
 
 

The Politics of Refugees Identity: State Labeling and Formation of 
Identity among Afghan Refugees 

 

 

 

 

By 

Mohammad Ilyas 

 

 

 

 

 

 

Quaid-i-Azam University 
Department of Anthropology 

Islamabad - Pakistan 
2023 

 



 
 

Formal Declaration 
 

I hereby declare that all work is done by me and there is no assistance from anyone else instead 

of those who have been mentioned. This work is not published before at any university or 

publication in a similar identical form.  

 

All the sources are mentioned in the bibliography from which I have gotten help. I am entirely 

taking responsibility for this dissertation and I do have all rights to it. 

 

 

Mohammad Ilyas 

 
 

 

 

 

 
 

 

 
 



QUAID-I-AZAM UNIVERSITY 
(Department of Anthropology) 

Final Approval of Thesis 

This is to certify that we have read the thesis submitted by Mr. Mohammad I1yas. 

It is our judgment that this thesis is of sufficient standard to warrant its acceptance by the 

Quaid-i-Azam University, Islamabad for the award of the Degree ofM.Phil in Anthropology. 

Committee: 

I. 

2. 

3. 

Dr. Ikram Badshah 
Supervisor 

Dr. Anwar Iqbal Shaheen 
External Exam iner 

Dr. Inam Ullah Leghari 
Chairperson 
Depal1ment of Anthropo logy 



 
 

ACKNOWLEDGEMENT 
 

 

Words cannot express my gratitude to my supervisor Dr. Ikram Badshah, Assistant Professor at 
the Department of Anthropology, Quaid-i-Azam University Islamabad. He supported me in those 
difficult times when I returned from Afghanistan and was hopeless. He encouraged me 
throughout time, and I thank him, particularly for his patience and academic support during the 
research and coursework. 

I am also grateful to the Department for providing me with an opportunity to carry on my study 
and supporting me all the time. 

I admire my family for supporting me in my studies, my Mother who always stands with me and 
supports me, and my brother Mr. Gul Nabi’s encouragement enabled me to complete my 
dissertation despite all the hurdles and problems in Afghanistan. 

 

I am grateful to Mr. Hidayat Wahdat for his all kind of support during my studies and to all my 
friends who have supported me during the fieldwork and studies. 

 

 

 

 

Mohammad Ilyas 

 

 

 

 

 

 

 

 

 

 



 
 

Table of Content 
 

 

1. Introduction................................................................................................................................1 

1.2 Statement of the Problem ....................................................................................................3 

1.3 Research Objective ..............................................................................................................4 

1.4 Theoretical Framework ........................................................................................................4 

1.4.1 Theoretical and Conceptual Framework .........................................................................5 

1.5 Significance of the Study ......................................................................................................9 

1.6 Chapters Summary............................................................................................................. 10 

2. Literature Review.......................................................................................................................... 11 

2. 1 Introduction ....................................................................................................................... 11 

2.2 The Politics of Identity........................................................................................................ 11 

2.3 The Afghan Refugees’ Identity ............................................................................................ 12 

2.4 Ideological Construction of Refugees’ Identity ..................................................................... 13 

2.5 Social Formation of Refugees Identity ................................................................................. 14 

2.6 Labeling Refugees .............................................................................................................. 15 

2.7 Formation of Refugee Identity by State ............................................................................... 16 

2.8 Education and Refugee Identity .......................................................................................... 18 

2.9 Humanitarian Agencies and Refugee Identity ...................................................................... 19 

2.10 Language and Refugees Identity ......................................................................................... 19 

2.11 Culture and Refugees Identity............................................................................................. 20 

2.12 Media and Refugee Identity Formation ............................................................................... 21 

2.13 Local Identity and Refugee Identity ..................................................................................... 22 

2.14 Personal and National Identity of Afghan Refugees .............................................................. 22 

2.15 Refugees and Identity in Anthropological Study ................................................................... 23 

Conclusion ....................................................................................................................................... 23 

3. Area Profile ............................................................................................................................... 25 

3.1 District Profile ............................................................................................................................. 25 

3.2 Population......................................................................................................................... 25 

3.3 Ethnicity and Tribes............................................................................................................ 25 

3.4 Languages ......................................................................................................................... 26 

3.5 Religion and Sects .............................................................................................................. 26 



 
 

3.6 Family Types...................................................................................................................... 26 

3.7 Manufacturing Sector ........................................................................................................ 26 

4. 8 Tourism and Hospitality....................................................................................................... 27 

3.9 Horticulture ................................................................................................................................ 27 

3.10 Khazana Refugee Camp ............................................................................................................. 27 

3.11 History of the Khazana Refugee Camp ........................................................................................ 27 

3.12 Ethnic Groups Living in the Camp ............................................................................................... 28 

3.13  Social Structure of the Camp ..................................................................................................... 28 

3.14 Source of Income of the people ................................................................................................. 28 

3.15 Food Pattern ............................................................................................................................. 28 

3.16 Administration .......................................................................................................................... 29 

3.17 Climate ..................................................................................................................................... 29 

3.18 Living Pattern ............................................................................................................................ 29 

3.19 Population ................................................................................................................................ 30 

4. Research Methodology.................................................................................................................. 31 

4.1 Introduction................................................................................................................................ 31 

4.2 Assessment of Fieldwork in Relationship to the Research Topic and Theory.................................... 31 

4.3 Rapport Building ......................................................................................................................... 32 

4.4 Participant observation ............................................................................................................... 33 

4.5 Key Informants ........................................................................................................................... 33 

4.6 Data Collection ........................................................................................................................... 34 

4.7 Sampling Size .............................................................................................................................. 34 

4.8 Purposive Sampling ..................................................................................................................... 34 

4.9 Snowball Sampling ...................................................................................................................... 35 

4.10 Interview Guide ........................................................................................................................ 35 

4.11 Consent Form ........................................................................................................................... 35 

4.12 Demographic forms ................................................................................................................... 36 

4.13 In-depth Interviews ................................................................................................................... 36 

4.14 Informal interviews ................................................................................................................... 37 

4.15 Focus Group Discussion ............................................................................................................. 37 

4.16 Research Ethics ......................................................................................................................... 38 

4.17 Voice recorder .......................................................................................................................... 38 

4.18 Data Analysis ............................................................................................................................ 38 



 
 

4.19 Limitations ................................................................................................................................ 39 

5. The role of the state in the Formation of Refugees’ Identity and Labeling......................................... 40 

5.1 Disjunction between the State and Afghan Refugees..................................................................... 41 

5.2 State Rhetoric and Action toward Refugees .................................................................................. 42 

5.3 Border Management by State and Identity of Refugees ................................................................. 42 

5.4 Labeling of Refugees in Bureaucratic Process ................................................................................ 44 

5.5 Good and Bad Refugees for State ................................................................................................. 45 

5.6 Politicization of the Refugees’ Identity.......................................................................................... 46 

5.7 New Religious Socio-Cultural Trends Under the State Patronage .................................................... 47 

5.8 Curriculum in Schools and Madrasas (Seminaries) and the Refugees’ Identity................................. 49 

5.9 Two Nation-states, Same People but Against Each Other............................................................... 50 

5.10 PoR (Afghan Citizen) Card and Refugees Identity ......................................................................... 51 

5.11 Development and the Refugees’ Identity .................................................................................... 52 

5.12 The state and the Identity of Terrorism rather than Refugee........................................................ 52 

5.13 Responses of Refugees to State Behavior of Identity Formation ................................................... 53 

Conclusion ....................................................................................................................................... 54 

6. Refugee as Othering Phenomenon ................................................................................................. 55 

6.1 Language, Otherness, and Identity Formation ............................................................................... 56 

6.2 Cultural Physical Appearance and Othering .................................................................................. 57 

6.3 The “Others” Identity for Refugees............................................................................................... 58 

6.4 Othering and Social Exclusion of Refugees .................................................................................... 59 

6.5 Repatriation and Othering of Afghan Refugees ............................................................................. 60 

6.6 Who are You and Where are you from questions of othering......................................................... 60 

6.7 Refugee Camp and Othering ........................................................................................................ 61 

6.8 Outside the Camp Refugees Othering ........................................................................................... 62 

6.9 Women Refugees and Othering ................................................................................................... 62 

6.10 Originary Identity and Othering.................................................................................................. 63 

6.11 Expectation of Loyalty From Refugees ........................................................................................ 63 

6.12 Namak Haram (Traitor) .............................................................................................................. 64 

6.13 Terrorist Refugees and Othering ................................................................................................ 64 

6.14 Dissident Voices for Refugees and their Othering ........................................................................ 65 

6.15 Segregation Between the Host and Refugees .............................................................................. 65 

6.15.1 Power and Othering ............................................................................................................... 66 



 
 

6.15.2 Social Categories and Othering by the State ............................................................................. 66 

Conclusion ....................................................................................................................................... 67 

7. Refugees see themselves in the process of Identity Formation ........................................................ 67 

7.1 Afghan and their characteristics in the Afghan Refugees’ perspective ............................................ 69 

7.2 Good and Bad Afghans among Refugees....................................................................................... 72 

7.3 Cultura-Ethnic Integration Among Refugees ................................................................................. 73 

7.3.1 Intermarriage among Refugees ................................................................................................. 74 

7.3.2.1 Accepting Change as a Refugee .............................................................................................. 74 

7.4 Women Refugees and Identity ..................................................................................................... 74 

7.4.1 Refugee Women’s formation of identity through folklore ........................................................... 75 

7.5 Refugees’ Relationship with their Country of Origin in the Formation of Identity ............................ 76 

7.6 Marrhy ao Jawandy (Sorrow and Happiness) among Refugees ....................................................... 77 

7.7 Culture and Identity in Happiness................................................................................................. 77 

7.7.1 Marriages and Its relation to the Identity ................................................................................... 78 

7.7.1 Da Nakrizo Shpa (Henna Night) in Weddings .............................................................................. 78 

7.8 Fasting, Eid, and Its Celebration as Refugees ................................................................................. 79 

7.9 Tlal-Rathlal (Coming and Going) to each other Houses .................................................................. 80 

7.10 Nation and National Unity among Refugees ................................................................................ 80 

7.11 Positive and Negitive Impact of Migration on Refugees’ lives ....................................................... 81 

7.12 Memories, Stories, and Social Formation of Identity.................................................................... 82 

7.13 Poetry and Formation of Refugees Identity ................................................................................. 82 

7.14 Refugees Defining and See themselves ....................................................................................... 83 

Conclusion ....................................................................................................................................... 84 

8. Summary and Conclusion .............................................................................................................. 85 

8.1 Conclusion .................................................................................................................................. 87 

Bibliography ..................................................................................................................................... 89 

Glossary ........................................................................................................................................... 89 

Appendixes ...................................................................................................................................... 96 

 

 

 



 
 

 

Abstract 
 

The research examines the politics of refugees’ identity, state labeling, the concept of othering, 

and the formation of identity among Afghan refugees. First, it marks the state labeling processes 

in making the refugees’ identities, it includes the techniques and reasons behind it as well as a 

critical way of examination. Then, it describes and argues the othering of refugees at the state 

and societal level and context, which is intersectional to both the state and society for making the 

refugees in the category of othering. Then it elaborates and focuses on cohesiveness and the 

formation of identity among the refugees themselves. That is seeing themselves in the whole 

process and the activities they perform for the formation of their identity and in their day-to-day 

social and cultural lives. the tools used in the data-collecting process were in-depth interviews, 

participant observation, and informal interviews with thirty respondents. The Afghan refugees 

are neither recognized as refugee status nor as Afghan but are in the middle of an Identity crisis. 

Afghan refugees neither see themselves in the context of the host state nor society but associate 

themselves with the country of their origin. 
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1. Introduction 
 

To understand the structural and contextual identity of Afghan refugees formed by the Pakistani 

state. Afghan refugees were displaced but uprooted and have a strong affiliation with 

Afghanistan to form their identity within Pakistan as refugees and the role of the state which 

associate a different identity with Afghan refugee changes time by time as the situation change in 

Afghanistan. After the USSR intervention in 1979 and onward with fluid identity a different time 

in which all the stakeholders contributed for their interests by giving them different names but 

the thing which was and is important, which needs to be illustrated is their own identity. 

 

As Centlivers has elaborated on the Afghan refugees’ identity in terms of the three ideological 

models. The first is their refugees status which is governed by the United Nation convention of 

1951 and has a clear definition of the ‘refugee’ and is owned by all member states. The second is 

the Afghan tribal norms which is an honor for them to introduce themselves with and linked that 

with their kinship ties. The third model that is more practical among Afghan refugees from day 

one and as Centeliverse has worked on this topic at the very beginning of the Afghan refugees is 

Mohajer and referring them to the Muhammad (PBUH) flight or migration from Mecca to 

Madina in 622 AD which has religious importance. The Afghan refugees give more importance 

to the second and third models and own them (Centlivres & Centlivres-Demont, 1988 P 1). This 

scenario is a challenge that still exists among refugees due to its ideological roots. This basic fact 

presents itself on daily basis to the refugees who must adapt themselves to an elaborate 

bureaucratic system that governs the refugees and the refugee camps.  

 

Edward in his work very briefly discussed the refugees’ identity which is done very 

organizationally in a systematic way. The head of every household goes through a lengthy 

process and procedures for registration to nominate themselves for any kind of relief which is 

given to them or ration distributed among them. After that, refugees are registered with a 

particular identity card or given ration booklets to show them during picking up their weekly or 

monthly allotments of different products such as wheat, sugar, cooking oil, and other supplies 

which is provided by national and international organizations (Edwards, 1986 P 7). It is a kind of 
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refugee identity as discussed in the previous model above. These are the techniques for forming 

the refugees’ identity and realization of who they are. 

 

After almost forty years of experience of Afghan refugees in Pakistan, it has been clarified that 

these were just assumptions regarding Afghan refugees both on the regional and international 

levels because I notified three different cases while working in refugee camps. They became 

refugees because they were inspired by those who were already refugees in Pakistan and were 

telling them the stories of free foods, wheat, flour oil, and other free material without any 

struggle and fulfilled their other basic needs through rations provided by the international 

community for their survival. The second is some Afghans were compelled to leave the country 

due to Mujahideen, who were harassing, raping, and abusing their females because of their 

political and ideological affiliation with the people in the government and there was a question of 

their dignity and the third one is that Mujahideen have made compulsory for those were neutral 

in the war against government to either send their children’s to war or leave their lands to those 

Mujahideen who were fighting and fulfilling their Islamic duty. 

 

The identity of Afghan tribesmen did not be at the same place or state but they became against 

their expectations they were not as they considered themselves. It means that they were given a 

new identity and they were defined entirely in a new way to maintain and seek their self -

definition. Their lives in Pakistani bureaucracy, international agencies such as the United Nations 

High commissioner, and other number of smaller organizations have created a polarity of the 

tribe and state “Yaghistan and Hukumat” that became a situation of confusion and ambiguity 

(Edwards, 1986). Edwards has clarified the blurred boundaries of Afghan refugee identity is 

compromised by both the international organizations, the Pakistani state, and as well as 

Mujahideen leaders to form their identity, a new identity which was a compulsion, not a choice 

because there was no way of return for them, so they compromised on their identity either they 

are called Muhajeer (Refuggee), freedom fighters or Muhafiz Islam (Guardian of Islam). 
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By contrast, the meaning of identity refers to different aspects such as where one or a group of 

people belongs, the way they expressed their “self-image” or they have their “common image”, 

that integrates them inside their self or shows a group existence, and also make them differentiate 

from others (Golubović, 2011). The whole thing of self-image and being different from others is 

the question refugees ask themselves and as well as others ask them. There is also some 

arguments for this suc as Appiah has raised that ‘ Identity may not be best suitable word for 

making or bringing people together in sense their roles such as gender, class, race, nationality, 

and many other things which play a role in our lives but we use it (Appiah, 2006). Instead of 

giving their own identity to Afghan refugees to call themselves who they are, where they belong, 

and what they call themselves, there was a larger group of people even states to prove their 

identity as Muslims and freedom fighters. 

The question of Afghan refugees’ identity both by the Pakistani state and Afghan refugees 

themselves will be illustrated here in this research through both in-depth interviews and 

observation which is divided into three chapters, the first chapter is based on the social identity 

which is focused on how Afghan refugees form their identity. The second chapter is associated 

with that how the Pakistani state and its agencies are making and remaking their identity or 

shaping and reshaping of the Afghan refugees’ identity and the third chapter is focusing on the 

concept of the feeling of otherness that how Afghan refugees’ see themselves from the 

perspective of others. 

 

1.2 Statement of the Problem 
 

As the Afghan refugees are living in Khyber Pakhtunkhwa with event base identity, allow me to 

investigate the process of their identity formation by state and label them at different levels 

differently and how they keep their identity within the particular framework and deal with the 

state. After the USSR invasion of Afghanistan and afterward, the concept of refugees became 

common among Afghans due to easy border-crossing and there was a concept of Islamic 

brotherhood but the majority of Afghans were not aware of this refugeehood and the political 

motive behind their identity which includes their structural and contextual cultural 

transformation from one particular identity to another for countering USSR by both imperial 
powers and their regional allies of them.  
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The identity of Afghan refugees is formed in a material context but the question of their identity 

needs to address in the form of non-material structures and context because the generational gap 

and experiences between those who migrated in the first and second waves are different from 

those who have born here as a refugee. The question of identity has made the refugees more 
vulnerable in this context and should also need to be addressed. 

 

1.3 Research Objective 
 

• The main objective of this research is to explore the role of the state in the formation of 

Afghan refugees’ identity and labeling process in the donative policy discourse 

associated with refugees   

• To identify how "refugee" as an otherness phenomenon and social identity constructed by 

other than refugees themselves 

• To investigate how Afghan refugees see themselves in the whole process of identity 

formation and how they form their identity 

 

1.4 Theoretical Framework 
 

The term transnationalism was used by Randoph S. Bourne in 1916 in an article “Transnational 

America,” in which he emphasized the importance of those immigrants in America to maintain 

their culture which addresses the key questions of my current study; How refugees’ identities are 

formed in other countries and how they respond to it to maintain their identity because the term 

transnationalism has also used in political science for self-determination. Second is that how 

refugees see themselves in the whole process of identity formation by external forces? As 

refugees are associated with both their country of origin and the host country has brought ups 

and down in the whole process such as refugees using the term “We Are of Nowhere”. This 

current research is based on the transnationalism theory, it explores the two nation-states’ politics 

that influence the social, cultural, and political identity of the refugees. 
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Transnationalism theory was developed to explain the following question: Why there is a need 

among the people for exchanges, connections, and practices across borders with the standard of 

giving primary preference to their national space as a point of their sociocultural, political, and 

economic activities and identity as well as connected with several places and not being from here 

nor there? Transnationalism theory is looking to and fix in the process between two or more 

nation-states which is the key point to understanding, why people are different identities as their 

location changes and a new identity is given to them despite having an identity of their origin or 

they willingly link themselves to that particular identity and using this for political gains. 

Transnationalism theory interprets the migration and refugees in one home nation and its concern 
is with the territorial, social, and cultural aspects of the nation. 

Anthropological studies see the whole process of transitional as a core responsibility of the state 

to take care of and secure the national borders, to settle the issues of its citizens, the provision of 

services to them, and as well as they are responsible for the foreign policy of the state. On the 

other hand, nation-states run their cultural and political projects of hegemony for controlling the 

people and to use them for their interests through intervening. Transnationalism put attention to 

these cultural and political projects of hegemony by nation-states in relationship with other 

nation-state, by calling them its citizens or “aliens” (Kearney, 1995). Looking to this project of 

cultural-political hegemony practice in nation-states the same has occurred with refugees in 

Pakistan under the project of Islamization which will be further explained in upcoming chapters. 

Transnationals most commonly points out to those migrated communities that are spanning two 

nations (Kearney, 1995). The Afghan refugees are restricted to one particular place and are 
limited to those spaces and are not part of the process of transnational. 

 

1.4.1 Conceptual Framework 
 

There are many types of identity associated with an individual when we see it under the umbrella 

of transnationalism. The identity in which the people see themselves as migrants, refugees or any 

other label people associate with them as their identity is called identity politics, and the other is 

which identity these refugees or migrants associate with themselves. There are multiple identities 

and labels associated with refugees everywhere which articulate their identity and make them 
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deprived of their identity of origin. Many times these identities and cultural-political agendas are 

encountered by refugees because they understand their roots but sometimes they compromise 

over them and accept them as it is. The main argument is despite too many hurdles and state 

intervention refugees still struggle to maintain their identity as it was. 

According to transnational theory, changes in identity formation happen but it is complicated as 

well because the home is also part of it and it cannot be explored without not considering the 

“home” or country of origin. The identity one traces with its origin even if a person wants to 

deny is part of their social and political life. Refugees have been suffering from an identity crisis 

in the nation- states structures and societal spheres that depend on cultural-political policies. 

Living in a country with different identities what a person thinks about and what others consider 

about you is very difficult to decide about identity and where to place oneself in a particular 

space. Transnationalism is considered as experience by Garrete and he further says that is part of 

a group of people lives who are living outside thei country of origin even if that movement is 

voluntary, it makes complicated their relationship with their country of origin of these migrants, 

their settlement and also their experiences change the way migrants think about their country of 

origin, about their family, and about themselves (Garrett, 2011). It shows the refugees’ status as 

their experience increased their way of thinking about their country is not changed but getting 

more strengthen. 

Another point in this study is the application of this theory is the weaker role of the nation-states 

to integrate those refugees into the structures of the society when different non-state actors are 

also involved in it. The state instead of integrating refugees with their socio-cultural and political 

identity has kept them separated as others in separate spaces. Despite all these barriers another 

concept of the increase in communication through digital media particularly social media across 

borders has somehow covered up the identity crisis problem among youth to engage with their 

country of origin, on the other hand, the flow across the border has decreased which was an 

important part in the identity formation before digitalization. As Kasun has mentioned the role of 

borders in transnationalism has moved forward and fragmentation of postmodernity and also 

somewhat paradoxically the more interconnectedness among people across the borders (Kasun, 

2017). The border restrictions has made the process of transnationalism more complicated for the 

Afghan refugees and the state’s excuse is security. 
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At the same time, the current study explores the different identities of refugees and their structural 

orientation but it also focuses on the agency of refugees in the postmodern context. It involves the 

refugees’ capability of decision-making about their identity within local practices in different spaces. 

