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CHAPTER 1: INTRODUCTION 

1.1 Introduction: 

In Pashtun society there are two major components prevalent that serve as guide lines for its 

peop le: the Pashtunwala'and the religion, the teachings ofIs lam. Both the Pashtunwala and the 

teachings of Is lam manifest a particular kind of systematic pattern that direct and regu late 

Pashtun soc iety in a spec ific way. Both forces transformed the society in a new and particular 

direct ion. They have effects on the personal li fe ofPashtuns as we ll as on their soc ial insti tutions. 

One im portant soc ial insti tution where both are exerting considerable influence is that of 

marri age, Waada2
. Waada is the legal cum contractual re lat ionship between a man and a woman 

to sa ti sfy and ful fi ll their des ire of legitimate child ren that would be a source offamily support to 

them in their old age. Besides, marriage signifies a social status for male and fe male in their 

contri bution to social I ife order. 

Actuall y, both influences, that of Is lam as well as that of Pashtunwala can be fo und in differ ing 

parts and differ ing capacities within the marriage system. The spheres of re ligion that affect the 

institution of marriage are Nikkah3
, Iddat4and Swara5 Whereas Nikkah and Jddat are religious 

traditions and are followed by Pashtuns, the practice of Swara disappeared through religious 

influence. 

Apart from religious infl uences, the Pashtunwala has effects on the institution of marriage, too. 

Spouse selection, Walwar6 and Altan7 are important practices that derived from Pashtunwala. In 

spo use selection, Islam teaches that both, the male and fema le who want to marry, should be 

fa mi liar with each other. They must se lect each other on the ground of their personal affect ion. In 

contrast to that, the li ved practice of spouse select ion in that culture developed in a way that the 

I T he code of li fe ofPashtunsl A ltern at ive word fo r Pashtunwa li 
2 Ma rriage in Pashto 
3 Lega l co ntract 
4 The tillle spent by wOlllan w hen her hu sband dies 
5 Fema le g iven to other party to so lve enmity 
6 Bride wea lth 
7 e u Itural dance 
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practi ce of spo use se lection is perpetrated by parents rather than the bride and the bridegroom. 

Thi s lived practice has derived from Pashtunwala. 

Another example is Mehr8
, given by the bridegroom to his bride. In Pashtun society, the cost of 

the Mehr has extended to a large extent. Moreover, this money does not go into the pocket of 

bride but her father and guardians. Another relevant part of the wedding event is Attan. Attan, 

being part of Pashtun culture, has acq uired such an important role that without it the marriage is 

fe lt incomplete. 

1.2 Statement of Problem: 

As the above examples show, both Is lam and Pashtunwala shape the institution and practice of 

marriage in Pashtun soc iety . Neither Pashtunwala nor Is lamic tenets can be alienated from the 

marriage system. In Pashtun soc iety, the significance of both Pashtunwala and Islamic teachings 

are preva lent. G iven the fact that both concepts co-exist in that society, it remains open how 

Pashtuns incorporate both guidelines in the ir practice of marriage. 

The main focus of thi s study is to find out to which extent the Pashtunwala and the teachings of 

Is lam have influenced the institution of marriage. Apart from that, it wi ll be investi gated to what 

extent Pashtuns cope w ith these two influences, the Islamic teachings and Pashtunwala, in their 

daily life and espec ially in their practice of marriage. 

As a fie ld of research, the vi ll age of Omzha in District Zhob of Province Balochistan was 

selected. Omzha is a sma ll v ill age located on the border-line of Mandokhail tribe. 

1.3 Objectives of the Study: 

• To explore the differences between reli gious (Is lamic) aspects of marriage and those that 

derived from Pashtunwala. 

• To know to w hi ch extent people fo ll ow Islamic teachings or Pashtunwala in their practice of 

Waada. 

• To explore the changes in marr iage ceremonies in Omzha in both past and present. 

8G ift in Is lam ic co ncept 
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1.4 Methodology: 

Research methodology is a way to systematica lly so lve research prob lems. Many other 

di sc iplines deal with humanity but anthropo logy ' s spec ial role among the many disciplines 

concerned with peop le lies in its unique combination of holistic, historical and comparative 

methods. 

"Methodology is the logic which use in any research project where by raw empirical observation 

are assembled and transformed into successively more abstract descriptive and analytical 

statement. " 

(Pestti and Gretel , 1990, p. 273) 

The researcher has used the following methods during the field research for the collection of 

data . 

1.4.1 Rapport Building: 

Being familiar with the people of my locale, J faced no difficulty in the co ll ection of data. I 

vis ited the locale before going to the fie ld as a researcher and I told the people that I came there 

for conducting a research as part of my degree requirement. Apart from that, I stayed there for 10 

days , before proceeding further. My key informant oriented me about the locale in those 10 days. 

He told me abo ut the geography and the distribution of the people in the locale. 

1.4.2 Questionnaire: 

To have suitab le information that does not derive from observations and routine field work I had 

developed a comprehensive questionnaire to cover all the aspects relevant to the research topic. 

