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INTRODUCTION

This thesis owes its birth to the disintegration of the Soviet Union and the
emergence of the Central Asian states. More particularly it is the outcome of the debate
which followed the end of the Soviet Union, both in the western media, academics and
public personalities about the political resurgence of Islam and future role of Central Asian

states in regional and international politics.

Having risen from the rubbles of the Soviet collapse, Central Asia is emerging for
the first time as an independent actor in modern world politics. The region merits
attention for a variety of reasons. Central Asian's five countries contain 50 million people
distributed over a sprawling expanse. Kazakhistan alone, the largest of the republics in
land area is bigger than all of the western Europe. The heart of the ancient silk road,
Central Asia is located at the crossroads of the Europe and Asia and its shadow falls on the
Persian Gulf. For geographic, historic and cultural reasons, the ripples of upheaval in
Central Asia have the potential to touch Russia, China, India, Pakistan, Afghanistan, Iran,
Turkey and Middle East 1. Furthermore these countries have all the ingredients, like
religion (Islam), to make an Islamic block: a threat as perceivedby the Western world,
especially after the Iranian Revolution. One example of this view was the statement made
by Reverend Alan Walker (in the context of the Iranian Revolution), Director of the World
Evangelism for the World Methodist Council, in April 1979 at a news conference at a

Sydney Airport:

1. "Christians must gather their strength for the "coming  struggle" with Islam for the
minds and allegiance of millions of people around the world, and they must dot
that for "the sake of humanity";

2. "Islam had become a new threat to the peace and progress of the world; and

3. The world is shocked by what is happening in Islamic states...." 2

Unfortunately, Central Asia is virtually certain to face a prolonged period of

instability. Its source is a combination of system change (the collapse of the Soviet Union
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and the end of the bipolar world order) and domestic change (the end of a Marx -
Leninism as a ruling ideology, the weakening of Soviet - era politically and economic
institutions, the rise of opposition forces and the emerging role of Islam and nationalism)

within the Central Asian countries. 3

Tajikistan represents a unique example in Central Asia, where conflicts are at its
peak. The descent of Tajikistan into a brutal civil war with in the months of independence
exemplified the kind of disaster that might befall Central Asia. The crisis in Tajikistan

illustrates some salient facts about the emerging political system in Central Asia.

To begin with, a national awakening among the Muslims of the Central Asia started
only in the later part of the 19th century. Before the Revolution of 1917, a Muslim and
Iranic speaking Tajik was a member of the same social and cultural community as a
Muslim Turk. This development was due to the fact that Muslims of Central Asia identified
themselves with the religion and Islamic culture rather than with any national and racial
group. Thus to eradicate Islamic bond of unity, around 1924, an iron curtain was pulled
down on Soviet Islam and for more than half a century the Muslim world have been
deprived of one of its most vital constituents. Central Asia and Caucasus, were cut off from
rest of the Dar - ul - Islam and subjected to a complex process of modernization, social

engineering and anti-religious propaganda.

Soviets, systematically and forcefully, tried to eradicate Islam and Islamic practices
which had formed the oldest and most powerful bond of unity among the Central Asian
people since the 9th century. The ensuing relative secularization led to the incorporation
of many elements of the religious cultures into the emerging national cultures, thus giving
the adherence to a sense of the historical continuity, strength and durability of their

culture.

The Soviet policy of industrialization, the establishment of the national republics,
urbanization, increased education and literacy rate and communication, stimulated the

consequent emergence of a variety of professional and elite groups which supported by



Russian and Soviet governments, identified themselves consciously with a particular region
and ethno-linguistic group and language. These elites were the architects of the forth-
coming nations. The Soviet regime capped this development by allotting each major
ethnolinguistic group in Central Asia a territory with well defined boundaries and a legal
status as a union or autonomous republic, without any final authority in political decision
making. The territory is the indispensable condition for state and provided the nation a

concrete basis. 4

Thus the problem of nationalism doesn't arise for the stateless societies. If there is
no state, one obviously cannot ask whether or not its boundaries are congruent with the
limits of nation. If there are no rulers, their being no state, one cannot ask whether they
are of same nation as the ruled. Nationalism emerges only in a milieux in which the

existence of the state is already very much taken for granted.

Newly independent states face extraordinary challenges even under the best of
circumstances. In the case of Central Asia, the circumstances however, are less than ideal.
In the first place, nationhood was reluctantly accepted by these republics, all these
republics supported the continuation of Soviet empire, The Minsk's agreement of
December 8, 1991 joining together Russia, Belarus and Ukraine in a Commonwealth of
Independent States (CIS) destroyed any hope the Central Asian republics had for
preserving the union. Central Asian leaders faced with no alternative, joined the new
commonwealth on 21 December, 1991 thus creating a basis for transition to complete
independence. Secondly, the leaders in these republics are neither democrats, nor
nationalist, they came to power by championing Soviet internationalism 5. So the problem

of nationalism is bound to arise.

All this means that there is no ideological or administrative structures in place for
the new situation. The old leadership can no longer cope with the new reality. Its
reflexes, its thinking and its values are embedded in times that are now suddenly
irrelevant. It also means that sacrifices that forge new nations don't exist (as Central Asian

countries, have arrived at independence without a freedom struggle). It means that the
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leaders who have spent time in jails, under arrest and suffered, don't exist. For the nation
in search of a hero, there is no Jinnah, Nehru or Gandhi, no venerated founding fathers
tested on the anvil of the freedom struggle. The present leadership still dazed, are grey
to and bureaucratic from their conditioning in the Soviet system. This creates the potential
for sharp competition between traditionally dominant power and the new comers, as well
as among the newcomers themselves, with unforeseeable consequences. Above all, it
means there is no firm set of objectives, no moral or ideological underpinning, no

coherent frame of reference for the new nations. 6

On the other hand, these elites held sway over a society that is predominantly
Muslim. Of course, within atheistic Soviet ideology, Islam even, if not banned atleast not
encouraged. But people knew they were Muslim and observed religious practices such
as those concerning circumcision, marriage, and funeral rituals. People had a rudimentary
knowledge of the basic tenets of Islam. With independence came an inevitable religious
revival, over night Islam became a common denominator, a power vehicle for asserting
identity. People instinctively felt that it was Islam that made them different from the
Russians, whose rule they had never alleged as legitimate. For the Central Asians, Islam

now embodies the ideas of nationalism and sovereignty, it is a banner of liberation.

The Islamic revival, on the other hand, if not to compete, then to coexist and some
how come to terms with another powerful trend accompanying the process of liberation
and the assertion of identity the rise of ethnicism 7. For many observer ethnicity is a
divisive rather than unifying force, only religion can bring Central Asian nations together
and internal stability. The newly formed political parties in the region tend to play down

identification with ethnic groups and nationality, stressing the irrelevance of these.

Now the situation in Central Asia is unique, since people look for and assert their
identity in terms of ethnicity, religion and nation. Now we will be hearing much more of
the resurgence in Central Asia, the quest for identity much will depend not only on the
strength of Islamic feeling but also on the out come of the struggle for power, taking place

in the new states. What forces will replace the old Soviet-created regimes now functioning



under new colours?

In the words of Martha Brill Olcott:

Three main groups are... competing for political control everywhere
in the region. Representatives of the old Central Asian Partocracy -
in most places split into competing groups - are struggling to remain
in control. They are challenged by the new, so-called democratic
groups, dominated by intellectuals who generally played only a
peripheral role under the old political order. The partocracy is also
opposed by revivalist Islamic groups composed of fundamentalist
style clerics who were trained outside of the official establishment.
8
This analysis applies chiefly to Tajikistan. It is in Tajikistan that Islamic and to a
lesser extent, democratic forces are the strongest opposition groups. Moderate Muslim
cum nationalist parties are trying to play two cards, Islam and ethnicity, simultaneously e.g
Rastakhez party. While a democratic opposition made up largely of secular-oriented

intellectuals is represented by Democratic Movement.

Thus specific questions this research work addresses are:
1. What are the competing notions of nationalism in Liberalism, Marxism and
Islam?
Why did the Central Asian Muslims failed to develop into a new Soviet Man?
What kind of nationalism would prevail in Central Asia?
Is it going to be a state nationalism or ethnic nationalism?
What are the factors influencing nationalism?

How far religion has influenced political trends in Central Asia?

Noe = o= e

Has the nationalism of the Central Asians been meaningfully shaped by Islamic
teachings and customs, or have nationalists adopted these inorder to increase their
own way and popularity with a population that has remained fundamently Islamic

in its own way of life?



8. Why has the connection between Islam and nationalism become a political issue

in the region and among certain clearly defined interest groups in Central Asia?

To answer these questions, | chose Tajikistan for my investigation because after the
formation of CIS, different states comprising CIS are going through a transitional period.
The Central Asian states particularly, have as yet not fully comprehended the implications
of the new setup. The stagnation of the past 75 years has led to the total social, economic
and political collapse and Tajikistan's present turmoil is the direct result of the suppression
of the past 75 years. Tajikistan's civil war within months of its independence exemplified
the kind of disaster that might befall Central Asia. For the governments of Russia and
Central Asian states, the flow of arms from Afghanistan showed the dangers of Islamic
fundamentalist expansion into the territory of the CIS. For others it would be the crudest

clan politics and invited foreign intervention to maintain its power and privilege.

But what is really at stake is whether Tajikistan can become a stable independent
state. Like many post colonial states, Tajikistan gained independence without a clear
national identity, viable economic and fiscal base for state power or genuine national
security forces. The attempt by political forces excluded from the communist system of
power to democratize this weak state soon degenerated into brutal civil war. As
institutions broke down, an insecure population increasingly fell back on whatever
resources it could find for collective action and self-defence, namely armed struggle based
on ethnic and clan affiliations and aid from whatever external sources were willing to give
it. The resulting disorder resembled Afghanistan, Somalia, Bosnia and the human disaster
it produced rivalled any of these. Furthermore, civil war is also a clash between Soviet
era's holdovers and the emerging opposition. The contest between old and new could

well spread to other republics, particularly Tajikistan's northern neighbour, Uzbekistan.

9
J
This issue, Islam vs nationalism, is significant because cohesive societies in new

state enhance regional stability and security and thus produce an environment more

conducive to economic development. Central Asian republics are new and for regional



and international stability and their own economic, political and cultural development,

cohesive society is a must.
As far as Tajikistan's civil war is concerned, according to Barnet R. Rubin:

The conflict confronts the international community with many
elements common to post-Cold war crisis: state breakdown
aggravated by a proliferation of weapons and an expanding drug
trade; post-communist nomenklatura fearful of disorder falling back
on ethnic and nationalist appeals; an insecure Russia, no longer an
empire, but not yet a nation state, groping for an appropriate role in
the former Soviet territories; and a militant Islamic movement
increasingly at odds with major powers and the world community.
The conflict in Tajikistan thus faces the international community with
the type of challenge it is most reluctant to meet right now:
constructing a stable independent state out of the rubble of Somalia-
like clan warfare, on the borderlands of Islam and the former Soviet
Union. 10

Although this study is concerned with the Tajikistan, but its findings have broad
validity. Information available on the area as a whole indicates that specific developments
and changes in Tajikistan are accompanied by parallel developments and changes in other
Central Asian states, and problems and tensions in Tajikistan are likely to be found in other
Central Asian states. Furthermore, Tajikistan, being the member of the United Nations,
the Economic Cooperation Organization, Organization of Islamic Countries and the
Conference of Security and Cooperation in Europe, is not isolated on international and

regional front.
The present research work is divided into five chapters.

