 120 °F (49°C) . The 

months o f June and Ju l y are very ho t. The months of 

August a nd September are s tuffy and suffocating because 

of the humidity . In winter the climate is dry and mild. 

The sea breeze seldom touc hes this d istrict, so t he rain 

fall i s poor, the annua l average being 2 to 3 inch e s. 

Although cyclones and winds torms are not very common, the 

hot winds which set i n e arly Apr il b low morning t ill 

evening from the north wes t erly direction. 

The chief natural f ores t of t he area are babul 

(Acac i a Arabia ) bahan (Populus Euphra t ica ) , kandi (Proso-

pis Specigera), siras (Mimosa Lirisa ), pipal (Fic us Rell -

giosa), bhor (Fic u s I ndica) and la i (Ta marix Gallica) . 

Of the bushes there a re kirur (Cappris Aphylla), k i p 

(Leptodenia), and the ak (Calotrop is Hamitonii) . 

(Source: District Gaz e t teer , 1 97 2, pp. 3 ). 

Among the wil d an ima ls found in the area, are 

wol ves, jackals, foxes, wild pigs, wi l d cats and several 
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varieties of deer. Beside, these big animals, hares, 

mongooses, tortoises and lizards are found frequently. 

The domes t icated an imals include mostly dogs, goats and 

sometimes hens. All t he wild animals found in the region 

ar 1 u ted and t I • 0 g8 ur \ u. 'cd in hun ting und wa tch 

ing the camps. They rear t wo types of dogs for different 

purposes. For hunting, a f ast-running breed of dogs is 

brought up whereas for watching the camp, strong dogs 

of different pedigree are kept in t he settlements. 

The Bagris, as described by Soomro (1 977 , p. 61), 

belong to group of wandering tribes of Sin d. They are 

non-Muslim people. As regards their origin and presence 

in this area, there are many myths. Ibbetson, Madagan and 

Rose (1978, p. 33) con sider the Bagris as original inhabi 

tants of Bagar, t he prairies near Bikaner, which lie to the 

south and west of His sar. Russell an d Hiralal ( 19 75, p . 65) 

on the other hand state that "the word Bagri is deriv ed 

from a tract of country i n Malwa \vh i ch is k nown as the 

Baga or 'hedge of thorns' because it is surrounded on all 

sides by wooded hills" . Ibbetson and others are of the 

opinion that they are members of Rajput or Jat castes. 

Similarl y Russell and Hiralal (1975, p. 49-50) 

say -that, "they c l aim to be Rajputs and were divided into 

clans with the well -known Rajput names of Solanki, Punwar , 
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Dhundhel, Chauhan Ratho etc." The Bagri of Sind have 

borrowed these names as Saroki, Punma r, Dhamdaro, Chauhan, 

Roda etc. 

Local people believe that the Bagris had been 

l iving in Centra l India, and with the invasion of the 

Aryans they migrated to this area. The Bagris were deemed 

outcastes by the Aryans a nd under such severe social strain s 

they went into jungle or desert parts o f the subcon tinent 

where population was scanty. Some people believe that 

with t he p ssa of im . they b came nak d due to their 

poverty and it is comparatively recently that they began 

to wear cloths. 

They appear to be remanents of aborginal tribes. 

Fuchs (1973) says that 'Bagdis' (Bag r is) are another tribe 

o f doubtlessly former abor i gin a l type which has settled 

in Ra jasthan, Madhya Pradesh and West Bengal'. It is 

very probable that Bagris migrated from Rajasthan to its 

adjacent area of Sind. Fuchs (197 3 , p. 1 12 ) further argues 

that "their feature and dark complexion betray thei r abori

ginal origion but it is impossible to trace tham back to 

any particular racial group ". The proof of their being 

aborigines further can be deduced from their profession of 

hunting and gathering (Fuchs , 1973, p. 128- 130). With regard 

to the ir outcaste status, Fuchs (197 3, p. 112) opines that 



" socially (their ) caste is v e r y l ow; the y accept food 

from a ll Hindu ca s tes". 

3 0 

Again, in connection wi th di s cussing the Waghri s 

of Guj e rat, Fuchs (1 97 3, p p . 128) conside rs Waghri s , Bagris 

and Bagdis on e and the same . Contrary to Ibbetson , he 

associates thei r orig i n with that of sansis of the Punjab. 

According to t heir own tradition . Fuchs asserts the, Bagris 

carne to Guj erat via Ra j asthan. From Guj erat they l ater 

spread over other part s o f Sind. Th i s s e ems rea sonab l e 

from t ho fac t that , though adopting e v e rywh ere the loc a l 

languages, they have re t a in e d remanants of Gujerati in 

their pre sent forms of speec h. And th i s c an b e ob serve d 

amongs t the Bagri s today . 

From the a bove discuss i on one can infer that 

they are aboriginal people who, unde r the torre nt of 

successive invaders , we r e displac d a nd dispersed and 

began to lead the v agab ond life. Th e Bagris are divided 

into different clans. They c a nnot b e t raced t o clear 

historic ancestors. Howe ver, the y consider all the 

members of the clan as brothers and s iste rs . Thi s pre

vents t h eir marrying into the i r own c lans. In other words 

thes e clans are exogamou s groups . Th e local word for 

such a clan is paro. There are nine paros of Bagr is. 
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They are: 

1 • Chuhan 

2. Dabi 

3. Saroki 

4 . Kor i 

5. Nanwarah 

6. Punmarh 

7. Damdharo 

8 . Roda 

9. Wadyaro 

I have termed these paros as clans. I feel that 

I a m justified in do i ng so, if we examine the definition 

o f clan. Robin Fox ( 19 6 7, p. 119 ) de f ines clans as "higher 

order units often consi s ting of severa l lineages i n which 

common descent i s assume d but canno t necessa r ily be demon -

strated" . So eac h paro consists of several lineages. Every 

cla n is a maxima l patril ineage but cannot trace ct CUllunon 

a n cestor. However , as said earlier, they demons trate 

this sen se of commoness by the expr e ssion tha t "we are 

children of one p erson a nd therefore brother and sister. 

And sin ce it is sin t o marry a brothe r t o a sister , we 

don't ma rry in the paro". Hoebel (1958 , p. 334) cons iders 

a clan as "an enlarged unilatera l kinship group tha t rests 

on the fiction of common descent from a founding ancestor 
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who i ved so f ar i n the distant past as t o by my t hologi-

cal". This s e nse o f common a ncestry us ua lly c auses t h e 

regul a tion o f their b e hav i o u r a l ong the l i nes of putative 

kinship, he further conc lude d. 

raking this defin it ion as a t ouch stone , if we 

view each paro with r egard t o l e g e nda ry and mythological 

stories in the Bagris t radition, we c ome to the conclusion 

that eac h paro clearly fit s in the de finition of clan. 

Simi l arly, the prohibit i on upon marry ing within one's 

own £aro j.s regulat i n g beh aviour. 

As regards thei r subsistence , they are b a s ically 

hunter- gathere rs b ut with the pas s age of time they have 

a dopted agricu l tural l a b our but not t o a pre fer red e x tent. 

Furthermore as Fuc hs s tates, 

"de p iv d o f their o~igina l huntin g a nd 
col l ec ting ground s, they c on s ide r them
selves just ified to beg , to s teal and 
to pilfer, to dece ive , and c heat, even 
to break into houses a n d harm and rob 
t r avellers and helpless pe r sons ". 

(Fuc hs , 1973, p . 130) 

I will, theref ore , desc r ibe t heir subsiste nce 

patterns under t he h e a d ing o f economy in the f o llowing 

section . 



33 

2.2 ECONOMY 

As mentione d in the forego ing paragraph they 

a re basically hunters and gatherers , bu t a l so they p rac-

tise prima ry gricul ture , begging, labour and as w-ll as 

such diverse economic pract i ces as robbery etc. Before 

g ivi ng t he details of t he ir methods of s ub sistenc e activi -

ties, I intend to give tabulated sketc h o f the i r a nnual 

calender of s ubsis t e nc e act ivi ties:-

Sr. : 
No. : 

1 • 

2 . 

3 . 

4. 

5. 

6 . 

7 . 

8 . 

Month 

August 

CI1ART- 1 

TABLE SHOWING MONTHWISE SUBSI STENC E 
ACTIVITIES 

:Local Activities 
:month 

Badroon Lizard hunt ing, begging 

Se ptember Akhoon Vegetable sowing, begging 

Octob er Katkali Harvesting peanuts and huntlng 

November Magar Sowing water-me l on 

December Poh Hunt ing 

J anuary Mahu Hunting 

February Phagan Hunt i ng , ha rvesting wa ter-melon 

March Chatro Harvesting water-melon, hunt i ng 

(Con td ... P / 34 ) 
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Con td ...... Table-1 P.33 

9. April Wahaki Harvesting water-melon, hunting 

and melon - sowing 

1 O. May Jath Sowing pea nuts, begging 

1 1 • June Har Harvesting me lon, begging 

1 2 . July Sawan Hunting l izards , begging 

2 . 2.1 Hunting 

For Bagris, hun ting is the preferred mode of 

subsistence. Leaving a ide the cow they ea t every type of 

flesh. Beef avo idan e i due to t heir Hinduistic belief 

that the cow is sacred a nd equivalent to the mother deity. 

They hun t wolves , jackals, foxes, mongoose, lizards parti

c ularly uromastics, and hare etc. They hunt wild boars 

when they come to ea t and devastate t he ir crops near river 

banks. Including in the game hunted ~re prohibitRd fnnrls 

i n I slam, Hinduism, Christianity a n d other religious 

sects of the area. There fore, due to their social pollu

tion occuring fr om the ingestion of prohibited items of 

consumption, Muslims, Hindus, Christians and Sikhs avoid 

mixing with them. Such diet among the Bagris have a 

h i storical background . As mentioned ear l ier, legends 

tell that they were beate n out of the ir abodes and compelled 
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to live in scanty envi ronments for subsistence which may 

have led t o this behaviour. Bagris stil l hunt with primi

tive weapons and use the trap and noose. They hunt e ither 

in thei r agricultural fi eld or arrange hun ting bands that 

leave in search of the game from place to place. 

Agricultural activities consist of cer t ain c rops 

which can be classi f ied as cash crops . They include water

melons , ground-nuts and peanuts. Jackals a nd wild bears 

eat the juicy roots of such crops . In the sea son when 

the crops have come near ri peni ng, these an imals are 

constant visitors. The Bagris hunt these animals . Bagris 

intentionally sow such crops hopin g to entrap animals and 

so agriculture is subservient to t he hunting. 

For other types of hunting, hun ters from different 

paros c on s titute a hunting band. These bands remain mobile 

from p lac e to place in search of game along with their 

families. So a band enc ampment is not of s imple cognates 

or a gnates but it is usually a corporate g roup, wherein 

are included fami l ies o f dif f eren t ~ro~ f or the purpose 

of hunting. 

Bagris are great hunters and bird snarers. They 

domesticate dog s which are also excellent trackers. The 
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Bagri s with the h elp of trained dogs, smel l out the 

game. Dogs are h i ghly valuable beca u se they on on e hand 

flush out the hunt from the bushes and then chase after 

i t to injure o r kill it for th e ir masters . Sometimes when 

the game is too stron g to b e subdued by t h e dogs, the 

Bagris atta c k with their axes and k ill it. Such hun ting 

bands are organis e d i n hot summer days. 

Hunting is not only t he source o f food but it 

also provides extra mon ey by selling the sk in s . These 

skins are used as decora tions and al s o made into caps. The 

fr esh meat s o got from hun t ing has another purpose be s ide 

f ul fil l i ng the need of foo d . Thi s i s exchanged as a gift 

amongst Bagris kin and friend s and t he refore it i s a sign 

of s t renthening kinship bonds a mong the people. 

When male members o f the band are out for hunting, 

the women f olk collect dry sticks to light the h e arth and 

also sea r ch food s tuff s such as mushrooms, grasses, roots 

and o ther edible ob jsc ts from around t h e a r e a . Sometimes, 

however , they go for b egg i ng into the near about v illages 

a n d towns. 

H nting , th r efore , j s not a s ingl e and s ufficient 

means of s ubsistence. The Bagris a re compell ed to adopt 

other means too, among them i s agriculture. 
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2.2.2 Agriculture 

Bagris are lan dless peopl e . To meet the needs 

of t he d ay they a cqu ire land f rom loc al landlords on a 

contract basis and rai se water-melons, melons, va rious 

vegetable s and p eanuts . They do no t cu l tivat~ major staple 

crops like wheat, r ic e etc. because t h e y r equi re long and 

hard labour. Emphasis is upon cash crops which bring 

income within a shor t per i od. This behaviour s uggests 

a short term mentality a nd pre sent-orientation but is 

in fact made necessary by the t emporary nature o f t hei r 

s ettlement s. 