It is regarded as the best tool to have standard ized and relevant data from the scattered 

community. 

1.4.3 Observation: 

The refl ection on the happening of surro undings in specific time and place is called observation. 
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Good observations in the field had helped me in becoming a good listener and fine observer. 

Thi s also had helped me in understanding the overall env ironment of my locale. 

1.4.4 Participant Observation: 

According to Russe ll Bernard , 

"Participant observation, or ethnographic field work, is the foundation of cultural anthropology. 

1/ involves getting close to people and making them f eel comfortable enough with your presence 

so that you can observe and record information about their lives. " 

(Bernard , 2006, p. 136) 

I participated with villagers in their local games like Football , Cricket, Skhai9
, and other loca l 

games that were already known to me. Villagers play a ll the above mentioned games in winter 

and summer seasons on different times of the day. I also attended three marriages and death 

rituals in the village Omzha. 

1.4.5 Key Informants: 

Pelto and Pelto defin e key informant in the followin g words: 

"A key informant interviewing is an integral part of ethnographic research. Good informants are 

people who you can talk too easily, who understand the information you need and who are glad 

to give it to you or get it for you. " 

(Pe lto & Pelto , 1975, p.14) 

Key informants are local people of the village whom I selected for exchange of ideas and 

conversat ion in order to develop a better insight into the viewpoint of the local people. Key 

informants are we ll informed and have suffi cient knowledge about their commun ity. In order to 

avoid any possibility of distortion in the co llected information, a few reliable key informants had 

been se lected and subseq uently consulted for my research. I selected three key informants for my 

research. They had good and c lear knowledge about my research topic as well as about the 

vi llage and its people. 

9 Local game in the v illage 
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1.4.6 In-depth Interviews: 

"The interview is an ;mportant tool to collect detailed information. An interview helps 

respondent to be relaxed andfeel comfortable especially when informal interviews are 

conducted. An ;nformal interview especially gives an opportunity to the respondent to speak at 

ease and in a friendly atmosphere. " 

(Bernard, 2006, p . 55) 

It helps a person to get the inside story of an event which is experi enced and observed by the 

respondent. During my fi eld work I conducted in-depth interviews with men and women of 

different age groups. I used form al/structured interviews as well as informal/un-structured 

interviews. It helped me and also provided a polite atmosphere for the respondents. This positive 

aspect of th e interview had helped me to get more detailed information . Usually, the people of 

that locale were very suspicious of my activ it ies like collectin g data. Consequently, in such type 

of atmosphere it is very tough to be able to collect authenti c data. In such situations, in-depth 

interv iews helped me to build trust and therefore co llect valuable data. 

1.4.7 Interview Guide: 

This is an important anthropo logical tool for co llecting both formal and informal interviews for 

the study. An interview guide consists of a list of basic points to be covered by the interviewer 

duri ng the interv iew. 

1.4.8 Case Studies: 

M itchell defin es case study as: 

"A Case Study ;s detailed examination of an event the operation of some identified general 

theoretical. " 

(Mitchell , 1983, p.3 8) 

In thi s resea rch, case study has been recorded from the people of different age groups. The 

technique of case studi es helped me to record relevant and re lated events and was an important 
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way of gettin g into the depth of the lives of the individuals. It eli cits various hidden factors of the 

influence of cu lture over the religion. 

1.4.9 Sampling: 

"Sampling is the process of selecting units (e.g. people, organizations) from a population 

of interest so that by studying the sample we may fairly generalize our results back to the 

population from which they were chosen. " 

(Bernard , 2006, p. 56) 

Dur ing my field work, I used snow ball sampling, acc idental and purposive sampling to ensure 

the max imum presentati on of the sample size. It enabled me to cover all the aspects of marriage . 

A sample is a small er representation of a who le. Thus it is very helpful in conducting a research 

in vast areas because it is less time consuming. 

1.4.10 Socio Economic Survey: 

In order to know about the composition and social standing of the locale, a socio economic 

survey of the vi ll age was taken. Thi s method is useful in co llecting important quantitative data. 

Socio economic survey has given me useful information about the total population of the village. 

I filled survey forms of all of my respondents and these forms made me able to know more about 

each household . I used census forms to co ll ect data about the name of person, income, education, 

occupation, livestock, agriculture, number of males and number of chi ldren and, in add ition, the 

type of fam il y. The data that was co ll ected in thi s way gave me basic and in-depth information 

about the comm un ity. 

1.4.11 Group Discussion: 

J conducted group discussions in order to know the contradi ctions among the vIews of the 

respondents . They revealed the truth more precisely and encouraged the participants to come up 

with their ideas, thou ghts, experi ences and arguments related to the research topic, and were 

there for a good source of data co llection. I conducted five focus group discussions which helped 

me to get more data about my research and to have so lid data for the objectives of the study. 
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1.4.12 Daily Diary: 

Dai ly notes were taken at least about the scheduled details of the events and the records. For 

recording, the day-to-day events daily diary technique was used which helped me as a 

memorandum. It consists of the daily records, time and important events relevant to the fie ld . 