Chapter one explains the concepts of state, nation nd nationalism in three
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traditions Liberalism, Marxism and Islam, alongwith differences between nationalism and
Islamic concept of community: Ummah. Chapter two traces the ethnic history of Tajiki
people from 2nd millennium B.C till the 1917 revolution. Chapter three traces the
establishment of Soviet power in Tajikistan, examine the pattern of ethnic stratification in
the power structure and in the society at large, analysis of the composition, behaviour and
attitudes of the Tajik elites. Here beside political, | would like to analyze the Tajik culture
which combines the traditional and the Soviet elements and finally the evaluation of the
findings. Chapter four deals with the power game from 1991 to 1994 in Tajikistan.
Independent Tajikistan soon, after its independence, became the scene of an intense
struggle for power. In September 1991, acting president banned the communist party, but
communist parliamentary deputies overturned the ban, ousted the president and declared
a state of emergency. Thus there emerge opposition, new political parties which came
about not naturally but as the result of the struggle for political power, including various
ideological currents. Chapter five include Tajikistan's relations with Turkey, Iran ,
Pakistan, India, Afghanistan, China, Saudi Arabia, USA, Uzbekistan etc. Finally, the whole

mater and discussion is concluded.



CHAPTER ONE

THEORETICAL FRAME WORK

Of all the collective identities e.g. race, class, religion, gender etc which human
beings share today, national identity is perhaps the most fundamental and inclusive. Not
only has nationalism, penetrated every corner of the globle, the world is divided first and
foremost into nation state and national identity everywhere underpins the recurrent drive

for popular sovereignty and democracy. 1

In pre modern times, men were generally inclined to view themselves as belonging
primarily to the communities formed around cluster of religious beliefs and practices such
as Islam and Christianity. The idea that one owes ones loyalty to ones fatherland, hardly
existed. This idea which came to be termed as nationalism, arose sometime in the 18th
Century and has been, since then, an extremely potent force in human history. During
the 19th and 20th Centuries nationalism played a major role in redrawing the map of
Europe first and then its influence gradually leads to major political developments in

many parts of the world e.g. in Asia and Africa. 2

A product of Europe's historical experience, nationalism found its way to the
Muslim World and gained many adherents and advocates in its ethnic and religious forms.
During the 20th Century, with the collapse of the Ottoman Empire and the gradual
withering of the colonial system, Muslim people achieved the status of nationhood one
after another. In the new phase of Muslim self assertion, marked the beginning of an
ideological controversy among the Muslim intellectuals which is still continuing. It
centered around the basic contradiction between nationalism as a time bound set of
principles related to the qualities and needs of particular group of human beings, and
Islam as an eternal universalist message,drawing no distinction between its adherents

except on the criterion of their piety.3



Thus the term nationalism has been used in several ways. It can signify

1. The whole process of forming and maintaining nations or nation - states.

2 A consciousness of belonging to the nation, together with sentiments and
aspirations for its security and prosperity.

3. A language and symbolism of the nation and its role.

4. An ideology, including a cultural doctrine of nations and the national will and
prescription for the realization of national aspirations and the national will.

5. A social and political movements to achieve the goals of the nation and realize its

national will. 4

The origins of the term nationalism are obscure. The first reference to it appears
at Leipzig University, which was founded in 1409 after a religious and scholastic dispute
at Prague involving Bohemian and non-Bohemian nations. The sense in which the term
was used was restrict: a union to defend the common interests of the compatriots of one

of the four nations among the Leipzig professors.

The next reference appears in a passage of Herder, distinguishing between

advantageous and excessive national borrowings:

Mann nennts vorurtheil! Pobelei! Eingeschrankten nationalism!

In France, nationalism seems to have been used first by Abbe Barnel in 1798, but
in early 19th century it is rarely found. In England, in 1836, Oxford English Dictionary
gives for nationalism the doctrine that certain are objects of divine election. In 1844, it
is equated with collective egotism, but on the whole the terms nationality and natinalness,
with the meanings of (a) national fevour (b) a sense of national individuality, are carried

over from the 19th century.
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On the whole, the English sense of term are fairly neutral. French and German uses,
however, equate it with chauvinism and exaggerated xenophobia - ueberwertuneg der

eigeneu Nation, as one dictionary puts it. 5

On the other hand, the precise date of nationalism’s genesis is a matter of dispute:
Kohn tends to favour 1642, Acton the 1772 Partion of Poland, Kedourie 1806, the date
Fichtf-.:s famous address to the German nation in Berlin. Most, However, opt for 1789 - the
Revolution served merely to bring together the elements of the nationalist idea, which

were brewing up throughout the previous two centuries. 6

Clearly different definitions of the concept nationalism are being employed in this
dispute. Yet common to all is the assumption of a specific European origin for an idea

which has since been carried to other parts of the world.
Kedourie defines nationalism:

Nationalism is a doctrine invented in European at the
beginning of the 19th century. It pretends to supply a
criterion for the determination of the unit of population proer
to enjoy a government exclusively_ its own, for the legitimate
exercise of power in the state and for the right organization
of a society of states. Briefly, the doctrine holds that humanity
is naturally divided into nations, that nations are known by
certain characteristics which can be ascertained, and that the
only legitimate type of government is national self

government, 7
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THE ORIGINS AND NATURE OF NATIONALIST THEORY OR GENESIS OF
NATIONALISM:

Unlike most other political doctrines, nationalism lacks a founding father whose
ideas have served as inspiration and model for his successors. There is no nationalist
equivalent of liberalism’s John Locke, conservativeism’s Edmund Burke, or communist’s
Karl Marx. It is, however, possible to trace the intellectual origins of nationalist doctrine
in the reactions of several late 18th century writers to the universalistic assumptions of the

philosophers of the Englightment.

J.J. ROUSSEAU

The first political theorist to give a theory that can be called nationalist was
Jean-Jacques Rousseau. He has this distinction because he was the first to suggest that a
society whose members shared common customs was the best, and indeed the only
satisfactory, foundation for a political society. In the Discourse on the Origin of
Inequality, he suggested that human being having evolved from a state of nature into
communal living based on shared customs and a single way of life, could be expected
to feel affection only for members of their own societies, not for the whole human race.
In the later works he went on to suggest that such communal grouping could naturally be

turned into political societies with their own institution of government. 8

The ideal system of government would derive its characters and its main lines of
policy from the general will of its citizens. However Rousseau was not so optimistic as to
believe that citizens would have the degree of unity necessary for this ideal polity without
some kind of civic education or what he called "civil religion". In considerations on
government of Poland he argued that it is education that must give souls national

formation, and direct their opinions and tastes in such a way that they will be patriotic by
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inclination, by passion, by necessity. When first he opens his eyes, an infant ought to see
the fatherland, and upto the day of his death he ought never to see anything else ... At

twenty, a Pole ought not to be a man of any other sort, he ought to be a Pole.... 9

Nationalism, however, as we know it today began to take shape not in France but
in Germanic Prussia. German writers interested in united German State began to advocate
nationalism as the only legitimate basis for statehood. Among the leading German
nationalists, Herder and Fichte stand out as the most articulate proponents of united

Germany and as the foremost advocates of nationalism in general.

).G. HERDER

Herder’s greatest achievement was that he set German thought on path that
distinguished it sharply from both French rationalism and British empiricism. His
contribution to nationalist theory was essentially a by - product of his historicism and his
romanticisim, his beliefs in traditions custom and emotion rater than in the pure play of

the rational mind. 10

As a German, Herder resented the French assumption that they were the leaders
and bearers of a civilization that had universal validity for e.g. French was most powerful
state, French intellectuals were the leaders of the Enlightenment, French upper class were
the leaders of the fashion. In opposition to this he developed the view that humanity had
its roots in and derived its values from a number of national cultures, each of which had

its own virtues and no one of which could rightly lay claims to universality.

He insisted that every Volk (community) had its own culture, way of thinking, out
look, etc, which was shaped by the physical environment in which it developed by the
language of its people and by the forms of education through which customs, traditions

and values were passed on to the younger generation. 11
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He concluded, it was the duty of the members of the various cultural groups (or
nations) to preserve their unique national heritage and its purity. Since the preservation
of the community,s national character is possible only when the nation in question is

ruled by a national government. 12

These views don't amount to a full theory of nationalism, but his main contribution
was to have emphasized the emotional importance of human beings of their membership

of distinct cultural group and the desirability of basic political authority upon such groups.
His ideas had a greater influence on later generations. Manual has said that:

As intellectuals in Central Europe read Header, they found in
his work a justification for the existence of the embryonic
nations to which they belonged, and he became the chosen
philosopher of the new cultural nationalism that destroyed

the Habsburg empire, 13
He also influenced Mazzini,s thought on the future unification of Italy.
J.G. FICHTE

Fichte, following in Herder’s foot steps, proclaimed that the German people
constituted one nation and that the German nation had to be ruled by one sovereign state.
In the play Patriotism and its Opposite, published in 1807, Fichte expressed his nationalist

sentiments through one of the play’s character "understand me rightly", the character says:
...separation of the Prussian from the rest of the Germans is

purely artificial... the separation of the Germans from the

other European nations is based on Nature. 14
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In the same year, Fichte delivered a series of lectures in Berlin in which he called
for the unification of the German speaking people into one independent state. He declared
that:

Wherever a separate language is formed there a separate
nations exists, which has the right to take independent charge
of its affairs and to govern itself. The Germans therefore had

the right to become a self governing nation. 15

The nationalist ideology advanced by Prussian political philosophers was almost
completely alien to the majority of Europeans living around the turned of the 19th century.
Of course these people were aware of their ethnic and linguistic differences, but only a
tiny minority of them would go so far as to equate ethnic and linguistic divisions with
political divisions. Subsequent nationalist thinkers bore the character of users and
diffusers of nationalist theory rather than that of producers. Louis Kossulth’s campaign to
gain political autonomy for the Hungarians, Palacky's activities on behalf of Czechs, and
Mazzini,s endeavours to stimulate the Italians into creating a united ltaly were all
examples of nationalistic campaigns by intellectuals who had been deeply influenced by
the nationalist doctrine generated by the theorists | have mentioned. There were other
examples in 19th century Europe, and though it is always difficult to credit specific
intellectuals with changing the course of history, there can be no doubt that the
cumulative effect of nationalist ideas was to undermine the authority of the Hapsburg and

Ottoman Empires.

Here question arises, how the national idea owes its universality? Answer to this

can be traced in term of 3 waves across the globe.

1. The first wave began with the French Revolution and Napoleonic war and
stretched upto the 2nd World War, transforming the face of the western world. A
close link between nation and state arose in the course of European history, and

with the rise of nationalism each nation demanded its own state. This let to the
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creation of modern European states. The breakup of ottoman Empire, Austro-
Hunarian Empire and the Czarist Empire (only the western borders of Czarist
Empire) led to the creation of ethnic nation states.