The techniques empl oyed for the cultivation 

are very primitive. They are: 

a. Khadda 

b. Nali 

a. Khadda: Litera lly means a ditch. Thi s me thod 

i s used for the cultivation of water-me l ons. Th e land u sed 

for this purpose is n ear t he banks of the rivers which 

have become marshy after the receding of the water. Alluvial 

silt is left behin d an d the land contains water. So the 

soi l is dug down to the water table , about three to fiv e 
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feet. On account of it s marshy nature this area is 

termed as kacha (not hard) . After d i gging is over , seeds 

a re sown a nd are covered with wet so i l and t he ditch 

is left open. 

This task of khadda cultivation requires the 

intensive labour of th e whole famil y. Men dig the di t ches 

and women and children sow the seeds. Sometimes for the 

pu r pose of c ultivation the whole community participates. 

The family intending to perform s uch a task need ing 

communal activity and invite s its relatives and friends 

to help. 

Before the commencement of such activity , the 

intending family i nforms the !!ukhi (h e adman ) of t he ~ro 

about its intention and requests him to extend the invita

t ion . An d i t is the re spon sibility of the Mukhi to do so . 

. ocally this commun e 1 c:JC Livi t y 1s Lcrmcd e s Vc:Jng~ro. 11 re 

on e can see a ceremonia l display. The host family which 

requested relatives and friends t o participate a r ranges 

sweets to be provided . These are offered to the gods and 

deities for their blessing before the start of work. The 

participants work from dawn to dusk till t he work 1 s 

finished. The host family is respon ib l e for providing 

the food a nd drink for the participants. 
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Such type s of feasts are Al so found among the 

North Amer ic an aborigina ls . G.L . Wilson (1917, p . 43 ) 

describe s a feast given a fter a communal labour practice . 

He says that, 

11 the day a fte r the c orn was p i ck e d, . 
they were going to give a hu s king feast. 
The invited h elpe rs s oon app ared. Most 
of them we re young men from 19- 30 years 
of age but a f ew old me n were in the 
company. These we re also welc omed and 
giv e n a share in the fe a s t. They were 
pa i d f or t heir l a bour wi th meat g iven 
to eat . Each carried some of me a t, 
which he c ould no t eat, to his home". 

( G . L. (·Vi I son, 1 9 1 7 , P . 4 3 ) 

This s hows that the feasts are arrange~ in order to in t en-

sify thei r interaction because suc h fea st b e side meat a l s o 

provide an amusement to the worker. lIenc e these functions 

have mo r e implication s than me r e economic. Similarly 

Vanga ro is, t h e r e fore, not only an economi c activity but 

also a soc i al fun c tion. Such a typ e of ctivi ty is not 

uniqu e in this are a b u t n early every p easant in traditional 

soc i ety performs such func t i ons with local variations of 

terms and nature. 

For the purpose of cultivation Bagris a c quire 

land fr om loc a l landlords on fixe d rates of tenancy. I n 

di t c h (khadda) cultiva tion th e l and l ords rec e i ve half 
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the va lue of the tota l produce . Since produce is i n 

the form of seasonal fruits and wh ic h cann ot b e s tored 

for a longer period, the landlord does n ot accept the 

produce but cash . It is the responsib il i ty of t he culti

vator to dispose of the crop befor e the landlord gets his 

share. So the cult ivator markets hi s produce as well as 

t4e landlord's without a ny further reward f or t h e extra 

labour involved. 

Since ditches are dug where t h e wa t er table i s 

comparatively I igh , thcr - arises no nee d of f u rther irriga 

t ion . But va r iou s vegetables and p eanut s are not deep-rooted 

plants and moreover water logging in their roots adversely 

affects t hei r growt h. So t h e c u ltivation of these vegetabl e 

is not through the method o f Khadda c u l tiva tion but so l ely 

through Na l i cultivation . 

b. Nali: Nali or furrowing needs tools, which 

include p loughs , pairs of oxen a nd other cultivation inl~le 

ments. But since oxen and too ls are not possessed by the 

Bagris, alon g with land they borrow t hese tools from the 

landlord. For this reason th e tenan cy pact is different 

from that meant for di tch cultivation. They plough t h e soil 

with primitive ploughs (though sometimes, however, they 

borrow technology for this purpose for which payment is 
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the land ) . After the l and is channelled the seeds are 
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spread by Kuatla (broa d sowing by hand ). For irr igat ion 

the water is acquired from the landlor ds tubewell on shared 

paymen t between the landlord and the Bagri who tills the land. 

This type of cultivation occurs at ~kka (not m~rshy, solid 

land away from t he river bank) . 

As far as customary tenancy rules are concerned, 

in this type of cultivat ion , one third of the tota l produce 

goes t the cultiv t rs, nd th! remaining two thirds to the 

landlo rd. This rule is valid throughout the area irrespec

tive of the nature of the t e nancy (i. e . wh e ther they are 

permanent tenants or temporary like the Bagris). Of this 

two thirds, one third is for lending the agr icultural land, 

and on~ third is compensatory benefit for the oxen, p lough

ing tools, or water etc. 

Up to the reapin g of the crop all members of the 

family work in the fields. Women and children work in the 

day time when the men go for labour a n d in their absence 

they go for begg i ng into the near by towns and villages. 

After coming from their work men spend a few hours more in 

the i r field s working. Wh e n the crop i s ha r vested and a 

cultivator separates his s hare, it is first distributed 

mong kin and t h Mukhi. This gift-giving tradition 
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appears to be universal a mong soc i e t ies of l i mited 

technology and h a s been mentione d f requently in anthro

polog ical literature. 

One s uch exampl e can b e give n of the Eskimos which 

are s imilar t o t he Bagri in thi e r distribut i on o f meat after 

a surplu s hunt. When a n i ma l s are ki ll ed the s e are dis tri

bu t e d among the kin, ba nd-members and friend s in a pres

cribed manner. Each memb er of the hunting par t y dis tributes 

his part as f ollows: he takes the bes t part of it for his 

own fami l y; then he gives t o paren t s a n d parents-in - law 

(i f they are in same camp ); t hen to brothers and c ous in s ; 

and fi n ally to various other fami l i e s in the camp. 

After distr ibut i n g gift s betwee n r e latives and 

the Mukhi a n d keeping a portion for personal u s e , the rest 

of the c rop is marketed , a nd sold t o a particul a r cl ient. 

Ev e r y Bagri has a part icular cl ient in the mark et i n Sukkur . 

I n a ddit ion to hunting act i vities a nd cultivation 

the Bagri search for work as casual wage l abourers in the 

town s and villages. 
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2 . 2 . 3 Begging 

Th o ugh e x p l ic i t l y t hey d i s l ike begg ing, ye t a 

ma j o r p ort i on of t h e population b egs: women and ch i ldren 

are fr e quen t vis i tors to houses in the towns. Aged Bagr i 

men b eg in the ma r ket place . In cha r i ty they get gra in , 

flour, c ooked f ood , c l o t he s and money . Since clothe s a re 

not nece s sari ly o f t he s iz e of t he b eggar, so t h ey a re 

dis t ributed withi n t h e ex t ende d k in g roup whoever they 

fit. Food is s hared out amon gst themse l ves by t h e gangs 

of b e ggars . \ The Bagri ec on omy i s b a s e d u pon three methods 

or techniqu es. Suc h t ypes of economy i s also f oun d amon g 

t he Da:ni of Grand Va lley of Gueni~ (Fri e d e r I 1979) who a re 

hunters a n d gatherers and a l so cultivate the sweet pota t o s . 

Similar l y t h e Bag ~ i ra i se me l on, wate r -me lon a nd vege t a bl es 

along with the hunting of wi ld an imals and begg i n g . 

Af t e r describing sub sis t e nc e activities it seems 

r e l ev ant to desc ribe t h e i r g e n e r a l dwe l l i ng pa t ~ R rns. 

2 .3 DWELLING 

Bein g depr ive d of l and o wnershi p , they a re 

un a ble to c onstruc t perma nen t hou ses so t h e y k eep on moving 

and wh e rever the y stay they erec t s h e l t er-pa v i lion ma d e u p 

o f t h r ee erec t t r unks covered by dry d a te pa lm l eaves . 



44 

The pavilions are open from al l s i des. 

2.4, DRESSES 

As regards dres s , the women wear shalwar- qameez 

(loose trousers and shirts) and t ake a piece of cloth to 

cover the ir heads as a shawl or veil . Children usually 

remain naked. Young men wear shirt and dhoti as a sarong. 

For head dress y oungsters wear Sindi caps and put a sheet 

of cloth at their shoulders. Old men wear the s ame dres s 

as worn by youn g men wi t h the diff e rence that t hey wear 

a tu rban usually instead of the Sindhi cap . It denotes 

an spect of accultura tion by emulat i ng. Some women, 

however, have silver ornaments whic h they display at the 

oc c asions of high fes t i vi ty. Thes e include , Mandro (ring), 

Kan d~ (nose- pin) Wallo (e ar-ring) and Chatto (ring). 

2 . 5 PROPERTY 

Among the Bagr i t he r e c an be found only the move-

able p r operty. Immoveab l e prop e rty i tems such a s land and 

hous es are totally absen -t. Bagri p roperty consists ma inly 

of f ood stuffs, weapons a nd t ool s , d og s , cere monia l items 

such a s Bhagvad Gita, Gran th u s ed i n r i tual performance s , 

clothing, household u ten s ils and s ome light ornaments. 
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Inheritance passes through male lines. If a 

father dies his property goes t his sons. In case there 

is no son, the n it goes to daughters. If someone has no 

son or daughter, then his property 1S divided among hi s 

agnatic kin such as fa ther ' s brothers and cousins. Most of 

the property lef t is possessed by the kind with whom the 

deceased has had good relations. 

2.6 FOOD 

Food is ve y simple and consists m inly of wi ld 

animal's f lesh . They do not spare any anima l a n d seldom 

care about pol lution except cow. However , on the occas i on 

of s ome festival they prepare sweets and special di shes 

from r ice. Among other items of foo d include mushroom, 

baked roots , boiled l eaves of sa l ad , pulses etc. 

t h e y are omnivorous. 

I n all 

The y domest icate donkeys , for mi lk t h ey Leal 

goa ts and for pou ltry they rear hens. Usually every family 

ha s a couple of goats . 

Human relations between the indivi dua ls of a 

family or paro are regularized in many ways , though the 

social values involved in social organization. Therefore, 

it is also important to examinG the religion of Dagris. 
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Only t he b e lief system wil l be focussed upon here. Rituals 

are discussed further in a portion of chapter four. 

2.7 BELIEF SYSTEM 

The Bagri s do not believe i n any s i ngu l a r c oncept 

of a diety and thei r b e haviour in this regard i s plurali stic. 

I n c e rtain sphere s their r itua l activity j.s quite similar 

to the Hindus. They worship many Hindu de i t i es e.g. Rama, 

Krishna, Kali Devi, Sita Devi etc . They consider Guru Nan ak, 

th o found r f Sikh ism, s a god l y person a nd ke phis p c

t u r es or portrait s in their posses sion f or sake of good 

l uck. Si milarly t hey avoid to swea r upon the Holy Quran 

considerin g it is holy book and str ongly b e lieve in t he 

Sufi s·ints s uc h a Sakhi Sarwar a nd Daho Sultan. They 

consider the Bhagavad Gita , the on e of the scripture s o f 

the Hindus, t h e Gu r u Gran t h Sahib, the holy book of Sikhs, 

and t he Qu ran , the holy book of Muslims equally sacred. 

The i r marriage ritual s are essentially Hind1) AS I shalJ 

discuss further below . They wou l d worship in Hindu t empl e 

but, according t o one informant, since they untouchable 

(according to caste Hindus ) they are n ot a llowed to enter. 

Furthermore a Brahman does not lead their prayers , but a 

memb e r of a trader caste (Bania ) performs the duty of a 

priest i n th i er templ e. Th e Rania does not l ive i n the 

c ommunity but visits only at the time of rituals . He is 
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paid i n form of sweets a nd presents, usual l y cons isting 

of c l othes and sometime s money t oo. The Bania decides in 

matters pertaining to r el igion . At the r itualistic ceremo-

nies like Chhatti (naming of the c hild), Jhand (hair-cutting ) 

and Jania (sacred thread c e remony fo r g i v ing the me mbership 

into re l igious group) . Th e Bania sings the holy verses from 

t h e Gi t a or Granth. 