Among them are anthropologists who recognize the local processes resultant from the forces of 

globalization (Kasun, 2017). The refugees both in global and local contexts try to fix themselves in the 

new society they migrated to. The immigrants or refugees have made their image to stay in the host 

country always looking to stay, make and create their own homes for themselves in the host country, and 

try to adopt a new place or country to which would pledge their allegiance. The term “transnational” is 

used to signal the fluidity with which ideas, objects, capital, and people now move across borders and 

boundaries (Basch, Schiller, Blanc, 1994).  The refugees make their cultural-political identity through 

their social-cultural practices but the problem is the state intervention to give them freedom of movement 

and expression to express their feelings that who they are and what they want.  

 

There are many pieces of research on refugees’ identity and its formulation, some sees the different 

identity in network analysis, while other see it from a global perspective. The conceptualization of the 

refugees identity has always been an international issue in which the host country and also the 

international community are involved everywhere. Social and political relations in the context of 

refugees’ identity or the identity of any other group need to be analyzed in the way institutions play a role 

in it. To understand what “social relations” mean in the flow and fabric of daily life we must explore how 

linkages are maintained, renewed, and reconstituted in the context of families, of institutions, of political 

organizations, of political structures, and of economic investments, business, and finance (Basch, Schiller, 

Blanc, 1994). 

 

Based on the conceptual and theoretical framework of the study mentioned above, I found that Afghan 

refugees face an identity crisis, labeling, stereotyping, and deprivation in social, political, cultural, 

economic, educational, media, international organizations, and state institution spheres. The current 

research study found that refugees who are living in camps have less interaction with outside people and 

are in a state of otherness and their affiliation and association with the outside world and those who are 

coming to the refugee camp such as NGOs and government agents bound them to their identity of 

refugee, not as an Afghan which is their origin. Their affiliation with their country through digital media 

has given them a sense of their real identity which can be seen in their marriages, and other social-cultural 

festivals and events. The discourses on their country’s situation, flag, national anthem, and development 

in their country within the refugee camp also have a deep influence on their identity.  
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1.5 Significance of the Study 
 

The imaginary and ideal identity that was given to Afghan refugees’ by imperial powers, their 

allies, and non-governmental organization in terms of aid which have made a materialized 

identity of the Afghan refugees to serve their interests and show themselves as more humanized 

but this research will help to deconstruct those phenomenons which have transformed the tribal 

and national identity of Afghans to an identity which do not belong to them but was imposed on 

them and it further explores the way for researcher and as well as those who are still under the 
process of identity formation. 

The academia who has researched the identity formation of Afghan refugees in Pakistan or is 

willing to research will be aware and understand the native perspective as well because most of 

the researchers on this topic have seen the identity of refugees from an outsider’s perspective, 

either some were hired by those non-governmental organizations which were involved in the 

process of the new identity formation of Afghan refugees’, so this research will help the 

academia not only in terms of their native perspective but will also bring new topics and issues 
on the front for further studies.  

The non-governmental organizations who are directly working with Afghan refugees and are 

involved in the process of refugees from day one and newly emerged organizations to provide 

aid or relief to refugees will get benefit from this research in terms of the Afghan refugees 

understanding and their way of looking to things as a refugee. other than with their own identity 

for ownership of their projects. The policy-makers can benefit from this research as a tool for 

making the refugees on board and in decision-making by keeping their identity in mind because 

their identity gives them a sense of belonging not othering for successful integration. This 

research will give voices to the respondent and highlight their issues of identity crisis that have 

made them more victims from every perspective. The refugees cannot expressively highlight 

their issue of identity because they are afraid of but through this research, their hidden issue will 
be explained and elaborated. 
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1.6 Chapters Summary 
 

The first includes the role of the state in the formation of refugees’ identity through the 

bureaucratic process as well as the role of the INGOs and imperial powers. The second chapter is 

focused on the refugees’ otherness by both the host state and host society. It also includes the 

relationship of host society and Afghan refugees. The third chapter is about how refugees see 

themselves in the whole process of identity formation and the way they maintain their identity 
through social and cultural practices. 
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2. Literature Review 
 

2. 1 Introduction 

  
This chapter is providing, elaborates, and explains the background of the topic, the existing 

literature on refugees’ identity, labeling of refugees, construction of refugee identity socially and 

politically, formation of identity among refugees’ the role language is playing in forming 

identity, forming and making of identity by the state institutions, and the role of culture in 

forming refugees’ identity that had and have a role in refugees identity and how politicized by 

the Pakistani state, the regional and international powers and as well as non-governmental 

organizations. It also explores the literature on the politics of refugees’ identity which shows the 

contradiction between how refugees perceive their identity and how others form the identity of 

refugees by hiding or giving them different meanings. The refugees themselves see these 

concepts in terms of their country of origin and what their ancestor has told them or remained 

from them. 

2.2 The Politics of Identity 
 

Identity politics could not be seen in political practices which directly challenge the power 

relationship but it could be understood and elaborated in the terms of people’s symbolic 

meanings, cultural presentations, and psychological orientations of things (Bernstein M. (., 

2005). As Appiah sees identity politics what other people give you assigns an identity to you 

(Appiah, 2006). Giving an identity to someone is important mostly because when we give an 

identity to someone it is easy for us to do a prediction about them or assume things about them 

(Appiah, 2006). This is how particular norms are attached to Afghan refugees to behave as others 

demand from them. Without claiming as in normal political culture it is occurring, it is identity 

politics situate in a very competing theoretical structures to understand and look at the 

relationship between the experiences of different people, their culture, identity, politics, and 

power (Identity Politics, 2005). The experience of Afghan refugees is directly related to political 

stances of power and politics both on regional and international levels.  
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Identity has separated and divorced from its subjective meanings of it in the postmodern social 

science study, where the core of the phenomenological field is the individual (Grossberg, 2011). 

The way identity politics moves forward toward the center will lead to inspiring horror and 

targeting people, and completely sealing the way forward with an arrogant show of courage that 

celebrates the victimization of the marginalized and giving style to the marginality (Gitlin, 

1993). The situation became the same as no one is comfortable either once those Afghan 

refugees celebrated Pakistan as their second home are uncomfortable. The notion of identity is 

the creation of a home which have the sense of belonging. Social science deliberately perceives 

identity, not as a special or unique “sense of self” but sees it as a process of becoming not in a 

permanent manner (Bromley, 2000). In the communitarian tradition focuses in migration policies 

are roots-oriented which have a sense of the locality, interests of the identity, engaging the 

people in particular occupation, and cooperation among migrated and also the sense of 

relationship and their identity mediated communally in Global North (Shaw, 2008). Compared to 

the Global North, the Pakistani state has not imposed such fixed policies for  Afghan refugees.  

Perceiving and thinking about human beings as geographically bounded and having a permanent 

culture is a misperception (Hoellerer, 2017).  

 

2.3 The Afghan Refugees’ Identity 
 

The identity of everyone is personal, it is one way of requirement is the country of origin of a 

person associated with its culture, economy, and history of that country, despite all these if a 

person has been brought up in a country and does not have any connection with it anymore it can 

be said that they lost their identity due to for not having any physical relationship with it 

anymore (Bulgin, 2018). The intervention of the Soviet in December 1979 during the Afghan 

crisis about three to four million at that time sought as refugee in Pakistan. We have tried during 

fieldwork (1986-87) to see the impact of exile and how the exile affected their identity 

(Centlivres & Centlivres-Demont, 1988a). As Foucher has told that this ethnically selective 

migratory flow has had an impact on the ethnic composition of Afghanistan. This exile has 

disturbed the social structures of the Afghan society which was once considered a sign of unity 
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for them and then became a symbol of shame for them by calling them a refugee. The majority 

of Afghan refugees came from the rural areas which were controlled and regulated by the Soviet -

Afghan troops of the provincial capital and towns where living conditions for them getting 

extremely difficult due to the secutrity, shortage of food, etc (Centlivres & Centlivres-Demont, 

1988b). The rural areas have been always used against the state in the name of religion and were 

again the center of concentration for imperial powers to use them as in the past and form their 

new identity of Muhajir. An Afghan refugee elder told me that the situation was not that worst as 

it was propagated in the rural areas that Islam is in danger and it is our responsibility to protect it 

through the arm forces or at least migrate from here to record our protest against communist 

regime. The identification of the refugees and were in the hands of the Malek to register them 

and provide ration according to their identity(Centlivres & Centlivres-Demont, 1988b). The 

Malek system was not as it was traditionally practiced in Afghanistan. It functioned as a state to 

control the people and prepare the youth for Jihad by giving them certain privileges such as 

appointing them for security in the Afghan refugee camps, commandment groups )امر بالمعروف(, 

finding out people with dissident ideas and their punishment.  

 

2.4 Ideological Construction of Refugees’ Identity 
 

The construction of the Afghan refugees’ identity is based on the ideological discourse of 

Ummah and there is no doubt it was sold out in a very large amount and the majority owned that. 

In these kinds of groups, identity is linked with ideology and power because identity among them 

is more than a choice of theirs (Blackledge, 2005). Hatoss argue that such choices are not 

decided in a vacuum it is discussed through a proper discourse and discussion co-constructed in 

day-to-day dialogue among and with the member of the host country (Hatoss, 2012). There is 

doubt about leaving one’s country by force and crossing national borders has an impact on the 

losing of identity, and culture of course, it uprooting and pushing them for displacement to entail 

losses but assuming that before understanding what they are, what they become and mean, and 

how they coped with all these situations and what their homeland means to them or the best 

place for them to be (Eastmond, 1996). The social construction of the country of origin or 

homeland’s notion of repatriation is also part of the those discourses which are based on 

ideology  of discussing an exile movement, and a struggle for political control of the state. The 
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definition of home and homeland loss may be different for the individuals with different 

experiences having at the home country and sharing the same ideology among the supporters and 

in the same path is also questionable (Eastmond, 1996). The identity of refugees was affiliated 

with Afghan refugees ideologically from the concept of Ansar and Muhajir which are based on 

Islamic ideology. The discourse of refugees spread all over Pakistan at that time and for their 

support on each Friday prayers there was a particular pray for their success in Afghanistan and 

motivation to support them in Pakistan. 

 

2.5 Social Formation of Refugees Identity 

 
The definitions of social identity have their behavioral consequences and according to those 

definitions, the act is always different (Verkuyten & Maliepaard, 2013). Identity politics and the 

social construction of identity form a kind of conjunction and pair with each other like star-

crossed lovers, they join together like a flood of passion, betrayal of trust, and perfidy because 

they do not trust each other, but still have deep intimacy that has given it a strong and influential 

birth to the number of movements in all parts of the land. I see as the intellectual of such union 

are diminishing and destroyed so fast (Gergen, 1995). The identity politics of social construction 

of identity among Afghan refugees has increased hate on the local level, there is hidden 

resistance against the state but they show it on the societal level. The relationship has not 

remained the same as it was at the beginning or twenty years before between Pakistanis and 

Afghan refugees because identity politics has not been sustained successfully after 9/11 and the 

American invasion of Afghanistan. The formation of Afghan state has also given new hope to the 

Afghan refugees in Pakistan and the role digital media is also a key factor in forming the identity 

of Afghaniyat among Afghan refugees. Identity politics largely depends on the rhetoric of 

blaming and illusionary effects are designed to censor the target for their inhuman, oppression, 

prejudice, selfishness, and being unjust (Gergen, 1995). These rhetorics of blame, labeling, and 

stereotyping formed a sense of identity and ownership of the origin among the new generation of 

Afghan refugees. Stephen Carter has proposed that labeling operates mostly create and becomes 

problematic as stereotypes and cover the complexities over, misleadingly generate in social 

policies. 
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2.6 Labeling Refugees 
 

The self discourse and modernity is interlinked with each other, it is not just because of that these 

are moral and cognitive weight are linked with each other (Calhoun, 1994). Lable can be found 

in both social and developmental policy discourses, dominant discourses to which I refer to and 

contend is the refugee as a subject (Zetter, 1991). As Zetter has pointed it was the same case with 

Afghan refugees in terms of the development deserts where there was no chance of living were 

built through Afghan refugees and gained more aid from international organizations, on the other 

side there was another discourse of camps where they were alienated from locals. A specific area 

was assigned to them to live them and the discourse of refugee (Muhajir) became common 

among locals. The basic function of labeling is the disorganizing the dominated, the more 

vulnerable, the marginalized and the poor or just excluded to separate and decomposition their 

cases. It has the potentioanl of to reorganize their interests and come around solidarity which 

itself engender the labeling. It will be more accurate to find hegemonic tendencies in the process 

of labeling instead of hegemony itself and therefore labeling is contradictory (Wood, 1985). 

Zetter considers labeling as a stereotyping process that includes division, successfully established 

conditions, and formulation that are clearly appeared to mind as a categorization. Looking at all 

these characteristics of labeling in institutional settings a considerable power comes to mind 

when it defines a client group for themselves and according to their assumed number of needs 

which they need prescribed such as food shortage, shelter accessibility, and protection from any 

kind of harm and threat combinedly with a suitable distributional requirements apparatus of the 

refugees (Zetter, 1991). The stories of Afghan refugees are always considered and counted 

separately through labeling in the process of development from the very first day by keeping 

them disorganized and in surveillance within Pakistan but whenever they were needed to go to 

war in Afghanistan, they were allowed for any title to give themselves and as well from the state. 

Such as Honored (Ghairati) Afghan, the warrior (Jangju), and so on. The tools which were used 

and are still use by state to form the identity of Afghan refugees were food, shelter, and security 

but today as the scenario changed they became security risk for Pakistani state which is 

repeatedly heard from state and as well as from public. In the present era the word refugee 

describes millions of people displaced by force and living in exile or internally displaced within 

their country of origin due to internal conflicts, intolerance, war, clashes, and other factors in the 
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territory. Refugee itself is a powerful label which is in the concentration of humanitarian 

agencies, social differentiation, and both national and international public and local policies. This 

term itself is a kind of stereotyping and an institutionalized status used for human beings. It is 

considered apolitical but also use in both legal and policy-making practices around the world and 

practice, which is itself a highly politicized interpretation of the word refugee (Wood 1985). It 

may be required and designated crisis needs and the meaning associated with such condition as 

poverty and deprivation but it in long term it include issue of resettlement, integration, and 

assimilation (Zetter, 1988). 

 

2.7 Formation of Refugee Identity by State 
 

The Mogire argues that there is a contradiction by seeing asylum in humanitarian with the 

refugees conception as one who has fleed with a fear of persecution (Mogire, 2009).According to 

Zetter, the refugees’ crises were south-south regional phenomenon historically, the conflicts 

which were caused made them refugees were based on proxy for a geostrategic and post-colonial 

conflict among the groups or the states (Zetter, 2007). As Zetter has mentioned two aspects the 

case of Afghan refugees is a proxy for wider geostrategic under the strategic-depth policy. The 

policies of the admission of the refugee crisis established are socially constructed that who is a 

refugee and who is not a refugee according to their established policies (Hein, 1993a). The 

refugees were perceived to be dealt on a humanitarian basis and were a humanitarian issue for 

the majority of the people traditionally but now are increasingly considered as security risks or 

threats. The term threat now is dominant in the refugees discourses, in policy-making, and as 

well it has taken place in academic scholarship (Mogire, 2009). The same occurred with Afghan 

refugees during the period of migration and afterward. Now the state is seeing them as a threat 

by forming their different identity through media and in the policymaking process. The dominant 

view which was acceptable traditionally until the mid 1980s, according to which refugee were 

victim of the security situation, therefore was a problem of humanitarianism. Academics and as 

well as policymakers make their analysis and response to refugees a humanitarian paradigm 

issue and show concern about their provision of help, aid, services, and the UNHCR role. The 

main issue is not their tragic situation but they politically irrelevant in the discourse by product. 

This whole discussion changed in 1980s as the analysis shifts in different direction toward their 
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economic and as well social impact on their homeland and host country, and then it was more 

political impact on the state and its security. On the policymakers, there is the influence of 

scholars and they have experience working with refugees has changed their view of seeing the 

refugees. They are now seeing refugees as a matter in the arena of global politics and want the 

attention of the people in the power structure of the state, the ministers such as defense, interior, 

and external security and relation rather than just a humanitarian and immigration issue. The 

anticipated outcome of this the scrutinization of the refugees and asylum not only in case of their 

persecution in their home country but also a threat to the country they are refugees in; the United 

Nations has also acknowledge in their security council meeting this matter that there are some 

aspects relating to the presence of refugees is a threat to the host country and matter of 

international secutiy, there are number of resolutions which has not only identified refugees as a 

threat to the security but also has given permission to the enforcement agencies to take actions 

against under the chapter VII of the charter for addressing the threat they consider to both 

regional and international security. There are several states which jointly have unilateral military 

programs to take action which creat threats to the states because of major refugee flows (Mogire, 

2009). President Zia-ul-Haq suddenly became an important partner for the US and its allies, by 

making his country a bulwark against communist expansion, a safe haven for the refugees 

fleeing the People regime in Afghanistan, and an important player in the game for any military or 

political way to end the conflict. The important asset for the Zia regime was the control of 

Afghan refugees in this context to use them for state interests (Kirad, 2016). As Kirad has 

elaborated very clearly about the Afghan refugees’ migration and the political aims behind it, 

one can easily imagine the consequences of it that this migration was politically organized 

program of the international players and the Pakistani state. The refugee exposes the reality of 

the nation-state concept and its imposed nationalism concepts and make them contradictory in 

both culturally similar political groups of people and the universalization of the political 

organization as in modern nation-state is considering, The refugees are both empirically and 

conceptually out of place or their country of origin which produced and innovated through the 

universalization of the modern nation-state and fundamentals of political organization as a state 

(Turton, n.d.). 
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2.8 Education and Refugee Identity 
 

The formulation presents refugees based on a paradox, their strengths have been reduced, and 

cannot call themselves “we”. Those who have fled from their homeland due to the fear of 

persecution historically cannot count as “we and there is no future imagined for them and they 

know that. In the last fifty years, millions of people have formally declared refugees that share 

many similiarities, but the most important point is that they are stateless. It does not mean they 

will stop to identify themselves with the nation they fled from and neither they are identityless. 

They are considering themselves stateless because they know they have crossed national 

boundaries and borders and plan to take protection in other states, including not having access to 

their education system that is nationally teach and they see themselves in it. They have been 

disconnected from their origin and the term nation-state is just imagination for them, and 

nationalism as imaginary process to remind them who we are now and what will be our future 

(Waters & LeBlanc, 2005). The state made a self-proclaimed understanding of the refugees’ for 

aid getting and the education which was provided to the Afghan refugee is still in a language that 

they do not understand. Creating citizens in mass public education on a secular basis to engage 

them effectively in its social, cultural, political, and economic processes should be the basic aim 
of mass public education. 

Benidict Anderson in “imagined community,” in which people collectively ties for a joint and 

shared emancipation and take responsibility willingly, secondly literacy and skills are the sources 

to give an individual and groups a sense of ownership for a common interest those people who 

are sharing and have collective goals maybe they are strangers but would make the community 

stronger (Waters & LeBlanc, 2005).  
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2.9 Humanitarian Agencies and Refugee Identity 

Understanding the refugees from the western perspective and deal them with western strategy 

through the objectification of them is political humanitarianism (Chimni, 2008). For 

humanitarian agencies, refugees are just a kind of object for them to study and produce literature 

about them, share reports of their assistance to them, and their management (Malkki, 1992). The 

UNHCR is the only actor who define legal ground for the refugee camp. The UNHCR provides 

legal aid to the refugees and international lawa and the refugees come to take protection, and  in 

reality, they are coming to the guardianship of the internation community and become ward of 

them (Holzer, 2013). 
 

But on the other side, it claims that. Self-reliance: According to UNHCR, “Self-reliance is 

considered as the giving protection to the individual or household and a community and their and 

their social and economic ability to fulfill their basic needs in a manner which suits them with 

dignity and respect and as a program approach to strengthen the livelihood of the people for a 

long term (UNHCR, 2011). Humanitarian agencies through their different humanitarian projects 

have developed a monopoly of their hegemonic order and power which have implications for 

refugees. monopolizations of power a new resetellement regime are developed to manipulate the 

settlers and oppressed to gain their ends and refugees accept it for their survival (Colson, 2003). 

The international agencies are failed to incorporate the refugees in the local economies but have 

not resolve their issue of refugees displacement as on the name of humanitarian they exploites 

them. Instead of transforming refugees to the local economy and exchanging their status from aid 

reciepent they are making them exploitative works which they think as we are unable to make 

our lives (Ramsay, 2020). 

 

2.10 Language and Refugees Identity 
 

The state only considers those as citizen who are living there except of those who are from other 

country they are excluded and considered as foreigners. The states have the power to include and 

exclude the people form its citizenship but a democratic state cannot do it to deprive its citizen 

from the basic rights on the basis of their ethnicity, language, religion, and etc (Hobsbawn, 
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1996). In Pakistan language belongs to the power and behind that power there is an ideology and 

therefore Urdu is their conspicuous and became symbol of their identity in Pakistan. People from 

other language see it as legacy of the colonialism and it as a form internal colonialism and their 

indigenous languages are only limited to ethnic language speaking and assert their identity 

(Rahman, 2002). There were many magazines in Urdu which were weekly basis sent to the 

Afghan refugee camps such as Zarb Momomin (  المومنین  which were used for both (ضرب 

ideological bases to spread religious extremism in Afghanistan and to shape their identity 

through language. Every language that have an ideology behind are well familiar among the 

masses (Whorf 1956). The text books of social sciences in schools in Pakistan is the making of 

the ideological basis such as history which is claimed based on false information, Pakistan 

studies is the same and every book give the message of Islam ideologically, to promote 

nationalism of the state and militarism (Rahman, 2002). The identity through interaction 

construction is basically develop through a language because identity change around interaction  

(Fuller, 2007). Through language, identity is constructed in a discoursal manner by address (how 

others talk to us), attribution (how others talk about us), and affiliation (how we talk like others 

(Ivanic, 2006). If identity is relational and discoursally constructed, then identity is not fixed and 

is constantly (re)made to reflect our desire to identify with a social practice that we want to 

establish a sense of belonging to (Ivanic, 2006). Identity has defined as a product of linguistics 

among the group or within the group constructed and my be in categories. Other than linguistics 

the society or group of people define themselves through communication and may be they are 

defined by others through their communication with them or the language they (Kroskrity, 

1999).  