2. The 2nd wave began with the end of Second World War to the early 1970 and led
to the decolonization and independence of most of the developing countries. But
most of these states formed were not nation state i.e. states representing a single
ethnicity. These states are polyethnic and lack a single core ethnic community
around which a state would be formed. These states are faced with the problem of
becoming nations and the problem in each case is will older identities - religious,
linguistic, racial, and caste-submerge themselves into a new national identity or will
they become ethnic identities with some possible claim to their own kind of state
existence. These countries faced the problem of national integration.

3. Third wave, it appeared in the form of the rise of ethno national movement during

1970 and continues to effect the whole of the world to this day. 16

There is a cluster of contemporary nationalist writers, but it is not a place and it is
also difficult to discuss all of them, but | would like to mentioned only couple of them.
This inturn would help us to understand nationalist idea of contemporary world. For our
purposes, Dr. Tahir Amin in his book, Nationalism and Internationalism in Liberalism,
Marxism and Islam, has mentioned traditional, modernization and post modernization

writers of liberalism, Marxism and Islam and then evaluated their analysis.

A review of the literature on state, nation and nationalism in three traditions
Liberalism, Marxism and Islam is attempted here with the hope that it may facilitate our
understanding of the problem faced by Muslim nation states i.e. being a part of the

Dar-ul-Islam on the one hand and International system on the other.
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CONCEPTS OF STATE, NATION AND NATIONALISM IN LIBERALISM,

MARXISM AND ISLAM
LIBERALISM:

STATE

In modern Western political thought the idea of the state is often linked to the
notion of an impersonal and privileged legal or constitutional order with the capability

of administering and controlling a given territory. 17
According to professor Garner:

The state is community of persons more or less numerous,
permanently occupying a definite portion of territory, independent
of external control and possessing an organized government to

which the great body of inhabitants render habitual obedience. 18
Harold ). Laski defines the state as:

A territorial society divided into government and subjects claming,
within its allotted physical area, supremacy over all other

institutions. 19

If we analyze the definition of state we can easily find out that: Population,
territory, Government and Sovereignty — these are the four features of the state. As these
are absolutely essentials for forming a state they are called the Constituent Elements of a
state. 20

According to George Sabine, "the word state was fixed as a generic term for a body
politic by Machiavelli early in the 16th century" 21. Niccolo Machiavelli (1469 - 1527)

was the first political thinker to use the term state in its modern connotation, as a
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sovereign political body and organized forced; he sought to provide its social and
structural relevance by emancipating the term its original Latin meaning of status and rank.
22

Liberalism, which became obserbed with the question of sovereignty, citizenship
and political accountability. Liberalism envisages a world of private worlds, where
individuals are free to engage or to disengage in trade or in any other form of social
interaction, and the supreme social value is Liberty. Liberal state has no purpose and no
value other than to facilitate and protect the individual pursuit of personal values and of
private ends. The liberal state is a minimal state, it just has to protect the security and the
property of the individual. The liberal state is a juridical state and its most important
institution is judicary. Through its judicial system, liberal state then manages its market and
thus develops its market economy. The liberal state is almost opposite to the nationalistic

state.

The vital relationship between the rights of state and duties of subjects
representation and legitimacy were the theme developed by Thomas Hobbes (1588 -
1679). John Locke (1632 - 1704) discussed the functions, rights and duties of the state,
legitimacy of the government and also says that sovereign power remain ultimately with

the people. 23

In Leviathan (1651), Thomas Hobbes raised the question why is a great Leviathan
or state is necessary? Through a theory of human nature,the sovereign authority and
political obligation, he ought to prove that the state must be regarded as absolute and
legitimate. He begin with "thought experiment" employing concepts of state of nature,
right of nature, law of nature and social contract. He imagened that human beings were
living in a state of nature without any "common power or state" to restrain behavior,
enjoying "natural rights", - to do what ever they wish. The result was constant struggle for
power and survival - "warre of every one against every one" - Thus in order to avoid harm
and to ensure the conditions 6f comfort, the observation of certain natural laws or rules

were required. This later thing provided the ground for social contract.
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His argument is, if individuals surrender their rights the transferring them to a
powerful authority which can force them to keep their promises and covenants, then an
effective and legitimate private and public sphere, society and state, can be formed. Thus
the social contract consist in individual handling over their rights of self Government to

a single authority - thereafter authorized to act on their behalf. 24

In Hobbes opinion the sovereign must have absolute power. The sovereigns right
of of command and subjects duty of obedience is the result of consent. Through sovereign
the plurality of voices become "one will". Hobbes's argument recognizes the importance
of public consent or government by consent. Hobbes was trying to persuade his
contemporaries to acknowledge a full obligation to a sovereign state. As one commentator

usefully put it:

Hobbes was not asking his contemporaries to make a contract, but
only to acknowledge the same obligation they would have had if
they had made such contract, He was speaking not to men in a state
of nature, but to men in an imperfect political society, that is to say,
in a society which did not guarantee security of life and commodious
living (as witness its tendency to lapse into civil war). He was telling
them that they must do to establish a more nearly perfect political
society, one that would be permanently free from internal

disturbance. 25

Talking about fundamental purpose of sovereignty, is to ensure the safety of the
people - physical and mental, to education the people, to provide conditions under which
they pursue their interests etc. Hobbes also suggests certain limits on sovereign actions like

the sovereign should not injure individuals or basis of their well being.

John Locke (1632-1704) raised a fundamental objection to the Hobbesian argument
and rejected the notion of a great Leviathan. For lock, the state should be conceived as an

instrument for the defence of life, liberty and estate of its citizens. Legitimate Government,
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for locke, requires the consent of its citizens, and Government can be dissolved if the trust

of the people is violated - sovereign power remains with the people.

The duties of the state are the maintenance of law and order at home and
protection against aggression from abroad. The state should be regulator and protector of
society. In the Two Treaties of Government, first published in 1690, Locke starts with the
preposition that individuals are originally in a state of nature, a state of perfect freedom to
order their action. However the natural rights of individuals are not always safeguarded
i.e not all individuals fully respect the rights of others. Thus the remedy is an agreement
to creat, first, an independent society and, second a political society or government 26.
In Locke's opinion, the formation of the state does not signal the transfer of all subjects
rights to the state. The rights of law making and enforcement (legislative and executive
rights) are transferred. The legislative body make rules and executive power enforce the

legal system, thus the idea of seperation of powers was given by Locke.

In relation to Hobbes ideas this was a most significant and radical view. For il
helped to inaugurate one of the most central tenentes of European liberalism i.e., the state
exists to safeguard the rights and liberties of citizens; and that state must be restricted in
scope and constrained in practice in order to ensure the maximum possible freedom of
every citizen. It was Locke" s views which helped to lay the foundation for development
of liberalism and representative government, by emphasizing the rights of individuals,
popular sovereignty, majority rule, division of powers within the state and representative

system. 27

In 18th and 19th centuries a shift took place from liberalism to liberal democracy.
J.J. Rouseau, Jeremy Bentham, James Mill and J. S. Mill, remains the leading classical
articulators of the modern state systems. The idea that consent of the individuals,

legitimate government and the state system was central from 18th to 20th centuries

liberals,
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Jeremy Bentham (1748-1832) and James Mill (1773-1836) argued about political
apparatus that would ensure the accountability of the governors to the governed. Only
through vote, secret ballot, competition between representative, election, separation of
powers and the liberty of the press, speech and assembly could the "interest of the
community in general" be sustained. Bentham and Mill provided the justifications for the
liberal democratic state which ensure the conditions necessary for individuals to pursue
their interests without risk of political interference, to participate freely in economic
transactions, to exchange labour and goods on the market and to appropriate resources
privately. These ideas became the basis of the 19th century English liberalism: the state

was to have the role of the umpire, while individuals pursued their own interests. 28

J.S. Mill (1806-73) was a clear advocator of democracy and representative
government because representative government was an important aspect of the free
development of individuality: participation in political life was vital to create a direct
interest in government and, consequently, a basis for an involved, informed and
developing citizenry. For Mill social and political interference with individual liberty may
be justified only when an act harms other. In those activities which are self-regarding, the
individual is sovereign. Thus representative democracy, is the most suitable mode of
government which is accountable to the citizenry and creates wiser citizens capable of

pursuing the public interest.

Like ).S. Mill, Rousseau also favoured notion of active, involved citizenry in a
developing process of government. Rouseau argued in favour of a political system in
which the legislativeand executive functions are clearly demarcated, legislating power
belong to the people and executive belongs to the government. He saw individuals as
involved in the direct creation of the laws by "general will". The government is legitimate
only when it fulfils "the instructuions of the general will", if it fails to do so it can be
dissolved or changed. Rouseaus work had significant influence on the ideas in currency

during the French revolution as well as on traditions of revolutionary thoughts. 29
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NATION

Rupert Emerson put forth what he called the "the sleeping beauty" theory of the
nation, which assumes that a sense of nation is always there, but can be temporarily
slumbering, waiting to be awakened 30. But, although there are historical experiences
that approximate the sleeping beauty or slumbering giant archetypes, there are other
examples that show a slow or evolutionary emergence rather than a sudden surfacing a

fully - formed pre-existing patterns.

For years, students of nationalism have debated the question what is a nation ? Equally

salient, but often ignored is the question when is a nation 2.
A.D. Smith defines nation as:

A named human population, sharing and historic territory,
common myths and historical memories, a mass, public
culture, a common economy and common legal rights and

duties for all members. 31

For Rupert Emerson:

A nation is a community of people who feel that they belong
together in the double sense that they share deeply significant
elements of a common heritage and that they have common

destiny for the future. 32

The full extent of the nations claim found rich expression in Abba Eban's assertion

to the General Assembly in 1955 of Israel's right:

To apply the elementary principle that those who enter

Israel's gates shall be men and women the central passion of
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whose lives shall be devotation to Israel's flag, loyalty to
Israel's independence, zeal for Israel's welfare and security,
and a readiness to defend her against all assaults from near or
far. 33

The word nation is derived from the latin word "natio" or "natus" or "nastro" which
means birth or race or to be born 34, and originally meant a group of people born in the
same place, whether that place was thought of as a few dozen or many thousands of
square miles. In the European Universities of late middle ages, "nation" were groups of
students who came from the same region and country 35, for example, the university of

Parague was divided into four nations. Bavarians, Bohemians, Poles and Saxons. 36

Some what later, a primary (Political Usage) and Secondary (Legal Usage) meaning
evolved.To French radical writers in the 18th century a "nation" meant the people of a
given territory, without distinction of rank and often in contrast to the ruling monarch.
In 1789 - 1793 the three French estates emerged in the National Assembly, abolished the
economic and political prerogatives of noble men and clergy and transform the monarchy
into a republic.Nation was the slogan of champions of constitutionalism, secularism,
equality and centralization-of those who wished to modernize society and to rationalize
its administrative structure. Whatever the word nation had meant to earlier generations,

its future meaning was profoundly affected by these revolutionary policies.