One important feat t r e of the Bagris' belie f system 

is their strong b e l ief i n Mu s lim saints, particularly Sakhi 

S rwar, hose shrin is s itua t ed at Dera Gh az i Khan, a 

divisional headquarter i n West Punjab. They pay pi lgrimage 

to t his shrine t o seek good luck and off e r gifts in kind 

and cash t o the shrine . 

They also believe in Kr i shna (incarnaled as Ram) 

the one who create s, a nd Allah, the one who is me rciful. 

Accordin g to their bel ief Krishna and Al lah are brothers. 

Former i s a god of Hindus and the la t t e r is t he God of tlle 

Muslims. The story is that once t h ey were a ngry with each 

other and Guru Nanak r esol ved the ir gr i evances. Their 

beliefs reveal a heavenly family whic h is living i n the 

skies and ruling a llove r the India. 

My aim in thi s t hesis is to grasp the n ature of 

kinsh ip among Bagr i, I have described brief l y the i r origin , 
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their economy , dwel l ing patterns, the i r be lief sys t em 

and the e nvironmental condition s. This, will help me in 

understanding the Bagri kinship system , b ut data on social, 

politica l a nd nor mative behaviour wi ll he lp me analyse t heir 

kinship organization. So, the next c hapter wil l cover soc i al 

organiza tion. 

2.8 SUMMARY AN D CONCLUSION 

In this chapter we saw that the Bagri claim their 

Rajput origin. They are scattered allover India and Sind -

a s o uthern province o f Pakistan. Th e major source of their 

a t traction to Sind , for the Bagri, is the river Indus which 

is the only source o f wate r available to the m. It makes 

natural levees which support their cultivat ion moreover 

the scrublands on t hes e levees provide a shelter to wild 

an 'mals of th ::. ~ - ':1i 11 whic h (lr hunted by th m. 'I'hei.r 

mi g ration to the outskirts of cities and vill a ge s is 

cau s e d by the overf lowing of river an d c overin g of thes e 

levees by flood water . In the months o f floods they prac

tice begging in nearby cities a nd vill a ges a nd hunt l izards 

in hinterlands. 

They are divided in patr i-clans which are tot ally 

exogamous . They live in bands and nuclear families. Finally, 



they are primitive people practicing plural beliefs 

sncretized with nature worship , Hinduism, Sikhism and 

Islam. 
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CHA PTER-3 

SOCIAL ORGAN IZATION OF THE BAGRI 

In the preceding two chap ters I have d e scribed 

the geograph ic locat ' on of the Bagri tribe, their sub-

sistence ac tivities and pat t erns , and their origin . This 

chapter will deal with the framework of sccial organiza -

tion and will demonstrate the political, ritual and k in ship 

groups of the Bagris. Firth (19 51, p. 40 ) defines s ocial 

organization as " the syst lm tic orderlng of social r l a-

tions by acts of choice and decision". Hunter and Whitten 

(197 6, p. 974) also define social organization as "the 

systematic ordering o f social relations through acts 

of choi~e and decis ion . These acts are guided by prece-

dents that are provided by the social structure and limi-
.J 

ted by the range of pos sible alternatives". Lowie (1947, 

p . 4) def ined social organization as "the groups in ·to 

which society is div i ded, functions of these groups~ their 

mu·tual relations and the factors determining their growth ". 

The ordering of social relations assumes different levels 

on the base of blood, marriage, friendship , partnership 

and social interac t ion. The l evel and nature of the 

social ordering among the Bagri will be examined in this 

chapter with particular emphasis on kinship. Di fferent 
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levels of the Bagri social organization can be strati-

fied diagramatically as follows that I drew with the 

help of my partner Ghulam Younis. 

MITRMITRE 

DIAGRAM--1 PARO 

3 . 1 FAMILY 

As is evident from the diagram, the family 

occupies the core and all other levels are determined 

b y this core unit. It seems relevant here to first define 

the term theoretically. Murdock (1 949, p. 1) defines the 

family as , 

" the ~ocial group characterised by common 
residence, economic cooperation and rep
roduction. It includes adults of both 
sexes , at least two of whom maintain a 
socially approved sexual re l ationship and 
(have) one or more children , own or adop
ted, of the sexually cohabiLing adults" . 

(Murdock, 1949 , p. 1 ) 
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The fami l y as elsewhere is the basic unit of 

socia l organizat i on of Bagris. By taking into considera-

tion Murdock's definition, I will expla in the nature of 

Bagri family and its' function. The Bagri family is of 

the nuclear type . Every male after marriage erects his 

own hut in the v i cinity of his father's hut and parti-

cularly within h i s father's band. In this sense the 

family is patr ilocal and can also be termed as virilocal. 

This nature of the family residence strongly suggests 

the patrilineal character of the tribe. The children live 

with their parents and share their hut until their 

marriage. 

DIAGRAM-2 

F 

Ego 

I observed 5 bands comprising 73 families with 

total population of 284 individuals. The calculated average 



f ami l y s i z e tu r n ed out to b e 3.8 pe rson s p e r family 

a mong t h e Bagri s . The f ollowi ng t abl e will rev eal t he 

size o f families among the Bagr i . 

TABLE- l 

TAB LE SHOWIN G FAMI LY SIZE 

Ba nd I To t al :No . o f I 

No. : Populat ion : f amilies 

1 30 7 

2 36 9 

3 6 5 13 

4 8 5 2 1 

5 68 23 

'rota l 28 4 73 

Fami ly s i z e = 284 / 73 - 3 . 8 

As f ar as t h e f unctions of f a mily ar e conce r ned , 

ac c o r ding t o Hoebel (1 958 , p. 35 6 ) I t he ir g i s t is a s 

f ollows :-
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1. Sexual 

2. Economic 

3. Reproductive 

4 . Educational 

These f our func t ions of the family are fulfilled . 
by t he Bagri family. The fam ily union is the socially 

recognised and lega l ised form for sexual ac tivities and 

ultimately for the birth of children . In the contex t 

of social organization, submission to the social rules 

and norms is necessary. The rules of family determine 

legitimate and illegit imate sexual intercourse among the 

members of the group, in the form of incest and adultery. 

Tribe members f ormulate these rules and violation of the 

rules of marriage demarked by the family is incest and 

adultry. There is a typical exampl e of sexual functions 

of a Bagri family wh ich was observed during my study there. 

A boy : of a band had illegit imate re lations with a girl 

of another band. This was an utter negation of BaYLl 

marriage rules. Eventually the boy was forced to buy the 

girl and marry her. As punishment he had to pay more 

brideprice than usual. 

Th second basic f unction of family among the 

Bagris in context of social organizat i on is the 'reproduction'. 
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The reproduct i on of childr n is the ul timate purpose 

of t h e marriage and fami ly un ion. Fox ( 1967, p. 27 ) 

sa_ys t hat " death , r eproduction a nd coupulation are 

t h e bas i c fact of life. De ath creates destruct i on of t he 

spec i es a n d coup ulation a nd reproduc t ion are answer to 

it" . Simil ar pattern i s adopted by t he Bagri als o for .. 
their s u rvival a n d con t inuation. They reproduce for the 

c on t i nuance o f the tribe with n ew me mbers who bear t h e ir 

c ul t u ral and tradit i onal charac t e r o f the ir society. 

Econ mic c oop rat i o n ' s the Lhird ma in rol 

o f the fami l y. All t h e meniliers play their part in f amily 

economic activities. After the establishment of the house-

ho l d, both hu s band and wife work and con tribu te to the 

income of the fami +y . The man u s ua lly hunts and the 

woma n works for the chi ldren . The man ploughs and the 

woman sows t he seeds in t h e soi l . Their c hildre n start 

he l ping their pare nts at the early a ge of 9/ 10. Chi l dren 

usua l ly mak e mon ey through b egging. 

The fourth important function of a family is the 

e ducative one. Th i s may b e _cal l ed s ocialization . Children 

are taught loc ally appropriate knowl e dge so as to make 

them u seful member s of the s ociety . In Bagri soc ie ty 

the most importan t knowledge is of subsis t ence techniques 



The r e product i on of children is t h e ul timate purpose 

o f t h e marriag e and f a mily unio n . Fox '1 96 7, p .27 ) 

says that "death , reproduc tion a nd coupulation are 
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the bauic fact of l ife. Death c r ~Les des t r uction o f the 

s pec i es and coupulat i on a nd r epr o duc t ion are answe r to 

i t" . Simi la r pattern i s adop t ed by the Bagr i a l so fo r 

their survival and continuati n. The y r e p oduce for the 

contin uance of the tribe " wi th n e w members who bear t hei r 

cul t u ral and tradi t ional characte r o f their socie ty. 

Economic cooperation i s t he third main rol e 

of the fami l y. All the memb rs p l ay their part in family 

economic a c tivities. Afte r the e s tabl ishment of t he house 

ho l d , b o t h husband a n d wif e work and contribute to the 

income of the fami+y. Th e ma n u s ua l l y hunts and the 

woman works for the chi l dren . The man ploughs and the 

woman sows the seeds i n the soi l . Th e ir childr en start 

helpin g thei r parents at t he ea r l y a ge of 9/ 10 . Chi l dren 

usual ly mak e money through b egging . 

The fo u rth important function of a family is the 

educative one. Th i s may be _cal l ed social ization. Childre n 

are taught l ocally a pp r op riate k n owl e dge so as to make 

them useful members of the soc ie-ty. In Ba gri socie ty 

t he most important knowledge is of subsi s tence _t echniques 



56 

and r itual performance s . The Bagri c hildren are tra ined 

f or b egging, to pose as deserving of alms. They set out for 

alms in the morn i ng and return in the noon with food grains, 

old c lothes and cash. When a band goes for hunting , the 

y oung ma le Bagri accompany the band under father's leader

ship. Durin g t he hunt , the fathe r teaches t h e boy about 

the t e chnique s of hunting an d how the prey is traced and 

trap p e d. Simi l arly, a young Bagri girl ge ts tra i n e d b y 

her mother a t home. She l earns to p r epare the meal s, to 

rear the child ren, and a lso techniques of begging. These 

function s n e c essarily bring the fam ily along side other 

famil ies f o r mutua l hel and cooperation . In thi s way a 

social group forms wherein " reciprocally and mutually 

adj us ted respons es bind a number of participan ts" 

(Mu rdock, 1949, p. 3 ) . A family participates i n suc h a 

group with a se t of clustered re lationship. Murdock (1 949, 

p. 3 ) counts eight such re l ationships as: husband-wife , 

father-son, father-daughter, mother-son , mother-daughter, 

brother-brother, brother-sister and ister-sisteL. 

3.2 BAND 

The n e x t level of social organisation is the 

ba n d. Hoebel (1 958 , p. 644) define' a band , as lO a -terri

toria l ly based social group that is less inclusive than 



the tribe". Turnbull (1965, p. 93-100) considers the 

essential prerequisites of the band as "territorial ly 

based membership" . He is of the opinion that a band 
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may be small or large. It may b e composed of number of 

c amps or even a single camp. Similarly, Hunter and Whitten 

def ine a band as "the simplest level of soc ia l organ i za -tion 

marked b y very littl e Iolitical organization and cons i s

t ing of small groups o f families~ . Cohesion comes through 

charismatic leadership, marriage alliances with other 

bands a n d family organization". (Hunter & Whitten, 1976, 

p. 53). 

As giv e n above, in the words of Hunt~r and Whitten, 

a ban d is the simplest unit of social organization. But in 

case of Bagri's this definition does not stand entirely 

val i d because in the Bagri society, it is the family. 

Accordingly to second feature of the band, there is a very 

strong political organizat ion among the Bagri bands a nd 

t h e bands themselves are the basic politic al unlL b u[ 

society unlike other h unting people. The leadership and 

authority pattern is b ased on the observance of traditions 

paral l el to the th ird ch&rac teristic of band. The Bagris' 

band is an aggregate o f nuclear families cons i sting norm

ally of 7 to 23 fc milies per band. 
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The band c omes into existence, on the basis 

of inter-paro marriage alliances, corning together for 

hunting purposes and some sorts of mutual cooperation 

such as in collective l abour in cultivation. 

Band is not ,exc l sively a consanguinal group 

but consists of both affinal and b lood kin. The following 

table will illustrate the s ize of a band regard ing the 

numbers o f constituting families . 