2.11 Culture and Refugees Identity 
 

Social change also occurs when migrants directly transmit ideas, practices, beliefs, norms and 

even values to stayers (White et al., 2018). Change is indeed occurring, and that migration is an 

‘eye-opener’ and ‘leveller’ that helps change happen, among people from all social backgrounds. 

Between this introductory section and the concluding section, this chapter is structured in four 

sections (White et al., 2018).  This means exploring widely common sense ideas about countries 

and roots, nations and national identities (Malkki, 1992b). The Afghan refugees associate 

themselves with their territory and to the cultural roots of their ancestors. Refugees are portrayed 
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as individuals who have lost their community, property, culture, identities, and roots, and are 

therefore in a state of uncertainty that needs to be overcome through the re-invention of culture 

and emplacement in their new environment (Hoellerer, 2017). In a globalised world, individuals 

no longer perceive themselves to be bound to a specifc locality or a unique, enduring culture and 

homeland (Lovell, 1998). The title of refugee became fixed upon Afghan refugees in Pakistan 

and called Muhajir not as Afghan. Rather, individuals create multiple belongings, identities, and 

homes, depending on the situation in which they find themselves in. Thus, rather than regarding 

identity as a “recovery of the past”, it is subject to the “continuous play of history, culture and 

power (Voisco, Culutral Identity). Furthermore, identity is embedded in social relationships, 

interactions, and discourses, and is subject to various factors that lie outside rather than within 

the individual (Hall, 2011). For example, Bhutanese ‘refugeeness’ is not the identity of a singular 

ego, but one that is constructed through relations and discourses with others and their culture, 

and is therefore a cultural identity (Voisco, Culutral Identity). Cultural identity is a matter of 

political significance (Hoellerer, 2017). 

 

2.12 Media and Refugee Identity Formation 

  
One of the dominant frames in media coverage was the terrorist frame. This frame directly 

labelled Afghan refugees as “terrorists” or as indirectly facilitating terrorism in Pakistan 

(Jehangir, 2021). This dominancy in media of terrorists tag over Afghan refugees is depending 

on the state structure in Afghanistan and its relationship with the Pakistani state. The terrorist 

frame is one way of “othering” and dehumanising Afghan refugees in Pakistan and includes a 

subtle but significant re-casting of Afghan refugee identity (Jehangir, 2021). Expecting the pure 

and complete truth from media would be naïve (Kempf, 2002). The truth story are always hidden 

in every state which make the narrative on the name of security, it is what happening with 

Afghan refugees, there are many success story of Afghan refugees that show their truth but are 

rarely highlighted and the reason behind is that they do not want see success stories on the name 

of Afghan which is their real identity. Pakistani government’s “great concern” was about the 

visibility of the Afghan flag on every page of the English books, India being presented as a 

friendly country (to Afghanistan), disputed Kashmir being shown as part of India, and the border 
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between Afghanistan and Pakistan being referred to as the Durand Line (Siddiqui, 2018). The 

flag is a symbol which identity that where they belong to was problematized. Out-groups often 
lose their identity and come to represent mere categories (Halpern & Weinstein, 2004).  

 

2.13 Local Identity and Refugee Identity  
 

A strong local community identity often goes together with the rejection of refugees and other 

migrants, However, there is also the possibility that such a local identity actually stimulates the 

reception of refugees (Driel & Verkuyten, 2020). Group identity involves boundary drawing with 

a stronger identity leading to stronger processes of social exclusion (Wimmer, 2008). The 

content of the local identity defines the norms, values and beliefs of the community that provide 

community members with a direction for how to think, feel and behave, and this content can be 

prosocial. Thus, when a community defines itself in terms of hospitality and support for the 

unfortunate, people who identify with that community are inclined to act in that way (Driel & 

Verkuyten, 2020). Refugees tend to be marginalized in their new societies; that is, to suffer from 

feelings of alienation and, more often than not, lower status than they had in their countries of 

origin (Linda A.Camino & Ruth M.Krulfeld, 1994).  

2.14 Personal and National Identity of Afghan Refugees 
 

Bulgin argue that people see the personal identity of an individual in the context of their 

experiences in the life they have gone or going through, their interests may also shape one 

identity but the most important thing is the idea of home (Bulgin, 2018). The refugee experiences 

is mostly based on forced displacement and this forced displacement makes personal identity 

(Griffiths, 2001). Benedict in his book imagined community argues that the nation is imagined 

because a small nation will be unaware of each other and do not know about their nation’s fellow 

but the people have an image of their communion which is imagined a community and there is 

factor of comradeship among these people which is horizontal despite all the exploitation and 

enqequility (Benedict, 1983). The case of refugees is the homesickness which is experience by 

the refugees in the time of homelessness and nation-ness because they did not leave the country 

by the choice but they compelled to leave it and not yet they are settled in the country where they 
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migrated. The emotional attachment with their country of origin and a new community make it 

difficult for them to adopt in new places (Bulgin, 2018). The high level of self-esteem is helpful 

in a very positive relationship and personal identity through increased interaction with the people 

of the community (Carducci, 2009). 

2.15 Refugees and Identity in Anthropological Study  
 

Throughout this century, scholars scattered around the world and from a wide range of 

disciplines have engaged in refugee-related research, with publications relating to legal issues 

dominating the field, of all the disciplines involved in the study of human behavior, we contend 

that anthropology has the most to con- tribute to the study of refugees. The relation runs in the 

other direction as well; anthropology can also gain by recognizing refugees as falling within its 

disciplinary concerns (Harrell-Bond & Voutira, 1992). In this current intellectual environment, 

ethnicity and ethnic identity have come to be conceptualized less in terms of cultural content per 

se and more in terms of process (Camino & Krulfeld, 1994). In situations in which boundaries 

and identities are continually negotiated, identity construction may vary depending upon: 

whether the members of the group are interacting among themselves; whether they are 

interacting with people external to the group; how those external to the group regard them when 

interacting with them; and how they are regarded by the outsiders when they are not present 

among these outsiders (Barth, 1969). Refugee identities are complex and formed not only by 

internal feelings, beliefs, ethnic and cultural traditions, but also by external factors, such as 

resettlement practices, forced migrant policies, cultural traditions and the economic, political and 

social conditions of his/her new host country (Hein, 1993b). Once given the status of refugee and 

resettled into their new host country, refugees begin another phase of identity reformulation 
(Burnett, 2013).  

Conclusion 

  
The existing literature shows  that refugees are not only socially, politically, and economically 

deprived of their rights but also are in a situation of identity crisis to accommodate themselves in 

existing structures. It also refers to the process of different identity formation over time, 

sometimes pride in their identity but sometimes it holds a humiliating stage for them even they 
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forget those pride moments as the state and social behavior change toward them. Global 

migration and refugees’ are dealt with differently in different countries but they have not entitled 

by their country of origin other than refugees which is need to be addressed to make them 

comfortable in every situation. The refugees always consider themselves in a state of identity 

crisis when it comes to the provision of services as compared to the citizens of that country 

because labeling them everywhere has become a daily routine for them. The way the media 

portray them is very difficult for them to integrate themselves as part of the particular society and 
culture where they live in. 

The missing part in the literature review was it was mainly focused on the refugees from an 

external perspective. The INGOs’ perspective or the powers involved in the Afghan refugees’ 

process to form their new identity. The gap between the researcher’s understanding of Afghan 

identity and the refugees themselves is very clear. I have focused on these gaps from the 

perspective of the refugees by living among them and noticed points that how these refugees see 
themselves and what their expectations are.  
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3. Area Profile 
 

3.1 District Profile 
 

The locale of my research is based in Peshawar district which is one of the most populated 

district in KhyberPakhtunkhwa province. It is also the capital of the province, it was also once 

used winter capital of Afghanistan after Ahmad Sha Abdali due to its warm weather in the 

winter. This district is historically a hub for traders stay in which the most famous is Qissa 

Khawani Bazar (Bazar of Story Telling). The majority of Afghan traders and nomads have very 

well aware of this district’s weather, agriculture, economic opportunity, ethnic groups, 

geography, and political and social structure of this district. There are many castes migrated from 

Afghanistan in 1474 AD to Peshawar valley, some went to Sawat, Mardan, Sawabi, and other 

districts but some are still living in Peshawar. It is located near to Pak-Afghan Toorkham border 

therefore it is very easy for people to migrate. 

3.2 Population 
 

According to the district-wise census report 2017, the population of this district is 4,267,198 3. 

The urban population is 1,969,823 and the rural population is 2,297,375. Nationality wise there 

are 3,991,611 and Non-Pakistani are 275,587 which includes Afghan refugees as well. The 

population census only includes those Afghan refugees that are registered and have Afghan 

citizens or PoR cards (UNHCR, 2022).  

3.3 Ethnicity and Tribes 
 

The majority of the Pashtun ethnic group is living in the Peshawar district which includes Khalil, 

Mohmand, Chamkani, Khashe Khel, and Duadzai tribes. There are other ethnic groups such as 

Hindku and other smaller ethnic groups. These ethnic groups are living with coexistence in the 

district historically. There are many similarities among these groups and adopted each other 

cultures over time. Afghan refugees are also majority Pashtuns in this district so it is difficult for 

one to distinguish between them because they are culturally and genetically from one origin. 
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3.4 Languages 

  
There are two major language speakers in the district, Pashto and Hindku but as Urdu is the 

national language most people can also speak the Urdu language. The majority of people speak 

the Pashto language in their daily routine which has provided a smooth ground for Afghan 

refugees. The majority of refugees in other countries have language problems but here the 

refugees are relaxed about this problem. Somehow there are dialectical changes between the 
speakers of Peshawar Pashtuns and Afghan refugees but they consolidate that. 

3.5 Religion and Sects 
 

There are 92 percent practicing Muslims in the Peshawar districts and the rest of them are 

practicing Hinduism, Christianity, Sikhism, and other religion. There are Sunni, Shia, Wahabi, 

and other sects in the Peshawar districts. The Afghan refugees that migrated to Peshawar were 

also a part of the religious and sect factors. They were welcomed at that time based on Islamic 

brotherhood. The other ethnic identity was eliminated from that migration. 

3.6 Family Types 
 

The joint family system is common in the Peshawar district and it is changing now to a nuclear 

family system as the population increase. The majority of the family are joint extended family 

and they are living together with each other. The Afghan refugees also have a joint family 

system and it is a more homogeneous society for Afghan refugees in every sphere. The joint 

family system for them is a symbol of unity, whether it is against the external enemy or rivalry. 

3.7 Manufacturing Sector 
 

As Peshawar is the capital of the province, it provides more space for the manufacturing work of 

the people. A wide range of products can be found in Peshawar such as steel, marble, beverage, 

textile, automobile body parts, sports products, and other edible items. These products are also 

one of the key opportunities for Afghan refugees in the sense of trade with Afghanistan. The 

majority of people are provided jobs and made their lives better with it. 
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4. 8 Tourism and Hospitality 
 

Peshawar is one of the oldest city and has the potential as a hub of archaeology and adventures. 

It is one of the oldest cities in the subcontinent and has a well-developed infrastructure for 

tourism. Its existing tourism parts are still linked with the civilizations of Bhudda, Afghan, the 

Mughals, and in the end the British colonizers. The historical buildings, and monuments from 

those civilizations, Peshawar also has its own museum. Peshawar has good quality hostels and 

guest houses but the most important thing is its people are very famous for hospitality. The 

Afghans have a gross root relationship with Peshawar. 

 

3.9 Horticulture  
Peshawar is known for quality products which it produces in different seasons. Particularly, it 

produces citrus, pear, peach, apricot, and watermelon are very tasteful in Peshawar. It also 

produces vegetables such as potatoes, tomatoes, peas, okra, and beans. The horticulture sector is 

mostly now dependent on Afghanistan and the Afghan refugees are involved in this whole 

process of trading these products. The people in Peshawar and Afghan refugees together run 
these businesses.  

3.10 Khazana Refugee Camp 
 

Khazana camp is located on Charsada road near Khazana Sugar mill, Khyber Pakhtunkhwa 

Pakistan. After the USSR intervention in Afghanistan, the majority people migrated to Paksitan 

and this camp was officially introduced in 1985 with the help of the Afghan commissionnerate 

and UNHCR. People of different provinces of Afghanistan settled there at that time. There is no 

such official website or information regarding the Khazana camp. 

3.11 History of the Khazana Refugee Camp 
 

There is no such information about the first refugee came here to live but one of the elders told 

me that we came here in 1982 and came to this camp in 1985 when it was officially recognized. 
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The camp name is assigned because previously this place was named Khazana, so when Afghan 

refugees starting settled here, the people named it “Da Khazani Camp” Khazana camp.  

The majority of people were shifted to the Khazana camp from the Yeka Ghund camp in 

Mohmand Agency because of its accessibility to the Peshawar city and its surrounding. It is 

basically, an island and the local language people called it “Tapoo” 

3.12 Ethnic Groups Living in the Camp 

From the beginning this camp is full of Pahstun ethnic groups, even other ethnic groups also 

lived here but there is no such evidence that from which ethnic group they were. The majority of 

the population is from the East provinces of Afghanistan, such as Nangarhar, Laghman, and 

Kunar. Collectively they affiliate themselves with lager ethnic group but are individually divided 

in provinces. In discussion with them they will name their provinces instead of ethnicity.  

3.13  Social Structure of the Camp 
 

The social structure of the camp is based on the Shura system which is ruled by the Malek. The 

shura is made of 15 people, and these numbers look at the internal affairs of the camp the Malek 

is also looking at the external affairs. In the Shura there are only men, no women is included in it 

and neither there is such a program for them. 

3.14 Source of Income of the people 
 

The majority of people are laborers in the camp and are busy with different tasks outside the 

camp. There is no such business or a job opportunity in the camp or job creation for them. When 

there was no job restriction and people were allowed to go to Afghanistan without a passport and 
visa they were going there for jobs. The income of the people is on daily wages. 

3.15 Food Patterns  
 

The people are poor and their food pattern is normal, the majority are waiting for food based on 

the aid of the UNHCR. The summer and winter food patterns are different. In summer and winter 

they use to eat four times a day. Break fast early in the morning, they called the “Da Sabahe 
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Chai” then “Sabah Nary” at 10:00 Am and then lunch and then dinner as normal. There are two 

dishes due to which people come and are also familiar with refugees camp. One is Misri Khan 

Kabab for which from around the Peshawar valley come for eating Kabab, it is delicious and this 

business is run by one person for the last forty years, so the relationship of the refugees and Misri 

Khan is also forty years old. The second Sha Alam Pul Mahyan (Fish) which is near to the river 

and people visit there. 

3.16 Administration 
 

The camp is directly under the federal government of the Safforan Ministry and the administrator 

is the commissioner of the Afghan commissionaire with the support of the UNHCR. There is no 

other institution to intervene in the camp and control its administrative affairs. Both the Afghan 

Commissionaire and UNHCR work together in collaboration in the camp. If any other NGO 

want to implement their project in the camp, they have to have NOC from the Afghan 
commissionaire. 

3.17 Climate 
 

As earlier said, this camp is surrounded by water from four side and it is an island. The winter is too cold 

there and in the summer it is somehow adjustable due to the existence of the river.The  Latitude 34.0847° 

or 34° 5' 5" north and with Longitude 71.60256° or 71° 36' 9" east Everyone is a good swimmer. Due to 

floods every year they are getting more damage. They call themselves victims of floods.  

 

3.18 Living Pattern 
 

The people from the very beginning lived in mud-made houses with the fear of today or 

tomorrow they will be repatriated. Their living pattern is as simple as one can imagine in the 21st 

century. There are two reasons behind it the first is their fear of returning and the second is the 

aid of international organizations that should not stop their aiding us based on our status. This 

thinking is found in middle-class families living in the camp. The men are working outside and 

the women are controlling the home. Water, sanitation, and hygiene are the problems of every 

home.  
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3.19 Population 

  
The population census of the camp is based on the PoR holders and having the address of the 

camp. According to the report 2020, 920 families were living in the camp and 4424 people were 

living there including men, women, and children. Many families live outside the camp but they 

have homes in the camp for Marrhi ao Jawandi (Sorrow and Happiness). 
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4. Research Methodology 

4.1 Introduction 
 

Research methodology is collecting the data and information that requires logic to identify the 

problem, and collect, and explain that data to understand the challenges of the study. This is a 

procedure through which we gather information to give a systematic shape to them. Through 

research methodology, a researcher properly comprehends anything to integrate many 

instruments and approaches for gathering information to reach out and get fresh data for further 

investigation. During the study of my data, these research techniques, methods, and tools were 

parts of anthropological research. 

 

 4.2 Assessment of Fieldwork in Relationship to the Research Topic 
and Theory 
 

After, I framed the research question it was important for me that where I can conduct my 

fieldwork to answer the research question because Afghan refugees are spread over Pakistan. 

Secondly, it was also a kind of challenging task to conduct the research with those groups which 

are under surveillance everywhere, particularly in refugee camps, and the refugees themselves 

are afraid to discuss such issues with a person they do not know. I felt this when I started my 

pilot study in a city like Islamabad, where mostly educated refugees are settled but when it came 

to the question about the state and its role in their identity, their experiences with government 

officials, and their perception of the state role they become hesitated to answer those questions 

because they thought that may be harmful to their security. Then I thought, how difficult it would 
be for those who are living in refugee camps like a prison. 

For this research setting, I choose (Khazana Afghan Refugee Camp) where refugees are living 

from the beginning of the refugee process to Pakistan was started in early 90s. People from 

different backgrounds and ethnic groups settled there over the last 40 years and no one else is 

allowed to live there. This is the only refugee camp in Peshawar that remains in its original shape 

as it was created for Afghan refugees, the rest has been either bulldozed or some parts of them 
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are taken back. They have all gone from the same experiences, one can say that homogenous 

people are living there from every aspect of life when it comes to their way of behaving with an 

outsider and no one discuss political issues in front of an outsider because they see them to be a 

spy or member of the intelligence agency. Every outsider is doubted, either one is conducting 

research, from an NGO, or a guest of someone they do not know. They are from different ethnic 

groups but their collective identity is a refugee within the camp. I observed that these refugees 

discuss these phenomena that are part of my research in personal discussion and as well as in 

gatherings. I gave importance to the locale due to the mentioned reasons. I explored and found 

different identities of refugees that are associated with them and how these refugees form their 
identity according to the situation and identities associated with them by the state.  

 4.3 Rapport Building 
 

For rapport-building with Afghan refugees in camps, one needs to go through a certain 

bureaucratic process to enter the camp. Therefore, the plus point in my rapport-building with 

them was my Afghan identity but still gaining their trust was more difficult for me. The reason 

behind this was the securitization of the camp to convince them. Not only, I have built my 

rapport with the Malik (Elder) of the camp but also I had a good relationship during my research 

with the more marginalized refugees.  

Researchers need to build a relationship with respect and mutual understanding with his/her 

informants for more authentic and relevant data collection. It is the same as one putting 

himself/herself in others’ shoes as the sampling frame of your study may act and experience 

because entering new environments we have to form a bond with them. As I have spent many 

years around this camp and knew the majority of the elders’ family members, I contacted the 

respondents many times and kept myself in touch with them to discuss various perspectives and 

ideas. Relationships need to be formed to keep in mind and acknowledge local people’s norms 

and values because to be a good researcher one needs to have positive and good relationships 

with participants. I spent field time in the Afghan refugee camp for building a good rapport with 
the respondent as well as local communities belonging to different groups. 
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 4.4 Participant observation  
 

I lived in Peshawar for two months and eight days in a hostel and daily visited the camp. During 

the participation, the refugees also asked me questions, such as, what are you doing here, how 

this research will help us or your research will also be like NGOs?  As my rapport was built with 

the refugees, I participated in their weddings, funerals, religious activity, and other social and 

cultural events which was organized by locals. One day I was invited to the opening ceremony of 

the bridge organized by the Afghan refugees commissionerate, UNHCR, and GIZ to participate 

in. I observed the participants and respondents in both passive and active participant observation, 

sometime when there was a need for an intervention I did ask the respondent and sometimes I 

became silent over that particular behavior. I observed their communication among themselves 

within the camp and as well as outside the camp. I could not participate in women’s events but, I 
quoted the stories of women in my research from my women respondents as they told me. 

 4.5 Key Informants 
 

During the fieldwork, I had more than four key informants in the camp from different 

socioeconomic and political backgrounds. The most influential person in the camp is Malik who 

is not only recognized by the state, INGOs, and NGOs but also by the refugees themselves. I did 

not relied on him only but made a cluster of informants looking to their backgrounds. Malik has 

introduced only those who speak like him about the relevant research but the other informants 

have introduced me to a heterogeneous group of respondents. One was a school principal which 

was very helpful in introducing me to an educated class of respondents because it was quite 

difficult for me to find the educated class in the camp easily. The other respondent were drivers 

of local transport and laborers. From the women’s side grandmother of one of the key informants 

who managed my interviews with the women. My criteria for selecting these key informants 

were very diversified because in the camp people are seeing these phenomena in different ways. 

The suitability of these key informants was based on their influence, education, role in the camp, 

and their relationship with other people.  
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  4.6 Data Collection  
 

For the data collection, I used In-depth open-ended interviews, direct observations, written 

documents, formal and informal discussions, and focus group discussions. These anthropological 

research methods are used to understand the identity formation of refugees for getting 
information for specific responses. 