1.4.13 Photography: 

I used a photo camera to capture the speaking events. I used this technique during the course of 

my research to keep the record of observat ion through the camera about the commun ity. The 

visua l images gave me more clarity about my research , about the people, the area and the ir way 

of I iving. I took pictures of the people in their marriages and different ceremonies. 

1.5 Significance of the Study: 

Being an anthropologist, it was my first research and I learned a lot from this research activity. I 

observed the way of life of the loca l people and deeply stud ied whether it is Pashtunwala or 

Islam that is followed in the marriage ceremonies in the village Omzha. 
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CHAPTER 2: LITERATURE REVIEW 

2.1 Literature Review: 

2.2 Pashtunwala: 

Every ethni c gro up in Pakistan has their own ways of norms and values, according to which they 

performed their activities. Every member of the society is bound to perform that norms and 

va lues by hook and crook, if the members of the ethnic group will not follow that, they will face 

criti cism and punishment. Similarly the Pashtun hav ing a separate identity and culture have their 

own norms and values, which they follow in thin and thick situation. These norms and values are 

be ing named as Pashtunwala. The members of the soc iety are being trained in true sprite to 

follow the code of Pashtunwala, by following the Pashtunwala, the Pashtun get spiritual 

satisfaction and pride . Both educated and uneducated are well acknowledged about it, due to this 

Pashtunwala the Pashtun is being considered as brave and hosp itable people. The members of 

Pas htun community sacrificed everything for the sanctity of Pashtunwala. Due to this code of 

conduct the Pashtun , even give asylum to their enemies, if the enemy wi ll come in the time of 

cris is to seek refuge. in the domain of Pashtunwala both the rich and poor are equal and the code 

of Pashtunwala are being imposed equally on both of them. 

Robert Ross , B.S. in his thesis defines Pashtunwala as: 

"Pashtunwali describes the behavior of Pashtuns who live in Afghanistan and Pakistan. It can 

variously mean the "law, customs, manners, or mindset" of the people ". 

(Robert Ross, 2010, p. 1) 

Whi le, Akbar S. Ahmed , in hi s book "Pukhtun Economy and Society" defines "Pashtunwala" as, 

"Pukhtun ideal-type social organization and behavior revolve around the concept of 

Pukhtunwali, translated as the Pukhtun code or the way of the Pukhtuns. Pukhtunwali is the core 

of Pukhtun social behavior. Although unwritten and precisely undefined it is the theme of song, 

proverb, metaphor and parable and never far from men 's minds" 

(Ahmed, 1980, p.89) 
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Due to "Pashtunwala", the males and fema les are treated in different ways , due to this specific 

type of behavior that is predi sposed, the females are confined to their home, and they are not 

a llowed to p lay thei r ro le in generat ing the e nomy, b a at th b s p 

for the women is their house. The women being the symbol of respect are stri ctly they are not 

allowed to part icipate in any type of economic activities. Similar behavior is being shown toward 

female from cu ltural, social and political point of view. 

Whil e Fredrik Barth says about Pashtunwala that: 

"Fathan have an explicit saying: 'He is Path an who does Pashto, not (merely) who Speak 

Pashto '; and 'doing' Pashto in this sense means living by a rather exacting code, in terms of 

·which some Pashto speakers consistently fall short. 

(Barth, 1981 , p.l 06) 

As Fredrik Barth have described Pashtunwala in his words, quoting a proverb of Pashtun society 

that not only speaking Pashto language is eno ugh for being a Pashtun but one has to follow the 

exact code of life of Pashtunwala than he w ill be known as Pashtun . 

2.3 Features of Pashtunwala: 

The "Pashtunwala" revo lves around specific characteristics that are considered sacred, without 

these characteri sti cs the life of Pashtun is incomplete. These are given below. 

2.3.1 Badal (Revenge): 

Those things that a lways remains with people directly affect the lives of human being, "Badal" 

being the code of conduct of "Pashtunwala" is who leheaIied ly follows by Pashtun and it became 

the part of their instinct, w ithout the concept of Badal, they considered their life paralyzed. The 

Pashtun being the follower of "Pashtunwala" takes revenge from their opponent by using every 

mean. Someti me the revenge continues from generation to generation until they did not succeed 

to achi eve their aims. From the angle of Badal, only those people that are involved in any crime, 

face the revenged, other members of family are not harmed and the chi ldren, females and the 

aged men are free fro m the clutches of Badal. 
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Akbar S. Ahmed, in hi s book "Pukhtun Economy and Society" defines "Badal" as: 

"translated as revenge, feud and vendetta farms the primary law of Pukhtunwali. It is ta be 

wreaked regardless afthne, space and cost. The Pukhtu concept afrevenge emphasizes ends 

rather than means; the end overrides the means. That is how and why the system perpetuates 

itself"· 

(Ahmed, 1980, p. 90) 

As the revenge continues, until the red handed man is not killed the Pashtun used every source 

without looking to time and space. In the case of revenge, the criminal is killed by them, if they 

are not able to have access to killer the Pashtun use money as a tool to take revenge from the 

oppos ite group . This concept of revenge is not only present in the inter families but it also 

prevail s in intra families , the members of same family takes revenge from each other. 