In its secondary usage nation meant a strange people. The king James Bible
distinguished between the "the people" of Israel and the "nations" of gentiles (not of
Jewish race). English colonists in North America spoke of the Sioux, Cherokee and other
indigenous groups as "nations" of Indians, whereas the European of later era (when nation
had became associated with modern nation - state) called correspondence African groups
as "tribes". 37

23



The two meanings at first remain distinct enough. Nation for the political orators
of the 18th century mean the people as supporters of popular government. To lawyers
and diplomates, by contrast, a nation was any sovereign state, what ever its form of
government. The victory of popular government in Europe in the period from 1789 to

1918 led to a blending of two meanings, for nations, now were proclaimed sovereign. 38

The formation of nations in the 19th and 20th centuries has been profoundly
influenced by the examples of England, France and Spain. Being the great powers of 16th
and 17th centuries, these states were seen as models for imitation by those less fortunate
and their national formate was regraded as a key to their success.  Therelatively early

development of their nations coincided with successive revolutions in the spheres of:

1. ADMINISTRATIVE REVOLUTION

It has been argued that in these and other cases the state actually created the
nation, that its activities of taxation, conscription and administration endowed the
population within its jurisdiction with a sense of their corporate identity and civic loyally.
The extension of citizenship rights, the buildup of an infrastructure and the
communication networks with the state borders drew more and more areas and classes
into the national political arena and created the images of national community of
England, France, Spain, that evoke such powerful feelings of commitment and belonging

to this day. 39

2. ECONOMIC REVOLUTION

The movement to a market economy that began in a few core states of the late
medieval west and spread outward to other areas of Europe, Latin America, Asia, America
and ultimately Africa. The capitalist revolution involved vastly increased trading networks
in the west and then in selected peripheries, which inturn encouraged the accumulation
of capital and the rise of wealthy urban centers and merchant capital. European states,

often at war with one another, benefited from the activities of their bourgeoisies who
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enable larger and better equipped armies to be raised and more efficient administrations

staffed by experts tobe built up.
3. CULTURAL AND EDUCATIONAL REVOLUTION

This revolution allowed the development of the secular studies, notably classical
humanism and science, of university learning, and ultimately of popular modes of
communication - novels, plays and journals. An important role in these processes was
played by the intellectuals or intelligentsia. The creation of secular, mass nations was
ultimately the out- come of a vigorous programme of political socialization through the

public, mass education system. 40
4. MODERNIZATION REVOLUTION

Most important revolution or process was the modernization began in Europe,
produced, almost everywhere, a whole - sale realignment of borders and loyalties.
Tradional feudal systems proved too cumbersome, dynastic and colonial empires too
heterogeneous, and tradional tribes, principalities, town and villages too small. By
contrast, nation-states of intermediate size provided a political framework for equality of
opportunity, for comprehensive division of labour and hence for modern industry and

scientific technology.

This modernization provided a net-work linking a number of nearby cities, each
with its rural hinter - land. In short a new style of life resulted from a process of
modernization. An out side challenge to that new way of life and the advent of a new

generation then acted as catalysts in shaping a political consciousness of nationality. 41

Thus in the modern liberal world we find two overlapping concepts of the nation.
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1. CIVIC OR TERRITORIAL

The civic conception treats nation as unit of population which inhabit a democratic
territory, possess a common economy, common laws with identical legal rights and duties
and public, mass education system, with a single civic ideology. Territory, economy, law
and education constitute the four spheres in and through which nations, in this view, are

formed. It is very much a western conception.

2. ETHNIC OR GENEALOGICAL

It sees nations as named human population claiming a common ancestry, a
demotic solidarity, common customs and vernaculars and a common native hislory.
Genealogy, demography, tradional culture and history, furnished the main resources for
an ethnic view of the formation of nations. It is a conception of the nation that has found

favour mainly out side the west, and often opposed civic conceptions. 42

This suggests that behind the rivals models of the nation stand certain common
beliefs about what constitutes a nation as oppose to any other kind of collective, cultural

identity. They include the idea that:

1. Nations are territorally bounded units of population that they must have their own
home lands.

Their members share a common mass public culture,

Share common historical myths and memories.

Common legal rights and duties for all members.

U'I_-h-b-)l\.)

A common economy with territorial mobility for members. 43
NATIONALISM

The traditional liberal writers, emphasized the integration and disintegration effects

of nationalism. Hans Kohn considered nationalism a positive force which would bring
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greater participation of the people and would eventually lead to a new kind of integration
of the world primarily based on the liberal values of the west. He defines nationalism as
a:

A state of mined, permeating the large majority of a people and

claiming to premeat all its members, it recognizes the nation-state

as the ideal form of political organization, and nationality as the

source of all creative and cultural energy and economic well-being.

The supreme loyalty of man is therefore due to his nationality , and

his own life is supposedly rooted in and made possible by its

welfare. 44

He observed:

With the transformation of social and economic life, with the
growing interdependence of all nationalities on a shrinking
earth, with a new direction to education, the circumference
may widen to include supranational areas of common interest

and common sympathy. 45

As Kohn emphasized the integrative aspects of nationalism, Carleton Hayes,
Toynbee, E. H. Carr, stressed the disintegrative side of the doctrine. They saw the
disintegration of the civilization as the central tendency and held nationalism responsible
for it.They were particularly concerned about the consequences of nationalism for
international relations which had led to hatred for others , international rivalries and two

world wars.

Hayes distinguishes between the patriotism and nationalism. Patriotism is a natural
sentimental but nationalism is an artificial construct, an ideology which initially came to
dominate western Europe and later became a major "European export” to the constantly

broadening market of the world 46. He defines nationalism as follows:
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" The cultural bases of nationality are a common language and common historical
traditions, when these, by some process of education, become the objects of popular

: . . . .M
emotional patriotism, the result is nationalism. 47
He notes:

... despite the progress made since the French revolution in
redrawing the map of the Europe along lines of nationality and in
creating unified national states, no European states as yet embraced
or was confined to, a single nationality... National self determination
gave way to determination by superior people. Nationalism became

imperialistic not only overseas but with in Europe and America. 48

Modernization writers, Karl W. Deutsch, Ernst B. Haas, Ernest Gellner, in the 50s
and 60s saw integration as the basic tendency. They concentrated on internationalism,
integration and interdependence and largely neglected or showed little interest in the
study of nationalism, disintegration and dependence. Karl Deutsch, for example, believed
that the process of modernization would eventually lead to the global integration of the
world. Focusing upon the European Economic Community, he believes that the

established nation - state is in "full retreat" and integration is a historical fact in Europe. 49

Deutsch argues that modernization and nationalism go hand in hand. The concepl
of social modernization is central to his understanding of nationalism. The major thrust ol
his theory is towards integration , though he admits the possibility of secession as well. He

writes:

If assimilation stays ahead of modernization or keeps abreast of it,
the government is likely to remain stable, and eventually everybody
will be integrated into one people... Where mobilization is fast and
assimilation is slow, opposition happens. More and more highly

mobilized and disgruntled people are held at an arm's length from
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the politics and culture of their state, and they easily become
alienated from the government, the state, and even the country to

which they thus far had belonged. 50

In the early 70s, modernization paradigm came under general attack from two
directions, The Dependencia school, uncovered the structures of neo - colonialism and
stressed the inadequacy of nation - state as an appropriate unit of analysis, thus challenging
the foundation of liberal international literature. Another attack came from within liberal
tradition. Walker Connor led the attack by criticizing Deutsch thrust on integration and
his discounting of the tendencies of disintegration. The primary theme of his literature was
disintegration. Connor argues that a preponderant number of states are multi - ethnic.
Citing a number of examples, he argued that, "ethnic consciousness has been definitely
increasing, not decreasing, in recent years". His emphasis on ethnic groups brought into
light the issue of multiple loyalties into sharp focus. An individual could hold several
loyalties and loyalty to the nation - state was only one of them. The crucial question was:

which of the identities gets politicized and under which circumstances?. 51

A. D. Smith's work has been a brave attempt to give nationalism a good face. He
defined nationalism as "an ideological movement for attaining and maintaining autonomy,
unity and identity on behalf of a population deemed by some of its members to conslitute
an actual or potential -nation" 52. Smith's ambitions and potentially encyclopedic
treatment of nationalism is focused on newly independent nation - states and nationalism

as a means towards independence and modernization.

He differentiates between ethno-centric nationalism and poly-centric nationalism,
the former being of primitive variety i.e. movement of resistance of foreign rule in order
to preserve the groups culture and freedom. The out sider was the barbarian latter, the
modern one, see the world as divided into nations, orcollective individualities, each with
its own values, each requiring a state of its own to realize its communal potential and

sovereign autonomy, and each seeking to join the "family of nations" by contributing its
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peculiar experiences to the common fund of humanity. He notes three components ol

poly-centric nationalism: autonomy, individuality and pluralism.
Smith gave four reasons for the powerful continuation of nationalism:
1 The failure of the modern state to contain and minimize the ethnic revival.

Z. The counter - productive pressure of the world state - system on the state elite to

homogenize and integrate.

3. The continuing efforts of nationalist ideals and movements.
4, The revolt by the intelligentsia from peripheral areas against the inequitable system.
53

Why will nationalism continue to stay? Smith's answer is:

The real point is that the persistence of nationalism, even
after its initial political demands have been met and even
after modernization is attained, is a function of the
international system itself. Nationalism may, initially have
helped to create that system; now it is in turn maintained by
that system, much as the industrial machine now maintains

the capitalism that did so much to promote industrialism. 54

His basic argument is that nationalism is here to stay, as long as the world state

system continues to exist.

MARXISM:

STATE

Marism rejected the terms of reference of both liberalism and liberal democracy

and concentrated upon class structure and forces of political coercion. Karl Marx (1818
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- 83) and Frederick Engels (1820 - 95) articulated the first systematic critique of the
bourgeois - liberal state. Both in the Communist Manifesto and, the Critique of Political
Economy, visualized the state as a superstructure which develops on the foundation

economic and social relations.

Marx, in the Eighteenth Brumaire Louis Bonaparte, postulated that the state
apparatus is both a parasitic body on civil society as well as an autonomous source of
political action due to complex coalition and constitutional arrangements 55, or in other
words, there are two (often interconnected) strands in Marx's account of the relation
between classes and the state, the first conceives the state with a degree of power
independent of class forces, the state generally and the bureaucratic institutions in
particular may take a varity of forms and constitute a source of power which need not be
directly linked to the interests, or be under the unambiguous control of the dominant class
in the short term. By this account, the state retains a degree of power independent of this

class, they are relatively autonomous.

The second strand, upholds the view that the state is merely a superstructure
serving the interest of the dominant class. Throughout his political essays and especially
in Communist Manifesto, Marx insisted on the direct dependence of the state on the
economic, social and political power of the dominent class. "The executive of the modern

state is but a committee for managing the common affairs of the whole bourgeoisie”. 56

On the whole Lenin (1870 - 1924) followed the tenets of Marx's position 2nd. In
the State and Revolution (1917), Lenin conceived of the state as a machine for the
oppression of one class by another. The modern representative state was the instrument
for the exploitation of wage labour by capital. Thus, the distinguishing feature of the stale,
a part of its grouping of people on a territorial basis, is its dependence on force, exercised

through specialized bodies such as army, police, prison service elc.