  4.7 Sampling Size 
 

The most difficult task for me was to find and recruit a possible sample because the environment 

in the refugee camp is of fear. I used different steps to ensure the quality of the data. The 

participant of the study is both those refugees living in the refugee camp and as well as those 

who are living outside the camp. They are experiencing different cultural, political, economic, 

and discursive environments which form their identity accordingly. Their experiences with the 

state and local community are different and from different backgrounds, I took 30 samples 
through purposive and snowball sampling methods. 

 4.8 Purposive Sampling 
 

As the current research focuses on the identity and state labeling of refugees, and their 

experiences in the structural context. I used the purposive sampling method and following this 

strategy, it was convenient for me and I was able to select my study participants. For those who 

have been in the situation or those who have seen such a situation, my research aim is to collect 

information and knowledge about their experiences that are meeting the demands of my research 

question by interacting with them about their experiences and the way they expect additionally, 

the impact of labeling and stereotyping on their identity formation and the way it changes as 

space change. 

 

. 
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  4.9 Snowball Sampling 
 

The responder who are not willing to or interested in sharing information, one of the data-

collecting method is snowball sampling to get valid information. This sampling strategy needs 

much more time and a close encounter with participants because for a certain reason, sometime 

participant are dispersed and the researcher must go behind them. The responder is afraid of 

confidentiality and disclosing their identity therefore they are not sharing information with 

clarity and confidence or they think it is useless to share this information. I meet two types of 

refugees, those who had more information but were afraid, so they were trying to share 

misinformation after two or three times they were confident to share relevant information. The 

second type was those who thought to be it is just a waste of time. This sampling method is also 

known as chain sampling. For these reasons, I also used snowball sampling as well to get much 
more relevant information from the respondent. 

 4.10 Interview Guide  
 

For a comprehensive and deep understanding of the research question, I prepared an interview 

guide that allowed me on track with the research question through conducting fieldwork, 

interviews, and focus group discussions. The reason behind this is, I considered all research 

elements for comprehensive data and its analysis. A well-prepared interview guide was helpful 

and required for this researcher to better understand the research topic and a better rapport and 

trust between the researcher and respondent. My interview guide was also made of the relevant 

research-related-questions and at the same time these questions were followed with probing 

those questions looking to the response of the participant for more clarity in the responses and to 

avoid confusion about the questions and research topic. 

  4.11 Consent Form 
 

Being in touch with gatekeepers and respondents before conducting interviews and not only this 

but also entering the camp with the consent of the gatekeepers as it was convenient for them. 

After their consent I mostly discussed the aim of the research because some of them consider it 
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as it is conducted by any NGO. Taking their consent for recording their interview, some of them 

afraid of recording the interview, and wrote those interviews in my diary. I ensured them their 

names and identity would not be disclosed and declassified and gave them a unique identity, 

such as for male responders AR-M-001 and female responders with AR-F-002. I also took their 

consent verbally after and before the interview, if there is any inconvenience or hesitation for 

them during and after the interview to transcribe their interview some of them even told me that 

do not to transcribe these points and not write them in my research because it is humiliating. I 

also ask about their designations if I mentioned them in the research, some has allowed 

mentioning and some were not comfortable with it. 

  4.12 Demographic forms  
 

The demographic questionnaire was also used to collect data related to their sociocultural, and 

political backgrounds. It has allowed me for more description of the respondent’s socio-cultural 

and political information where they stand in this whole process of identity and why they think 

like this which leads to a better qualitative analysis. The demographic questions included the 

respondent’s age, sex, ethnicity, political affiliation, education, profession, ethnicity, economic 

status, duration of living in Pakistan, living in camps or outside, affiliation with any group in 

Pakistan, and their visits to Afghanistan. These questions are important to for more accurate and 
authentic analysis in qualitative research. 

  4.13 In-depth Interviews 
 

I conducted in-depth interviews with open-ended questions to know and capture the informant’s 

thoughts, conceptual perspective, and worldview about the identity and the role of the state and 

also to understand, how it effected their identity and what practice for maintaining their identity 

as a refugee. It has helped me and enabled respondents to openly share their personal experiences 

cohesively without hesitation and interruption. I used this strategy to obtain specific and detailed 

information from the participant, and it helped in gathering relevant data about my research topic 

from the participant as required. An in-depth interview was very helpful in deeply understanding 

the phenomenon from every aspect. I aimed to know the emic perspective and this regard the in-

depth interview was very productive for further analysis and description of the issue and gave me 
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more insides. In the face-to-face interaction with the participants during the in-depth interviews, 

I realized that respondents have more information about the topic and it has also given me more 

clues about the topic for further study. The interviews were held in both the Pashto and Dari 

national languages of Afghanistan and at the same time I interviewed some Pakistanis who were 

part of this process in the early 80s and 90s in Urdu and then transcribed them into English. 

Many times during the interview, I was also encountered by the respondents because the when 

the questions come to the state, they mostly told me that, if you were in our place what would be 
your response.  

4.14 Informal interviews  
 

I asked individuals and in a group casually based on the research question, particularly those 

questions which were problems of everyone and were part of their discussion. Informal 

interviews were part of the general discussion about the identity of the Afghan refugees and how 

they are dealing with the state institutions and what are their responses. I have asked many 

questions about their country of origin and its role in their lives and how it is impacting their 

identity and affiliation with their own country. They shared their experiences in humor, laughing 

with each other and sometimes there was regret in their discussions along with fear. The stories 

were quite interesting and full of joy but at the same time, they were hoping for their country 

where they can freely do everything that is not possible for them as a refugee. These informal 

interviews have provided some new themes to my research for further investigations which was 

not possible in in-depth formal interviews. The reason behind this was the answers that were 
diverted by the respondents in the formal interviews I found it in the informal interviews.  

  4.15 Focus Group Discussion 
 

The focus group discussion is often practiced in qualitative research to collect in-depth and 

holistic and relevant data to find the answer to the research question. This method is used to 

collect data from the selected participants rather than in the shape of a demographically sound 

sample population. I formed three focus group discussions one was made of educated 

respondents, the second was formed from illiterate respondents and the third was mixed with 

both. In these three groups, I found the different perspectives of the respondents about the same 
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topic differently. The reason behind this was to know their consensus on the topic and 

understanding of the topic. 

4.16 Research Ethics 
 

To ensure research ethics, I followed all the criteria for ethical research conduct to not harm 

anyone’s sentiments, and all the research is conducted with the consent of the respondents during 

the fieldwork. Furthermore,  keep in mind the research ethics, I attempted to adhere to all 

research ethics throughout my study, either it was in the field or during my writeup such as, 

honesty, integrity, objectivity, integrity, confidentiality, social, political, and religious 

responsibility, non-discriminatory, and respect for all the participants within and outside the 

locale.  

  4.17 Voice recorder 
 

As a researcher, it was my ethical responsibility to take the consent of the respondents for 

recording their interviews. Some respondents agreed to record their interviews when I asked for 

recording but some respondents replied that “Isn’t it possible for you to write down the interview 

instead of recording?” I understood and agreed with them and wrote down their interviews in my 

diary. I tried my level best to write each point accurately as the respondents said, sometimes 

when I missed any point during writing they happily replied again. The recorded interviews 

ensure that nothing important should be missed but I did the same in taking notes to not miss any 
point for understanding comprehensively related to the research study. 

 

4.18 Data Analysis 
 

Field data is required for a comprehensive analysis and that data comes from interviews, focus 

group discussions, observations, field notes taken in the field, and written documents. These 

notes are taken during the formal and informal discussion with the respondents and also during 

the observation which is itself an important part of the qualitative analysis. Being an 

anthropologist, I developed themes of that data after completing my fieldwork. In the support of 
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that data created analytical thoughts, I listened to the interviews and went through written 

interviews, visited fieldnotes that I observed during the fieldwork, and studied the core text as a 

researcher. An analysis is an ongoing procedure after the completion of the data for the 

completion of a comprehensive analysis. I did a comparative analysis of the data for the sake of 

consensus analysis and interpretation of the data which is strategically useful for comparing and 

triangulating results in mixed-methods research studies which I fulfilled in the data collection.  

  4.19 Limitations  
 

The limitation is part of every study. Before selecting this topic, my research topic was cultural 

integration among ethnic groups in Afghanistan but when I went there due to the war I was not 

able to conduct the fieldwork, so it was quite difficult for me to change my mind from one areas 

to another. During the fieldwork, I faced several limitations because I had taken NOC from he 

Afghan consulate, then from the Afghan commissioner, and then from the local authority but I 
did not give up and carried on my work. 

The limitation during the fieldwork was the availability of the respondents because the majority 

of them belong to the working class who were not easily available in the daytime. The other 

major limitation was their fear while speaking on this topic because they were afraid to discuss 

these issues with an outsider. Furthermore, to ask such questions I focused on rapport -building 

by sitting with them in an informal discussion and discussing different issues related to 

Afghanistan and the respondents were quite interested in that, which made my work easy. All the 

data is based on in-depth interviews, informal discussions, focus group discussions, and 

observation.  
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5. The role of the state in the Formation of Refugees’ Identity and 

Labeling 
 

Entering the refugee camp is just like entering prison. For the very first when I went to the 

refugee camp I was sitting with Malik1 within ten minutes a policeman in charge of the refugee 

camp came to his place. I had big and a laptop even though no police have seen me entering the 

camp, the first question he asked:Who is he? Malik told me in his eyesight to be silent and 

replied: He is a friend of my son studying in Islamabad who came here to see us. Then he started 

questioning me, in which university you are studying and in which department? He was sitting 

there for more than forty minutes, in these forty minutes he asked me a lot of questions such as 

the situation in Afghanistan, the current regime change in Afghanistan, and more questions like 

this. The Malik has shown more respect and hospitality during the discussion which is part of the 

Afghan culture, we were drinking green tea but he ordered his son to bring milk and make a 

special Doodh Pathi tea for Khan G. After the policeman in charge of the refugee camp went, I 

asked from the Malik, why did you lie to him? He told me you do not know if he knew your 

reality, he would always do your investigation from us and your research work would be a 

complicated investigative task for us. It was quite interesting for me during the discussion when 

everyone came to Malik’s place they Khan G Sanga e (How are you Khan G), what we can do 

for you? I asked one of the refugee why everyone trying to interact with a policeman, he is here 

for your security. He replied: you know we are refugees and he is the state, when we are coming 

from work to home at night he stands in front of the camp on the road, therefore it is important 
for us that he must know us. 

After a few weeks, I went to an Afghan refugee school, the headmaster2 of the school knew me 

for last twelve years, I discussed my research topic with him that I am going to interview the 

students as well as the teachers he replied: you have to bring a NOC from the Afghan Consulate, 

Education Attache, which I had but he was not ready to allow me for interviewing at school. 

When I started the discussion with him and tried to convince him because I followed all the legal 

 
1 A person who represent refugees of the camp and selected by the refugee living in camp. Acceptable for both 
government and Non-governmental organization  
2 I cannot disclosed more information because he strictly prohibited  
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procedures but he told me you saw my home come there tonight I will give you interview there 

but students cannot. When I went to his home, he told me, we are refugees here and the school is 

under strict surveillance, so the question you asked from the students will be disclosed and then 

the agencies will investigate us. Even he told me that a COVID-19 vaccination team which was 

sent by the Afghan consulate and we were investigated for that. He told me the issue you are 

investigating as your research topic is an issue that the state is afraid of. We have been stopped 

from issuing the new books to students which had the flag of Afghanistan when the curriculum 
was changed in Afghanistan. 

It is how the refugee identity is a label that has been indoctrinated within the refugees under the 

cultural-political and ideological project of the state. Those who rise the question of their identity 

are kept under surveillance by using different means to stop them and engage them in different 

way such as labeling them through media, in educational institutions, health facilities, issuing 

different identity cards, trolling, social media campaigns against them, and many more. 

5.1 Disjunction between the State and Afghan Refugees 
 

According to the data of this research, the disjunction exists due to the discriminatory policies of 

the state toward refugees in every sphere. In addition, when the executive authority of the state 

understand that he/she is a refugee. Corruption is a common trend in underdeveloped countries 

but for refugees it is a daily routine, even if they did not ask for a bribe the refugees themselves 

tell them for it because they understand the tag of refugee is associated with them and their work 
is not possible without giving bribe.  

AR-M-003 

ک صاحب له ځان سره بوځو. موږ  .ص کړو نو مل موږ و نه توانیزو چې په تاڼه یا نورو اداراتو کې خپل کارونه خ کله چې 
هغوی ته ور کوي که خپله یې جیب کې اچوي خو زموږ کار را خلاص کړي. هغه یې  ک صاحب ته پیسې ور کړو چې  مل  

Jab hamara kam thanry ya kisi aur idary mai nahi hota tu hum apny saath Malik sahib ko le jaty 

hai aur unko kuch paisy dety hai. Humi pata nahi hota k o Malak sahib leta hai ya unko deta hai 

lekin hamara kam ho jata hai. “When we are stuck in police station or any other institution and 

we understand that we cannot do it. We take Malik with ourselves and bribe him, we do not know 

that Malik take it or give it to them but our work is done”  
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The state has also assigned certain elements within the refugee camp and given them more 

privileges to them as compared to a common refugee for the sake of its interest because, at the 

end of the day, those elements are required to work for them in those spaces. The political 

economy associated with refugees’ identity is also a major concern among refugees that has 
created disjunction. 

5.2 State Rhetoric and Action toward Refugees 
 

Rhetorically the state on every platform claim equal facilities for Afghan refugees in Pakistan but 

in action, it is vice-versa.  The Afghan refugees till now are not allowed to open their bank 

accounts in any bank but rhetorically the government has announced to open the bank accounts. I 

was sitting in the bridge opening ceremony in the camp, commissioner for Afghan refugees from 

the government side was speeching and said Afghan refugees are our brothers, a refugee sitting 

near me told his friend, in front of UNHCR and GIZ we are their brothers but outside they 

humiliate us by telling us you are refugee here. After a few minutes during his speech, he again 

said you are our brothers but you are refugees here. Reminding them of being refugees, again 

and again, was part of that speech from the government, it shows the narrative from the above 
that whatever happens you are not from us and gives them a sense of othering. 

AR-M-8 

ما چې وپېژني چې افغان یم. په رویه کې یې بدلون راشي. دا  زموږ دریم نسل دی دلته خو د پلار وایي یو څه او کوي بل څه. 
همداسې کول. هم  مه کوئ له موږ سره یې  مې اوریدلې دي چې د دوی په خوله یقین   او نیکه د خولې 

Kehty kuch aur hai aur karty kuch aur hai. Jab unko pata chal jata hai tu unka rawaya meri 

saath badal jata hai   .  yeh mera tesra nasal hai edhar main ny baap dada sy suna hai k inki batou 

par yaqeen mat karna. “ say one thing and do something else. When they know that I am Afghan 

their behavior change. It is our third generation here,I heard from my father and grandfather 

that do not trust them, their words and actions are contradictory” 

It is not one generation problem but a process of discrimination against Afghan refugees for 

decades. The way their elders were they are going through the same process of labeling them. 

5.3 Border Management by State and Identity of Refugees 
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In the name of border management refugees are intentionally separated from their soil and 

people. It was the worst and tough time for refugees when the state announced that no one can 

cross the border without a proper passport, visa, and documentation. Those who were in 

Afghanistan were able to make passports but getting a visa is a long way process for a person to 

avail. It has captured the attention of people toward themselves that who they are and why they 

are here. Harsha Walia3 called it border imperialism4 this term makes us compelled to think 

beyond the boundaries that how the state implements colonial policies, according to which 
indigenous people are depressed and racialized. 

AR-F-006 Narrated: 

مې دلته پیښور ته د علاج لپاره  مور  لاړه شم.  چې  وه  اجازه نه  د تګ  زما دپاره  خو  مړ شو  افغانستان کې  زما پلار په 
مړه شم  هم دلته  مهاجرې په توګه اجازه نه وه. اخر به زه  ماته د یو  مړه شوه خو  وه په روغتون کې  وړې  را  روغتون ته 
هم پرینږدي او دا شعر یې وویلو.  کیدای شي زما مړی 

 څه رشته خو بویه د وطن سره سایله

 My father dead in Afghanistan but I was not allowed to“  کور دې په کې نه صحیح خو ګور په کې پیدا کړه

go there. My mother was brought here for medical purposes but we lost her and I was not 

allowed to go with her funeral. One day I will die here as a refugee and maybe they do not allow 

my dead body to go there. She quoted poetry with tears in her eyes: Find any relationship with 

your homeland Sail5, if you do not have a home in it find gave in it” 

This shows how the relationship between people is cut off and they are divided through borders. 

The same border was open for people without any restrictions before 2016. The majority of 

respondent told the border cannot separate us from our land, people, and nation but at the same 

time there was regret not going to their homeland as previously. In the era of transnationalism, 

the Afghan refugees are living like in the colonial era and it is projected very systematically to 

cut them off from their roots and limit them to the identity of refugees. Functioning of the border 

is to Afghan refugees control and exclud them from the nation-building process in Afghanistan 

because as much as the refugees flow increases with their nation a national consensus develops 

between them and their state. 
 

3 South Asian Organizer, activist and Author   
4 https://globalsocialtheory.org/topics/border-imperialism/  
5 Rehmat Sha Sail is a Pashto famous and well known Poet 

https://globalsocialtheory.org/topics/border-imperialism/
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5.4 Labeling of Refugees in Bureaucratic Process 
 

The term refugee is itself a label to make a person other than us and when it comes to public 

policy it becomes more systematic and spread its roots in society. Roger Zetter6 call it the 

conceptual tools of bureaucratic labeling - stereotyping, conformity, designation, identity 

disaggregation and political/power relationships. 

 

AR-M-002 Narrated: 

داغ دی ځکه چې څوک پوښتنه وکړي چې چېرته اوسیږې او ورته ووایو په  اوسیدل یو تور  خو په کمپ کې  زموږ لپاره 

هم د افغان په سترګه نه ګوري بلکې زموږ د اوسیدو له ځای سره یې  موږ ته څوک  مهاجر یې، دلته  کمپ کې نو راته وایی 
هویت تړلی دی. هم    “ Living in camp is a label on us when someone ask us where do you live and 

we say in camp then they tell us oh ok you are a refugee, so the people do not see us here as 

Afghan but even they assoicaite our identity with our place of living”.  

In this whole process identity is formed when you assign a specific place for them with specific 

limitations. It also transformed when those policies are changed such as there was a time when 

these refugees were Jihadis, Musalaman, FreedomFighters, and so on. The state always wants to 

manipulate these policies for its interest in the formation of refugees’ identities as needed 

through a bureaucratic process. Yesterday Jihadis, Musalman, and freedom fighters are today 

terrorists, traitors, and thankless. 

 

AR-M-009 Narrated: 

 

هر څه د  هر څه کنټرول کړی او  موږ ته لږ څه را کړي او بیا کوشش کوي چې زموږ  هم دا کار کوي.  موږ سره موسسات 

وشي. خوښه  هغوی په    “The same is done with us by NGOs, they bring some aid to the camp and 

then try to control us and expect us that we conduct every activity according to them”. 

 

So this process of dependency and controle over refugees is also an integral part of the refugee 

identity by showing them that you are refugees and behave like them. The international non-

government organizations at the same time support each other for the same reason.  
 

6 

https://www.researchgate.net/publication/31258425_Labelling_Refugees_Forming_and_Transfo
rming_a_Bureaucratic_Identity  

https://www.researchgate.net/publication/31258425_Labelling_Refugees_Forming_and_Transforming_a_Bureaucratic_Identity
https://www.researchgate.net/publication/31258425_Labelling_Refugees_Forming_and_Transforming_a_Bureaucratic_Identity
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5.5 Good and Bad Refugees for State 
 

The story of Afghan refugees is based on good and bad refugees. Those who were part of Jihad 

in Afghanistan are considered good refugees in Pakistan but those who opposed the war in 

Afghanistan are bad refugees. The nationalist Afghans who became refugees in the early 80s and 

90s were like the enemy to the state due to their stance on the imposed war in Afghanistan. 

These bad refugees were also pointed out by the Afghan religious leaders to the state to torture, 
harass, and even killed them. 

AR-M-12 Narrated:  

مال او جایداد خرڅ کړل.  ما په وطن کې خپل ټول  هه کې مشاور وم،  زه د حزب اسلامي د مشر ګلبدین حکمتیار سره په جب

هغه کور  لاړم د سحر لس بچې به وې چې اسلام اباد کې د  یوه ورځ زه د ګلبدین حکمتیار کور ته د یو بل غریب غړي سره 
ملایي او نور خوراکونه پراته دي. زما سره دې بل ملګري د ګلبدین  ته و رسیدو ګورو چې د ګلبدین حکمتیار لمسو ته شات، 

همدا ښځه کونډه کړه. زما بچي د پښو چپړې نه لري، وږي دي، تږې دي او ستا  وویل چې غیرت بهیره خدای دې  زوم ته 
موږ د جهاد ددې لپاره کوو؟ او بیرته یې له کور نه را ووتو بیا ما ور سره اخت لاف وښودو نو ما پسې د ایې بچې مزې کوي، 

ایس ای والا راغلل او راته یې وویل چې ته غدار یې پنځه یې کاله یې په جیل کې وساتلم او چې را خوشې یې کړم بیا راته 
هغوی سره توپیري چلند وو. د  او  مهاجر فرق  او بد  د ښه  دا  ویلو نو  -I was an advisor in Hizbe-I “ خلکو لیونی 

Islami to Gulbadin Hikmatyar in war strategy. One day along with another Mujahid we went to 

the house of son in law of Gulbadin Hikmatyar in Islamabad  it was around 10:00 AM, when we 

reached there Gulbadin’s grandsons and daughters were Milk cream, Honey, and other luxury 

foods and when my friend saw this scenario he told him that Oh Ghairat Baheer, may God make 

your wife widow our children do not have enough to eat, and wear but yours are enjoying luxury 

lives did we do Jihad for this and came out from there. Then I opposed their policy and after a 

few days ISI kidnaped me that you are traitor, they kept me in jail for five years, and after I was 

released people called me mad. This is the difference between good in bad refugees for the state 

and its discriminatory approach toward them. 