2.3.2 Melmastia (Hospitality): 

Pashtu n, who considered hosp itality as emblem of their respect always rendered their serv ices for 

the guests, w ith taking into cons ideration their age and reli gion. Being the symbol of respect, the 

e lders sit with the guest whi le the other serv ices are being performed by their sons. The children 

are given task according to the ir age. 

Akbar S. Ahmed in his book says about Melmastia that: 

"Hospitality to guests. The custom of hospitality is still strong and even today the proudest of 

Maliks will personally serve his guest tea or meals. As a mark of deference he will rarely sit with 

his guest. His sons in any case will not sit with the father or guests but help serve the meal ". 

(Ahmed, 1980, p . 90) 

The hosp itality that is considered as the source of respect, both poor and rich families left no 

stone unturned to rend er their services to the guests, they served them with their traditional meal 

"Landi" and meat. Those Pashtun that did not give respect to their guests, they lose the ir respects 

in the eyes of Pashtun community. Those guests who come from far off areas or belong from 

other ethni c gro up, they are given the gifts and their cu ltural dress or other cultura l items, to keep 

the relat ion forever. 
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Fredrik Barth defi nes Melmastiya as: 

Hospitality involves a set of conventions whereby the p erson who is on home ground has 

obligations towards the outsider to incorporate him into the local group, temporarily be 

responsible for his security, and provide for his needs. The obligation is brought into play by the 

visitor 's presenting himself in the alien setting. Accordingly, a stranger on the road who passes 

close to someone who is having a meal will be offeredfood, someone coming to a village will be 

greeted and helped by residents, afriend making his appearance will promptly be made 

welcome. In return, the guest is obligated to recognize the authority and sovereignty of the host 

over property and persons present. 

(Barth , 1981 , p.106) 

While Fredrik Barth opinion about Melmastiya is that the security and protection of the guest is 

upon the host and the guest is served with best food in the house. As hospitality is an important 

feature of Pashtunwala, the guest is honored and the best arrangements are done by the host 

regarding res pect, security and serv ices . 

2.3.3 Nanawatee (Refuge seeker): 

The "Nanawatee" is the basic code of conduct of "Pashtunwala", in which the persons are given 

refuge in th in and thick situation. They not on ly sacrificed their material things but also 

sacrificed their lives for those people who take refuge at their home. During the time of refugee 

the people who take refuge are not hand over to anyone at any cost until and unless the person 

did not volu ntari Iy leave their home. Akbar S. Ahmed in his book says about "Nanawatee" says 

that: 

"Nanawatee: from the verb 'to go in ' and an extension of Melmastia. It is evoked when an 

enemy 'goes in ' or 'comes in ' to sue for peace, usually with the Holy Quran in hand". 

(Ahmed, 1980, p. 90) 

The concept of "Nanmvatee" that is being found in the Pashtun soc ieties, even gives refugee to 

their enemies, the guilty people come to the home for refugee having holy Quran and knife in 

th eir hands. The Holy Quran being sacred to Muslims is used to dissolve the conflict or not to 
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damage them until they are at their enemy house, while the knife is used to assass inate the guilty 

person, in order to resolve the dispute. 

2.3.4 Jirga (Council): 

Jirga be ing the code of conduct of "Pashtunwala" plays very important ro le in the lives of 

Pashtun people. The Jirga is comprised of respected elders, who belong from different ethnic 

groups. They reso lved the different issues ranging fro m micro to macro level. The Jirga is used 

to solve the confli cts prevailing among the different tribes, and the principle of Jirga that are not 

in written form is being imposed on the conflicting groups, in order to bring peace and stability 

in the society. The dec ision of Jirga that is taken through mutual consequences of different 

elders is not challenged by anyone, and it must be obey at any cost. Without the permission of 

Jirga elders even no developmental work is being carri ed in the community. 

Akbar S. Ahmed in hi s book says abo ut Jirga says that: 

"AssembLy of eLders who are called to decide specific issues and whose decisions are binding on 

pa,.ties in conflict. In a society where there is no written or formal law the importance of an 

assembly is crucial in ordering society and preventing it from col!aps;'1g into anarchy. The jirga 

reguLates life through decisions ranging from the location of a mosque to the settling of conflict 

within sub-sections, to larger issues such as regulatingforeign relations with other tribes and 

even conveying decisions of the tribe to government. Decisions are based on a combination of 

Islamic law and Pukhto custom n . 