The ruling classes maintain their grip on the state through alliances with

government, created both by the government dependence on the stock exchange and by
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the corruption of ministers and officials. Further, even democratic rights such as freedom
of press, freedom of assembly etc, are a major benifit to the dominent class. For Lenin,
the bureaucracy and the standing army direct products of class oppression, have o be
smashed. The army would be replaced by armed workers and the bureaucrats by elected

officials subject to recall. 57

There has been massive revival of interest in the analysis of stale power among the
contemporary Marxist writers. For instance Ralph Milliband in 1969 in, The State in
Capitalist Society, noted the increasingly Central position of the state in western socicties.
He argued that in contemporary western societies is a dominant or ruling class which
owes and controls the means of productions,the dominant class has close links to powerful
institutions, political parties, the military, the media, etc. and it has disproportionate
representation at all levels of the state apparatus. The capitalist class constitutes constrainl
on western government and state institutions. Thus inorder to be politically effective, the
state must be able to separate itself from ruling-class factions. Under exceptional
circumstances the State can achieve a high order of independence from class interests,e.g.

in national crisis or war.

Claus Offe and Jurgen Habermes, belongs to a quite different tradition of Marxisl
thought. Among their criticisms is the charge that Milliband regard capitalist states only
from a negative perspective. They examine how the state sustains the institutional order
in which capitalistic mechanisms occupy a prime place and how it mediates class

antagonism. 58

Max Weber, in contrast to Marx, Engels and Lenin, developed one of the most
significant definition of the modern state, placing emphasis upon two distinctive elements
of its history, territory and violence. The modern state has a capability of monopolizing
the legitimate use of violence within a given territory. However there is a third key term
in Weber's definition of the state: legitimacy. Today , Weber argued, people no longer
comply with the authority claimed by the powers on the grounds, of charisma , traditions,

etc. Rather the legitimacy of the modern state is found predominantly on legal authorily.
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i.e. commitment to a code of the legal regulations (constitutional frame work). Ile
extended the concept of bureaucracy: characterizing all forms of large - scale organization

(civil service, political parties, universities, etc). 59

Thus there are many conceptual problems in surveying over four hundred years
of writing on the modern state. Even if writes since the late 16th century have taken (he
state to mean all the institutions and relations associated with government, there terms
of reference have been profoundly altered. Most of the writers dealt with have taken

different position on what the state could, and indeed should, do.

The difficulties of coming to a judgement about the modern state are compounded
when one examine it in relation to the system of nation - states and the international
interconnections of the world economy. The more one explores this context, the more

tenous appears the abstract idea of the state.

NATION

The Marxist tradition is explicitly internationalist. Marx himself wrote little on whal
was to be later termed as the national question in its orientation. The original position
is outlined in The communist manifesto. It seemed to Marx and Engels, when they wrole
The Communist Manifesto, that national differences were rapidly disappearing before the
growth of international capitalism. The workers, the disinherited civilization, had no
fatherland: to conduct their struggle against the bourgeois international successfully they
must recognise this fact and form a strong worker's international. In so far as, at this carly
stage, Marx recognised the existence of nations. By 1872 he was prepared to admit thal
"special regard must be paid to the institutions, customs, and traditions of various lands."
60

Lenin was a truly international communitarian in the socialist tradition. But he did
not deny that nationalism was normally associated with the rise of the middle classes to

power, or that the nation state was the characteristic political form of the capitalist period.
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He dividied the nation of the world into three categories. In the west, he said ar¢ (he
advanced capitalist countries where the progressive national movements ol the
bourgeoisie long ago ended and where purely oppressive regimes pervail. In Lastern
Europe and especially Russia, bourgeois democratic and nationalist movements were now
in progress: those the party should support. Thirdly, in colonial areas, such as the whole
of Asia, where bourgeois nationalism had as yet hardly begun its appearance should be
encouraged. Lenin held that in modern times small nations had lost their significants and
had become merely parasitical, fostering the imperialism of the great powers. lenin
argued more realistically that there was a democratic content in the nationalism of every
oppressed nation, and that in this respect it should be supported, in spite of its bourgeois
character. Lenin's support of national revolutionary movements was particularly relevent
to the Russian situation. Under his influence the Second Congress of the Russian Social
Democratic Labour Party, in 1903, adopted as a clause in its program, "The right of sell
determination for all nations following part of the state" 61. Thus by the right of sell

determination, he meant the "right of secession", in the absolute sense of the term. ;.

Stalin begins with an attempt to decide what kind of thing a nation is. He rules oul
the racial or tribal conception of the nation of the outset, he does not identify the nation
with the state. "A nation", he writes, "is not a racial or tribal, but a historically constituted
community of people". "A nation", his definition runs, "is a historically evolved stable
community of language, terrirory, economic life and psychological makeup, manifested
in a community of culture". Understanding the nation in this sense, he proclaimed its right
of self determinaiton, "it has the right to arrange its life on the basis of automony. It has
the right to enter in to federal rations with others nations. It has the right to complete

secession. Nation are sovereign, and all nations are equal". 63
NATIONALISM

The Marxist tradition is explicitly internationalist in its orientation. It tries to
understand the phenomena of nationalism with a view to overcome its challenge 1o the

emerging proletarian internationalism envisioned by its founders. Mark and Fngels, the
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founding father, did not have a coherent and well articulated theory on nationalism
because they were internationalist in their outlook. They had accepted nationalism as a
historical fact and a necessary stage in the transition from feudalism to capitalism. Well
aware of the integrative potential of nationalism at the national level, they had sought (o
exploit it for the advantage of the communist movement. They had predicted thal

integration would eventually be achieved at the international level under socialism.

Among the modernization theorists, Lenin was a truly international communitarian
in the socialist tradition. He was convinced that eventually Marxism could not be

reconcile with nationalism.

He was categorical:

The slogan of national culture is a bourgeois...fraud. Our
slogan is: the international culture of democracy and of the
world working class movement... the place of those who
advocate the slogan of national culture is among the

nationalist petty bourgeois not among the Marxists. 64

Why have national movements emerged? Lenin answer was:

Througout the world, the period of final victory of capitalism
over feudalism has been linked with national movements.
The economic basis of these movements is the fact that in
order to achieve complete victory for commodity production,
the bourgeoisie must capture the home market, must have
politically united territories with a population speaking the
same language, and all obstacles to the development of this
language and to its consolidation in literature must be

removed. 65
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He believed that nationalism as the universal characteristic of the early stage of

capitalism and will disappear with the maturing of capitalism.

Developing capitalism knows two historical tendencies in the
national question. The first is the awakening of the national
life and natio_nai movements, the struggle against all national
oppression, and the creation of national states. The second is
the development and growing frequency of international
intercourse in every form, the breakdown of national barriers,
the creation of the international unity of capital, of economic

life in general, of politics, sciences, etc. 66
He was convinced that nationalism was a transitional phenomenon:

In the same way as mankind can arrive at the abolition of
classes only through a transition period of the dictatorship of
the oppressed class, so can mankind arrive at the inevilable
fusion of nations only through a transition period of the
complete emancipation of all oppressed nations i.e. their

freedom to secede. 67

Post - modernization writers discovered that the world did not conform to their
predecessors theorists. The world which had appeared to be heading towards integration
of one kind or the other, was now seen faced with the possibility of disintegration. The rise
of both ethno - nationalism and old - state nationalism and religious revivalism were (he
new realities, which were often ignored. Tom Nairrn believes that the theory ol
nationalism represents Marxism's " great historical failure" 68. Nationalism is a crucial an
fairly central feature of the modern capitalist development of world history. Marxism did
not posses the power to foresee this development, or the eventual, overall shape which

capitalist history would assume. In explaining the persistence of nationalism, Nairn
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believes the cost would be great: the cost would be "Marxism" itself 69. Thus there was

never any chance of an emerging universal proletarian class as predicted by Marx.

On the importance of the cultural factors, he notes:

Nationalism... actually did provided the masses with
something real and important ... something that class
consciousness could never had furnished, a culture which
however deplorable, large, more accessible, and more
relevant to mass realities than the rationalism of our
Enlightenment inheritance. If this is so, then it cannot be true
that nationalism is just false conciousness. It must have had
a functionality in modern development, perhaps one more

important than that of class conciousness. 70

ISLAM:

ISLAMIC STATE

There is tendency on the part of modern political theorists, including Islamists, (o
define the state in terms of the major components of the nation state, the basic political
unit in the contemporary international system. This definition is of no help in
distinguishing the Islamic state from other types of states because Islam differs from the
prerequisites and conditions of the modern system of the nation states in many respects,
The defining of the state in terms of population, sovereignty, territory and government are
of little help in identifying the essential elements which distinguish the Islamic state from

other types of states.

The world "state" (dawlah) was first used in the Quran. Uptil the late 15th century,
one could hardly find any reference to state in Muslim literature, or in western literature

for that matter. Other terms such as alamsar or daral Islam were employed whenever a
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reference was made to the territories under Muslim control. Alternatively, the state as
political body was identified by its political organs i.e., al Khilafah or al Imamal. Muslim
scholars of 6th and 7th centuries began to employ "dawlah" in reference to the various
Muslim dynasties which emerged when the institution of Khilafah lost its executive power.

The term dawlah began to acquire a political connotation. 71

Islamci state is in theory, Allah's state or the kingdom of God on earth. In it there
is only one supreme sovereign and that is Allah. The Islamic state is the demonstrator ol
this system where the concepts of Tawhid, Risalat, Caliphate, Jihad and ljtehed are being
practiced. Islamic state has practical objectives towards its citizens 72. An Islamic
state coexists with a society at large. There is no division between private and public or
between the state and society in Islam. The Islamic state is impossible without an islamic

society. Rather Islamic state evolves from an Islamic society. 73

Hassan-al-Turabi has outlined the ideological foundation of an Islamic state which
lies in the doctrine of tawhid the unity of God and human life. The same principle pets
followed by a number of concluding factors about the statutes of an Islamic state. e
enumerates cetains concepts in this regard. First, it is not secular, second, il is nol
nationalistic state, third, it is not an absolute or sovereign entity, further, it is not a

primordial entity rather it drives the Ummabh at large. 74

The twin pillars of Islamic state and society, Igbal says, are
the Prophethood of Muhammad and most importently, the
doctrine of Tawhid. 75

Sayyid Abdul A'la Mawdudi, on this subject gives a precise account thal the

political system of Islam is based on three principles: Tawhid, Risalat and Khilafat. 76

Tawhid means that only God is the creator, sustainer and master of the Universe,
The sovereignty of this kingdom in vested only Him. The medium through which we

receive the law of God is known as Riahalat. We have received two things from this



source. The Quran and the authoritative interpretation and exemplification of Quran by
the Prophert in his capacity as the representative of God. The Prophet has alwo, in
accordance with the intention of Quran, given a model for the Islamic way of lile hy
himself implementing the law ahd providing necessary details where required. The
combination of these two elements is called the Shariah. Khilafat ~— means  the
representation. Man according to Islam, is the representative of God on carth, I'lis
vicegerent. He is required to exercise his God given authority in this world with in the

limits prescribed by God. 77

The responsibility for the administration of the government in an Islamic state is
entrusted to an Amir (leader). The basic qualifications for the election of an Amir are thal
he should command the confidence of the largest number of people in respect of his
knowledge and grasp of the spirit of Islam, he should possess the Islamic attribute of the
fear of God, he should be endowed with the quality of statemenship. In short, he should

be both able and virtuous. 78

Thus, the object of the selection process in the Islamic state is to find the best man
for the task, and by best is meant not only the person most knowledgeable of allans ol
state and most capable of running them but also the person of most upright character and

greatest piety.