TABLE- 2 

No. of' Locality :No. of , 
Band ;families 

'I Sukkur 7 

2 Sukkur Barrage 9 

3 Garh i Pathan 1 3 

4 Garhi Pathan 2 1 

5 Punn u Akil 23 

Total 73 

Family average per band 73/5 = 14.6 
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The average number of families in a Bagri tribe 

is 14.6 .. However, there are certain bands consisting of 

as many as 23 and as little as 7 families. 

Like the Bagris, Cheyennes are also based on 

band o rganization . As Hoebel (1960, p. 31) explains that 

among Cheyennes !I 'th e core o f (d, band consists of severa l 

closely related rela tives, although some families not 

directly related may choos e to live with some particular 

band" . Similarly the Bagri families live with a band 

of their choice maintaining their identity of Paro as 

wel l . He further tells that "the l eaders of the bands 

are the outstanding heads of the several kinderds, who 

make up the band. They mayor may not be tribal chieftains, 

and the he d chief of a large ban d is almost certain to be 

tribal chief". Likewise, the Bagri Mukhis are the leaders 

of d i ffer ent bands. Th band Mukhis may be t h member of 

tribal council of nine Mukhis who attain the office on 

the basis of their renown among ,the band Muklli:::; . The 

tribal counci l of nine Mukhis is constituted on the equal 

representation of each o f their n i n e Paros i. e . one Mukhi 

represents one Paro. Like the Bagri the Cibecue Apache 

(Basso, 1969, p. 5) are based on band o rganization . As, 

he states ,that II each (band) is h eaded by a chief who 

d irects collective enterprises suc h as food gathering 
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and activities involving ther loca l g r oups or bands" . 

He also mentions, the t erritor ial limitations and mi nor 

linguistic similari t i es . Among the Bagris , there i s no 

concept of territorial limitations because they are landless 

and v agrant and all the lan d s are possesse d by the Muslims 

of the region . Linguistic simila r it i es are the identical 

featu re of the Bagris with Ci b cue Apa che . The Bagri 

speak a modified form of Gu~erati mixe d with Rajasthani, 

Sindhi etc. 

3.3 PARO 

The th i rd level of social organi zation, nex t 

to band is Paro . In chapter - 2, it was concluded that Paro 

is equivalent to clan. Pox (1 96 7 , p. 49 ) def ine s the 

clan as "higher order un its often con s isting of several 

lineag s in which c ommon descent is assumed but cannot 

neces s arily be demon strated" . To some exten t it is true 

of the Bagris of Sind. Each Paro is based on LIte descenL 

assumption but they cann t trace their common ance s tor. 

They consider each band member as brother and siste r, 

thus making it the foundati on as to the ir common descent . 

As explained earlier, t here are nine Paros in the Bagr i 

t ribe. Me mbers of the dif feren t ~ros though not necessa

rily, directly related form a bani a nd work tog ther 
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collectively but maintain the identity of the ir respec

tive Paras . This identity is expresse d and displayed 

especially during the conflict. For instance, a member 

of t he Chauhan Para, living in a band where maj ority of 

the members i s from the Saroki Para , is not bound to obey 

the d icta tes of a Saroki Mukhi when there arises a conflict 

between Saroki and Chauhan Paras. He ultimately favours 

his own Para . whereas he will obey hi s band Mukhi like a l l 

other members in conflict other than with the Chauhan 

Para. The Bagri Para is much similar to the Swazi Sibango 

(cl a n) . Kuper (1963, pp. 16- 1 9 ) gives the characteristic 

features of Swazi Sibongo (clan) as: 

1. This is major source of initial 

identif ication. 

2. Every Swazi acquires by birth his 

fathe~ 's l~ n nilm1 . 

3. Women retain their paternal c l an 

name on ma rr iage but may never 

pass it on to thei r children. 

4. Swazi clanship regulates marriage, 

to some extent, poli tical status . 

5. Marriage within one's own clan 

is prohibi ted except fo r the King . 

6. Subdivision of clans is a widespread 

practice . 



As for as the Bagri Par~ i s c oncerned, each 

Bagri gets identification from his Paro and acquire s 
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his fa ther's Paro name on birth. Si mi l ar l y women retain 

their paternal Pare: name on marriage but cannot pas s it 

on t o the ir children. Like the Swazi , Bagri Paro also 

regulates the ma rr i age and politica l status. Each Paro 

is an exogamous kin group . Unlike the Swazi King there is 

no exception for t he Mukhi to marry wi th i n the Earo. In 

addition one cannot ma rry in th consanguin ea ls ~f mother 

who corne from other paros . There.is no further sub-divi sion 

among the Bagri Paros. 

3.4 MITRMITRE 

This is fourth l evel of soc i al organization. 

Those who part ic ipate in t he pleasures and sorrows of 

each other are t e r med as mi trmi tre. It i simila r t o the 

"Biraderi of Partic ipati n" , Alavi (-1972, p. 89 ) . Accord

ing -t o Alavi , "membership of the biraderi of par: Licil.la tion, 

is expressed and acknowl dged by a ri tua l of pres t a tions 

and counter-presta lions called Vartan Bhanj i " . Similarly 

Bagri practic Thoro (g i f t a n d c eremonia l e xchange ) among 

the mitrmitre groups . Its purest fo r m i s Niendro and Mani 

which are exchanged on t h e marriage cer emonie s. Niendro 

is the money given by t h e r epresen tat ives of the mitrmitre's 
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households to the head of the household who celebrates 

the occasion. Whereas Mani is a fea s t given to the 

mi t r mi tre which cuts across the bounderies of the Paro also. 

It may include families ther than Paro members who parti -

cipate in the marriage ceremonies. 

3.5 POLITICAL ORGANIZATION 

tion is, 

To quote Hunter and Whitten, political organiza-

"that subsystem of social orga nization 
that specifically re lates to the indi
vidual or groups responsible for manag
ing the public policy , or who control 
the appointment or action of those indi
viduals or groups". 

(Hun ter & Whitten, 1976, p. 591) 

Among the Bagris there is no formal political 

organization that could regulate the activjties of thA 

tribe. Rather like any primitive society it is the indi-

vidua J.s, who are genera l ly at the realm of affairs that are 

aimed to attain the authority and the power. The symbol 

of authority a mong the Bagris is Mukhi at the band as 

w 11 as Paro level. Th e f llowing Ch~rt wi 1 depict the 

names of Paro, and thei r present Mukhis. 



Sr. : 
No. : 

1 

2 

3 

4 

5 

6 

7 

8 

9 

CHART- 2 

NAME OF PARO AN D THEIR 
MUKHI 

Name of Paro Name of 

Chuhan Na t ho Das 

Dabi Wazir 

Saroki Uttan Dos 

Punmarh Lal Da s 

Dhamdaro Adloo 

Kori Mangho 

Roda Baghto 

Wadyarho Buskun 

Nanwara Badam 
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Mukhi 

However the d etermining factors of authority among 

the Ba gris have many simi l arities as well as diff e renc e s 

with other tr i be s i n t h - globe. For in sta nc e , the Cheyennes 

of Great Plains ha ve a council at tr ibal l evel and so is 

true of t he Bagris. The tribal counc il a mong the Cheyennes 

is of "forty- four members, as their peace chiefs " (Hoeb e l, 

1958 , p. 33), whereas among the Bagris its tot a l strength 

is nin e Mukhi s, each r epresenting his respective Paro. 
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And the sourc e s o f authority a mong both the tribes are 

almost i dentical. A p eace c h i ef oug h t t o be, as re -

iterated a gain and again by Cheyennes, an , even t e mpered 

good natur ed with energy r \,lisdom, k ,i ndness, concern for 

we l l-b e ing o f o t h ers , c ourag e , gen er · s i ty and al tru ~i 'sm " . ' 

These prerequisites are similar to tha t o f a Mukh i who is 

a l so a member of the tr ibal council . Fo r in stance, a mong 

·t h e Bagris a person may become the Mukhi, a pol i tical h ead, 

o n the base s of h is per son a l a ttribu tes p lus inheritence. 
t he 

No s ingle a t tribute is, howcvur , / criterian Partic ipation 

and int.e r e st i n the affairs of the paro , clevern ess, vlisdom/ 

the ability to s olve the problems,to g rasp a situation with 
and 

sharp will ingness ' La abi lity to be decisive are ma i n personal 

at t ribute s which a r e counted whil e select ing a Mukhi. As 

a n e x tra quality, a Mukhi is expected to h o st strangers 

v isi·ting the community . A Mukh i is respec ted and heard , 

howev r , t here is no f l ag or b anners which differen tiate 

him f r om the rest o f the memb ers of the communi ty. 

Mukhi has g ot vario u s du ties to perform :-

1 . He extends t he r eques t of a f amily 

calling fo r c ommunity help in the fo r m 

of Vin g a ro (described in Chapte r - 2 ) to 

othe r individuals and famil i e s who, 



usually , incl ude kin and friends 

(loc a lly termed as mitrmitre ) . 

2 . Mukhi . resolves t he conflicts aris i n g 

wi thin ·the paro o r band and prescribes 

precise s o lution s. 

3 . He p r esides over the mee tings at the 

paro l eve l which are summoned to r esolve 

the confl i cts, and his opinion is usually 

final. As a toke n o f his decision he 

breaks a ticks which indicates t hat 

"what is decided is final and no one 

can challe nge and chan ge it". 

4. At the oc asion of COTh~encement o f 

tribal council whe rein c ases of divorce 

and conflic t between di f f erent paros are 

dec ided, a Mukhi represents his r espec

tive pa r o . 
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The Bagris have a formal l y instituted organ iz a tion 

to resolve the conflic t , which is loca l ly c a lled Nau Mukhis 

(nine ~ukhis). It comm nces on tribal l eve l . The meetings 

at p aro level, as men t ion e d earlier , d ec ide the ma tter 

pert aining to the paro only. The re is no fixed venue 

f or it and the p r oceedings may s ta rt anywhere wihtin the 



settlement. 

As proceedings star t b6th the plaintiff and 

accused offender deposit pieces of gold worth Rupees 
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five hundred as a surety . This is to ensure that if 

either ~ party do e s not adhere to the judgement, the surety 

will be forfei ted . The main cases discussed in this 

council are of abduction , theft , _adultery and divorce. 

The council meets in the courtyard of the shrine 

of Badil Shah , a Muslim saint, at Sukkur . The Bagris 

believe that n o one dare to tell a lie or make any mis

chief here in the shrine. Moreover, the saint, who is 

considered still a live ace rding to tradition, witnesses 

the judgements and conf irms them. This council is called 

when more than one paros are conflicting upon an issue. 

Unlike the meet ings at paro level which may 

commence any t ime on the request of d. plaln tif f, -the 

council meets annually. All the Mukhi of the nine paros 

participate . 

Jurisdiction of council extends to the cases of 

divorce, to~whereil two paros are involved because of 

exogamy. As a procedu re the charges are narrated before 

the accused and then h e is asked to speak in his defence. 

While he is defending his case the Mukhi of his paro assists 

.' 
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him and gives necessary expla nations when needed . When 

a point of differenc e arises , t h e plaintiff raises an 

ob j e c tion and develops a n argumen t in h is favour . The 

Mukhi of his ~ not only fllvo urs him bu t a l s o supports 

h im in his attempts to b r ing t he council aroun d h i s point 

of view. After the hearing is compl e t e, the counc i l give s 

its final verdict. A member o f the jury (council acting 

as . j ury) b r eaks t he s t ick as the token of fin a l judgement l 

A Ivlukhi for hi s s e rv i ces to the corrunun ity gets 

shares, informally, from the income o f the individua l s. The 

amoun t o f the share is n o t fixed . He gets a sha r e in the 

hunt. 

3.6' FESTIVALS 

Bagr ' f estival s comme nce ma ny times a y ear and 

are given hereunder:-

3.6 ., 1 Wirt 

It is always c elebrate d in the beginnin~ of Bagri 

year, u s ually in August . On t his s pecia l fest i val which 

is termed as Wirt, every household i n di f ferent bands cook 

foods and prepare many s weet d i shes a nd distribute these 

dishes among dears and k ins. I t usually starts when the 



moon rises , they collect wood and li t a fire and put 

some food in i t . I t is called Bhog (burnin g ) and is 

conside red an off e ring to t h e moon. 

3.6 . 2 Sarad 
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This c omes in September-October and starts' when 

the sun come s over head i.e. n oon . ~hog is also performed. 