(Ahmed, 1980, p. 90) 

The Pashtun give more priority to the dec isions of Jirga as compared to the judicial system of 

the country, because the dec ision of Jirga is purely based on "Pashtunwala" and the people who 

make dec ision is free fro m biasness, and are not able to take unfair decision against anyone in the 

community. The elders of Jirga also play their role to solve the issues related to their community 

by having negotiations with governmental functionaries. 

Fredrik Barth defining Jirga as: 
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"The council among Pathan is a meeting of men, called together by one or several of those 

present so as to arrive at ajoint decision on a matter of common concern, and may thus refer to 

an ad hoc meeting or to an instituted tr;hunal The matter of common interest may be a conflict 

between the parties present or the planning of a joint action. The relationship between members 

of a council is one of equals, with no speaker or leader; the equality is emphasized by circular 

seating on the ground and the equal right of all to .speak. " 

(BaI1h, 198 1, p.1 07) 

Barth has po inted out that the dec is ion in Jirga is taken on mutual und erstanding of the elders. 

The re lationship amo ng the Jirga e lders is on equal bas is and all the e lders in the Jirga are a lmost 

the e lders of th e i r own c lan or tri be. 

2.3.5 Parda (Seclusion): 

It is also a feature of Pashtunwala w hi ch has an important ro le in the code of co nduct of Pashtun 

people. It is Parda w hich p lays an important ro le in the life ofPashtuns and those famil ies which 

do not practice it in the soc iety are thought as un respectab le and dishonor. It is Parda of females 

whi ch sometimes give birth to the enmity in the society. 

Fredrik Barth states Parda in such words: 

"Seclusion establishes an organization of activities which allows a simultaneous emphasis on 

virility and the primacy of male society, and prevents the realities of performance in domestic 

life from affecting a man's public image. Pathan value orientations contain a number of 

contradictions if they are to be made relevant simultaneously in behavior before mixed 

audiences. " 

(Barth , 198 1, p .l 08) 

2.4 Waada (Marriage) : 

Acco rding to the C.C H arri s in hi s book "The fa mil y: An introducti on", he put hi s assel1ion 

about the marri age in the fo llowing words; 
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"Marriage is the legal status, condition, or relationship that results from a contract by which 

one man and one woman, who have the capacity to enter into such an agreement, mutually 

pmmi.l'e tn live together in the relationship of husband and wife in law for life or till the legal 

termination of the relation" 

(Harris, 1969, p.49) 

Same phenomenon is practiced in the Pashtun society as mentioned by the C.C Harris, that 

marriage is a legal contract which is fixed by the e lders of the both male and female families and 

the new co upl e had to live together by their mutual understand ing like a husband and wife. They 

are a lso allowed to make a nuclear family according to their wish in the soc iety. 

While Step hen is of the view that: 

"Marriage is a socially legitimate sexual union, begun with a public announcement, undertaken 

with some idea of peljormance, and assuming a more or less explicit contract that spells out 

reciprocal rights and obligations between spouses and any children they may have". 

(Stephens, 1963, p. 5) 

The definition of marriage also leads to the function and nature of this important institution. 

Marriage is a rei ig ious ob li gation . It gives legitimacy to the sexual relations of the husband and 

wife. It creates a parent-child bond which is significant since children are responsible for 

carry ing forward the name of the family. Gupta thus mentions the following functions of 

marnage: 

"To the villagers the institution of marriage fulfills four functions; first it is a religious 

performance without which individual is incomplete. Second marriage implies children who will 

carry the name of father. Third children are also necessary to assure a happy life for the parents. 

Thefourthfunction of marriage is to satisfo sexual desire of a partner in a socially acceptable 

" manner. 

(Gupta, 1974, p.86) 

Marriage has some important functions and those functions vary according to the nature of every 

soc iety. But, if we look at those functions as stated by Gupta, the religious importance comes on 
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the top of the functions and the people of Omzha also consider marriage first ly as the religious 

duty and secondly they want their heirs to be in great numbers and for that they prefer marriage 

in youn g age to fulfil l their aforem ntion n oa1. 

Ember and Ember give their views abo ut the marriage in such words; 

"Marriage is a socially approved sexual and economic union between men and women. It is 

presumed both by the couple and by the others, to be more or less permanent, and it subsumes 

reciprocal rights and obligations between the two spouses and between spouses and their future 

children " 

According to thi s definition , marriage is the approved legal union or contract between the two 

spouses. No society in thi s world approves marriages which are not accord ing to that society's 

norms. 

According to Hunter: 

"J..larr iage is a publically recognized and culturally sanctioned union between a male and a 

female, which is intended to be enduring, to give primary sexual rights to each other and to 

fuljillfurther socialjimclion, child rearing, economic partnership between husband and wife, 

and the formation for alliance between kin groups are characteristics of marriage. 

This definition covers almost all aspects of marriage as pub lically recognized by the society and 

culturally sanctioned among the spouses wh ich gives all the social ri ghts and functions , and 

whi ch causes the alliance of kin groups in the society. 