Legislation in an Islamic state should be within the limits prescribed by the Shariah.
The injunctions of God and His Prophet are to be accepted and obeyed, and no
legislative body can alter or modify them or make any new laws which are contrary 1o

their spirit. The legislation in an Islamic state compromises of four sources.
1. THE QURAN (INTERPRETATION OF QURAN)

Although the legislature cannot in any way go against what God has laid down,
great deal that is presented in Quran and Sunnah requires to be understood more fully

and to this the members of the Majlis-i-Shura should turn their attention.
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Syed Amier Ali, in The Spirit of Islam writes that:

Islam gave to the people a code which, however, archaic in ils
simplicity, was capable of the greatest development in accordance
with the progress of material civilization. It conferred on (he stale o

flexible constitution .... 79

What is clear from above discussion is that Shariah is not something state and fixed

for once and all. Wilfred Smith says

that:

the Shariah is not a static system but a dynamic development, a
process in which the historical stages of the past are available for
study and guidance, but in which present and future developments
are matters of creative extrapolation. This interpretation accentuales

continuity and revision. 80

So according to this interpretation of Islamic law, there is a definite scope for the

legislature in an Islamic republic.

2. SUNNAH

The Sunnah is the saying a practices of the Holy Prophet Muhammad (P.B.ULI).
A proper study of the Prophet's traditions, if used as an indicator of the spirit in which the
Prophet himself interpreted his revelation, is all great help in understanding the value of
the legal principles enunciated in the Quran. The Prophet in his noble action and deeds,
was the greatest embodiment of the true spirit of the Islamic message as laid down in the

Quran. The Sunnabh is therefore, the second important source of Islamic law.
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3. IJMA (Consensus)

Iljma means, the system of independent legislation which in case of silence ol
Shariah, the people having religious understanding and clarity of concepts make cerlain
rules to clarified the particular situation. It is accepted by Muslims that if thewe is
consensus among the Muslims jurists of a particular generation on a point of view, this
view should be accepted. The effectiveness of the Islamic order and the stability of the

state, thus, require Ijma.

Islam does not recognize any particular group or priesthood who should havia
monopoly on interpreting the will of Allah. In Islam, every believer has the right to
interpret the Quranic injunctions. According to modern Muslim Scholars the only place
where discussion can take place in connection with the reinterpretation and reorientation
of the Islamic legal system, without violating the clear and unambiguous injunctions ol

the Quran, is the legislature. 81
4. [1JTIHAD OR QIYAS:

The word ijtihad means exerting one's power or ability in the prosecution of (he
affairs to one's utmost advantage. But as a technical term of Muslim jurisprudence il refers
to the application of individual reasoning for discovering solutions of new legal problems
82, whereas Muslim Scholars used analogical reasoning, known as Qiyas, to achicve this

end. It was argued that:

a freer use of human reasoning was necessary for developing an
understanding of the ultimate principles and purposes of the
Shariah.... The use of Qiyas is being widely discussed as Muslims
seek to find answers to broad social, economic and political
questions for which more innovative and flexible interpretive

techniques seem to be required. 83
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Beside, executive and legislature, judiciary is the third fundamental institution ol
and Islamic state. In Islamic judiciary is not placed under the control of the executive. I
derives its authority directly from the Shariah and is answerable to God. Ruler and ruled
are subject to the same law and their can be no discrimination on the basis ol position,

power and privilege.
PURPOSES OF THE ISLAMIC STATE

The Islamic state is not a political community whose population is mainly
composed of Muslim individuals, but rather one whose legal order is based on and
derived from the principles of the Shariah. The Holy Quran clearly states that the aim and
purposes of thé Islamic state built on the foundation of Tawhid, Risalat and Khilafat, is the
establishment, maintenance and development of those virtues by which the creator of the
universe wishes human life to be enriched, and the prevention and cradication ol the
those evil which are abhorrent to God 84. This should not, however, be interpreted (o
mean that the Islamic states purposes is to impose a narrowly defines code ol behavior
on society. Far from it toleration of differences in believes and doctrinal commitments is

an established Islamic principles.

The aim is to encourage the qualities purity, beauty, goodness, virtue, success and
prosperity which God wants to flourish in the life of His people and to suppress all kinds

of exploitation and injustice. 85

The most important characteristics of Islamic states are justice, honesty and

equality. Islam places its whole state structure upon its basic principle of justice:

It is not prepared, under any circumstances, to tolerate fraud,
falsehood and injustice for the sake of political and administrative or
national expediency. Whether it be relations between the rulers an

the ruled within the state or relations of the state with other states,
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precedence must always be given to justice, equality and honesly.

86

In an Islamic state, the non Muslim minorities are given fundamental rights. Non
muslims also have the right to regulate their private life, education, and family lile by
adopting their own family laws "there should be no interference with (the practice of)
their faith or observance, nor any change in their rights or privileges" 38. Thus Islam

pledged the security of the lives, religion and property of the non muslims.,

It is the responsibility of an Islamic state to provide its citizens for example food,
clothing, shelter, health etc, the basic human requirements and beside that Islamic slate
provide its citizens the basic economic rights which can be summarized in the following

principles.

| Islamic economic recognizes individuals as the rightful owner of the whatever is

the result of their labour at both narrow and broad levels.

2. The material attachments and economic relations are characterized by laws and
values.
3 Limits of ownership in an Islamic System are laid down for the individuals, laws

and government.

4, Right of ownership be given to all the individuals of an Islamic state who play thei
part in running the economic system.

5. It emphasis on the principle that wealth should not be permitted (o become
concentrated in a few hands.

6. All the limitations and the rights regarding the natural resources are (o he
systematized.

7 There are certain rules in the Islamic economic, regarding the rights of possession
and distribution of natural products.

8. The right of ownership aries from the right of holding natural resources and

determined by Islamic laws in the context of transaction and exchanges. 87
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The distinguishing feature of the Islamic concept of economic justice is based on
the fundamental principle of the harmony between the material and spiritual aspects of
human life "the synthesis of the material and spiritual is what is missing in the wellare,
concept of the other two systems, capitalism and socialism, as they are morally natural™,

88

From the above discussion we can distinguish an Islamic political order from the

Western democracy as follows:

1. Western democracy is based on the concept of popular sovereignly, an Islami
political order rests on the principle of popular Khilafa.

2. In Western democracy the people are sovereign, but in Islam sovereignly is vested
in God and people are His representatives.

3. In Western democracy, the people make their own laws, in Islam they have (o
follow and obey the laws given by God through His Prophel.

4, In one the government undertakes to fulfil the will of the people, in the other the
government and the people alike have to do the will of God.

5. Western democracy is a kind of absolute authority which exercises its power in
free and uncontrolled manner, where as Islamic democracy is subservient to the
Divine law and exercises its authority in accordance with the injunctions of Ciod

and within the limits prescribed by Him. 89

Thus the Islamic state is universal and all - embracing in it character, Islam seeks
to mould every aspect of life and activity in accordance with the moral norms a programs
of social reforms. It grants the individual liberty to its citizens. The Islamic state is also an
ideological state. The state is an instrument of reforms and its administration functions are
based on ideals. Also, the administrators in Islamic state have o be necessarily (he

followers of the reformatory programs.
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THE UMMAH: THE IDEA OF A UNIVERSAL COMMUNITY

In the early period of Islam when Muslims appeared on the stage of history, they
were a single political entity. This situation continued during the Ist century of Islam. Bul
after the 16th century, the division of Islam into three entities, Ottoman, Salavid andl
Mughals, each of which inturn divided or sub divided into others became permanent and
the divisions were consolidated by the trends of political developments with in - Islan as
well as by its relationship with the Christian World. The Islamic universal state hecame
transformed into an Islamic state system 90, and at present there are about more than filty
muslim nations, the number having being inflated by the six recently independent forme

soviet republics. 91

In tracing the genesis of the Ummah in modern times, we discovered that it was
seriously challanged by the growing impact of western political culture. By the end ol the
19th century most of the Muslim lands had come under the colonial rule of the Furopean
powers. The thrust of European colonialism completely disrupted the traditional
foundations of the Islamic Ummabh. The rule of Shariah was substituted by Furopean legal
codes and finally Khilafah gave way to the emerging national states. During the last two
world wars and thereafter, the political map of the Islamic world has completely changed.
The introduction of western education in these countries created a new  class ol
westernized elites who had been the champions of modernization, reforms, capitalism,

socialism, secularism and nationalism. 92

In Muslim world, though of late based on nationalistic lines, nationalism has been
regarded as incompatible with Muslim polity. "As a creed” says Hazem Zaki Nuseibeh,
"Islam is unequivocally hostile to the sort of division contentions thal are an endemi
feature of nationalism" 93. Islam believes in the basic unity of mankind and does not aim
at the division of humanity into nations. Islam postulates faith in Allah and s last

Prophet and it is this faith, which orders the loyalties of the belicving Musalmans, ')

45



Here we must understand the comprehensive meaning of Islam. Islam is nol a
religion in its western sense. In its western sense religion regulates the relation between
God and man only, so it is simply a private or spiritual matter. Bul Islam is nol so nanow
in its jurisdiction. It regulates not only the relation of man wilh his creator, bul also
controls every aspect of a Muslim life, be it political, social or economic. Islami 1
complete code of life. It does not believe in the separation of religion from society s

polity is based on four fundamental assumptions.

1. The belief in the unity and sovereignty of Allah serves as the basis of the social and
moral system propounded by the Prophet.

2, Man is his vicegerent and is not absolutely independent.

3. The right to rule belongs to the whole community of believers.

4, Islamic polity must conduct its affairs by mutual consultation (Shura) amaonyg, all

Muslims. 95

Islam also does not draw a line between religion and politics. Ayatullah

Khomeini remarked that:

Islam is a religion in which prayer is combined with politics and politics i

considered to be a kind of prayer. 96

The world Ummah is derived from the root amm, meaning aim at  or intended
"Ummah", therefore, carries many senses devoting this original meaning intending,
Primarily, however, it means the people who intend to follow a leader (imam), a law
(Shariah), a religion (Din) or a path (Minhaj) and also the thing intended. 1lence two
principle concepts denoted the term Ummah are community and religion. They are used
separately and combined to denote a religious community. Quran used the wordl in

different sense.

1. It is used in a sense of a nation without any qualification, as in the followiny

verses:
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i) Those are an Ummah that have passed away: for them is what they eamed

and for you what you earn.

i) And certainly we raised in every Ummah a messenger.
2. It is used in the sense of a party or group of people.
i) And from among you their should be an Ummah who invite to good and

enjoin the right and forbid the wrong.
3. It is used in the sense of religion.
i) And thus, we sent not before thee a warner in a town, but its wealthy ones
said: surely we found our fathers following an Ummah (religion), and we

follow that foot steps.