This is not the only story, refugees have more stories like this when comes to good and bad 

refugees for the state. Because it was a cultural-political project and it till now going on and run 

by the state. It was the same as America did after 9/11 to us or with them, those who were with 
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them were considered good and those who were against them were bad. The state was engaged 

in an international war but Afghan refugees were used as a tool on the name of humanitarian aid 

and for political gains. One of the respondents told me that “ Our migration was not for the sake 

of the ideology of the religion but my rivals were in the government and they had power even 

they did not use against us but we thought that why they are in power and we are not so we 

migrated to Pakistan.” It also show the internal rapture and tribalism in the structures of the 

Afghan society from which the host countries benefited and used for their larger goals. 

5.6 Politicization of the Refugees’ Identity 
 

The cold war politics has a direct impacts on the Afghans which made a nation in exile. The 

geopolitical importance of Afghanistan was one aspect of the war but the world focus was on the 

USSR because they spreading its social, political, and ideological roots in the region, so the 

world has decided to defeat them in Afghanistan. People against USSR may see this war as their 

win and celebrate it as their victory but those Afghans who consciously observed this whole 

process of war, internal conflicts, involvement of international players, and the way they were 

used in this war of empires and lost their love ones or saw people killed, dishonored,  and death 
due to starvation. 

AR-M-012 Narrated: 

د خلکو لپاره دا سړه جګړه وه خو زموږ لپاره یې ځمکه سره کړې وې په کې سوزیدو او نړئ ددې اور لپاره یوازې خاشاک 
هیر کړی وو چې څوک وژنو او د چا  هویت  موږ خپل  هم دې اور ته دا خاشاک ور اچول ځکه چې  موږ به پخپله  راوړل او 

افغانان دي هم  هغه  اخر  وژنو.   It was the cold war for people but for us, the land and was “  لپاره یې 

burning and destroyed, the world was only brining fuel to this and we also participated in it and 

fueled it because we have forgotten our identity and we have not asked from ourselves, why we 

are killing and for whom because they were also Afghan.” 

The majority of refugees were not aware of why they are fleeing from their country and for what 

reason. They were politicized by both the host country and the guerilla Jihadi leaders and their 

hegemony. Dr. FAZAL-UR-Rahim Marwat7 told me that before Afghan refugees were used by 

 
7 Writer of the book on Afghan Refugees, From Muhajir to Mujahid 
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these Jihadi leaders and the state politicized their issue through them but now the state is directly 

intervening to form their identity. 

Louis Dupree, a famous anthropologist on Afghanistan has used eight ‘R’s to describe the 

political processes in Afghanistan since the USSR invasion. Revolution, repression, rhetoric, 

reforms, revolts, refugees, Russian, and Reagan (Dupree, 1983). Dr. Fazal-Ur-Rahim Marwat 

added more Islamic points on this with M’s. Muhammad, Madina (Center of migration), Muslim, 

Muhajir, Mujahid, Masjid, Mullah, Malik, Madrassa, Money, Moscow, Mortars, and now 

Musharaf and MMA, in my study to present the case of the Afghan refugees in Pakitan, and how 

the common “Ms” between the Afghans and Pakistan states were exploited by both the states and 

by both superpowers.8 

Everyone has seen the Afghans’ identity from their perspective as mentioned above. The USSR 

wanted to it make them more Russianized and make them more communist than them, the 

Islamic worlds wanted to make them more Islamized than other Muslim through their religious-

political lense along with the USA, and then America wanted them to be more liberalized than 

them but no one has asked Afghans to form their identity from their lenses and their original 

roots. They were not left and helped to form their political structures through a central command 

but their identity is mostly politicized from the outside because there was always a coercive force 

either through direct intervention or through their Afghan mercenaries. The Afghan refugees are 

extremely depoliticized but they are politicized at every stage whether it is through international 

organizations or the state. Certain victimization cards are attached to them when the state 

5.7 New Religious Socio-Cultural Trends Under the State Patronage 
 

The state was quite aware of the rising religious extremism not only in the refugee camp but also 

in the surrounding. The terminologies were developed and circulated in society through religious 

leaders who were inspired by the Afghan Jihadi leaders, instead of intervening and stopping they 

were getting stronger through different means of literature, resources, and human resources. The 

government in Afghanistan at that time under the rule of Dr. Najibullah was quite clear about the 

rising extremism which will not only make Afghanistan unstable but also the region.  

 
8 From Muhajir to Mujahid by Dr. Fazal-Ur-Rahim Marwat, 2005 
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We have a common task – Afghanistan, the USA, and the civilized world to launch a joint 

struggle against fundamentalism. If fundamentalism comes to Afghanistan, war will continue for 

many years. Afghanistan will turn into a center of world smuggling for narcotic drugs. 

Afghanistan will be turned into a core for terrorism.9 

AR-M-004 Narrated: 

موږ ته به یې جومات کې د جهاد  هم راتلل چې  ک به  کمپ ته ځانته خوراکي مرستې او راشن نه راتللو بلکې  ډیر داسې خل

هم ویل چې اصلي کار خو په اوس وخت کې جهاد دی دا د وطن قوم  موږ دومره نه و اشنا، دا به یې  خبرې چې له دې سره 

 Ration and other food aid were not only brought to the camp, but many “  او نورې خبرې فضول دي.

people were coming here about whom we did not know. They preached  about Jihad in mosques 

and were telling us right now the only most important task is Jihad other things such as country 
and nation is wasting.” 

Spreading of extremist literature among the Afghan refugees as newcomers, to the new 

environment, in bad situations, and not having cloths to wear and food to eat was their 

weaknesses because some of them were aware of the consequences but were silent they knew 

under whose umbrella they are working and for whom. There were people from Pakhtunkhwa 

who were opposing these extremist socio-cultural trends among the refugees. 

AR-M-005 Narrated: 

د وطن د ابادۍ، دلته په بچو باندې د تعلیم کولو، په سوله کې د اوسیدو  موږ ته یې  راغلو  ورځ یو سړی  دلته کمپ ته یوه 

را نه شې. وویل بیا دلته  ورته یې  او  دی  دا کمونیست  جګ شول  را  ور پسې  مشران  چې  خبرې کولې   “One day a 

person came here and he was talking about the development in Afghanistan, the importance of 

education of children, and peace but elders of the camp came to us that he is a communist and 

told not to come here again.” 

I investigated that person was Mehdi Sha Bacha, a progressive nationalist from ANP. These 

people were not allowed to engage Afghan refugees in process of their modernity and 

development. The elements mentioned above of “Ms” have become part of their lives. The 

discourse of progressive sociocultural discourse has been replaced by rigid and fixed extremist 

elements which are now part of their socio-cultural discussion and you can find it in their actions 
too.  

 
9 Dr. Najibullah Interviews to a US reporter  
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5.8 Curriculum in Schools and Madrasas (Seminaries) and the 
Refugees’ Identity 

  
It is not only Madrasas (Seminaries) to form the identity of the refugees in the religious context 

but also modern schools are run by Mullahas. I went to the Afghan refugee schools where eighty 

percent of teachers were Madrassa graduates, inspired by the literature of the Ikhwan-al-

Muslimin they were teaching subjects like history, geography, culture, and Islamiyat anyhow 
belongs to them. 

AR-M-0015 Narrated: 

موږ ته په کتاب کې لیکل شوې خبرې ته دروغ ووایي او زموږ اتلان لکه غازي  خفه شم چې زموږ د تاریخ استاد  هله  زه 
هویت  موږ خپل  هم شته نو څنګه به  مرتد ووایي. د افغانستان بیرغ د کفر بیرغ ګڼي حتا په کتاب  او  خان ته کافر  الله  امان 

 I become sad when our history teacher proves false what is written in the books and“  ثابت وساتو.

tell their own stories such as calling Ghazi Amaullah khan apostate and unbeliever and for him, 

the flag of Afghanistan is the flag of unbelievers that is printed on the books so in these kinds of 

situation how we can maintain our identity.” 

This program is run systematically because you can hardly find a teacher in these schools who 

have studied modern alternative literature or graduated from any university. Either they are 

Madrasas graduates or studied till twelve classes at the same school. There was a time when 

schools of Afghan refugees were run by different international organizations but the text was 

religious. ARC in collaboration with UNHCR is still running these educational programs. After 

the American invasion of Afghanistan, this literature was also thought for more than five years 

without any change but it has gradually changed and with the help of UNHCR it was brought to 

Afghan refugee camps as well which was opposed by the state of Pakistan. Dr. Fazal-Ur-Rahim 

has called it children of war, or the generation of war10 but in my view, this literature created 

generations for war which is faced Afghanistan for the last forty-five years and mostly impacted 

the Afghan refugees in Pakistan with a new identity that is distracted Afghan refugees from their 
homeland. 

 
10 From Muhajir to Mujahid, Politics of War through Aid 
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5.9 Two Nation-states, Same People but Against Each Other 
 

I heard these words in the title from a person on public transport during an informal discussion 

while I was traveling during my fieldwork. I ask him are you talking about Pakhtoons in Pakistan 

and Afghanistan, he replied no I am talking about Afghan refugees. The person was an Afghan 

refugee in Pakistan since 1985. He further added Afghan refugees in Pakistan and those Afghans 

who are living in Afghanistan are nowadays against each other. They are calling Afghan 

refugees slaves and mercenaries of Pakistan and Afghan refugees are calling them slaves of 

America and NATO and the on both sides the state of Pakistan and Afghanistan no one tries to 

bring them together and dialogue with each other because they belong to the same soil.  

The cultural, political, academic, literature, and economic flow around the is attaching the 

refugees to their state but here the case is getting complicated more day by day because there is 

no such clear policy for refugees on both sides. I have seen many refugees which were not aware 

of their sociocultural richness and how the people practice in Afghanistan, and how they 
celebrate their events, even though some well-educated refugees are not aware. 

AR-M-8 Narrated; 

هم اشنا نه وم ځکه چې له کور نه نیولی تر  مهاجر کارډ نه وای جوړ کړی کیدای شی زه د افغانستان له نوم سره  موږ  که 
هیڅ ډول اړیکه نشته او نه پرې کله بحث کېږي حتا زما مور او پلار د افغانستان نه  هیچا له افغانستان سره  خاندانه پورې د 

 If we did not make PoR (Afghan Citizen) cards maybe I would not be aware of the name of“ دي.

Afghanistan because from my home to my family no one has any kind of relationship to 

Afghanistan and neither it is expressed in discussion, even my father and mother are both from 

Afghanistan.” 

In this globalized and transnational to a person his/her identity is formed through a card but not 

through their sociocultural, geographical, and historical background. It shows the complications 

within the system, the states cut-off people from other countries from their origins when they 

have political interests. Now for the Afghan refugees, their only hope is to extend and renew 
their PoR cards by the state. 
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5.10 PoR (Afghan Citizen) Card and Refugees Identity 
 

As much as refugees were happy with PoR cards it is getting worst for them. The securitization 

process is more easy for the state to control the refugees and remind them of their identity as a 

refugee. They were hopeful for a day to take nationality because they have developed businesses, 

constructed homes, marriages with citizens, and so many other things which they cannot hold 

with themselves as a refugee. They fear now that tomorrow if the state announced our expulsion, 

what we will do before we were unknown to them and now they know about our everything. The 

citizenship and the Afghan citizens make a difference for them because these refugees are living 

here for almost four decades and there is nothing of them in Afghanistan instead than relatives or 
land left to them from their ancestors which these refugees cannot get the benefit of it.  

 

AR-M-007 Narrated: 

هاغه افغانانو به زموږ سره مړی ژوندی کولو چې پاکستاني کارډونه  مهاجر کارډ زموږ لپاره سر دردی جوړ شو. مخکې به 

هم لرې تښتی وایي   هغه  ستاسو له وجې زموږ کارډونه بلاک نه کړي. په اصل کې دې کار سره د افغانانو یې لرل اوس رانه 
څه کوې. لا  خو  راوستې نور  اتفاقې  هم بې  منځ   PoR card became a headach for us because those “تر 

Afghan who had Pakistan Id card participatd in our sorrow and happiness now they are running 

away from us and says that due to you maybe our cards are blocked, don’t talk about the 

remaning problems of it”. 

Giving nationalities to some due to their political, economic, and social conditions is another 

cultural-political move by the state. The rest are telling that your social, economic, and political 

class is not that much to get that position. At the same time, those refugees who had succeeded to 

get Pakistani nationalities are also in fear that it will be blocked or someone will come to their 

doors and ask for money that they are refugees and they have illegally made Pakistan national id 

cards which are not allowed in law. I interviewed some Afghans who were refugees but 

succeeded in getting Pakistani nationalities they told me that we are more afraid of relevant 
authorities than refugees because we are illegally honored with a new nationality.  

During the fieldwork, one day I was sitting in the refugee camp and the police came with one 

previously Afghan refugee who illegally made Pakistan’s national Id card. The police were 
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telling him that you have to leave the camp because you do not have refugee status anymore and 

this camp is only for PoR card holders refugees. He was resisting to not quit the camp but were 

not allowed to live in the camp anymore. The camps are only for people with a particular identity 

which is refugee and it is a sense of otherness that you do not belong here. 

5.11 Development and the Refugees’ Identity 
 

The term development here does not mean the refugees’ social, political, educational, and 

healthcare system development but the infrastructural development of rural areas through 

refugees. These all happened under the embodiment of the state through its government, law, 

institutions, and representative. The refugees were settled in those areas where there was no 

expectation of living at that time but the refugees managed by dint of their struggles and 
developed those areas for lives. 

همت وکړو او دا  مه په کې درلوده خو بیا موږ  هم نه وه او نه چا د ژوند کولو ت مه لسیزه کې راغلو پیشو موږ چې دلته په اتیای

هم نیسي. دا کمپ  دي  او لګیا  ونیولې  رانه  خو بیرته یې  ابادې کړه  مو   When we came here in early 80s“ دشتې 

even there was no cat to live and neither can expect to live here but we through our struggle 

made these plain areas developed but they reoccupied those areas from us and now  we are 

hearing of this camp to occupy by the state.”  

one generation started developing remote areas, the second generation developed it for living and 

the third generation was told to live, their memories are attached, and their childhood and growth 

are associated with the land, people, and mud houses but the state needs the land which was 

developed by refugees. The refugee identity was used to gain the attention of the international 

community for aid and show itself as a sympathizer of the Afghan refugees but they were told to 

vacate after aid was stopped and refugees developed the underdeveloped areas. 

 

5.12 The state and the Identity of Terrorism rather than Refugee 
 

The refugees which claimed to be hosted and welcomed with precious words of honor and 

dignity how after two decades suddenly the label changed from Muhajir (refugee) to Mujahid 

and from Mujahid to terrorist in media and other platforms. The reason was external but was the 
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internal policies of the state because the state cannot blame itself and to hide its deep policies 

blamed such a group which was themselves the victim of war. No doubt there were groups in 

Afghan refugees who migrated here to fight in Afghanistan for Pakistan’s strategic policies 

Kabul Must Burn11 but other Afghan refugees were strategically traped. 

AR-M-012 Narrated: 

هلته کفري نظام دی خو دلته دوه لسیزې  موږ ته وویل شول چې  هجرت وکړو ځکه چې  موږ خو د اسلام د مقدس دین په نوم 

ماته په خپل  هګرو خطاب وکړي نو  موږ ته د تر د ځینو خلکو د ګټو جنګ دی او کله چې پاکستان  دا  چې  وروسته پوه شو 

راشي. هجرت کولو افسوس    “we migrated for the sake of holy Islam because they told us, this is the 

state of unbelievers but two decades we understood it was a few people interests was. When here 

someone call us terrorists, I regret my migration.”   

The term terrorism is itself a controversial term and, it changes according to the interests of the 

imperial powers. During the Cold War, refugees – particularly from communist-controlled 

nations – were often welcomed as a way to discredit the Soviet bloc and promote the formation 

of opposition groups in exile, After the Cold War, and especially after the terrorist attacks of 11 

September 2001, refugees were often viewed with suspicion, particularly those from Muslim 

nations(Braithwaite et al., 2019). This was not occurring only in western countries but also 

became policies of those Muslim countries which once celebrated the war in Afghanistan as a 

victory and fall of communism. After the cold war when the war on terror has pushed many 

marginalized people to war against the terror of superpowers, it was not one way process but the 

result of those policies and events in support of fundamentalism for countering communism. 

Violence and displacement have a relationship that shapes the behavior of refugee. 

5.13 Responses of Refugees to State Behavior of Identity Formation 
 

The consequences of forced migration, civil wars, and state oppression and particularly when the 

host country is involved in the migration and supports violence became problematic with time. 

The refugees learn their cunning techniques, then show hidden resistance and apply them 

because publically showing resistance is dangerous for them in such positions. The refugees 

know the underline processes of the whole structure and respond accordingly.  

 
11 General Akhtar Abdur Rahman  
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AR-M-010 Narrated: 

مه  مه فور موږ د کوم څه لپاره ثبت نام کوو نو مختلف اړخونه په نظر کې ساتو. ددې په اړه مالومات کوو چې په کو کله چې 

هم زموږ سره دوکه  هیږو چې حکومت  موږ پو او کله کم ځکه چې  زیات لیکو  د خپلې کورنۍ غړي  څه لیکو لکه کله  کې 
 when we do registration for something we keep all the aspects of it in our mind, in which“  کوي.

form how many family members to be written because we know the state is deceiving us.” 

Responses from both sides are highly hidden but both know the reality therefore they do not 

react on the spot. Refugees use their best in front of them and the state performs its best in front 

of the refugees. In a program at the refugee camp bureaucrats were telling to each other on the 

side (Marra Muhjir khalak di pa sa pohgi ), these are refugees they know nothing, after the 

program ended the refugees were together and said to each other (Dwi che khabregi khbregi 

mung har sa pa bada kari v) when these bureaucrats understand we would already take 

everything. It was interesting on stage both were praising each other’s support, cooperation, and 

coordination.  

Conclusion 
The state has managed the Afghan refugees in every sphere by denying their identity of being 

Afghan because they are only refugees. The “state” for monopoly over refugees is successful, the 

identity of refugees has changed by giving different names for its interests but in their official 

documents they are refugees. The refugees’ inclusion and integration are in the interest of the 

state but using them in different wars is in the interests of the state. Afghan refugees are not dealt 

like it is mentioned in United Nations articles and conventions or in the constitution of Pakistan. 

Deprivation of other rights is considered a common factor even the state citizens are deprived of 

but changing their identity through different means and tools is not acceptable for those refugees 

in the camp. The state is not allowing refugees to exercise their freedom by showing their 

identity but refugees use different means such as we have the state referring to Afghanistan, even 

though they do not want to live there because they do not have any other option when it comes to 

the host state oppression and deprivation the refugees’ reference is their country of origin. In the 

quasi-democracy of Pakistan Afghan refugees are of nowhere, their political, social, economic, 

and human rights are sabotaged and violated by the state. 
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6. Refugee as Othering Phenomenon 
 

Us and Them are terms that give a sense of being different and alien whether it is for citizens or 

refugees. The refugees are other everywhere but in those places where the state has imposed 

national identity on its citizen, and they are dehumanized if they do not accept the imposition of 

identity then it is problematic for people from other countries. Despite the identity of refugees, 

Afghan refugees still live in separate places and one can easily identify them as others because of 

the location assigned to them. In modern nation-states, a famous quote is those who sing with us 

are from us, and those who are not singing with us are not. No one has rendered Afghan refugees 

without humiliation on both state and societal levels. The identity of Afghan refugees is based on 
the ideology of othering with different names. 

We need to categorize “others” in the context of Afghan refugees, Afghan refugees are Muslims, 

Mujahideen, and our brothers but they are not from us. They will fight for us in their country but 

they are not from us, we will get aid in their name but they are not from us. The same refugees 

but those who are investing money here are not others and accept illegitimate orders are not 

others. The status of Afghan refugees is as Rita Himmel and Maria Manuel Baptista argued 

institutional and political other (Himmel & Baptista, 2020). We can call Afghan refugees 

ideological allies in violence, conflict, and war but politically, socially, economically, and 

culturally as others which only recognized as refugees for documentation and proof. 

Some refugees are security threats and some are security defenders, security threats are not 

allowed and security defenders are always allowed. This othering process itself is a hegemonic 

ideological project to form a new identity for the refugees. For showing sympathy for refugees 

the state also launch different projects to show the differences between us and them. Afghan 

refugees are others because they are not allowed to integrate into the political process, not in 

Pakistan but also they are allowed for political activism about their country but those who are 

fighting in Afghanistan are allowed.  

Othering for Afghan refugees could be found everywhere such as in media, schools, universities, 

hospitals, legislation, executive, judiciary, and in the whole system. After this institutional 

otherness it can be also found in people to relationships on the societal level and a new identity 

develops which Anikó Hatoss called identity development an interactional process in daily life 
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(Hatoss, 2012). On the societal level is very difficult to understand that either it is the state 

language or community-oriented discourse. In fact, on the societal level, such kind of a discourse 

of othering reflection of the state othering. Considering by the state as others and as society is 

two different approaches for refugees. 

Identities are constructed intersubjectively due to overlapping in relation (Bucholtz & Hall, 

2005). I compared these overlapping to the two states which spoke at the same time for their 

interests and made refugees others. On the other side the host country was successful to convince 

its citizens for making refugees others in the eyes of its nationals. Nothing else but “otherness” 

has made Afghan refugees more reluctant and have not integrated in the transnational process. It 

is what Hegel12 has called the “Master-Slave dialectic” (B.IV.A 1807). A new relationship of 

self-consciousness13 has developed among the refugees to form their identity. This has also 

developed a sense of in-group who are owned and out-group as others. The refugees during this 

process of othering have gone to the original roots of their identity. For the host country, they are 

others, and therefore refugees have constructed self-identity of their and how these refugees 

construct and deconstruct their identity knowing the otherness policy of the host country. There 

are certain characteristics assigned to refugees that they are in or out of due to lacking those 
characteristics. 