It continues for 15 days . I n Sarad f es tival offerings are 

given to the dead fore-fathers . Bania reci t es holy books 

Gita and §ranth, which is c alled pathh . Gita is reci t ed 

for s e ven days and Granth for t h ree days. The Bania is 

given sweets, new clothes - and money . 

3 .6. 3 Divali 

This i s third f stiyal wh i ch is call ed 'Dival i' 

by them. It begins when the sun sets in. They all get 

toge ther and l ight lamp s i n their huts . In the Mundir 

lamp is lit which is fueled by 'Ghee' (butte r) . On this 

special occasion fodds of d i ffe r ent k i nd are prepared and 

distributed among kins and mitrmi t re . 

3 . 6 . 4 Holi 

Holi is fourth major festival among Bagri people. 

It is always ce l ebrated t owards the end of year. It s tarts 
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with t he s un rise and continues un til the sun i s over 

their heads . They mix multi-colours and sprinkle it 

upon one ano ther just for a mus e ment . They make fun and 

c ut jokes wi th one another. When it is over, they all go 

t o -th e i r own hu-ts after having a collective l unch which 

come s f r om all the huts of camp and drinks like coca co l a 

are also taken. 

3.G DEATH RITES 

Fo l lowin g r i t es are performed by th e Bagri on 

t he event of a death: -

3.7 . 1 Div a 

When a person dies , the imm d iate reaction is 

s h own b y his relatives . They put him on the ground and 

a lamp is l it n ear his head on the heap of t he whea t grain. 

It accompanies the corpse to the crema t ion place where it 

is extingu ished after the rites. 

3.17.2 As hnan 

Before procee d ing to cremate th body family 
.,..-

members of t h e deceased giv e i t a bath . In the wa ter of 

bath the water of river Gan ga is diluted for it s holy 
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conception. After the Ashnan rite they make a corpse 

taker. 

3.7.3 Kai 

It is made by cane s of Jeva ri (millet ) plant. 

The s e are put over the corpse (taker ) and cover with 
is 

cotton . Thi s i s performed with the oi l s. This/use d in 

carrying dead body to the cremation place. 

Cremation 

The interesting ri t e is the cremation of the 

dead . Four persons from the relatives of deceased prefer-

ably brothers, sons and cousins form a group called kandhi 

{who lif t the corpse). They shave their head~ ,eyebrows, 

beard~ 'cm.d mon staches before lifting t he body. They take 

part in cremation, and are u sually the he i r of the deceased. 

Bania a l so partic ipate futhe cremation r ites by leading 

t he proc ess ion and recites holy book s for the dead. He 

supe r v ises the cremation and g~ide the kandhi in burn i ng. 

They put the dead in a heap of wood collected for this 

purpose . They fire it from two sid s i.e. head and feet . 

Ashes are collected after the cremation a n d are put in 

flowi ng wa ter esp~cially in' Indus. 
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3.8 SUMMARY AND CONCLUSION 

In this chapter I have di scussed social organi

zat 'on, polit i cal organization and ritualist aspect of 

their religion. The Bagri soc ial organization is based on 

nuclear family system . Eac h fami ly has its own separate 

hut and consists of male, female i.e. married couple with 

their unmarried children. Thei r social structure assumes 

a picture of a n atomic mode l . Nuclear family forms its 

neucleous whil e band , paro and mitrmitre are different 

kin ship groups having diffe rent type s of social r elation

ship just like the energy levels in an atomic model. 

The Bagri political system is based on band 

organization like other primitive of the world. Such as 

Kung bushmen, Aus·tralian aborigines and Eskimos etc. Each 

band amon g them has a leader call d Mukhi who exercises 

t h e author ity and decision-making. His authori ty is 

traditional as well as inherited. On LriLal level, there 

is formed a tribal c ouncil of nine Mukhis representing 

their respective paro s. It resolves the conflicts involv

ing more than one Paros. 

They perform several festivals and rites to 

reiterate their adherence to their religious beliefs and 
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t o stre n g t hen t h e ir kinsh i p interact i on. All t h e 

mitrmi tre part icipa te in t he ceremon ies , r itua l s a n d 

f es t ive occasion s of each oth e r and e xc hange the i r socia l 

obligation s . 

Imp o r t a nc e o f k i n ship in t h e i r s ocial orga n i z a 

t i on i s very c lea r i n t heir min d s . They fo l l ow t he rules 

and p roc e dure p r e s c ribed for each member o f the i r kin s hip 

g r oup s to c onfirm t he c onsolida tio n o f t h e soc i e ty . 



CH APTER-4 

KI NSHIP SYST EM OF THE 
BAGRI 

4.1 INTRODUCTION 

In the earlier chap t ers I have descr ibed t h e 

Bagr i 1 s subsistence ac tiv i ties , -their social and political 

organization a nd their belief system. I suggested that 

it is essential to have a thorough knowledge of their 

s ystem o f kinship - a gen ral word for describing and 

rela~ion ship of one individual to mother through one 1 s 

father or mother . Th e study of a kinship system usually 

con tains reference to the ma rriage sys tem , residence and 

descent pattern . As k inship is derived from ma rriage , a 

ve ry bas~c and fundamental institution of famil y life, the 

chief ceremonies and r ituals ar8 desc r ibed to show how 

marriage contribut es t o t hi s system. Marriage prohibitions , 

cho ic e of the br ide a n d bride w alth ar considered , sinc e 

it is ve r y important t o unders t and the behavioral patterns 

a n d cultural v alues associated with marriage and kinsh ip . 

In t his chapter I sha l l discuss the Bagri sl marriage 

system in particular and their chief ceremonies through 

which the marria~c 's brou~hL about to reate new kin 

relations . Kinship t ermino l ogy has been particularly 
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empha s iz ed to display its ro l e i n the kinship system 

of Bagris. 

4 .2 THE BAGRI KINSHIP SYSTEM 
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Th e Bagris carry recogni tion of k in r e la tionships 

much farther tha n is common in other societie s . Genealogical 

c onnec tions can b e established with a lmost everybody no 

ma t t e r i n how remote. Even if no direct link can be traced, 

a l l memb e rs of p a ro are supposed to be fic t ive sister and 

brother in thei r own generation. 

Re l atives a re expected to be frie ndly and to help 

one a nother ; a man looks to his kinsmen of a ll kinds for 

hospitality; assista nce in work and support in times of 

troub le. A man usually re lies above a ll upon the members 

of hi s own f amily a n d such other close rel atives as his 

pare n ts ' siblings, a l ong with t heir spou ses and children, 

or his wife ' s parents and s iblings. The sp r elatives arp

supoosed to advise~and h e l p with problems. When ever any 

Bagri ma n arran ges a ny sort of ceremony, his close re l atives 

give gifts of food and commodities according to their 

particular statuse s . 

Amon g the Bagris, t h e membership is determined 

by patrilineal descent that is traced through the ma l e lin e. 
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Prope r ty is normally pas sed from f a ther to son. Father ' s 

relatives are invariab ly r membered to a greater genealo

gical depth than the mother 's relative s. Parents have the 

duty to advise , support , look af t er and protect their 

children carefully . In return children are expected to 

respect t heir parents. A brother has to attend to the 

wel f ar o f hi s sisters and help them i n thier tro~b l es. 

A father's elder brothers are highly respec ted by the 

youngsters. 

On the other hand, a man ' s re lation with hi s 

father ' s younger brother are very affable and friendly. 

Children , when small, are often sent to live for a whi l e 

at t heir mother's parental home. They are assured of a 

warm welcome and generous hospitality and enjoy many privi

ledges. All close re lat ives come into prominence on festi

vals and other special occasi ns. 

Amon g the Bagri , one can not m~rry cross and 

parallel cousin in the Paro bec a use they are considered 

as siste~s and broth rs . This type of marriage is cal l ed 

clan exogamy. After marriage a man moves apart from his 

parent s and makes a separ te hut and cooking place. This 

is known as neolocal residence. 
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Now an attempt will be made t o expla in the 

Bagri ' s kinshi p terminol ogy, marriage system , c e r e monies 

and r ituals and var iou s behaviour pattern associated with 

their k i n ship system. If fi rst section I will describe 

kinsh i p terminology. 

4.3 KINSHIP TERMINOLOGY 

The kinship terminology r eflects many but not 

all o f the soc i al distinct ions within the s ociety . The 

basic pattern is s e t by the t e rms used with in the family. 

Hoebe l (19 58, p. 651 ) wri tes "kin s h ip termino logy is the 

set of names appl i ed to the various statuses i n a kinship 

syste m" . Kinship re l ations consist of interact ing roles 

that are customari l y asc ribed to the different statuses 

of relationship by a p eople. Every cultu re includes a 

set of words or labe l s that symbolize e ach of its kinship 

statuses. The se l abe l s are called kinship t erms and the 

whole is called lithe sys tem of kinship (or r elationship) 

terminol ogy. It is believed that man is judged by the 

languages he us e s a great deal of unders t a nding of human 

behav i our depends upon kin terms ". 

Schusky ( 1963, p . 55 ) i s of the opin i on t h a t 

" the anthropo logist centers his atten tion on human behaviour 
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and espe cially on the interaction between human being. In 

so far as kin terminology is an index to interaction , it 

is va luable to anthropo logy". Thus an understanding of 

Bagri kin terms helps to understand their real and ideal 

pattern of behaviour. 

I collected their kinship terms after listening 

to their frequent use through abstract discussion . Here I 

shal l discuss th~ 13agris consanguineal -terms diagrammed 

in the accompanying. 

DIAGRAM:3 CONSANGUINEAL TERMS 

6 I 1 

l6 



The above d iagram shows diff rent relations of 

Bagr i tribe. Th primary terms for Fa (Yaga ), Mo (Yai) 

Si (Bahan) , Br (Bhai ) , So (Dikra) and Da (Dikri) are 

used by them. In -the grand paren tal generation Dado 
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(Gr. Pa ) and Dadi (Gr .Mo. ) are d i ffer n tiated from MoFa 

(Nana ) and MaMa (Nani ) . FaBr is d iff rent iated from MoBr, 

who i s Marna, on the other hand f ather 's brother either 

o l de r or y ounger is call ed (Kak a ). FaSi i s differentiated 

from MoSi. For f a t her ' s sister t h e te rm used is (Pui ) 

a n d for mother's sis t er they u se the te rm (Masi ) . So 

these t erms are u sed on the level of pa r ental generation. 

On the level of ego's generation all a re brother a nd sister 

whther they are parallel cousin or cross-cous in s, al l are 

considered bro thers and sisters , ca l led by ~ahi, Bahan. 

Son i s differentia ted from daughter. They address t he ir 

son as Dikra and say Dikri to daughter. Sister's children 

u· Bh u j~, Bhnnji nn 1 hroLl\('r!i ell i 1 c1 (; )1 Qrc cull'd 

Batri j o, Batriji. Ego ' s sons's son and son ' s daughter 

are t ermed as Potra, Potri a nd his daugh t er ' s son and 

da~ghter's daughter are referred Dotra , Dotri . 

I collected affinal terms a l ong with the consan

guineal t e rms. Ego c a ll s hi s mother ' s sister ' s husband 

"maso " and the term for father's brother's wife used is 

"Kak i ". Father's sister's husband i s te rmed as " pua " 

and brother's brother 's wife named a s "Mami". Ego c a l l s 
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his wif e "Bahwa n" and h is brother ' s wife is termed 

as "Barj <:tl " . 

DIAGRAM- A: 

2 f 
Ego l 

3. t .. 

Ego Ego 

5. Ego ~ = 0 

8. 

Cha rt ·~ 3 e l abo rates to whom ego addres s and 

refers La his kna~l rel~ L lv~~. 
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CHART- 3 

Relationship :Address - : Refer- X Relation s hip :Addr e s- Refer-
e d red X sed red. 

Father Yaga Ya~a fJT..other ' s s i ste r Masi Masi 

Father's father Da.do Dado Mot.her' s brother Mamo M:uro 

Fa ther's brother Kaka Kaka Mother's Sis t er 's hus: Maso Maso 

Fa ther' s sis ter Pui Pui Mother's brother's wife Marn.i Marn.i 

Father brother's wife Kaki Kaki Ego's brother Name Bahi 

Father's sister's hus: Pua Pua Ego's sister Name Bahan 

Fa ther' smother Dadi Dadi Ego's brother's children Names Batrijo, Batriji 

Mother Yai Yai Ego's sister ' s children Name B:L1'1 ja, Banjo 

Mother' s rnother Nani NaIili Ego's son Dikra Dikra 

Mother's father Nana Nana Ego's daughter Dikri Di.1<.ri 

Ego' s son' s children Name Potra , Potri 

Ego's daughter ' 5 children Name Dotra. , Dotri 

Ego ' s wife Name Bahwan 

Ego' s b r other 's wife Name Barjai 

Ego ' s son's wife Name Bahoo 
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The Bagris speak Gujerati language but they 

also speak the Sindhi d ialect. From t his, I came to 

know different kin t e rm s that are used by them . To take 

an example, Bhatrijo (b rothe r 's children ) is the word 

that is both i n Sihdhi and Guj e rati. Simi l ar ly, in 

Guj era t i the word 'Kaka' is used for fathe r's b r othe r 

'Dikr i' is a term of address for the daughter , exactly 

same both in Gujerati and among t h e Bagris . Another word 

commonly used in Gujera ti and Bagri fo r the same relation

ship is Dikra (son) . 