4, It is used to denote period of time, that is, the duration for which a thiy,
intended.
i) And if we delay for them the chastisement for a started period (Unmimah

ma'dudah), they will certainly say: what prevented il.
5. It is used to denote a religious community. It is especially this sense that the Quian
speaks of the followers of Muhammad when it addressess them as an Umimah,
i) You are the best Ummah raised up for men, you enjoin good and forhid
evil and you believe in Allah. 97
Thus there is abundant evidence to show that Quran frequently uses the word
Ummah in the absolute sense of a nation and described as the Ummah Muslimah and
Ummah Wahidah. These expression clearly imply that Islam (submission, surrender) and

wahidah (unity) are the two most important foundations for the Ummah. 98
According to Hadith:

Among the Ummats, the Ummat of Muhammad (P.B.U.H) is like the
prayer of Asr, which is preferred to other prayers on account of ils
good. 99

The Ummah is based on the fundamental principles of the unity of the Divine

Being, the finality of Prophethood and the brotherhood of man. 100
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1. The Ummabh is founded in a common faith in the oneness ol Almighty Allah. In
other words it is the faith in Tawhid and this belief creates a psychic cohesion in
the Ummah and unites all its members into an indivisible unity of thought, of hady
and of will. Such a community is described in the Quran as Ummah Wahidal o
single community.

2: There is no God but one God, and Muhammad (P.B.U.H) is I lis moessenger, The
loud pronouncement of the Kalmah is called Shahadah (affirmetion). By such
pronouncement one becomes a full fledge member of the Ummah 10 1. Thus the
institution of Prophethood unifies Ummah and complete ils formation under an
organized system of law and order. The extra ordinary and remarkable personality
of the Prophet of Islam provides a connecting link between the various loyalties
characteristics of the fundamental polity of Islam. It is on the account ol th
concentration of loyalties that the Muslims are transformed into  a well defined
unified Ummah. The Prophet is the guider and unifier of the Muslim Ummal on

the basis of the Din revealed to Him as the last Prophet. 107

A cursory survey of the great Hadith collections, indicates that the term Ummah
is used to describe the body of believers. Prophet Muhammad (P.B.UL11) used 1o reler 1o

his followers as Ummah and emphasized the unity of his Ummat.

Who so ever takes up arms against my Ummah, kills good or
bad people of my Ummah, and does not care for the
believers, and does not fulfil his promise (with whom he
made it) does not belong to me nor do | belong to him.

A believer is to another believer like an edifice all the parts
for which reinforce one another, and he interlinked his
fingers, (to demonstrate it).

By Him in whose hands is my soul, no one of you can he a
believer unless he wishes for his brother the same that he

wishes for his own self.
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The Holy Prophet has also said: "The Muslim is the brother of the Muslim he will

neither abandon him nor hurt him". 103
According to Mujaddid - Alf Thani:

The Muslims as a community is the best Ummat owing to the
absolute loyalty to the person of the Prophet. The Musalmans
have for their guidance the most perfect, chose and favorite
Din - Islam, the most perfect revelation, best guides last word
—— the Quran and the last Prophet and an exemplar -

Muhammad (P.B.U.H). 104

From the total surrender of one's being to Allah and His Messenger, there springs

the doctrine of the unity of the human race.

The Ummabh is not bound by race, colour or country, language or tradition, but s
founded on the principle of the unity of mankind. The institution of Prophethood s a
unifying factor in the evaluation of Ummabh. The life of Ummah is lived according to ils
own distinct law - Shariah or the Divine code of ethical and social laws. Thus a Mushm,
living in any part of the world, the descended from any race, colour, speaking any
language, but professing Islam, is a number of Ummah. To a Muslim the entire world is

his abode and place of worship, for it lies within the mulk of Allah. 105

To begin with, Islam provided a pool of symbols around which the hody ol
believers organized into a social unity - one God, one Prophel, one Book and one center

- Kabah. For this reason, Ummah is described in the Quran as Ummah Wahidah.,

Islam prescribes a code of conduct which is called Shariah (Divine Law). The
divides human obligations into huqug Allah and huquq al-ibad. Similarly distinetion i
made between fard ayan and fard al-kifayah (collective duties). In respect to matters

falling with in the area of individual obligations man is ultimately responsible 1o God for
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his own conduct, but in the sphere of collective responsibilities, the Ummah is
collectively responsible to God. Therefore, we observe that both social and individuals

responsibilities inhere in the process of community building. 106

This great concern for maintaining inner cohesion and unity is also reflected in the
rituals of Islam in every day life. There is placed great emphasis on saying prayers in
congregation rather than alone. The believers are called upon to say there prayers five
time together at a mosque under the leadership of Imam. Once a week on Friday and
twice in a year they get together for mass congregations on the occasion of Eid-al-Fitar and
Eid- al-Adha. The pilgrimage to Macca once in life time has been enjoined for all Muslims
who gather annually around Kaba for performing Haj. All this implies self-discipline on
the part of the believers and goes a Idng way to ensure organized collective living within

the frame work of the Ummah. 107

Thus the Ummah founded in the concept of Tawhid, governed by the Shariah
under the leadership of the Prophet Himself has been described by Watt as the

"Charismatic Community". 108

Following results follow from the above discussion.

1. Islamic ideology aiming at generating a universal community, cuts deeply at the
existing ideological roots of the society. Therefore, in the 7th century Holy Prophet
directed his religious movement to demolish triable foundations of the Arabian
social system. The triable pluralism, focused on kinship as the basis of integration
etc were all abolished. 109

2. The ultimate object of the Ummah is to establish the fundamental unity of
mankind on the basis of equality, liberty and fraternity. Islam is a message of
human equality in social status and legal rights. Islam sets forth a basis of a vast
brotherhood, in which all men and women, of what ever tribe or clan, have equal
rights as if members of the same family. The Holy Quran says, "And surely this

your Ummat is one Ummat." 110
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It goes without saying that in the formation of the Ummat, Islam makes no
distinction on account of birth or linage but teaches a practical brotherhood. The
universal spirit of Islam and its idea of fraternity cannot confine Muslim to a
particular locality or territory. Islam as a world system broadens the out look of
man and frees him from geographical and materialistic conceptions. Thus Ummah
is not defined by economic, linguistic, racial or territorial considerations but by
spiritual values and inner consciousness, drive from a complete code of a revealed
faith.

Muslim Ummah is extraordinary God conscious and is permeated by a control of
the Din that extends to every sphere of its conduct. The influence of Din on
politics cannot be ignored, although the modern tendency is in favour of the
separation of religion from politics - the main cause of chaos and confusion in
national and international affairs.

The organization of Ummah rests on the principles of loyalty, service and sacrifice.
The Islamic Ummah constitute a harmonious whole in which the claims of the
family, community, parents, women, orphans, slaves and unbelievers are duly
recognized and the performance of any such service or sacrifice carries with it a

Divine reward,
Be good to parents, near of kin, orphans, needy, the near
neighbors, the distant neighbor, companion in journey, way

farer and whom you right hands possess. 111

Thus we observe that the Islamic Ummabh is in the words of Hegel, the March of

God on earth. It has a mission to perform and a goal to achieve. This ideological

community of Islam aims at restoring the ideological unity of mankind and it is in this

sense that it is called Ummah Wahiddah in the Quran 112. Thus Islam believes in the

basic unity of mankind and does not aim at the division of humanity into nations. Islam

postulates faith in Allah and His last Prophet and it is this faith which orders the loyalties

of the believing Muslmans. The Islamic Ummah composed of the Muslmans, is a group

set a part from the rest of the humanity and charged with the duty of converting the rest
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of the mankind to this faith so as to realize the ideal of a single community.
Consequently, it is only faith that can divide humanity into believers and non-believers
for the time being, till with the realization of the unity of the whole world into a single

community of faith, the distinction between the believers and non-believers is lost. 113
NATIONALISM

The thinkers in the Islamic tradition saw things differently. Traditional Islamic
writers argued that while their ideal was a universal Ummah, the Muslims should for the
moment adopt nationalism for liberating Muslim peoples from colonial rule and the
creation of a new world order. Igbal was the first modern Muslim philosopher who
projected the international ideals of Islam at the beginning of the twentieth century.
Nationalism, according to Igbal, leads to national rivalries, wars among nations and the
narrowing down of human outlook and sympathy. Above all it kills humanity. He warned

the Muslims:

Liberalism has a tendency to act as a force of disintegration and the
race idea which appears to be working in modern Islam with greater
force than ever may ultimately wipe off the broad human outlook

which Muslim people have imbided from their religion. 114

He knew that nationalism was a double - edge sword which could also be used to
overthrow the yoke of western imperialism. He adopted the concept of Muslim
nationalism with the clear purpose of eventually creating a world Muslim community. He

defines the concept of Muslim nationalism in the following terms:

Is is not the unity of language or country or the identity of economic
interests that constitutes the basic principle of our nationality. It is because
we all believe in a certain view of the universe...that we are members of the
society founded by the Prophet of Islam. Islam abhors all material

limitations, and bases its nationality on a purely abstract idea objectified in

52



a potentially expansive group of concrete personalities, It is not dependent
for its life principle on the character and genius of a particular people. In its

essence, it is non - temporal, non - spatial. 115

Modernization theorists, in the Islamic world, who belonged to the westernized
educated classes, accepted the western nation - state system or liberal nationalism as the
ultimate reality. Every thing traditional had to be rejected and modernization had to be

realized. Modernizational theorists are primarily of two types:

1. Liberal nationalists of western variety such as Kamal Ataturk, Shah of Iran, Ayub
Khan, etc.

y 4 National Socialist variety such as Jamal Abdal- Nasir, Saddam Hussain, Z. A.
Bhutto, etc.

Following characteristics are common in the writings of the above leaders:

1. They were all nationalists, some of them paid lip service to internationalism, such
as pan - Islamism. They were motivated primarily by the realpolitik considerations
rooted in the domestic politics or foreign policy of their countries.

2; Their ideologies were of syncretised variety. They combined liberal or socialist
variety of nationalism with the ethnic tradition. The goal in each case was
modernization.

3. Nearly all of them included Islam as one of the factors in the composition of their
ideologies. Faced with the legitimacy crises, most of them resorted to Islam and

expounded and patronized their own version of official Islam.

Jamal Abdal Nasir, for instance, was primarily concerned with creating strong,
cohesive and modern nation - state along national socialist lines. He reinterpreted the
history of Egypt essentially in nationalist terms. Both his domestic and foreign policy
agenda are drawn in the nationalist context with scant regard for Islamic internationalism.
116
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Post - modernization theorists, schooled in the indigenous educational system, were
internationalists. They insisted on the rejection of nationalism compeletly, considering it
an alien idea to the Islamic tradition, and a cultural form which Western imperialism had
imposed on the Muslim world. Their major argument was that Islam is a complete scheme
of life which should be understood in its own terms and that the genuine liberation was
not possible without rejecting all alien ideologies and resurrecting the indigenous tradition

in its purity.