"Every man learns sooner or later that when he marries the "one and only ", he marries not only 

her but all her relatives as well. Brides, of course have the same experience". 

(Hoebel , 1949, p.344) 

This definition of Hoebel clarifies that fact which is highly important in the Pashtun culture 

because a marriage between the two spouses in fact a bond between the two fami li es . And this is 

the true meaning of marriage that through it a person should makes more relat ions with the world 

and it will establi sh a peaceful environment in the society and the human survival will become 

easy. 
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2.5 Types of Marriage (Waada) : 

There are fiv e types of marriages which are famous in the village Omzha, which are described as 

fo ll ow: 

2.5.1 Monogamy: 

"Monogamy means taking of a single spouse is aform of marriage with which we are most 

familiar". 

(Holt, Rinehart and Winston , 1972, p. 75) 

It is the simp lest type of marriage which is practiced a lot in the village Omzha. 

2.5.2 Endogamy: 

"Endogamy is aform of marriage within a group of related individuals, if the group is defined 

just one immediate family" 

(Holt, Rinehart and Winston, 1972, p . 183) 

In this type of marriage, one has to marry within his/her own caste, sub-caste or fam ily. 

Endogamy is also practiced in vi ll age Omzha and everyone here wants to select a spouse from 

hi s own caste or famil y. The major cause fo r practic ing endogamy is that the bound should be 

stronger within the family that tends to purity and surety of relations. 

2.5.3 Exogamy: 

"Exogamy or marriage outside the group: The exogamous rule states that one has to marry 

outside one owns live / family " 

(Holt, Rinehart and Winston, 1972, p. 203) 

Accord ing to this type, the marriages are practiced outside the caste, sub-caste or family. During 

the research in the field , marriages outside the family were also observed, but those were very 

few in numbers . 
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2.5.4 Sarrail
: 

"Exchange marriage is a pair of sibling of opposite sex is married to another of sibling of 

opposite sex" 

(Ho lt, Rinehart and Winston, ] 972, p.219) 

Exchange marriage is known as Sarrai in Pashto language. San'ai is a word which is derived 

from the word Sar (head). So, sarrai means head is given in the exchange of head. This type of 

marriage was highly practiced in the community of Omzha. But now with the coming of 

consc iousness among the peop le, they do not follow it with the same zeal as once they did. 

2.5.5 Polygyny: 

"Polygyny is a type ofmarriage in which a husband can take in marriage more than one wife. " 

(Holt, Rinehart and Winston, 1972, p. 23 1) 

In sLl ch marriages, a person has more than one wife . This type of marriages is also found in the 

research area. But it is not practiced in very number. Those persons which have no children or 

have no male child , they then practice po lygyny to have children and their inheritance should 

have an heir by blood to claim it. 

2.5.6 Conflict Resolving Marriage: 

When there is any confl ict or feud among the two groups or fami lies, marriage plays a vital role 

in so lving that conflict. After the bloodshed! strife, the Jirga usually get in action to so lve the 

enmity or conflict. Woman, which is cons idered the sign of honor and respect, is given in 

marriage to the other group in order to so lve the problem. This type of marriage among Pashtuns 

is known as Swara2
. 

1 Exchange marriage 

2 When a girl is given to the other party to solve conflict 
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2.5.7 Re-Marriage: 

When the w ife of a person dies than he would remarries while if the husband of any women dies , 

she would a lso remarry, provided the stron g influence of cultura l cum religious restrictions. Male 

is full y all owed to marry where and whom he wants but woman has not given such freedom. She 

has to marry w ithin th e family of deceased husband and in most cases to her husband's brother. 

If she has no brother- in-law, then she has to marry any person of that family. 

2.6 Marriage in Islam: 

Marriage in Is lam is a scared contrast which every Muslim must enter into, unl ess there are 

spec ial reaso ns to the contrary. 

Quran says: 

"A nd among his signs in this, that He createdfor you mates fi-om among yourselves, that you 

may dwell in tranquility with them, and He has put love and mercy between your hearts. 

Undoubtedly in these are signs for those who reflect" 

(Holy Quran, 30 :2 1) 

"and Allah has made for you, your mates of your own nature, and made for you, out of them, 

sons and daughters and grandchildren, and providedfor you sustenance of the best " 

(Holy Quran, 16 :72) 

These versus of the Quran show that marriage is an important and reli g ious duty as prescribed by 

the A lmighty A llah. The Prophet (Peace Be upon Him) said that: 

"Marriage is my Sunna. Whosoever keeps away from it, is not fi-om me ". 

"0 you young men! Whoever is able to marry should marry, for that will help him to lower his 

gaze and guard his modesty" 

The Prophet (SA W) further said: 

"The man who marries perfects half is religion ". 
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The institution of marriage is responsible for the development of those feelings of love and 

serv ice which are the pride of soc iety today. 