For e x ample 'Masi' i s a n addressing word to call 

for mother 's sister and Mamo to address mo the r' s brother. 

The point of emphas is I want t o make is that these a r e 

words commonly and locally u sed by the native Sindhi 

peopl e and Bagri. Bagris have since their settlement 

borrowed many words from Sindhi people . 

It is of remarkable fact tha t ~lthnugh a very 

l arge number o f dif fering kinship systems are t h eoretically 

possible, society aft r soc i e ty classifies its kinsmen in 

similar ways, s o t hat the types o f kinship system actua l ly 

in exis t ence are a few in numb e r . 

Hoebel (1 958, p. 360-361) exp l ains three main 

types of kinship system though t here are others: 
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1. Hawaiian system 

2. Eskimo system 

3. Iroquois system 

The Esk imo and Iroquois kinship system are 

absolutely different from Bagri kinship system. The 

Eskimo dra w n o distrinc tions be t we en cross and parallel 

cousins but do distinguish t h em from s iblings. In t he 

Iroquois type of terminology, siblings and parallel 

cousins of the same sex are usually e quated under one 

term whereas cross-cousin s are di stinguished by different 

terms. The Hawaiian kinship system, h owever, is very 

similar to Bagri kinship system. Here Hawaiian kinship 

is taken as a model to explain Bagri k inship. In the 

Hawaiian system, all cousins whether t hey are parallel 

or cross c ousin and sibl i n gs are equated as sisters and 

brothers . In the Bagri kins h ip system all cross and 

parallel cousins and siblings are also supposed to be 

s isters and brothers and are termed as 'B2hi ' (b rother) 

and ~~ahan ' (sister ) . 

On the l eve l of the parenta l generation in the 

Hawaiian kinship system , ego call s his father's brother 

'father' and says 'mother ' to his mother's sister and 

father's sister, while in the Ba gri system a separate term 
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(Kaka) i s used fo r f a t her ' s brother and a separa t e term 

(mamo) is used for mother ' s b rother. The Bagris use 

separate terms for mother 's s is te r (ma si) and father's 

sister (Pui) but in Hawa iia n kin s hip system mother's 

sister is lumped under one spec i fi c wo r d (mothe r) . 

There is, therefore, a s light difference between 

the Bagri kinship system and th Hawa iian kinship system. 

On the level of Eg o ' s own g e ne r a -tion the terms are classi

ficatory. On the leve l of the pa rental generation in the 

Hawaiian system, terms are classificatory but in Bagri 

kinship, the terms are d e script ive. It c a n also b e stated 

t hat paternal and mater n a l r e latives a re cla ssified but 

the sexes are differentia ted and gene rational differences 

are pronounc e d . 

The main struc t ura l pr i nc ipl e s o f this t ermino l o 

gica l system are thus gene r at i on, pa tril i neage and sex. 

Among Bagri ties made by blood a nd by marriage tC:!1l\.l La 

be the basis for b uilding more in timate and essentia l 

socia l relations. Bagr i peop l e n ot only use thes e terms 

as taxonomic categories of kinship bu t they add r e ss each by 

speaking these terms . Among Bagri, k in s hip is c o r e of 

social organization, e con omic a nd pol itical organization. 

Ties by blood and by marriage t e nd to be the basis for 
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building the more intima t e and e ss ential soc ial re l a tions. 

This is particularly so with the consan guineal links which 

are ascribed. Kinship terms imply normative behaviour 

especially through inte raction among them. An attempt is 

made below to explain various connected behaviour patterns:-

4.4 BEHAVIOR PATTERNS 

Parent-Child 

This plays an important rol e f o r a n y human 

society because it is a bond between two generations . 

Parents first obligation is to transmit the traditional 

character of their society from one generation to the other. 

When these two g r oup remain i n contact cultural traits are 

transmitted between them . The i r second r elationship is 

that of producer a nd consume r. Pare nt s have t o rear and 

to feed the children and children consume the production 

by the parent . Parents transmit the knowl e dge , beli e fs , 

c u stoms and tradit i on s of the ir society to their children 

by providing them with practical exampl e s. They take 

their children with them to work or to perfo rm some 

subsistence tasks. When they are grown up enough to 

learn, children acquire p racti cal kn owl e dge about their 

society from t h e parents. Economic a nd other obligations 
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are reciprocal. In Bagri society, parents provide the 

children food to grow, protection from any difficulties, 

rear them up to marriage, provide the bride-price, 

provide the spouses , and support them against affines. 

These benefits given by the par nts are reciprocated in 

certain ways, when the chi ldren later provide them with 

she l ter a nd protect ion, feed them from their own arn ings 

and give them due respect. They marry a nd reproduce and 

they reciprocate asymmetrically the service of their 

parents to their own ch'ldren. They rear them and feed 

and transmit the knowledge customs and tradition given by 

their own parents. 

4.t1.2 Husband-Wife 

The relationship between the husband and wife 

results after marr i age. It n eeds an effective role 

relationship between th e parties. Firtt of all husband 

and wife are the base of marriage alliance between two 

paros of the Bagri tribe. This a lliance is the base for 

extension of further kinship ties. It strengthens the 

relationship between two groups if successful . The failure 

of this bond not only breaks th personal relationship but 

also creates difficulty between the respec tive kin 

groups. 
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A good spouse is considered ideally as a good 

friend. In Bagri society d ivorce has significant results 

and marriage failure has problems f or the parties concerned . 

Divorce is considered derogatory because it creates problems 

for children and also f or the basic identity groups attached . 

The Bagri hu s band and wif are members of a group outside 

the family. Good behaviour of the s pouse crea te s only 

irrita t ion among t he parties concer ned . So a good spouse 

always tries t o be affectionate to his /her c ompanion and 

kin . 

4A' .3 . Brother-Sis t er 

This is the mo s t stable of al l Bagri kin relations. 

It has two nature s - individual and colle ctive . It i s 

ind i vidua l istic in that two person s are invo l ved when the 

sister i s unmarr ied. Its collective nature is observed 

when sister is married . I n both its n atures it is a r ec i -

procal rel ationship. Brother and sister exchange favours 

and material obligations with each other. They ideally 

support each other in every condition and at every mome n t 

of life. They visit each oLher's huts frequent l y. The 

brother should provide shelter to his sis t ers in the 

case of divorce. He ha s to speak in her favo ur against h e r 

husband , and pay her divorce-price in case their father is 

dead. 
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For these favo urs the sister also has to fulfi l 

some obligations. She shou l d insist t ha t her hu sband' s 

parents and her husband favour her brothe r in a conflict 

against some other person. In order t o preserve h e r 

brother ' s social s tatu s i -t is n ecessary for her to prove 

herself as a good hous etvife. She should n ot indUlge in 

extra marital af fa irs wh i c h decreases the prestige o f 

her b rother. 

Marriage is a major factor regul ated and contro

l led by descent, yet marria ge i s a who l e social inst i tution 

in itsel f and thereby n eeds explor ing b y itself. 

4.5 BAGRI MARRIAGE SYSTEM 

Marr i a g e according t o Hoebel (1 958 , p. 65 2) is 

" the social insti tution t ha t reg u lates the special rela

tions of a mated pair to eac h o ther, their offspring , their 

kinsmen a nd society a t large". 

Marriage is importian t b ecau se i t fulfill s certain 

functi on s of which of pr ime importance are the legi t imacy 

of t he offspr ing a nd t he social san ction of sexual relations. 

Taking the above mentioned defini tion of marriage, 

an attempt will be made t o exp l a in the Bagri ma rriage system. 
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In previous chapter , I have said that the Bagri tribe 

is divided into nin e clans. Marriage is exogamo u s to the 

clan but on the triba l leve l i s endogamous. The Bagri 

n e ither give daughters or sisters t o ano ther tribe nor 

do they take daughters fr om others. 

DIAGRAM-;- 5 

6.===0 6==0 

Bagris cannot marry into t h e mother's family. 

Mother's family includes mothe r's sister ' s daughter and 

mother's brother's daug hters . They neither marry parallel 

cousins and cross cousins because they a re a lso supposed 

to be sisters and brothers. 
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Normally marriages among the Bagr i are arranged. 

In the strict sense of the term we may say that this is a 

sort of " imposed" marriage bec a us e it is not necessary to 

seek the consent or even opinion of the b oy or girl going 

to be wed. As far selection of the br i d e is concerned, 

usually parents of the bridegroom visits the potential 

bride's home. During hi s stay a t bride' s place groom ' s 

father generally observes the bride to be . Though they 

are less concerned about 'the attractiveness of the girl 

that is considered a s well. 1'118 main emph a sis is given 

to physical fitness and working capability. Usually 

after two or three visits the programme is arranged and 

settled. After having seen the girl, the bridegroom's 

father takes counsel of his wif e in thi s regard. Meanwhile 

the bride's parents and kin hold an assembly to discuss 

the new relationship and fu ture of their girl. In terms 

of time the arranged marriages takes 3 to 6 months to 

complete the procedures. 

Usually Bagris do not like the strangers to 

participate in their marital and in persona l affairs. 

There is no practice of courtship before marriage in the 

Bagri. ,Traditionally there is no question of pre-marriage 

conversation between the bride and bridegroom. 
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There are three main types o f marriage:-

1 . Polygyny 

2. Poly ndry 

3. Monogamy 

The Bagri practice only one type of marriage 

that is monogamy . To define it Schusky (1965 , p. 77 ) in 

his book 'A Manual for kinship Analysis' says , that 

"Monogamy is a fo rm o f marr iage which limits a person to 

on l y one spouse at a time" . No case was observed or even 

heard of regarding polygyny . It was surprising for them 

to be asked about t he p r actice of having two wive s or 

husbands at a time . 

As far the age o f marriage i s rega rded, it is 

usua l ly between l ate t~n to twenty for boys a nd ear ly t een

age for gir l s. It may be i nteresting to no te that changing 

seasons p l ay a rol e in commenc ement of thR marriage cere

mony. During the harve s t season most of the marriages 

take place because of the availability of e nough cash 

for the requirements like pride -price, dowry and other 

g i fts usually given on these occasions. 

Normally during the other months of the year 

they do not h ave surplus money availab l e to meet expendi -



92 

t ure . Therefore, they avoid wedding ceremonies in these 

months. 

Comparing the Bagri marriage system with other 

tribes' marriage systems, for exampl e the Semai, . brin gs 

out the basic f eature s of Bagri marriage in detail. As 

expla ined by Roberts (1 969, p. 73 ) the Semai strictly 

cannot mar r y anyone who is consanguineal in relation and 

t rad it i onally they are not supposed to marry anyone desc 

e nded from th e grand parents. If a Semai man already 

marr i ed , t r i es to marry anothe r woman, keeping hi s wife 

un informed OL the fact s, she will l eave him when she comes 

to know of it. Weddings among Semai people are very simple 

a n d quiet. It is rathc difficult to pinpoint a married 

c ouple in Semai, for this marriage has taken place very 

quietly. 

Leaving one difference that the Bagris commence 

the i r marriage with as much pomp and ~hC~1 ~s rh p.y can 

In t he Bagri system of marriage between the consanguineal 

kin is strictly prohibited. This inhibition again i ncludes 

the decendents from the grandparents. As described earlie r 

tradi tionally, the question does not arise of marrying with

in a paro where all descendan ~s have the same ancestors, 

putatively at l east. 



Karv e (1 968, p . 118) gives information about 

the Jat - an agricultur is t caste of s outh Punjab, the 
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Del hi region and n orthern Rajputana i n India. It is divided 

in to exogamou s gotras and the basic marriage rule is that 

a man must not marry into (a) hi s fa t her 's i.e. his own 

gotra, ( 2 ) h is mother's go tra and ( 3) his father's mother's 

dadi's i.e. father's mother ' s gotra and a man a lso has to 

avoid his ( 4 ) Nani's i .e . his mother's mother gotra " . 