Khomeini regards patriotism as natural sentiment but rejects nationalism on two
grounds. Firstly, it is contrary to the Islamic teaching and secondly, it is an alien idea

propagated by foreigners inorder to divide the Muslim community. He notes:

To loves one's father land and its people and to protect its frontiers
are both quite unobjectionable, but nationalism, involving hostility
to other Muslim nations, is something quite different. It is contrary
to the noble Quran and the orders of the most Noble Messenger.
Nationalism that results in the creation of enmity between Muslims
and splits the ranks of the believers is against Islam and the interests
of the Muslims. It is a stratagem conacted by the foreigners who are

disturbed by the spread of Islam. 117

He blames that the imperialists have divided the Muslim community by
establishingseparate nation - states and urges the Muslims to overthrow the existing nation

- states:

They have separated the various segments of the Islamic Ummah
from each other and artificially created separate nations... In order
to attain the unity and freedom of the Muslim people, we must
overthrow the oppressive governments installed by the imperialists
and bring into existence the Islamic government of justice that will

be in the service of the pedple. 118
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For Sayyed Mawdudi, Islam is international and its message is universal.
Nationalism is inconsistent with Islam because it divides the man from man on the basis
of nationality. Nationalism simply means that the nationalist should give preference to his

nationality over all other nationalities. 119

From the preceding discussion we can see, nationalism has proved to be the most
successful political doctrine ever promoted. At the time of the French Revolution, there
were only twenty of what we would now recognize as national states, the rest of the
world consisting of sprawling empires, unexplored territories and a host of tiny
independent principalities. Now the entire inhabitable surface of the globe is divided into
more than 175 national or supposedly national states, each of them legally sovereign

within its territory.

ISLAM VS NATIONALISM
THE FUNDAMENTAL DIFFERENCES BETWEEN ISLAM AND
NATIONALISM

From the above discussion we can analyze that Islam and nationalism are
diametrically opposed to each other.

T Islam deals with man as man. It presents to all mankind a social system of justice
and piety based on creed and morality and invites all towards it. It provides with
equal rights, be it in the spheres of economics or politics or civics or legal rights
and duties or any thing else who so ever accept this system. Those who accept the
principles of Islam are not divided by any distinction of nationality, race, class or
country. The ultimate goal of Islam is a world state in which chains of racial and
national prejudices would be dismantled and all mankind in corporated in a
cultural and a political system 120. There is a general set of principles consisting
of social, political, cultural, economic and legal aspects. Islam is rather persistent
upon ensuring peace, justice and equality to the whole mankind. Thus to a

Muslim, the entire world is his abode and place of worship, for it lies with in the
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mulk of his Allah. It is presumed that the territory of the Islamic government will
go on expending till envelop the whole world and the universal organization
come into being.121

As opposed to this, nationalism divides man from man on the basis of nationality.
Nationalism, for that matter, differentiates people from people and specifies
separate territories in which people determine their values, national interest etc.
Nationalism inculcates in a particular people a sense of we - ness and they - ness,
which promotes the separate nationalist identity. Nationalist is bound by certain
principles to differentiate between his own national interests and others. He should
dwell upon the notion of a separate nation hood. Nationalism encompasses the
cultural, economic, political and legal aspects of a nation's life - while the
nationalist acquires the benefits for his own nation, he should differentiates
between national and non national and breed in him the sentiments of national
pride. Thus his ultimate goal would be a nation state rather than a world - state.
122

Nationalism abolishes the Islamic frame work, aimed at bringing together mankind
into one moral and spiritual circle and make them mutually assistance to one
another on a universal scale, with instruments of racial and national distinction,
by creating bitterness and hatred between nations, makes them fight rather than
to help one another.

The fundamental principle of Shariah as of God is that the right of man are based
on moral code and not on force. But in contrast to this, nationalism establish the
principle that might is right.

Islam includes the whole humanity or mankind in its programme of providing
justice, freedom, progress, equality and basic rights to the individuals. Where as,
nationalism promises the benefits and advantages only in case of the fulfillment of
the nationalistic goals and the achievement of welfare of the nation.

Islam and the sacred law, Shariah, is all encompassing and it invites the humanity
at large to believe in its teaching. It does not specify any country or any nation to
accept and follow its principles. In its universal message which it conveys to all

with its considering the verity of languages diversity of cultures and multiplicity
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of places, Islam voices a transnational rather than international factor. Its universal
nature corresponds with the super character of international.

Contrarily, nationalism gives priority to the nationalist feeling of promoting the
sanctity of certain cultural, linguistic and racial symbols which together form of
nation. A nationalist would project his nationalist feelings explicitly. He should
have knowledge of his national history and traditions and its evolution in different
phases. A nationalist would be bound to possess prejudiced view in favour of his
own nation and certain values of nation against all other nations.

6. Islam provide the highest opportunities of free contact between man and man
because on this very contact depends the progress of human civilization and
culture. But nationalism comes in the way of these contacts with a thousands
hindrances, it makes the mere existence of foreign national country impossible.

123
CONCLUSION:

It is futile to expect that the western nationalism which started with the premises
of the division of mankind and nation states, should be able to reunite humanity into a
world community. Nationalism, though repugnant to Islam, found and easy way into the
Muslim world and destroyed its inner unity based on Khilafat. The Muslim Ummabh lost
its vitality and oneness of purpose, the term nation has been adopted in the Muslim
geographical regions, partly because it popularly excepted or more understandable in the
world at large and partly because this technique helped them in the process of their
emancipation. Through nationalism, the parts of the Muslim world regained their

freedom, while losing the whole which could not survive as a unity. 124

As Muslims, along with the rest of the world, stand on the threshold of the 20th
century, the problem of multiple identities continues to stare them in the face, demanding
that their intellectual and political leaders engage in a serious attempt to come forth with

the ideas that would enable every Muslim to adopt appropriate attitudes towards the
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Muslim Ummabh, the territorial and ethnic units to which he belongs, to all his compatriots

including the non muslims and to mankind at large.

In dealing with the problem in question, therefore, it would be necessary for
Muslim scholar and thinker of the present time to identify, first of all, the texts of the
Quran and the Sunnah which bear relevance to the problem and to carefully examine
how those texts have been interpreted by Muslim scholars and thinkers in different
periods of history and to explore the extent of the consideration shown by them to the
changing realities of life. It would also be useful to note the relationship between the
ideas of the scholar and the efforts of the man of practical concerns in raising structure
inspired by those ideas. Also, it would be necessary to become deeply acquainted with
the realities of the modern age - the concepts and doctrine prevalent in the different parts
of the world, the ground realities of modern life, and the dynamics of the institutions that

have come into existence of achieve a variety of conflicting interests and purposes. 125

However, we can conclude that the existing political realities of the Ummah do

not favour the application of the desired unity of the Ummah. Then what?

The fundamental pre-requisite for effective overall reform of the Ummah is the
"Islamization of knowledge". which emphasis needs to be replaced upon eliminating the
gulf between thought and action, between idealism and realism and between the

ideological leadership on one hand and socio-political leadership on the other.

However, the "Islamization of knowleldge", signifies not just "norms and ideals"
nor does it means individual meditations", nor is it just "a history and a legacy". The
Islamization of knowledge" is scientific knowledge - the knowledge that originates from
divine norms and ideas. It is rational in its outlook, its approach, its search, its critical
examination of the problems of life, and its treatment of individual socieity, nature and
the laws that govern its workings. Giving priority to "Islamization of knowledge" does
not cancel other priorities nor does it belittle the significance of political, economic,

social, academic and military efforts. It simply means that the "Islamization of
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knowledge" Its urgent, a pre-requisite, a necessary condition in order to achieve

perfection in provision, clarification of vision, revival of the power to build, and ability

to withstand encounters. The process of the "Islamization of knowledge" pass through
two elementary stages.

T Mastery of modern sciences. That is to know the critical, analytical and objective
aspects of those sciences in their western perspective and in the light of the true
Islamic viewpoint.

2. Mastery of the Legacy. The purpose of gaining mastery over modern disciplines is
to benefit from the common human heritage, to assimilate those disciplines and
to represent them in their proper perspective so that they should serve Islamic

Ideology, Islamic vision and Islamic ideals in their present age.

The Muslim intellect must develop alternative solutions and proper standards as
defined Islam through its shariah, morals, education, objectives and ideals, otherwise
Islamic thought may not be able to tackle problems or to face new challenges, and it may

become out of touch with day-to-day life. 126

We hope that once streams of fresh thinking begin to flow, the Ummah will start
with a new life characterized by clarity of vision and profusion of energy. Such a thinking
will hopefully be at once authentically Islamic and contemporaneously relevant and
meaningful. It will be both traditional and creative. Inspired by the Quran, such a thinking
will exhibit a passion of innovate, to make ever new experiments to build ever new
structure to actualize the Islamic vision of life and contribute to the overall well being of
humanity. For as Igbal believed a hundred fresh world and a multitude of epochs are
latent in the verses of the Quran. If only Muslims are blessed with faith and vision, a

whole new epoch might burst forth on the stage of history.
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CHAPTER TWO
HISTORY OF PRE-SOVIET TAJIKISTAN

It may be useful to be clear regarding the geographical extent of Central Asia.
There are varying perceptions depending on the viewer's orientation. Central Asia is a
vast region of about four million square kilometers with a total population of more than
fifty million. Its entire northern border is with Russia, with Iran and Afghanistan in the

South, China in the east and the Caspian Sea in the west. 1

In ancient times Central Asia was called "Turan or Turkistan" 2. In the not so
distant past it was called "beyond the river" or "Mavara-al-Nahre" (Ma-wara-n-Nahr). The
cultural and historical sphere of influence of Mavara-al-Nahr, important centers of eastern
civilization, encompassed an area far greater than the present geographical limits of
Central Asia. The territories now forming Afghanistan, Baluchistan (Pakistan), Sinkiang
(China), sectors in Tibet and Mongolia, and Southern Siberia were all formerly parts of
great, Mavara-al-Nahre. The Russian renamed it Central Asia to serve their policy of

distancing the non-Russian people from their historical past. 3

Central Asia should also be understood as Asia-i-Miana i.e. Middle Asia. It is the
land that lies between China and South Asia on the east and Ural mountain and the
Caspian sea on the west, and between the Siberian forest on the north and the Irano-
Afghan Plateau on the South, i.e. the Southern Oxus river line and the Kopet Dagh range
on the South. 4

A minimalist approach seeks to restrict the region to an area between the Caspian
and Tien Shan mountains, encompassing mainly the ethnic Muslim majority areas. On
the other hand, a maximalist interpretation attempts to include a region termed as "inner
Asia", because the area is without outlet by water to the sea or it is an undrainable basin,
which is a wider area of nomadic civilization that includes the frontiers of Russia and
China, the Middle East as well as the north-western portion of India. But states on its
periphery such as of west Asia, Central Europe and South Asia, have already come to
acquire a distinct identity through long usage. What remains are the five Central Asian
Republics of Turkmenistan, Uzbekistan, Tajikistan, Kirghizistan and Kazakhistan. 5
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The term Central Asia actually refers to the four of the five republics i.e. Tajikistan,
Turkmenistan, Uzbekistan, and Kirghizia. But in a cultural sense the term Central Asians
includes Kazakhs along with Uzbeks, Tajikis, Turkmens, Kirgizs and some other
indigenous groups in Central Asia. Kazakhistan despite its eth