Prophet Mohammad (Peace Be upon Him) once said: 

"He is the most peliecl Muslim whose disposition is best; and the best of you are they who 

behaves best to their wives" 

Th is Hadith states that after the marriage to a woman, a good Muslim would be that who behaves 

we ll with hi s partner and makes her happy. It is because in Quran Allah says in Surah Nisaa: 

"j\1en are the protectors and maintainers of women because Allah has given the one more 

(strength) than the other and because they support them from their means therefore the righteous 

women are obedient, and guardian (the husband's) absence what Allah would have them guard. 

(B hatti & Jannat, 1996, p.34) 

The above mention versus indicate the principles that should be followed by both male and 

fema le in their union of marriage. The physical superiority of men over women is also 

acknow ledged in the above verses a long with their responsibilities too . A Muslim faithful wife 

has th e quality to be obedient to her husband and guard those things which are owned by the 

husband and given by A llah. 

The Walvvar (bride's wealth) , Spouse selection and marriage ceremonies are the main contents of 

my research along with an effort for finding a reason based answer for the questions like how 

Religion and Culture have affect these important aspects of Pashtun marriages and how people 

follow religion and culture side by side? 

The code of conduct which is associated with morals and thus with re li gion (Islam) is very 

imrortant. Some scholars and people of knowledge relate the tradition of Walwar to Islam. 

Justice Mir Ahmed discusses Muslim marriage; 

3 Bride wealth 
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"The first requirement of Muslim law is that both the bridegroom and bride should give their 

constant for marriages ". 

(Q ureshi , 1990, p. 60) 

The writer has beautifully stated the importance of the willingness of both the spouses at the time 

of selection of spouse. 

"Marriage then is a major problem for Pashtun who seeks exact reciprocity in all matters, 

concerning their equals. But a woman once given cannot be given back and bride price is not the 

equivalent of a woman. Some wealthy Khans ignore the woman altogether and give dowry to 

balance the bride price, though the match is not exact". 

(Lindholm, 1982, p. 148) 

Bride wealth is the payment made by the groom or his kin to the kin of the wife in order to ratify 

marri age in certa in primitive soc iet ies. It is common in all parts of the globe in one or another 

form , but as an instrument for conducting and legitimizing a marriage, bride wealth is most 

hi ghl y deve loped in Afr ica. 

In many Afr ican societies the husband may not assume full rights over the sexual, economic or 

procreative powers of hi s marita l relation until a standard portion of the bride's wealth has been 

transferred. Consistentl y, a marriage is not reckoned to have until the return of bride wealth has 

been acknowledged, signifying divorce. 

Bride price or bride wealth, property transferred at marnage 111 different societies from the 

husbands to wife ' s family. Bride wealth is most often a matter of social and symbolic as well as 

economic reciprocity, being of a long series of exchanges between the two intermarrying 

fam ili es . It conso lidates fri endl y re lat ions between them if they are not a lready united by ties of 

kinship. Bride wea lth is a kind of guarantee that the w ife wou ld be well treated ; it is also in some 

sense a compensation for her loss . 

In Is lam there is "Haq-mah/" (a particular amount of money or something else) to be paid by 

husband to wife on ly. The Haq-mahr paid by the husband is assigned by the Quran to the wife 

4 An amount paid by groom to the bride according to Islam 
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and not to her father. It is usual for a half only, or possibly two-thirds, to be paid at the time of 

Nikkah5
, the balance may not be exacted till after the consumption of marriage, and is still 

paya bl e after a marriage has been broken . If th e hu<;hand br s tl mar ·a e b f, r its 

communication, he must leave half the Haq-mahr in the possess ion of the w ife. No limits have 

been spec ified on the amount of Haq-mahr. The lowest amount mentioned in Hadith is a ring of 

iron , and a man who co uld not procure even that, was told to teach the Holy Quran to his wife. 

(Sa hih Bukhari) 

(Bhatti & Jannat, p. 55) 

In Quran it is said that: 

A nd if you divorced them before consumption, but after the fixation of a dower for them than half 

of the dower (Is due to them), unless they remit it or (the man 's ha1j) is remitted by him on whose 

hands Is the marriage tie And the remission (of the man's ha1j) is the nearest to righteousness 

and do not forget liberality between yourselves for Allah sees well all that you do. 

(Surah AI Baqara: 237) 

2.6.2 Spouse Selection: 

"The first requirement of Muslim law is that both the bridegroom and bride should give their 

consent for marriages" 

(Qureshi , 1990, p.60) 

Accord ing to the above statement, it is the first step in the marriage that both the spouses should 

be asked whether they are willing for each other or not. And if they do not show an okay signal 

or clearly oppose it, then they should not be bonded in the act of marriage. According to the 

U.N 's charter on the " universal declaration of human rights" in article no 16, says: 

"Men and women of full age, without any limitation due to race, nationality or religion, have the 

right to marry and to found afamily. They are entitled to equal rights as to marriage, during 

marriage and at its dissolution ". 