The re is a differenc e in the observance of 

marriage rules in Bagris from the Jats. A Bagri can marry 

into his mother's ·Paro, his MoMo Paro and his FaMo Paro 

l eaving cross and parallel cousines from both the paternal 

and maternal sides. 

Marriage is not on ly the selection of spouses but 

as Murdock (1 949 , p. 1) explains the marriage is " the manner 

of establishing and te rminating the relationship (between a 

sexually associating pair of adults within the family) r the 

normative behaviour and reciprocal obligations within it, 

and the locally accepted restrictions upon its personnel ". 

Among pre-requisites reciprocal ob ligat ions, bride-price 

dowry and divorce - price are important in the context of 

the society under focused so in the coming description 

I will discuss bride-price ,dowry and divorce-pr ice . 
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4.6 DIVORCE- PRICE 

The separation between the wi fe an d husband 

due to their insoluble mut ua l d iff e r ence s is seldom prac

ticed custom. Th e mar r i age e nd ' u p when i t become s in

tolerable. 

When it comes to divorce the Bagri complains of 

his wife's bad behaviour suc h as adultery , harsh behaviour 

to her husbanl, bad cool i ng, n L s erving food in time . A 

wife sometimes may be divorced merely because of frequent 

visits to her parents h ome. 

Among the Bagris the wi fe c annot exercise -the 

right of divorce. Howeve r, she can d emand the divorce 

from her husband. To ju s ti f y he r s e paration , a wife 

accuses her husband of bea ting he r and of payin g littl e 

attention to her. She a l 0 compl a ins a bout her husband 's 

non-appreciation for her hou seho l d s e Lv ice s. Se hual di3 

satis f action is a lso on e o f t he justi f icati on given by 

the wife for separation. Divorc e , i f oc cur s, it mo s tly 

takes place during the f i r st f ive o r six years o f 

marriage. 

When a divorce takes plac , t h e childr en a re 

considered as a property of t heir fath er . In case, the 
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children are less than ten years of age then they are 

nursed by their mother upto the age of ten. After growing 

to the age of ten, they are sent back to their fa ther ' s 

house, where they are l ooked after by their father's new 

wife o r by any of his close relations. 

Th i s is an inte resting as pect of the Bagris 

marriage system that a Bagri after divorcing his wife 

gets a s um ranging from Rs.200 0/- to Rs.5 000/- from the 

br ide's parents as divorce price . This a ll procedure 

goes between the pa rent s of both the groom an d bride. 

When a Bagri groom informs his parents of his intent i on 

to divorce his wife, it is fathe r of the groom who dec l ares 

the d i vorce in the fac e of the b ride father and de ma nds 

divorce price. 

My in formant, Baghwan, told me that bride's parents 

are forced to pay divorce pric as a compensa tion for the 

expenditure c arried at t h e time of marriag~ by the parents 

of the groom. There oc c urs n o specific ceremony but the 

bride' s parent come to the house of g room to pay the divor-

ce -price . I witnes sed a similar occasion wherein bride ' s 

father , her FaBr and her brother came to pay. In the 

case I witnessed, a father of bride from Kor i Paro came 

a ccompanie d by hi s relatives from his own Earo, to pay the 

price to the father of groom of Saroki Paro. 



4.~ THE BRIDE-PRICE 

Br ide price i s that amoun t of money or wealth 

which i s given to th kin of bride from bridegroom ' s 
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p a rents. In t h e Bagri tr ibe, brideprice is only ca l cula-

ted in cash. They do not give any th i ng in k ind. Br i de

price among the Bagri s is usually abou t ~he hundred rupees. 

Somet ime ~ the price i s as l ow as two rupees which is given 

to f u lfill the traditional formality. 

Abou t such a meagre amount of br i de price, I was 

told by my informant, Baghwan , that th is was done for two 

r easons . Firstly, it served as a token of good will and 

secondly it was i n view of the expenses the groom ' s parents 

had to carryon t o feast the guests to signify the occasion. 

Thi s feast is eaten after the bride have come to h i s groom's 

parent 's house. When the bride leaves for her n ew house 

(th e n ewly wed couple's own home ) all the guest depart 

l e a vin g close k in i. e. FaBr, M6Br, PaSi; MoSi, FaBrWi, 

MoSiHu, FaSiHu , MoSiSo , MoSiDa, FaBrDa, FaBrSo, FaSiCh and 

MoBrch. Th ey stay for couple of days. 

Marriage may take plac e without receiving of 

b r i de-price and the bride's parents hand their daughter 

over to the groom. Such a bride is termed as Dharm Bati 

(the daughter giv e n in the name of diety or the god they 
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believe i n ). Such happ e ning is, ho ever, less frequent. 

4 • g DAN ~ -( DOWRY) 

Dowry in Bagri language termed as dan, (g if t, 

or r eward ) is the tra n sferable prope rty which is given to 

bride by her parents at the time of her wedding . It may be 

in c ash or i n kind. Amongs t th e Bagri the dowry is mostl y 

measured in c lothes , ei the r ornaments and in lives t ock. 

The mother's mother of the bride gives a grea t d eal of 

things with a lo t of wi shes a nd prayers for the happy 

married life o f the bride and groom. The bride ' s mother's 

mother not only pays c ash but she also g i ves clothe s and 

silver o rnaments. 

4.9 MARRIAGE CEREMONIES 

Marriage cer emonies start the v ery f irst day when 

groom's parent visit the bride's pa rent'~ hOURR, a nd do 

not e nd up unti l the bride is taken to he r in - l aws. 

4 • 9 • 1 Choice o f Bride 

The choice of bride is an important matter and 

the entire process is carr i ed out by the parents. Parents 

carefully choose a bride for their s on and consult a lmost 
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all their close kin when t hey do so. The bride ' s 

parents also consult all t heir c los e kin b e fore givin~ 

the girl. After the f ir s t o r s econd visit by groom's 

parents, the close femal e k in a re asked to go to the 

house of bride to see h e r. Us u a lly ~d women pay visits 

to the girl's house, a sk gi r l's parents for the final 

approval of the bride a nd also have a close look at her. 

They pay some cash and some sweets to the bride's parent. 

4.9.2 Bethrothal 

Afte r having se l ected t h e gi rl, the groom's 

parents fix date for t h e wedding ceremony in collaboration 

with all the relatives a nd clo se mate rnal and p a ternal k i n. 

The bride's family rec e i ves on e hundred rupe es in bride 

price. The bride is adorned wi t h n e w clothes e specially 

prepared for the day a nd j e we lle ry . 

Certain types of ceremonie s ~re pe rformed beforp 

the actual wedding day. First of a ll these c e r emonies 

comes the 'Kando' whic h i s the joint a ssembly o f the 

bride's paro and the members o f the groom's ~ro . Then 

the re is t h e 'Ga na' ceremony. A thickish t h r ead is 

t~isted from ~@e threads or variou s colours, whic h is 

tied round the wrist of bride and g r oom. Then corne the 
I 

turn of "Vatno" ceremony . In t h i s cer e mony Ato (flour) 

I 
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i s e specia lly prepared f o r the occasion , is rubbed 

on the face, arms and feet of the bride a nd groom separa 

tely for 2 o r 3 days, in thei r own houses. It continues 

for three days and du ring these day s close kin gather 

together and sing specia l wedding songs. During thes e days 

bride's family is given dry food e.g . dates and peanuts etc. 

for the bride. On the 7th day Mani (locally used of general 

dinner) is served and distributed among the close rela tiv es 

and mitrmitre. They are served with food sweets and dr i nks. 

In the evening all the mit rmitre give mon ey in return for 

this food to compensate the expenditu res of the wedding. 

This cash award (money giving) to the groom ' s fami ly is 

called Niendro. 

At the night the Bania (trader) is invited and 

wedding rites are l ed by him. He call s the bride and groom 

sitting with their foreheads meeting each other, i n front 

of him. Then a ll the kin gather around. The couple is 

then advised to b e sincere and helpful to eac h other during 

all the times to come. Mango wood is lit for il lumination. 

Thereafter bride and groom compl ete 7 rounds of the fire 

called pharay and d uring these rounds the corner of groom's 

shirt is tied to th e h e adcovcr of the bride. Bania recites 

from the Gita at the round taking occasion and p~ays for 

the good future o f the couple. After the completion of 
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Pharays .around the fire, the couple is brought in front 

of Potai (l ocal name of Gita ) . 

The couple then appears in front of rothi and 

pledges to remain with each other. This ri te is called 

Ikrar (promise). Afte r this, a drink from s ugar and water 

is special ly prepa~ed for the groom. He has to t ake it 

and it cannot be drunk by mit rmitre of bride ' s side. 

It is considered as an evil, if it is taken by the bride's 

Biaf ' ' :mltlrtnit:ro. rrh r - i 8 <.1 lj011 'Lll Liol sold Leli among the 

Bagri that if bride kin takes that drink then marriage 

will no t survive. 

During the wedding drum-beating is very common 

among the tribe. It displays the pleasure and prestige of 

the parti e s . During all these c e r emonies and rituals , the 

.Mukhi has v ery leading role. He leads the wedding process ion 

t o bride's plac e and r epresents the side of paro. He is 

presented with gift s on the wedding day by the parties. 

The newly- wed couple after marriage usually lives 

in a separate hut in the groom's gather's band. Thus they 

start an independent separate life after the wedding. They 

erect their own home, separately from their parents. 



1 0 1 

Now I shal l de sc rib e some other very important 

rituals in which kin have ve r y s i gni f i cant role to play. 

4. :1 0 RITUALS 

4 .1 Q 1 Chati (birth) 

Chatti ceremony is performed on the occasion of 

child's birth to choese his/her name. On this occas ion 

all close kin whether consanguincal or af final are invited. 

The Bania is al so invi te and he recites the Gita . The 

name i s chosen by the Bania by opening the Gita. Firs t 

name encounter ed is given to the child. Sweets are served 

to kin and to Bania in addition to a certain amount of 

money t hat varies from fami ly to fam ily. 

4.10.2 Jhand 

Jhand (the f i rst hair-cut of t he child) is the 

second ceremony to b e performe d after the b irth of the 

baby. In this ritual hair of child's head are cut in the 

Mandir (temple). Here f ather of the child or his pa t ernal 

or mate r nal unc l e c ut s a bil of child ha ir in th presence 

of Ba nia . Sweets are distributed among t he kin a nd offer

ings are given to the Bania by the parents of child. They 
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al l make marry. Foods are served to the invited kin by 

the host family in a feast like manner termed as Man i . 

4 .fo. 3 J ania 

Thi s is a r i tua l in which threads are fastened 

to t he wr i st of the baby from the age of one till he is 6 

years old . Bagri call i t .Jani~. It is a l ways performed 

by the Ba nia. Th e c h i ld is fastened with 3 threads t wisted 

age -he r of he s m c o l ur i n such way that th threads 

p a s s over the right shoulder and unde r the left shoulder. 

The r e a r e usua l ly three meanings attached with the fastening 

of 3 threads, f irstly to make and keep him an obedien t child 

t o t h e elders , secondly to mak e him serve his parents and 

third l y to make the c h i ld s erve the human ity. 

4 • 11 SUMMARY AND CONCLUSION 

In t h is chap ter, we had somp insi~hts into th~ 

kinship sys t em of t h e society , includi ng kinship terminolo

gy, marr i age system , behaviour patterns and ritualis t aspect 

of t his culture. To me their kinship terminology is similar 

to Hawaiian system with minor exception . Moreover the marri 

age pattern a mon g the Bagri is like Semai and J a ts of India. 

In marr i age regu l ati on s kinsh ip is the prime source of 
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sanctions and t aboos . Bagr i can not marry in the ir paro 

(clan) which is a kinship group having a con ception of 

conUTlon desc en t . Again kin s hip hCls a ca dinal rol to 

play i n ri tuals . Kin and fri ends help eac h other in the 

rituals and ceremonies. 

In short k inship i s the basic sou rc e o f integration 

in the Bagri soci~ty with certa in netwo rks and spheres of 

i ts significance. 



CHAPTER-5 

SUMMARY AND CONCLUSI ON 

The study ha s p r esen ted an e t hnographic d e scrip-

tion of the Bagris - a v a gra nt Hin du tribe in Sind. In 

th i s study t he emphasi s was plac @d upon t he kinship sy s t em 

of t he Bagri people. The s tudy was a imed at understanding 

t h e behaviou r patterns a nd li fe styl e of the Bagri peopl e , 

which may be us e f ul if c on s ide r e d for th purpo se of th e 

i nnovations to be introduc ed in the soci~ty for its 

uplift. 

t here 
As r e gards the o rig i n o f t h e Bag riLare many myth s. 