6.1 Language, Otherness, and Identity Formation 
 

During the fieldwork, I remember the conversation between my friend an Afghan refugee in the 

camp, and a policeman near Bacha Khan Chowk famous as (Chargano Chowk), Peshawar at the 

checkpost. The car was stopped at the checkpost before the policeman started questioning my 

friend, my friend told him “Senga e khan g” (How are you G) which we normally call “Sanga e” 

the difference between those words is only (Senga and accent spoken at Charsadda valley and 

Sanga which is used in Afghan dialectic is E and A) but the policeman stopped further 

investigation and let us go. I asked my friend why did you use instead “Sang” word “Senga” he 

replied the policeman wanted to know whether we are from Peshawar or refugees. The sense of 

understanding of refugees-self and others and as well as the policeman who also realized that 

 
12 Hegel’s dialectic of Self and Other identification and distantiation  
13 Frantz Fanon Black Skin, White Masks 
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they are from us not others. The most important point here is the use of language as knowing 

“us” and “them” for both the state and refugees. 

AR-M-020 Narrated: 

ما ته  لاره کې پولیسو فلاینګ کوچ ودرولو نو  مهاجر کارډ رانه کور کې پاتې وو. په  زاخیلو کمپ ته مړي ته روان وم او 

ما ورته ویل د پیښور نو ښکته یې کړم چې  ما ورته وویل کور رانه پاتې دی جې، ویل یې د کوم ځای یې  ویل کارډ وښایه، 
هم ور سره پیښورۍ لهجه کاروله ځکه کارډ نه و نو په ځمکه میږی روان  ما  ور ښکته شوم پوښتنې یې رانه شروع کړې، 

ما ورته وویل میږی، د فکر کولو چې راته به ووایي میږتون دی خو ما ویل په قران که مې وویل. وو راته وویل دا څه دي   

“I was traveling to the Zakhil camp for a funeral but had forgotten my Afghan citizen card at 

home. The police stopped the flying coach and started the investigation and checking. Asked me 

for showing my identity card but I told him I had forgotten it at home, he told me get out of the 

car and started questioning I used a Peshawari accent because I did not have the card. During 

the investigation, he suddenly asked, what is this? I replied, (Meegy14) an ant, he wanted to hear 

from me (Meegatoon) but I said swear to God in such a situation you will never hear.” 

Realizing refugees through language and the use of distinguishing techniques by proofing them 

as others and not from us by the state. The local community also uses language for realization to 

the refugees as others during the interaction by using the word (Muhajir e) you are a refugee. 

From the state to the local community refugees are others but it is not the consequences of the 
language used but their policies and understanding of refugees as an enemy of the state. 

6.2 Cultural Physical Appearance and Othering 
 

The already perceived difference between the self and others is the key to understanding the role 

of cultural physical appearance in the process of othering. It is very easy through labeling for 

showing a group as others through their physical appearance and transmission of it to the local 

community. The refugees’ dress and makeup look like are different from the local community 

and most of them are targeted as others in their physical appearance. Refugees’ cultural 

positioning in the structure makes them other and these cultural differences make them 

vulnerable as others and not from them. 

AR-M-009 Narrated: 

 
14 Afghan called Ant (Meegatoon) and in Peshawar valley it called (Meegy) 
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هم اچولو نو که پولیس دي که ولس پېژنې  موږ به په افغانستان کې  هم واسکټ اچولی وي ځکه چې  ما په سخته ګرمۍ کې 

دی. زموږ نه نه  دا  چې   I wear a waistcoat even in the summer because we normally wear it as“ مې 
part of the culture in Afghanistan, so both the police and public pointing me as others”. 

As Barth has mentioned about ethnic groups and boundaries (Barth, 1969). It can be also found 

in racial identity and immigrants. These cultural differences are mainly shown through media, 

books, magazines, and other mediums of information to develop the sense of othering towards 

refugees. separating them from the whole process due to their cultural and physical appearances 

and showing them others in every sphere has also developed refugees’ sense of identity.  

6.3 The “Others” Identity for Refugees 
 

When Afghan refugees came here they were not others, neither for the state nor the native in the 

policies and actions. As Max Weber’s social action theory has elaborated on the reciprocating 

effects of institutions on us and ours on them. Refugees are affected by this process of 

institutions and given and stood society against them to call them others. For refugees calling 

others humiliating words is an issue and there is a reaction to it in response. The refugees are out 

groups and for entering the structure there are certain barriers and requirements but the refugees 

themselves also do not want to be in. These specifications for in-groups are not designed by 

refugees, therefore, they do not own it and neither they are involved in the decision-making 

process of it. 

AR-M-002 Narrated: 

خواو حکومتونه تر منځ حالات خراب شي نو دلته دوی زموږ لپاره  دواړو  د  چې  مګر کله  دوی لپاره پردي نه یو  د  موږ 

او یا به جنګ کوو. لارې پاتې کېږي یا به غلې پاتې کېږو  دوه  زموږ سره  جوړې کړي.  مختلفې نعرې   “We are not 

others for them until there is smooth relationships between the two states, when these 

relationships between the government disturb the state and people here callin us with different 

names, so either we silently hear those slogans of them or we will resist.” 

It is how society and state work together in the case of refugees to realize that they are not from 

us. Silently and patiently listening to them as refugees are others for them is not a common 

phenomenon which Afghan refugees face during the last two decades but now they show 

resistance and reaction. In 2020 there was a slogan (Kala Ba Zi) “when you will go” against the 



59 
 

refugees and became a common discourse in public spaces and as well in the media, even 

different products named “Kala ba Zi) and there was a Pashto drama named (Kala ba Zi) after 

this events. Different reports of violence were reported on this name. Stories like this are very 

common in the refugees’ life as others in the state, ethnic, racial, and national profiling of them 

can be found everywhere. The othering process is the product of several events as nowadays 

cricket is the main source of othering between the Afghan refugees, the local community, and the 

state. 

6.4 Othering and Social Exclusion of Refugees 
 

The othering of exclusion and stigmatization, first they are stigmatized through a very planned 

and discriminatory behavior and then they are excluded from the majority by using references of 

those stigmas. The reason behind othering is also the international recognition as refugees 

because when that much media give them the coverage that they are not from us and we provide 

aid to them, we support them, and they are not from here. Society itself creates an image of 

otherness towards them in long term. The local community (In-group) also has a different 

perspective about the Afghan refugees, they think our state and we provided them all the 

facilities but they are now against us. 

PR15-M-001 Narrated: 

هم ده خو دوی د پاکستان په خلاف دي، د انډیا ملاتړي کوي،  افغانستان زمونږ د دوی سره ډیره د وروولۍ رشته وه او اوس 
ور اړوی. څه په پاکستان  هر  او یوازې   We had relationships like brothers and still we have“ ته نه ګوري 

but they are against the Paksitna, they support India against Pakistan and they do not see the 
role of Afghanistan but always blame Pakistan.” 

I interviewed five Pakistanis living in the surrounding of the refugees cam on this issue but no 

one had personal grievances all of them excluded Afghan refugees and put them in the boxes of 

otherness as they are not supporting the state. It means society is seeing them as others and 

excluding them in the reflection of the state narrative. It is also important to be mentioned that 

the identity of Afghan refugees connects to the place and origin of having problems with 

Pakistan from day one. Social exclusion of refugees from the educational institute, the health 

 
15 Pakistani Respondent 
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care system, and other social services which is part international law convention to entertain 

refugees is a problem on the macro level Afghan refugees are facing developing a sense of 
othering among the refugees. 

6.5 Repatriation and Othering of Afghan Refugees 
 

 As earlier mentioned (Kala ba Zi) when you will return is the result of the discourse of 

repatriation that has begun from the continuation of the projects from Afghanistan to Pakistan 

but has not been returned yet. Repatriation is a failed process everywhere when it comes to 

refugees’ rights because they may not be facilitated by their country of origin but here it has 

thrown Afghan refugees into the othering category. 

AR-M-008 Narrated: 

لارې دې  هیواد ته خو دوی دې انسانیت وکړي  هم تګ غواړو خپل  موږ  لاړ شو،  را کول چې بیرته  دا پیغورنه  ورځ  هره 

وي. مساله نه  دا  دوی ته به  راځي نو  او  هلته پاتې کې  څوک بیا  راتلی شي که  څوک تلی  هر  اسانه  چې په   ازادې کړي 

“Their sarcastic taunt on us that return to your country, we also want to go. On a humanitarian 

basis, they should open the border so that everyone can go and come easily if someone wants to 

stay there or want to live here would not be a problem for them.” 

Repatriation is just an excuse of making and identifying refugees in the mind of people others, 

the political economy associated with the refugees and the sympathy gained on the world stage 

and international law conventions do not permit repatriation of refugees by force or any other 

means. 

6.6 Who are You and Where are you from questions of othering 
 

Everybody asks questions when meeting a stranger but this question from refugees is something 

referring to otherness. The refugees face this problem even when the person knows about them 

that they are refugees. Refugees’ answers to such questions of identity orientation of them and 

they think it is asked from us intentionally.  

AR-M-006 Narrated: 
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ما دا پوښتنه کوي نو بده لیګیږی ځکه چې  ک چې کله له  همدا دی خو عام خل هغوی کار  دا پوښتنې پولیس وکړي خو د  که 

ورته نه ښکارو لکه انسانان. داسې   If these questions are asked from us by police, we do not mind“ موږ 
but when it is asked by public as a taunt so we feel bad and thinks that we are not humans”. 

Refugees do not mind such questions but they know the way people ask of them and realizing 

them that we are different species. The majority of refugees underestimate when they know it is 

a taunt because they get the pleasure of it but some refugees show resistance in response such as 

they are replied what do you mean by who are you and where are you from? Their clear stance 

and consensus on such questions to answer, I am an Afghan or Afghan refugee and I am from 
Afghanistan.  

6.7 Refugee Camp and Othering 
 

The refugees living in the camps are already others for the outside society because their specific 

place is their identity. These camps are introduced outside the camp belonging to particular 

ethnic, tribal, or racial groups that are from somewhere else not from us. The point here is that 

refugees are allowed to live outside the camp, but in-group people which consider themselves in 

comparison of refugees are not allowed. Their actions and words are under strict regulation and 

surveillance and the people of the in-group are also followed if they get entry to the camp. Their 

understanding world and phenomenon are fixed in a particular structure and when they explore 

outside world they behave the same. They see the world from a very limited and narrow point of 

view, in fact for refugees outside people are others because they are not from them.  

AR-M-002 Narrated: 

موږ ته بدل ښکاري، خو اوس دا بدلون ډیر کم شوی دی  ک  موږ چې د کیمپ نه  ووځو خلکو ته بدل ښکاریږو خو د بهر خل

وخاندي. موږ پورې کله کله  هم  اوس  خبرو کې   When go outside the camps we see“  البته په لباس کې په 

different to people but the outside are also different for us. Now this difference is reduced in 

appearance but sometime when we start a discussion or interaction with them they sometime 
laugh”.  

Encapsulation of refugees in a particular space, where they repeatedly experience the same social 

domain without any change makes them others for outsiders. Inculcation of the refugees in the 
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same environment and ideology without any integration with the outside is a problem and it is 

also the refugees’ concern. 

6.8 Outside the Camp Refugees Othering 
 

Refugees living outside the camp are somehow integrated with those who are considering 

themselves in groups of society and see refugees as others. They are mostly neither counted in 

the larger group of in-group nor as a refugee because when they go to the refugee camp, they see 

them as an outsider and on the other side the superior group does not accept them as part of their 

group. Those refugees living outside the camp also call themselves Afghans in the public spheres 

so they think this is the reason.  

AROSC16-001-Narrated: 

هم پردي شو. له کیمپه چې بهر را  مهاجرو لپاره  موږ چې په کیمپ کې اوسیدلو د یوې ډلې لپاره پردي وو خو اوس د خپلو 

ک زموږ په اړه څه فکر   کوي مخکې به له دې شیانو دومره نه خبریدو.ووتو نو اندازه راته وشوه چې دا خل  “When we 

were living in the camp we were others just for one group, now we are also others for refugees. 

Outside the camp, we understood the reality that what these people think about us before we 

were unaware of these things”. 

The tragedy for those refugees who are living outside the camp is that interact with those who 

consider refugees others and count them in the group of othering. 

6.9 Women Refugees and Othering 
 

As the refugees within the camp are others for the outsider, with more passion than that refugees 

women are others for refugees men. With their masculinity and musculin way of thinking 

refugee women are living under the worst form of othering, we can call it the brutal form of 

othering. Within their in-group women are like a security threat to men because everything 
related to women is in their control. 

AR-F-003 Narrated: 

 
16 Afghan Refugees outside the camp  
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هیڅ  هغوی د بچو ساتنه او کور ساتنه کوي نور یې  دلته ټولې ښځې د خپلو سړیو لپاره پردۍ دی ټولې مانا ټولې بس یوازې د 

او نه کولو. اجازت شته  ویلو  څه  د  موږ ته  ما   Here for men all women are others, all“ ډول حیثیت نشته. نه 

women means all women, they only take care of their children and home. They do not have any 

other identity because we neither have permission to do something, nor to say something” 

It is like others within others. The othering of women is an ideological product of the discourse 

which came out of the whole othering process because they are isolated from a large group of 

society and kept in a cage along with their men. Refugee men have some access outside to 

explore but women are strictly prohibited. Women are excluded from all forms of 

communication and participation but they can only be found in aid distribution lines when they 

reach. There is censorship on them to speak for themselves and convey their message to the 

people in authority. They do not have any representation in any form for get together, even if it is 

made for women which Collins described as being the outsider within (Patricia-Hill-Collins-

Black-Feminist-Thought.Pdf, n.d.). 

6.10 Originary Identity and Othering 
 

The origin of a group and othering are interlinked in this case because these two states have a 

very fundamental issue of geography and existence. Those who from the host country speak on 

the behalf of the origin of refugees speak are also others in their grand narrative of the state. The 

stereotyping of Afghan refugees has dehumanized them due to their origin and home country of 

belonging. It has been patronaged by the state from the very first day of its creation. The 

refugees are aware of this reality and therefore they are compromising on every stage. They state 

if we speak so we do not have any alternative space to move and our state is not in a condition to 

facilitate us there. The powerful group always tries to have a subordinate group and here the 

subordinate group to target is Afghan refugees.  

6.11 Expectation of Loyalty From Refugees 
 

Expecting loyalty from every group in the modern nation-state is not new. The imposed 

nationalism of the state also has a deep influence over society, its culture, and its way of 

thinking. Refugees are marginalized groups, so expecting loyalty from them is normal in such a 

state and it is not only expected from them but also they have to prove themselves. The response 
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of the refugees to such expectations is different, we follow the law, respect the law, do not 

involve in any illegal action against the state and society, and live here under international law, 

so what else more they are expecting? If it the standard for loyalty to speak and go against our 

homeland as previously some Jihadi leaders did, we cannot do that. It is important to remember 
that societal expectation of loyalty is different from the state. 

6.12 Namak Haram (Traitor) 
 

This is the word mostly used for Afghan refugees to describe them in the local community. The 

local community is pessimistic about them because they think that refugees should think like us 

at every level. Somehow they are right about this because the people who have studied Pakistani 

schools and lived from the beginning outside the camp or made Pakistani identity cards think 

like them. The local community’s experiences with refugees outside the camp and, when they 

face refugees living in the camp are shocking for them. 

PR-M-003 Narrated: 

مهاجر مخکې داسې نه وو   هلته خو غول دا  خو اوس پته نه لګیږی چې څه چل پرې شوی دی. چې په کوم تالي کې وخورئ 

مه کوئ. “These refugees were not previously like this, I do not know what happened to them. They 
should not shit there where they eat.” 

The Pashto proverb where you eat does not shit there is commonly used in the local community 

against refugees. The respondents themselves accept by using the words like refugees were not 

like this and what happened to them that there is something cooked behind such a situation. 

6.13 Terrorist Refugees and Othering 
 

The term terrorist is used in different senses but the host society is getting meaning from it to 

associate to the refugees. The way it is shown in the media has a direct influence on them. After 

the cold war finished and the war on terror started the term terrorism in Pashtoon society reached 

every home. The Pashtoon overall is affected by terrorism but at the same time, it has also been 

associated with Pahstoon on both sides of the Durand line.  

AR-M-004 Narrated: 
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ایس   ای پي  د  چې  وو نو دلته په کله  را غلی  افغانستان نه  د  هګر  چې تر راغلل  رسنیو  وشوه نو په  ښوونځي ناوړه پیښه 

هګر بللو. ستونزه دا ده  موږ تر هم  هم بده ورځ شوه چې ددې ځای ځینې خلکو  هم بده ورځ وه خو دا نوره  هسې  مهاجرینو 
هګر څوک ول او چا راوستل. ک دا څیړنه نه کوي چې دا تر هګر د افغانستان نه راغلي دي خل چې په رسنیو راشي چې د تر  

“When the tragedy of APS17  in media it is shown that these terrorists fleed from Afghanistan, the 

refugees already had bad days but it was getting worst when the local community started looking 

us from that perspective. The problem is media show such news but people do not investigate 

that who they are and who brought them here.” 

According to refugees, we are not generalizing this on host society overall, there is the majority 

of good people but there are some speculators who spread hate among us and divide us. There is 

consensus among refugees on this point but the people who spread such stereotyping are more 

powerful than those marginalized in both refugees and the host society. 

6.14 Dissident Voices for Refugees and their Othering 
 

Those who are rising voices for refugees’ are also considered others in the host society by telling 

them go to Afghanistan if you are a sympathizer of them. In host society dissident voices for 

refugees at the beginning were sidelined by Jihadi leaders and refugees were also opposed them. 

Now these voices are also targeted in the host country even they are part of the larger group but 
not accepted in this issue of refugees. 

6.15 Segregation Between the Host and Refugees 
 

The segregation that already existed in society in the social system facilitates one and neglects 

the other. No doubt there is inequality in the system and refugees are sidelined in the process of 

the social system but they are complaining about social discrimination and othering on both the 

state and social levels. This segregation is the result of the state policies that had made the host 

and refugees in conflict. The results of the conflicts on the ground can be seen very clearly and 

this conflict is not for the sake of any material or other interests, it is only for the satisfaction of 
themself and making another group other. 

 
17 Army Public School attack on 16, December, 2014 
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The host and refugees both are agreed on this point that internal conflicts are the results of the 

state policies which have created division among us. They agreed on the point of calling 

themselves us and we instead of us and them but when the situation gets worst between the states 

then these pronouns changed . 

6.15.1 Power and Othering 
 

There is no doubt that power influences identity and wants to form an individual or group 

identity according to their choice. Foucault called it, the Subject he says (the person, the self, and 

one’s identity) is the product of both history and power.18 He furthermore elaborates and argues 

that the individual and population is regulated through administrate through biopower and you 

can find it everywhere. The same has occurred with the refugees and the hosts, both identities are 

regulated and administrated through a structural power. The host and refugees both consciously 
and unconsciously accept or act according to what has been told to them by these powers. 

AR-M-001 Narrated: 

ک یو. موږ محکوم او بیچاره خل موږ خو حکومت او دې خلکو ته څه ویلو نه شو ځکه له دوی قوت دی او   “We cannot 

say anything to the host state and society because they have the power and we are opporeesed 

and marginalized” 

The refugees want to say something in reaction but due to power that regulates and controls them 

through different means are silent. The host society is also regulated through the same means but 

differently because for them everything is normalized through their educational social system.  

6.15.2 Social Categories and Othering by the State 
 

Through achieved biopower, the state develops social categories that conform to norms 
introduced by them and secure its vital population (Roach, 2009). The state tries to make 
categories within its population and according to that categorization, people make each other put 
in the othering categories. The same has occurred in this process of othering to divide the host 
society and refugees. Before there was the direct intervention of the state in the whole process 
but now the host society and refugees are confronting each other. The subjects that are following 
the designed and defined norms by powers either native citizens or refugees are normal for the 

 
18 Michel Foucualt: The Birth of Biopolitics (1978-1979) 
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state but those who are going against are fall in the categories of others. This categorization has 
created distances between the host society and refugees but the state is getting benefits from it. 

 

Conclusion 
 

Like most human beings Afghan refugees are also facing the problem of otherness and othering 

as their space changes. The main difference we can identify is the state and specific groups of 

people from the host society are involve in this process collectively. The other point has to 

understand the ideology behind this migration from both those who migrated and those who 

welcomed them with an open heart. The first-generation refugees and the third-generation 

refugees’ understanding of self and others is also the main factor because this new generation 

does not easily accept those designed norms and values imposed on them which were accepted 

by their elders without any resistance. The first generation considered this migration as the will 

of the Almighty Allah and it is the Sunnah of Prophet Muhammad (PBUH) but the new 

generation also adds that this migration was not for the sake of Allah but to serve the interest of 
powers. 

The host state and society have different understandings of the refugees as their subordinates in 

the structure and follow their designed norms. This relationship between the state, host society, 

and refugees is influenced by power and the people in the power domain changes it according to 

their need. In the process of othering it is very important to understand that neither the host 

society nor the refugees has any particular role but the states policies are the main factors. 

 

7. Refugees see themselves in the process of Identity Formation 

  
Everyone defines refugees according to their perspective, ideology, interests, and orientation 

toward them. The United Nation and its collaborative organizations have their understanding, the 

host countries see them from the state perspective, and the local native community assigns them 

different identities and associate different meanings with them. Refugees are people who have 
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fled war, violence, conflict, or persecution and have crossed an international border to find safety 

in another country19. The refugee agency is not kept in mind when defining refugees and how 

they see themselves in the whole process and whether happy or not to be called refugees or not. 

The identification of refugees from the outsider’s perspective is different from what refugees 
think and imagine about themselves when someone calls them a refugee. 