Each myth gives varian t de t a i ls , howev er , they seem t o be 

a b original p e opl e who we r e t u r n e d into out - caste by the 

incoming invaders of preh istory , who drove the m i n t o the 

uns e ttled areas . They, aft e r l e a ving t heir ancestral 

abode, adopted a mobil e way o f life a n d were sc~ tter2d 

throughout the Thar de s e r t, whi c h cons titutes a l a rge 

portion of Sind i n Pak i s t a n and Rajas than in I n d i a . 

B c a u se t hey lef l Lh e i r home s , a n d beca me vagrant , 

t hey could not keep t heir bel i ef sys t em diff erentia ted from 

the otherj-beliefs in t h e a r e a. \~hen they c a rne in c ontac t 
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with Sikh s , this introduced Sikh elements, s imilarly 

when they inte racted wi th the Mus lims of t he area, many 

be l iefs of the Muslims crept into th ir belief system . 

In th i s way they became pluralist i c believers . There is 

no specia l category or class of individuals a mong the 

Bagr i which l eads their religious ceremonies o~ functions, 

nor does the tradit ional Hindu Brahman guide them, but a 

Bani a (member of money lender caste ) leads their cere

monies of in i t iation a nd of other sorts. The Bania does 

not l ive within the community, but h is services are 

reque s ted f rom h i s h ome in the nearby towns. The Bagr is, 

howev er , are preven ted from entering into the t emples of 

higher castes of Hi ndus . 

The Bagri u se Sindhi as 1:.2:-ngua fra nca , bu·t 

whil e ta l kin g to fel10w Bagris they use a l a nguage s uppo

sed to be the mixture of Guj era t i a nd other languages 

( Russell a n d Hiralal , 1975 , p. ) . 

The habitat of the Bagri is along the bank of 

the r i ver I nd u s in Sind. They are not a sedentary people, 

even t oday, but carryon moving and l ive in thatched huts. 

For their livelihood they use different techniques which 

include hunting, s easonal cultivation, a nd begging . Their 

techniques and tools are very primitive. Hunting does not 
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yield sufficient means to enabl e them to meet the needs 

of the day , therefore/they borrow land from the loca l 

Muslim landlords, and c ultiva te melons, water-melons and 

vegetab l es . These l ands are usual ly l ocated along the 

ban k of the river. They us e the Khadda techn iques for 

melons and water-melons, whereas for t h e purp~se of 

cul tivating vegetables the comparatively dry land, farther 

from the bank, is preferred. The Nali method is used fo r 

peanuts also. 

Begg i ng provides an extra income. Usu a lly women, 

children and old people go in to the nearby cities and 

villages and col l ect money , sweets and old clothes from 

door to door or from shop to sop. Young people, however, 

labovr in the town's marke t places where they load and 

unload grain or other articl s. Som e tim s they obtain 

labouring jobs in the date-gardens and pick the fruit from 

the t ree for the l andlords who grow the cash crop. The 

mea -t fr om hun t i ng , the produce from c ultivation, clothes 

and food from begging are sha red in between the relatives 

like other traditional societies s u ch as Kung bushmen 

of Africa, aboriginales of Australia and the Eskimos. 

Th e typical family is nuclear. After marriage 

a son lives in the ter r i tory of h is parents paro but erec -ts 
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an independent hut of his own. 

Another grouping of people i s th b a nd. This 

grouping is on a corporate basis . Differ ent nucl ear 

famil ies, yet real ted to one a nothe r by consanguineal rela-

tions or affinal t i es constitute the band . Eve ry member 

of t h e band is , in this way, r e late d to the others bu t 

here arises a differenc e between di rect af final r e l a tions 

and indirect ones. Th e social cohes i on is maintained 

t hrough tho r o (ceremonial gift exchange ) . Each band i s 

t he basic pol i tic a l uni t as well, having a Mukhi as it s 

leade r . 

The Bagri s are group s i n to clans, locally cal l ed 

as Paros. There are n ine Paros . These Paros are socially 

stratified in Bagri soci ty. Chuhan and Dabi are the 

upper paros, whil e Kori, Roda and Nanwara are the lowest 

arid Saroki , Punmar, Dhamdaro a nd Wadyaro are middle in the 

h i erarc hy . 

The e x istence of exogamy signals t wo underlying 

factors: (i) t h e s olidarity of the t r ibe as a whol e , (i i ) 

the strong sense of lownness l betwe n the individua l s 

of the s ame Paro. A Paro p erforms the s ame function as 

are l isted in the def inition of clan by lIoebel (1 958 , p . 348) . 
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He says that "the clan as a n institution has two un iver-

sa l functions: 1) to broa en the base of the security 

g roup formed on the kinship bond by providing mutua l aid 

and collective protection and l iability in legal act ion 

and dispu t es; and 2 ) to r gulate and control marriage " . 

Both functions are simi lar l y performed by the Paro a mon g 

the Bagris .. of Sind. Paro-memb ers help e a ch other in the 

d i sput es agC'tinst other paros and also clan exogamy is one 

o f the bas i c features o f Bagr i Pa ro . 

Bagri poli t i cal organization has t wo leve l s as 

far as a uthor i ty and dec i s ion-making is c oncerned . One is 

the band Mukhi who i s a person having rig hts of authority 

over the band. He decider the con flic t s wi thin his b nd 

or wi th o t her b a nds con sulting the Mukhi s of those band . 

A ~ukh i aChieves the of f ic e by h is personal abilities plus 

inherita nce i .e . a person having capabi l ity of being a 

Mukhi t ends to be found among t h e heirs of the previous 

Mukh i. However , the potent i a l Mukh i lE:clrll s the ski 11 

an d qual i f ication s abou t t h e office by h e lping the previous 

Mukh i in the l ast years of h is age. In t his way a new 

Mukh i comes on to t he scene before th e dea th of prev i ous 

Mukhi and assumes t he offi 'es on his dea t h. Usuall y on e 

of the sons, or brothers or brother's sons may come t o 

Mukh i sh i p. 
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On the tribal level the re is a council ot nine 

Mu~his who are person of renown , representing their Paros 

in year ly meeting s held in different places and a t differ

ent times for the deci sion of those c onflicts which are 

so severe that band Mukhi s could not resolve th em. Exampl es 

can be, abduction, or con f l icts among the ~aros . 

. The importancelofkinship becomes evident a nd plays 

an ' ~important role in the resolution o f the conflicts. The 

council of nine Mukhis bridge s a nd resolves the conflicts 

at the Para level and inter- Paro levels . This is comprised 

of the representatives of the Paros (clans ) . This arrange

ment saves the tribe from disunity and maintains ~ts solidarity. 

And it is by means of kin s hip, that b and Mukhi are selected 

from the individuals g enea log ically linked with the previous 

Mukhi. 

The Bagri kinsh ip terminology is a gene rational 

system like the Hawaiians . As r e gards the marri~~p rulec, 

the Bagri are triba lly endogamous whereas clan exogamy i s 

the basic principle among thei r paros. They never marry 

within their own £aro considering each other as classifi

catory brothers and si s t~r s . Consonquinea 1 families of 

their mothers are also avoided for the purpose of marriage. 

Marriage is performed in a set of ceremonies and rituals. 

The ~oungsters are betroth ed to each other by the parents 
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and the wedding rites a re performed, which include Kando 

(invitation ) , Gana (fas ten ing of twi sted t h read around 

the wri s t of bride and groom), Vatno (ru bbing of mixed 

floor on t h e b ody of br i d e and groom ), Man i ( f east ) , 

phar~ (rounds o f f ire ) and I krar (prom i se ) . 

The bride: pr ic e i s f i xed, being Rs .100/- (one 

hund r ed rupees ) whic h goes to bride 's father. Among the 

Bagri d i vorc e-- price i s a l s o paid when a woman d emands the 

d ivorce . It is usua l ly exorbitan t as compa r e d to the bride-

pr i ce a nd i s paid b y the woman~s f ather. 

There are also a se t of ritua ls per ta ining to the 

life circle. Ch aui signi fies birth, Jania the membe rship in 

the groups and Jhand i s first hair-cut ting of the chi l d. 

The dea th r ites i nclu d e Diva ( lamp) Ashnan (bathing ) Kai 
-- J 1 __ 

(corp se- taker ) a n d cremation. The Ba gri a lso c e l ebrate 

some festivals. The se are perfor med on d iffe r e nt times 

of year b e ing wirt (a f s ·tiva l i n the beginning of the yeur) , 

Sarad (ancestor r ememb er i ng ) , Deval i (lig ht c eremony ) and 

Hol i (c olour sprinkl i n g ceremony). Thi s recalls 'the teach-

ing of re l igion thro ugh s inging and t ranslating the Bhagvad 

Gitq a nd Gu ru Granth ~_ill 1 ii2 by t il e l3unias. 
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The expulsion of t h e Bagr i from the i r o r ig inal 

abode and the a doption of pre s en t r es ide nce in the dese rt 

required the consolidation of t he t r ibe . Thi s c o uld be 

achieved through land (Barth, 1 9 59~ kin s h i p (Forte s, 1940) 

The Bagri are landless, sinc e the lan d i s owned b y the 

Muslim l a ndlords in Sind . Henc e there i s no chance exc e pt 

f or kinship t o achieve soc i a l conso l i dat i on. End ogamy a t 

the tr i ba l l evel con sequen ts in the integrity of t he tribe . 

The ecology, both soc i al n d n il tural , also h e lpe d 

the f abtic ation of a particul a r type o f social organization 

Soc i a l ly they are being in f lu nced by t h e sede n tary groups 

t h r ough a func tiona l interaction with the Mus l im l andlords 

a n d Bania. The Bagri s b or r o w t he l a nds f o r cult ivation 

from the Mus l im landlords hence s uf fer economic dependenc e 

wh i l e Ban ia provide s relig i o u s l ead e rship . Non e the less, a 

considerable margin r ema i n s be twe en t h e Bagri a n d Bania 

and also b e twe en the Mus lims a nd Ba gris du e to the ir un

touchable s t a tus. With eco n om i c deve lopmen t dnd 11l~Lt~ased 

social interaction with t he send e n tary population t heir 

kinship may accept some modif i cations . One of such 

indi ca t ion s is that they have s tarte d selling the surpl u se s 

which they u sed to share a mong t h e mse lve s before. Secondly 

they may adopt any singular concept out of the s~pcretized 

belief system, wh ich wil l be a source of their amulgama ti on 
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wi t h seden tary population. If they a dopt I slam, they 

will start to bec ome merged in to t h e Mu sl im s o c i e t y. But 

here again the kin s hip sys t em impossibi l i z es any c hanc e 

for one to d e s er t his own f a i t h, f o r . h e wil l ' . 

have to r eck o n wi t h a number of establi shed r ul es o f the 

tribe bef ore doing so and t h a t may be even ex~c ommunication . 

At present they ha v e a v ery low status a mong th e 

rural and urban populat ion s of t h e region. Because of t h e i r 

kinship system eac h Bagri has a sen s e o f al tr-crism tha t 

come~ through assisting each o ther d u r ing d e stitution. 

Since work parties mostly c on s i st o f the kin and other 

band members it a gglut ina t es them further s trong . Simi l arly 

their politica l units bo t h at band and Earo l eve l which are 

another sourc e o f ha rmony a nd tranqua lity at higher l ev e l . 

Contra rily the solidarity brou ght a bou t b y the 

kinship has its implication q u ite d eter ime n ta l to t he uplif t

ing o f the tribe. Not on l y this s o - calle d solidar i t y has 

kept t hem seg r ega t e d from t h e fell ow be ing s i n their adjoin 

ing but has also b locked t h e roads t o t he ir s oc ial e l evat i on . 

A Ba gri will never dare to eat b eef or abh~e hi s di e t such 

as li zard's f lesh for two ma ni fest reasons. He wi ll b e 

here tic if he ea t s b eef a nd unt i l h e giv es up hi s trad itional 

diet, severe ly abomina ted by the Muslims, Hin dus and Christian s 

--------~--~ 



alike, the gap between him and the said communities 

will remain insur mountable. 
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In succicne-t , with a l l its perfections and imper

fections kinship system among the Bagri is the prime source 

of the tribal unity that k eps the tr iJ e almost safe and 

sec u re from internal as well as externa l calami ties. 
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