Refugees expect to return to their homeland, have their national and ethnic identity, and be called 

by the identity they belong to. The same they expect in the host countries where they migrate but 

the internationally established label of a refugee does not allow them to be reciprocated. There 

are many negative meanings attached to this term itself and refugees do recognize them from 

people’s interactions, behavior, and attitude. One day I was traveling from Islamabad to 

Peshawar when crossed the Peshawar toll plaza the driver asked a person to careful with the gate, 

in reply the person only said “Sa Muhajir kho na yam,” I am not a refugee. He said in a very 

light mood, the refugees including myself sitting in the car understood what he is associating 
with refugees and what he was expecting in such a situation from a refugee. 

Although refugee also uses victimization cards everywhere for their interests, when it comes to 

their self-determination and identification they stand with their roots. “The term refugee became 

like an abuse for me when someone calls me refugee but before it was the term of honor20.” The 

main point here is subjectivity and intersubjectivity, what we perceive about others, and how 

they see themselves. Here I elaborated on the understanding of Afghan refugees about 

themselves. The camps for Afghan refugees have been established based on ethnicity, linguistics, 

and tribes keeping in mind their political, social, and ideological affiliation. Those refugee camps 

were not named by their ethnic, linguistic, and tribal belonging but they were known by the 

names of Jihadi leaders such as Hikmatayar (Hizb) camp, Siyaf camp, and Khursan camp. The 

point is how the identity of refugees is socially constructed and how these refugees have passed 

through these processes of social construction from other’s perspectives and how they see 
themselves in the whole process and forming their identity. 

 
19 Refugees, U. N. H. C. for. (n.d.). What is a refugee? UNHCR. Retrieved January 27, 2023, from 

https://www.unhcr.org/what-is-a-refugee.html 

 
20 An Afghan refugee told in informal discussion and was referring honor to Madina 
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7.1 Afghan and their characteristics in the Afghan Refugees’ 
perspective 
 

The question of who is an Afghan and their characteristics have not been changed for refugees. 

As it was traditionally constructed through orientalists’ construction,  the Afghans’ self -

imagination about themselves is not changed, and neither any reforms can be seen in it as a 

refugee living here almost for four decades. They being refugees see themselves in the context of 

Afghan when someone asks them such questions as who is an Afghan. There are some specific 

and occupied terminologies and characteristics associated with Afghans by Pashtuns. Which is 
elaborated on the below table. 
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Table 2 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Note: Table is created by researcher 

 

 
Puth: (Self-
Esteem) 
Pride and and 
protection of self-
respect 

Nang: (Honour) 

The mostly used 

word in the 

conversation of 

Afghan identity  

Tora: (Bravery) 

A character of 

herioism, in all 

ascpects  

Melmastia: 

(Hospitility) 

It is very common 

trend 

Kheeganrha: 

(Welfare) 

societal work  

Jirga: 

(Arbitration) 

Badal: (Revenge) 

Consdired as most 

importatnt 

Wafa: (Loyalty) 

Duty to maintain 

on 

committmments 

Nanawaty: 

(Assylum) 

Afghaniat 

The term Afghaniat is used 

across the country for showing 

their identity and belonging to 

the territory of Afghanistan 
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As the term used in most Pashtoon areas Pukhtunwali which is considered law for themselves, 

the people in Afghanistan use Afghaniat when it comes to the context of Afghanistan. The 

Afghans who have these characteristics are completely Afghan. The refugees’ understanding is 

the same because these refugees are also inspired by their ancestors.  

AR-M-009 Narrated:  

پخوا د افغانیت معیارونه دا و او خلکو به پدې تکیه کوله خو زموږ لپاره اوس افغان بدبخت، جنګ ځپلې، تشدد، بې مملکته، 

هسې په اوږده  ک  مو کړل. زموږ خل مهاجرت کې ولیدل او تجربه  موږ په  مانا دی ځکه دا ټول  بې ملته، او بې سرنوشته په 

مالوم دی چې څوک ول او څه ترې جوړ شول او نه په جهان خبر دي.  The standard for“ خوب ویده دي، نه ورته ځان 

being an Afghan was different before but it has been changed to an unlucky, war-torn, violent, 

and unknown future because we have seen and experienced all these things during the migration 

and as a refugee. People have slept a long sleep and they neither know about themselves, their 

identity that who they were,  and what they became nor do they know about the world.” 

The identity which has been introduced to and was familiar with as an Afghan being refugee has 

deconstructed from going through the processes of refugeehood. They think these meanings are 

associated with us but we do not remain the same as Afghans, their all values are destructed due 

to the war and becoming refugees but still, we cannot neglect the identity of Afghan and we are 

so proud of it. Associating identity with the territory is another factor they called themselves 

Afghans because as earlier mentioned they as Afghan in another form of disrespect, dishonor, 

and victims in the context of refugee that is against all those values which have mentioned in the 

table above. The same logic, if applied to other ethnic groups in Afghanistan they are seeing 

phenomena in different ways.  

 

AR-HM21-014 Narrated: 

Ma Afghanistani astem, Afghan nestam Afghan Pashtoon ast wa Pashtoon Afghan ast. 

Mai Afghanistani ho, Afghan nahi ho kio Afghan Pashtoon hai aur Pashtoon Afghan. “I am 

Afghanistani, not an Afghan because Afghan means Pashtoon and Pahstoon mean Afghan.” 

 
21 Afghan refugee from Hazara ethnicity 
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The logic behind this argument the Afghans are Pashtoons and Pashtoons are Afghans was the 

slogan of “Lara o bar yeo Afghan”22 which means on both sides of the  Durand line Afghans are 

one. These conflicts exist and have roots in Afghanistan because for them it is racial or ethnic 

terminology used for Pashtoons. Refugees from different ethnic groups are known as Afghan 

refugees but their understanding of Afghan is different in different ethnic groups. Some you will 

see will explain Afghan in terms of values and some to territory but the fact of the matter is again 

that historically those who are living in this particular geography are called Afghans.  

7.2 Good and Bad Afghans among Refugees 
 

Due to security reasons and the labeling of Afghan refugees, there is a serious concern among 

the refugees because from specific events they have been targeted. An individual’s act has 

caused this and has generalized overall but they have developed their parameters to understand 

their personality benchmarks and standards for good and bad Afghans. Refugees are affected 

because of such incidents in history and happening right now but they are not silent about these 

incidents and events that are a threat to their image as refugees. Good Afghans are those who 

take care of their social, cultural, religious, ethnic, and moral values according to their roots 

which is Afghanistan and make themselves responsible and accountable to the law of the host 

country.  

AR-M-009 Narrated: 

هیواد د بدنامۍ سبب مو ګرځي او د نورو خلکو  موږ کوم ناوړه عمل کوو نو د  هیواد نمایندګي کوو که چیرې  موږ دلته د یوه 

خندا کیږو.  We are representing a country here when we do any violation it ill-famed our“  د 

country and laugh at us. Those who do bad acts or violation against our values, they are not bad 

but the worst for us.” 

The structures of the camp are very strict and rigid particularly when it comes to against their 

values. Representing themselves as envoy but at the same time, some people are doing all those 

bad outside their existing designed structures in the camp that caused them to represent their 

wrong image in society and a large portion of refugees face the consequences of them. 

Meanwhile, these refugees are also saying, good and bad are those benchmarks which cannot be 

 
22 The slogan is used by Pashtoon Nationalist Parties ANP and PKMAP and it is also part of their manifesto  
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associated with any group or their particular identity but with us, these bad images are 

intentionally associated, even when the name of Muhajir (Refugee) people think we did it. 

Refugees are seeing good and bad both in their moral values and in the moral and legal values of 

the host country. 

7.3 Cultura-Ethnic Integration Among Refugees 
 

Cultural and ethnic integration is possible when the policies are cohesive either for citizens or 

outsiders. In the case of Afghan refugees, there are no such policies to integrate them but 

intentionally kept separated from each other, and neither they intended to live together because 

they migrated from a place where war was religious and then became ethnic conflicts. Every 

group was trying to find a comfort zone and live with people from their ethnicities which has 

kept them disintegrated.  

AR-M-008 Narrated: 

هزاره ګان ول، دوه درې شپې مې چې وکړې نو د  هلته اکثریت  موږ چې دلته پاکستان ته راغلو نو زه یې یو کمپ ته بوتلم 
مزاری ملګري و نو ایسته مې پریښودو او دې کمپ ته  هم د شیعه ګانو وه او د  دود دستور، کلتور، او حتا فرقه یې  هغوی 

 When I first came here I went to a refugee camp where the majority of refugees were“ راغلم.

Hazara their culture, and  their way of living was different from us and most importantly their 

sect was Shia and followers of Mazari23, therefore I left that camp and came here.” 

There were social and political factors behind the disintegration that separated ethnic groups 

from each other in the name of ethnicity and ideology. There is some evidence those refugees 

who are living with other ethnic groups are socially and culturally more integrated than those 

who are living with the same ethnic group. There are cases of cross-marriages despite ethnic and 

sectarian differences has occurred between them and now there is no such limitation between 

them. For first-generation refugees, it was very difficult for them to accept and they considered it 

against their sectarian and ethnic values but new -generation refugees have broken those taboos 
which were set by the previous generation. 

 

 
23 A Hazara Jihadi leader Abdul Ali Mazari 
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7.3.1 Intermarriage among Refugees 
 

When it comes to the ethnic problem, it has been historically somehow resolved but when it 

comes to the sectarian problem it is problematic for both groups.  In very rare cases ethnicity 

prohibits intermarriage because people are adjusting it through their share territory but even if 

there is the sectarian difference they do not accept and do not see it in the context of the shared 
identity of Afghan. Those refugees who are living together are somehow accepting it but overall. 

7.3.2.1 Accepting Change as a Refugee 
 

Refugees from Pashtoon ethnic groups are not accepting changes in most of the spheres but 

refugees from other ethnic groups such as Hazara and Uzbak accept change. Meanwhile, among 

these ethnic groups, a conflict also exists on accepting the change that much easy. This conflict is 

not on what is good and what is bad but on the values which they set for themselves and a 

change but one group is willing to accept change while the other group wants it the same as it 

was. 

7.4 Women Refugees and Identity 
 

Women are historically the most vulnerable and marginalized group in Afghan society. They 

have been forced to accept what the men say or they are compelled to accept it. Men considered 

women as their property and they have the right to decide for them. They were not involved in 

the whole process of migration neither they were asked in this whole process till now. 

Consistently women are kept away from social and cultural spheres aways and are not allowed to 

participate in it in the camp. Still, there is no hope for them as refugee women that circumstances 

for them would be changed because women are only limited to the NGOs type of work. 

AR-F-016 Narrated: 

مه راغلو ویل یې   هم پوښتنه نه ده کړې چې چېرته ځو او ولې ځو خو سحر مې میړه له کوره ووتو او غر ما چا  حالات له 

مهاجر شو.  I have not asked where to go, in the“  خراب دي له طالبانو سره ګوزاره نه کېږي پاکستان ته به 
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morning my husband went outside the home and came back in the afternoon and said, it is 

difficult to live with the Taliban anymore. We must migrate to Pakistan.”  

Women and children faced more problems being a refugee but kept them aside in Afghan 

refugees’ history. The power of their lives is with the men and they are representing them at 

every stage of refugees. Neither as women nor as an Afghan their identity is formed or they are 

considered in social and cultural structures as human. The problem is not only finishing here but 

the international organizations24 are also dehumanizing them in their project-based approach 

toward women. When they need them for the project they give them hope of a bright future but 

when the project ends their hopes are melted. Gender-based violence, harassment, and 

discrimination are common in refugees camp but are not reported. 

AR-F-018 Narrated: 

هیڅ داسې  هویت نشته او نه یې څوک مني دلته، نه زموږ لپاره  هیڅ  زموږ  ویلې شي، نور  مهاجرې ښځې  موږ ته یوازې 
موږ پرې وویاړ.  We are only called Refugee women, there is no other identity of us “  سهولت نشته چې 

and neither people accept it. We do not have such special facilities that we can be proud of it.” 

7.4.1 Refugee Women’s formation of identity through folklore 
 

Despite all these problems women are facing they still identify themselves as a hero or victim in 

the patriarchial society and men lead refugee status through folklore during marriages or any 

event of happiness. Women’s voices are very rare or even not available during the whole process 

but one cannot eliminate their voices from the rich folklore.  

 د پښتنو اصیله پته 
Oh the self-esteem of Pashtoon 

لاس نیوه  مهزما په خوله دې  ګونګه دې کړ  

You put your hands on my mouth to become dumb 

According to a report this Pashto Tappa has more than two hundred and fifty years old which 

means for a dignified life to live in social acceptance, they are silent and cannot rise their voices 

for their identity and rights historically. After the Islamization project of refugees, women’s 

 
24 Many organizations are working with them for women empowerment but no one has helped them which is 

required neither it is their serious concern 
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picture is more associated with and presented to be as pitiful, silent, modest, curtain, saints and 

either of home or graveyard. The recovery program for women’s emancipation by social and 

cultural structures, the state, and the international community are the same to give them the same 

response as they are giving to the women. 

7.5 Refugees’ Relationship with their Country of Origin in the 
Formation of Identity 
 

No Refugees want to live here in isolation from the state they belong to but it depends on the 

host country’s policies and integrational policies. The Afghan refugees’ access to their country of 

origin is not only based on their businesses and lands there but also based on the social cohesive 

structures of the relationship with families and tribes. They come here and refugees go there on 

different events that itself is a reciprocity process and policy. Whether they participate or not in 

the refugees’ happiness or sorrow but the refugees try to participate because, at the end of the 
day, their funerals will be held there.  

This is now tough for them due to the border management policies and visa restrictions. 

Anyhow, they find one or another way to reach there for events, particularly sorrow such death 

of an elder, and in happiness, they do compromise with each other. It is helping them to maintain 
their cultural and social values alive and make refugees’ identities in different ways.  

AR-M-009 Narrated: 

موږ ته د تګ او را تګ  هم دغسې بندې وې او  لارې پخوا  دا  چیرې  و پاتې که  دا به نه  دی  ژوندی  چې  هویت  اوسنی  دا 
وو.  The identity which we have today and practice would not be like this  if the border“ اجازت نه 

were closed like this during and after we migrated here and if we were not allowed to go there.” 

The refugees are aware of the importance of going to their country of origin because they think 

without having a relationship with our people we cannot survive here alone. The issue of survival 

and relationship in the transnational era of mobility is of course an issue of concern in the 

twenty-first century for Afghan refugees. 
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7.6 Marrhy ao Jawandy (Sorrow and Happiness) among Refugees 
 

Sorrow and happiness are those events in refugees’ lives that bring them together for a moment 

because they are dispersed in different camps. The events are sources for sharing ideas, about the 

situation in both Afghanistan and Pakistan and asking about each other. They consider it their 
social, cultural, and Islamic responsibility to participate in such events.  

AR-M-005   

مړي او ژوندي کې برخه وانخلو نو دلته خو زموږ نور څوک نشته چې د درد دوا مو شي او  موږ د یو بل سره په  که چیرې 
هم ده.همدردي او خوشالي را سره یو  ځای ولمانځي ځکه یو خو جلا وطن یو او بل د افغانیت تقاضه   

“If we do not participate with each other in happiness and sorrow, we do not have anyone else 

here to participate with us in such difficulties and show solidarity with us in happy and sad 

moments of life because we in exile and it is also the demand of Afghan culture” 

Looking at these kinds of understanding of the participation in such events shows that refugees 

are more related to their identity of Afghaniat. They also comment on each other if something 

goes against their culture, social and religious values in these events. The same person told me 

that we did social boycott from those who do not follow our values because we consider them as 
others.  

7.7 Culture and Identity in Happiness 
 

In the camp majority of cultural events are organized and similar as it is in Afghanistan but many 

changes have also taken place. Keeping in mind their social and cultural identities refugees also 

borrowed something from outside to their culture. In happiness, they mostly practice different 
things which were not previously that much common as it is now. 

AR-M-009 Narrated: 

مخکې دا شیان نه وو خلکو به مجلسونه کول ناست به ول، کیسې به وې، رباب او منګی به وو، او سیلونه به وو خو اوس 

وي.  Previously it was not like this, people would get  together, listening to stories, live“ډمامې 
music, Rabab, and Mangy but now it is just noise.” 
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The new changes in culture are still not acceptable to the majority of the elders of the society and 

they condemn such changes and show their resistance against them. The new generation sees 
these cultural changes from another perspective. 

 

7.7.1 Marriages and Its relation to the Identity 
 

The marriage system within one’s community (Endogamy) and outside the community 

(Exogamy) are seen differently in the camp. Exogamy is blamed by refugees as core responsible 

for changes in their culture and identity change but the fact of the matter is different. The 

refugees’ exposure to outside the camp is the main cause, their new friendship with people, and 

participation in their sorrow and happiness have brought all these changes to the refugees’ lives. 

AR-M-013  Narrated: 

هیڅ داسې کوم  هغوی  هغې او زموږ فرق نه کېږي، د  را تګ وروسته اوس د  زموږ کور ته له  خو  ده  زما ښځه پاکستانۍ 

هم ویل کېږي چې دا ټول ددې له وجې دي. زموږ کور کې دې عملي شي خو زموږ کور کې اوس  چې   My“ کلتور نشته 

wife is from Pakistan but coming to our home she is not different from us. There is no such 

culture we adopted from them in our home but she is always blamed at our home that these all 

changes are due to you” 

This is a very common perception among refugees about outsiders either they enter your home or 

your camp they will destruct everything. Therefore the majority of marriages are based on 

endogamy becaue they felt comfort in it and do not consider it as a threat to their culture and 

identity. 

 

 

7.7.1 Da Nakrizo Shpa (Henna Night) in Weddings 
 

Henna nights are mostly practiced in Pakistani culture and society but it has found its way to the 

camp as well. It is a kind of celebration which starts one a two weeks before the wedding till the 

last night of it. The friends of the groom together come with candles in henna and dance. On 
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different nights different relatives and friends come like this to celebrate the events. The people 

see it as an influence of the outside cultures.  

AR-M-006 Narrated: 

لا څه کوې وایي دا د نکریزو شپه ده، دا خو  هر وخت نور خو  هندوانو رواج دی او زموږ په ټولنه کې یې رایج کړی دی په 

هفتو دا کار روان وي. هفتو   Leave everything, in every wedding, every night people say it is“ کې دوی په 

henna night which is Hindu culture not ours but these people made it commons here and it is 

going on for weeks in weddings.” 

These concepts of labeling ours and theirs also exist among refugees. They think everything 

from the outside is a conspiracy against them. The youth see these kind from their lenses as 

entertainment and celebration of happiness. The generational gap is also a kind of problem 

between them.  

 

7.8 Fasting, Eid, and Its Celebration as Refugees 
 

When it comes to events like fasting, Eid-Ul-Fitr, and Eidul-Ul-Adha they mostly neither see to 

Pakistan nor Afghanistan but they depend on the decision of Saudi Arabia and name them that 

we are doing it with Afghanistan because Afghanistan is also dependent on the decision of Saudi 

Arabia. Their priority in Eids is to visit elders in the camp, particularly relative elders, then they 

have their group members who collectively visit every home they are familiar with as it practice 

in Afghanistan. Mostly dry fruits are available at every home during these events for the 

celebration.  

AR-M-007 Narrated: 

مو نه پریږدي  هغې لمانځلو ته  موږ تنګوي چې حتا د  موږ د افغانستان سره ولمانځو نو پولیس راځي او  ځینې اخترونه چې 

مو نیولې ده. ولې  چې  هم پوښتنه نه کوي  څوک  روژه کې  خو په  اختر نشته   Sometimes in Eid”وایی په پاکستان نن 

Police come here when we celebrate Eids with Afghanistan but Pakistan does not celebrate Eid, 

they do not let us to celebrate Eid and argued that there is no Eid in Pakistan today but they do 

not ask this question when it is fasting.” 
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Religious practices are also politicized like their identity because the state is considering it as 

revolt or resistance against them. When there is Eid is the camp, people mostly say “Da Muhajiro 

Akhtar” which means refugees Eid. The people in the surroundings affiliate the refugees with 

Afghanistan. The scenario in Eid-Ul-Adha is not different from Eid-Ul-Fitr but there are many 

interesting stories. The same person told me the camp is mostly full of those refugees living 

outside the camp and some Pakistani friends as well in Eid-Ul-Adha we do sacrifices one day 

before they celebrate, so we laugh at them that when it comes to eating meat you people even do 
not speak.  

7.9 Tlal-Rathlal (Coming and Going) to each other Houses 
 

Coming and going to each other houses are considered a kind of respect for each other and 

ownership of the relationship that has remained from their ancestors to them. Within the camp, 

people are going and coming to each other houses just like their own houses, it becomes 

complicated when a refugee is living outside the camp. If he visits them, they will visit them too. 

Hospitality is not that much expensive in daily going and coming, it is very simple among them 
but coming and going to each other houses rare are expensive for them economically. 

Reciprocity among them is very much noticed because they think we are not less than them, if 

others shows respect toward us we will also do. The class, social, and political status among 

them do matter because people face many personal, social, and economic problems those 

refugees with high status can help them. 

7.10 Nation and National Unity among Refugees   
 

Refugees’ definition of a nation is distinctly separate because their experiences are with their 

state and people. Wherever they live, they are Afghans and as nation living here stateless have 

not gotten their attention from their state either it is good or bad. Even the people in their country 

do not accept them and call them changed Afghans but they hope to get united with them. 

Always looking for alternative is a question with them, where to go if we leave this place? In 
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self-orientation, they represent they says we represent a nation here, and we are more than three 

million so we are a nation here, even if we do not have the state. 

There is national unity among refugees but they are not allowed to show it publically and speak 

for their rights. They are neither integrated nor assimilated but living in a status, called people of 

nowhere. The national unity for them is as refugees to be in touch with people from them both 

here and there in Afghanistan. 

AR-M-003 Narrated: 

هغه موږ  هر چا حکومت وي  مانا نه لري او په افغانستان کې چې د  هیڅ  ملت خو په نظام ملت وی چې نظام نه وي نو ملت 

 A nation is known by their state, without the state nation do not have any meaning“ خپل نظام ګڼو.
and in Afghanistan every state is our stae either they are Taliban or someone els.” 

The state collapse but the nation survives in case of refugees do not have any alternative to 

identify themselves. Refugees’ claim of a nation is very subjective because they say our children 

are aware of their identity and it gives us the hope of a nation here that we are not assimilated 
here on both individual and social levels and we are living with our own identity. 

7.11 Positive and Negitive Impact of Migration on Refugees’ lives 
 

Refugees in the camp, the majority of the refugees consider this migration as the worst decision 

of their lives that put them in hell from heaven. Meanwhile, there was the opportunity for some 

of them to get advantages of it. The refugee youth are not as mobilized as expected in decades 

for them through education and other sources of knowledge.  

AR-M-001 Narrated: 

هر وخت احساس د کمتری کوو، په جرات سره خپله خبره په یو ځای کې نه شو کولای، د خپل وطن نه دفاع نه شو کولای، 

هویت منفي اثرات زیات دي. زموږ په  اثراتو سره یې  مثبتو  د کمو  ازادۍ سره نه شو لمانځلی نو  مراسم په  ملي  هیواد  د   

“We always feel inferior, cannot express something with confidence, cannot defend our country, 

and cannot celebrate our national ceremonies with freedom, so with less positive impact there 
more negative impact on our identity.” 

This person has come out from the camp around twenty years ago and was well educated and 

mentioned that we became aware of modernity in the new world but those who are in the camp 
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are thinking distinct from those who are living in the camp. Afghan refugees are not living as 

transnational from the very beginning. 

7.12 Memories, Stories, and Social Formation of Identity 
 

Memories and stories of refugee are forming and shaping the social identity of the Afghan 

refugees. Inter-generational memories are helping the refugees to know about their tough times 

and the way they succeeded to maintain and form their identity. Memories and narratives are 

mostly developed and build by political leaders in a conflict situation to remind people about 

themselves but here it is formed in the street discussion. On the one side, their identity was 

exchanged with an identity of othered but on the side these local stories and memories associated 
with the country of origin in an informal discussion with the locals.  

Memories and stories strengthen the refugees’ sense of belonging to their country and culture. 

These stories and memories of that time are not placed in books or magazines, and are not 

visualized but still have importance in society only those memories and stories recorded promote 

violence, extremism, and help in the war. The cultural and social identity of a large portion of 
people is replaced by ideological identity. 

AR-M-011 Narrated: 

موږ ته ټول عمر د جنګونو، فتحو، او جهادونو کیسې شوې دي د وطن د ابادۍ کیسې مو او یاداښتونه ډیر کم وو خو خوندور 
 We have heard and our memories are full of stories of wars, victories in war, and Jihads“ ول.

(Holy Wars), we heard very rare stories of developments.” 

Refugees are systematically kept away from such stories, people are most likely to hear success 

stories but the stories of defeat are not accepted. The refugees need to know stories of mistakes 
in the past and defeats by their leaders which have been represented as a victory to them. 

7.13 Poetry and Formation of Refugees Identity 
 

Poets played and are playing a very important role in the formation of collective social identity 

formation in the last four decades the refugee country was burning. Afghan Adabi Bheer25 

 
25 It was found by well known poet Ustad Sediq Pasarly in 1993 in Peshawar Sadar   
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(Afghan Literary Process) has trained many well-known poets from both Afghanistan and 

Khyber Pakhtunkhwa for promoting peace, and stability in the country and guided them with 
nationalists ideology.  

دی هر څه که دی موږ ته وطن ښکلی   

 کب ته وي خوږې د سمندر اویه

 صدیق پسرلی

“Whatever it is, our homeland is beautiful for us 

For fish the water of the ocean is sweet” 

Sediq Pasarly  

There are many more poets and their poetry that has promoted the sense of belonging to the 

youth as refugees in the host country but these kinds of activities are not supported and tolerated. 

They are still doing this job voluntarily for the sake of their people. On the other hand, extremists 

and violent literary organizations have full access to refugees camp.   

7.14 Refugees Defining and See themselves 
 

Defining oneself living outside of the country for decades is the most difficult task, particularly, 

for those born and rise in other countries. The new generation of refugees does not hesitate to 

define themselves in the frame of their origin. I was visiting a respondent outside the camp, and a 

student of the college sit next to me in the taxi wearing a mask designed with the flag of 

Afghanistan. I asked, are you an Afghan refugee? He replied, no I am not, again I asked why do 

you wear this mask made of Afghanistan’s flag? He said I am from Afghanistan but we have 

Pakistani identity cards, I am wearing this because I belong to Afghanistan and my father 
decided to go for this Pakistani card, it was not my decision neither he asked me.   

Sometimes refugees hide their identity due to their relationships with other than refugees or have 

business with people from other communities. The refugees’ status is a shame for some and 

some are proud of it. I will give examples of two refugees who were my respondent from two 

different generations, the first is the the first generation refugee and the second is the third 

generation refugee. When did I ask the first-generation refugee the question, what you like to be 

prefer a refugee or an Afghan? His answer was Afghan is my identity no doubt but I love to be 

called a refugee because our Prophet Muhammad (PBUH) had this title and I am proud as a 
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refugee. The answer from more refugees of second and third generations was not the same as 

this, they prefer to be called Afghans, not a refugee, and even one told me I hate the word 
refugee. 

The social construction of refugees’ identity is mostly is through media either from the hate in 

media or the situation in their country. There is no such institution or organization which has 

boosted their sense of belonging to their country and their nation. It also depends on who is 

governing Afghanistan, the political culture there, and their policies for refugees living in other 

countries.  

Conclusion 
 

The refugees see themselves as the victim of not only war but also the host state and society in 

the current arena. At the same time, Afghan refugees have not forgotten their social, political, 

and cultural roots in their country of origin. It does not matter to them, where they live but it 

does matter to them who they are and where they belong to. It shows their cultural richness and 

that they have not forgotten their cultural values and identity after living here for decades. The 

refugees are finding themselves nowhere else but in their country of origin. It also reflects other 

aspects of the matter, the state’s neglect and its non-association with the Afghan refugees in the 
social context. 

The refugees’ formation of identity is on factor but on the other hand, they are also adopting 

certain cultural aspects from the host society. The language that is spoken in different dialectics 

by the host society is adopted and also influenced the refugees. The refugees realized today or 
tomorrow they will return to their country of origin. 
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8. Summary and Conclusion 
 

On one side the world is moving toward globalization and migrants and refugees evolving 

through the process of transnationalism but on the other side, the refugees are still under state 

oppression. The issue of Afghan refugees in Pakistan is not new but has historical roots and these 

historical roots from time to time have pushed the refugees to a new side of history. The 

replacement of refugees’ identities with a new identity is not a new phenomenon but here the 

case is very different. Here, both sides are trying to be in conflict with each other instead of 

integration, oneness, and freedom. Marginalization of refugees and giving them a sense of 

otherness and othering is a daily routine. 

The state institutions are labeling them at every stage, every document, and every project related 

to the refugees. The state and refugees are on two sides of the bridge and looking at other, neither 

state want to help them and label them in the category of others and refugees think it is not ours. 

The state labeling of refugees is much stronger because they have a machine of propaganda 

against them. The alienation of Afghan refugees from their nation and people shows that the state 

is not serious about them and wants them to be neither from here nor there. Culture and countries 

are different but the way they were invited as brothers are giving the refugees a sense of 

otherness.  

The exclusionary policies toward refugees have made them inclusive to their  state, even though 

that cannot publically express it due to oppressive policies but they feel about it. Most scholars 

are also blaming refugees in their academic writing but the lack of attention toward them and 

their neglectful experiences has created a new self of refugees. The individual case may be 

understood but refugees are looking at it as a  structural injustice toward them.  

There is a list of the problems which include sometimes the inclusion of refugees and then 

exclusion. Then again it begins with dignity and respect and ends with humiliation, the process 

of this repudiation of refugees reaches till today. The refugees are still in a state of fear, you 

cannot find hope in them for the future. The question of belonging and the question of identity is 

in their mind, they ask themselves and people ask the same question too.  They have fled from 

their places but they are still serving their homes and it is what the state is afraid of.  
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The education system has not changed refugees’ identity, but how could the state change it by 

force? The answer is very simple, due to their policies of neglect and exclusion. This othering of 

refugees has influenced the behavior of refugees and they have found a very strong self within 

themselves, we can also a broken repair self. There was a dualism in the refugee identity before 

but now it is one-sided, due to the larceny approach of taking their identity from the refugee 

unlawfully. 

In the transnational era of migration, refugees are stuck here as in prison with only Afghan 

citizen cards, which is also not acceptable not other than but in the state institution in the host 

country. it is just their identity to minimize the state threat and keep them under surveillance. A 

given identity to the oppressed is not a favor to them, but it is an identity for any time of the 

investigation. Refugees are considering themselves strangers in society once they owned it. 

The refugees’ problems are not only homelessness or statelessness but they are under a political 

game of the imperial powers. The names and label associated with them have taken their sense of 

belonging. Some INGOs are providing relief, and aid, and facilitate them in different aspects but 

they do not have economic facilitation as they are refugees. The refugees are still looking for a 

new hope of belonging to stay here as they are and go forward for a good life but who will assure 

this life for them is a question for them. Stories I heard in the camp and outside the camp are a 
kind of horror and fear and if it continues like this the situation will go more toward otherness. 

The bureaucracy uses the Afghan refugees for their political concerns and compelled them to 

participate in their processions and demonstrations. These refugees are organized through Maliks 

and used to show their strength but they are not allowed to actively participate in their rights. 

Special protocols are given to some refugees in this whole process or some promises are made to 
them. Those who are leading refugees camp are getting personal interest in the name of refugees.  

The socio-cultural integration of refugees with the host society is not that much bad as it is with 

the state. The host society and refugees are accepting each other somehow in the sense of 

Muslim brotherhood and the commonality they share. The state intervention in these 

relationships has made their integration more complicated and madethem separate from each 

other. 
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8.1 Conclusion 
 

The three chapters examined different aspects were part of it. Refugees themselves, the state, and 

the host society but my focus was only that how refugees experience all these actors. The policy 

of inclusivity and integration is missing in the whole process of refugees’ identity formation. The 

policy of assimilation has not worked till now because it included the slave-master intentions. 

The state and the host are both thinking about refugees as others. the refugees are also 

considering themselves excluded from the system. In the political economy of the refugees, the 

state is only getting benefits from it, and refugees are deprived of their essential rights and these 

rights should be given to them for their integration. 

The host state and society are also in conflict because the state not only considers refugees but a 

large portion of natives are also counted as others by the state. The international community can 

mediate between the host society and Afghan refugees. The refugees’ identity is a critical 

question for both the host state and society because they both think giving them their national 

identity is also a threat to state-imposed nationalism. Therefore, they labeled them with different 

names and put them in the othering categories. The problem of the security state is to consider 

everything which is not as they are as a national security threat, in that security threat one is 

Afghan refugees. 

The state, international community, and the host society call them refugees or by other names but 

they are calling themselves Afghans. The difference is very clear, it cannot be enforced and 

enforcement can alienate them from the structure. The strategy of changing the identity of others 

from their origins but in return not giving them ownership is also a question mark. The diversity 

and heterogeneity in society are also under attack due to the othering of refugees if not possible 
then as Giorgio Agamben26 said, it is a state of exception. 

All the stakeholders including the state, INGOs, and the Afghan state should come together to 

depoliticize the refugees’ identity and go forward with their own identity. Including of refugees 

in all decision-making whether it is about infrastructural development or social and political 

development. For the integration of refugees and the host society, there should be a get-together 

cultural and social event that are inclusive and productive, such as Nawrooz day on large scale. 
 

26 Agamben is a Italian philosopher and he is written this book “State of Exception” 
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Opening the borders for Afghan refugees on their PoR cards is the basic necessity to overcome 

the otherness. 
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Glossary 
 

List of Abbreviations:  

ARC:     Afghan Refugees Commissionerate 

CCAR:   Chief Commissioner for Afghan Refugees 

CIA:    Central Intelligence Agency  

ISI:    Inter-Services Intelligence  

INGO:   International Non-Governmental Organizations  

NGO:    Non-Governmental Organizations  
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SAFRON:   State and Frontier Regions 

UNHCR:   United Nations High Commission for Refugees 

 

 

List of Non-English Terms and Terminologies: 

Amir-ul-Mumineen: This title is used for the commander and chief of the believers and faithful, 
it is used in political terms for the Jihadi top leader. 

Deeni: Everything related to religion whether it is education or social and cultural values. 

Ghazi: Those who are engaged in war and are alive. 

Hanafi: The followers of Imam Abu Hanifa school thought which is predominant in Afghanistan 

Inqilab: A revoltion: An upheaval of people restructuring the system but here only war is 
considered as Inqilab  

Jihad: Holy war, every war in this context against invasion of others either it is physical or 
moral  

Khalqi: Those who are belonging to the Kahlq a faction of People Democratic of Afghanistan 
but the term is used in general for people with dissident mind 

Malik: A tribal leader or elder to lead the people or engaged among them in the different issues 
that have given the authority 

Muhajir: Those who are engaged in Jihad practically  

Mullah: A religious person with rudimentary education and traditionally perform the religious 
performance such as funeral, Nikkah, and other religious acivities. 

Shia: Those who follow imam Jaffar and it is also called fiqah-Jaffaria and mostly influenced by 
the Iran. 

  The group of people for inviting people for virtue : امر بالمعروف:
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Appendixes 
 

 

Interviews Questions 
The politics of Refugee Identity: The Formation and labeling of identity by the state among 

the Afghan Refugees 

Afghan Refugees 

1. Who is Afghan? 
 ستاسو په نظر کې افغان څوک دی؟ .2
3. What are the characteristic that make you good or bad Afghan? 
 د افغان ځانګړتیاوې یا خصوصیات څه دي کوم چې یو ښه او بد افغان در پېژني؟ .4
5. Who is a good Afghan/ bad Afghan? 
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 بد او ښه افغان څوک دی؟ .6
7. What are the personality standard/benchmark of an Afghan? 
 د شخصیت معیار یې څه دی؟ .8
9. How do you identify yourself 
 ته ځان څنګه معرفي کوې؟ .10
11. What kind of space do you require in public and private sphere? 
ژوند کې غواړئ؟ .12 ماحول تاسو په شخصي او اجتماعي   څه ډول 
13. How you exercise your agency and choices when you deal with people from another 

identity? 
 خپله خوښه او غوښتنې خلکو ته کوم ډول ور پېژنې کله چې د نورو ټولنو د و ګړو سره خبرې اترې کوئ؟ .14
15. How multiple identities are compounded and negotiated? 
هویت جوړوئ او مامله کوئ؟ .16  څنګه خپل مختلف ډوله 
17. What was the purpose of your migration, and how do you see it now? 
هدف څه او اوس ورته څنګه ګورئ؟ .18 هجرت کولو   ستاسو د 
19. Do you try to assimilate yourself within Pakistani culture or take their identity card if 

available? 
هڅه کړې ده چې ددې ځای له کلتور سره ځانونه ضم کړئ او یا ددې ځای کارت واخلئ؟ .20 مو   کله 
21. What are your memories attached with Afghanistan or association with Afghanistan? 
 د افغانستان سره ستاسو کوم یاداښتونه تړل شوې دي؟ .22
23. What is nation and national identity to you? 
 ستاسو لپاره ملت او ملي وحدت څه دی؟ .24
25. How this migration does affected your identity and what kind of craft it has made? 
هویت څه اثرات کړې دي او څه ډول بدلون یې راوستی؟ .26 مهاجرت ستاسو په   دې 
27. What kind of recognition you have as refugee (Afghan, Muslim, Mujahid….) and how 

was before 
هد.....( او مخکې څنګه و؟ .28 مجا  څه ډول پېژندګلوۍ د مهاجر په توګه لرئ )افغان، مسلمان، 

 

State 

1. Where do you see rapture, break and disjunction when you deal with state? 
ماتوالی او نا اړوندوالی وینئ کله چې د حکومتی اداراتو سره مخ کېږئ؟ .2  چېرته تاسو خوښي، 
3. What are the contradiction in the state rhetoric and action? 
 د حکومت په بیان بازئ او عمل کې څه توپیر وینئ؟ .4
5. What kind of process you go through when dealing with state institution? 
اداراتو سره مخ کیږئ؟ .6  څه ډول پروسو نه تېریږئ کله چې د حکومتي 
7. Is your identity constructed and maintain by state or you exercise your freedom? 
هویت د حکومت لخوا جوړیږي یا تاسو خپله ازادي تمرینوئ؟ .8  ایا ستاسو 
9. How meanings, expectation and conflicts are associated with Afghan refugees by state? 
مهاجرینو سره د حکومت لخوا تړل شوې دي؟ .10 مانې، تمې او شخړې د افغان   څنګه 
11. How the state and other humanitarian organization does has dealing with you? 
 څنګه حکومت او نورې انساني موسسې له تاسو سره مامله کوي؟  .12
13. What are the refugee’s response to institutional actions to form their identity? (……..) 
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هویت جوړوي؟ .14  د مهاجرینو جواب د اداراتو دې عمل ته څه وي چې د دوی 
15. Who are included and who are excluded in the state policy toward Afghan refugees? 
مهاجرینو لپاره په حکومتي پالیسې کې څوک داخل دي او څوک خارج؟ .16  د افغان 
17. How individual represent themselves using one or another elements that constitute their 

identity? 
هویت جوړوي؟ .18 هغه   افراد څنګه خپله یوه یا بله وسیله استمالوي چې د 
19. What kind of privileges are provided to elite class (Jihadist) and a common refugee by 

state and why? 
 د عامو افغانانو او جهادیانو تر منځ څه ډول توپیري چلند کېږي؟ .20
21. How the state politicized the Afghan refugees? 
مهاجرینو ستونزه سیاسي کوي؟ .22  حکومت په څه ډول د افغان 
23. How these labeling pattern is changing under what kind of circumstances? 
 څنګه او په څه ډول حالاتو کې دا د مختلفو ټاپو سیاست بدلیږي را بدلیږي؟ .24
25. How these bureaucratic process transform the refugee’s identity? 
هویت اړوي را اړوي؟ .26 ک پروسه د افغانو   څنګه دا بیوروکراتی

 

 

Societal 

 

1. What kind of questions people ask from you about your identity when you confront with 
other community? 

 څه ډول پوښتنې له تاسو څخه کېږي کله چې د نورو خلکو سره مخامخ کېږئ؟ .2
3. Have you experienced anything negative from people here? 
 د خلکو څخه د کومو منفي  خاطرې لرئ؟ .4
5. What kind of anti-Afghan refugee rhetoric and actions you face?  
مهاجرینو په خلاف د کوم ناوړه چلند یا خبرو سره مخ شوي یاست؟ .6  د افغان 
7. What kind of participation is allowed for you? 
 د څه ډول برخې اخیستنې اجازت تاسو ته شته؟ .8
9. What was your expectation of migration and how it ended up? 
 ستاسو له دې مهاجرت څخه تمې څه وې او څنګه ورته اوس ګورئ؟ .10
11. How do you express your native land and identity? 
 څنګه د خپلې خاورې او خلکو سره د مینې اظهار په عامو ځایونو کې کوئ؟ .12
13. How do you see the people from different places living together side by side? 
 څنګه د نورو ځایونو خلکو ته ګورئ چې ستاسو شا خوا اوسیږي؟ .14
15. What are the cultural distinct you face in the locality? 
 څه کلتوري بدلون سره مخ کیږئ په خپلو سیمو کې؟ .16
17. How do you see your identity now after a long period of time (Do you feel any 

difference)? 
هویت ته په کوم نظر ګورئ؟ .18  پس له ډیره وخته اوس خپل 
19. How do they position themselves when confronted with the question about your identity? 
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ک له تاسو پوښتنه وکړي .20 هویت په اړه خل  څنګه ځانونه برابروئ کله چې ستاسو د 
21. Do you participate in happiness and sorrow with each other? 
 په غم او خوشالئ کې د یو بل سره برخه اخلئ؟ .22

 

1. Was it easy for you to leave your country for the first time? 
2. What kind of social change came in your life after became refugee? 
3. What kind of relationship you have with Afghanistan, do you have land there? 
4. Do you visits your relative or only go there on event base (Marriages or death)? 
5. What do you fell when goes to Afghanistan? 
6. Does the border management has an impact on you? 
7. If the situation became suitable for living there, will you return? 
8. Before becoming refugee have been to other countries? 
9. How do you explore country and your roots to it? 
10. Do you fell any powerlessness here as refugee and what do you want? 
11. Are you proud of your background, of your place of origin? 

 
 

Question for Bureaucracy  

1. How do you shape the policy for Afghan refugees? On what basis? 
2. What are the decisions that govern actual shifts in funding? 
3. What shapes the decisions that lead to Afghan refugee’s structural and contextual 

identity? 
4. Why it is that some are given more privileges than other Afghan Refugees?  
5. What cause that unequal inclusion and exclusion? 
6. What are the institutional actions and efforts to form the Afghan Refugees identity? 
7. What are the attributes of institutional ideology towards Afghan Refugees? 
8. What are the mechanism for individual and collective identity? 
9. How Afghan refugees became economic burden? 

 

مهاجرینو لپاره په کوم اساس پالیسي جوړوي؟  ریاست د افغان 
هڅه په کې کېږي؟هغه کوم اساسات دی چې د  هویت جوړونې  مهاجرینو ساختاري او تناظري  افغان   

همیت ور کول کېږي؟  ولې ځینو ته د نورو په پرتله زیات ا
هویت جوړونې په برخه کې ترې کار اخیستل کېږي؟ مهاجرینو د  هڅې دي چې د افغان  هغه کوم اداراتي عمل او   

هویت جوړونې لپاره؟ مهاجرینو د  ک اړخونه دي د افغان   د اداراتو کوم ایډیالوژی
هویت جوړونې لپاره له کوم میکانیزم نه ګټه پورته کوي؟  د فردي او اجتماعي 

مهاجرینو اقتصادي بوج دی؟  څه ډول افغان 
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