5 Lega l contract 
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(Bhatti & Jannat, 1996, p. 6) 

The U.N charter on human rights also perm its to have marriage accord ing to their own will and 

consent. The choi ce is g iven to every human being to select spouse according to his/ her own 

choice and wish. Everyone above their race, nationality and religion are fully allowed to marry 

th e one whi ch they love and like. 

In Islam, there are so many versus and Had ith that support the woman in thi s sensitive issue. 

Like the report which is quoted by Imam Al-Bukhaari from A l-Khansa-bint Khidam: 

"My father married me to his nephew, and I did not like this match, so I complained to the 

Prophet (peace be upon him). He told me, "Accept what your father has arranged". 

I said, "I do not wish to accept what my father has arrangedfor me. " 

He sa id , "Then, this marriage is invalid. Go and marry whomever you wish. }} 

I said , "I have accepted what my father has arranged, but I wanted women to know that fathers 

have no right in their daughter 's matters (i .e. they have no right to force a marriage on them) . }} 

At first, the Prophet told al-Khansa ' to obey her father will. But when he realized that her father 

wanted to force her into a marriage she did not want, Prophet (PBUH) gave her the freedom to 

choose who she wants, and saved her from the oppression of a father who wanted to force her 

into an unwa nted marriage. 

This hadith shows that the consent and will of spouses are very important in the matter of 

marriage. And without asking them, they cannot fix their marriage with anybody. 

In another hadith , Prophet (PBUH) said: 

"Three things make the son of Adam happy, and three make him miserable. Among the things 

that make the son of Adam happy are a good wife, a good home and a good means of transport,' 

the rhings that make him miserable are a bad wife, a bad home and a bad means of transport. " 

In the above mentioned hadith, a virtuous and good wife is considered the best source and reason 

for happiness of human beings. And a good partner can be chosen only if both the male and 

female like each other and are w illing to marry. 
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The fact that marriage is looked upon as a contract in Quran, shows that before marriage both 

parties should obliged to the consent of both partners . In Pashtun culture, most of the girls are 

not ask d at th time of the marriage . She is only inform d that y u a getting marri d and her 

pass ive si lence at that crucia l time of decision is translated as her willingness. In other words, she 

has to accept and su bmit her w ill before the wi ll of her guardians/ parents. 

2.6.3 Marriage Ceremonies: 

"The rituals and ceremonies in a specific community are prescribed in that, their performance 

does not depend solely on the whim of an individual, but are expected by others under specific 

circumstances and in a specific manner". 

(Hunter 1976, p.336) 

This definition of Hunter beautifull y exp lains the rituals and ceremonies in the marriages. There 

are different ceremonies and rituals in the Pashtun marriages (Waada) which are practiced at this 

spec ial occas ion s ince ti me long ago. Some ceremoni es are held at the home of the bride and 

some are conducted at the groom's home. The marriages ceremonies continue for four to five 

days. Different cultural dances of men and wo men are performed at this occasion. A nd no other 

event in Pashtun cu lture is ce lebrated with such a great zeal as the marriage ceremony (Waada) . 

2.7 Religious Influences on Pashtunwala: 

"Among the Pashtuns the word Pashtunwali implicates everything what ranks among the 

Roots and basics of their tribal spirit, historical greatness and national traditions Pashto is the 

name of their national language, Pashtun is the name of their tribe, Pashtunkhwa is the 

Name of their homeland; andfrom these words the meaningfit! word Pashtunwali was created". 

(QiymuddinKhadim, Pashtunwali, Kabul , 1952) 

As Pashtul1wala is the un -written ethical code and traditional life-sty le of the Pashtuns. 

Pashtunwala serves as a manual for the Pashtun people's way of life, social order, rights and 

obligati ons, morals and code of honor. Pashtunwala regulates and guides almost all aspects of a 

Pashtun's life. The Pashtun lives by his own custom, which prescribes proper behavior. 

Pashtunwala has core tenets including self-respect, independence, justice, hospitality, love, 

forgiveness, and to lerance espec iall y to the stranger or guest. It is Pashtunwala that regulate the 
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li fe of a Pashtun whil e religion is so infl uentia l in our society that we (the Pashtun) look to 

everything throu gh the prism of religion. 

The Parda concept is much practiced in Pashtumvala from the yore time. But there ¥ere no 

spec ific principles for Parda to be practiced, while Is lam specified its boundaries and standards 

to be fo llowed. Same is the case with the marriage patterns of the Pashtun people. With the 

advent of Islam, so many changes were made on the ceremonies of marri age to put them 

accordin g to the teachings of Is lam. Walwar (bride wealth) was eaten by the br ide ' s father and 

no luggage was g iven to her for her daily use but now people are well aware that it is not legal 

for the fath er to use bride wea lth for hi s own purpose. 

The religion also influences the Pashtunwala in the context of purdah . As there was phys ical 

mobil ity of wo men in the Pashtun soc iety in ancient time, the purdah was not an important issue 

to be considered seri ous ly. But re li gion strictly opposed the phys ical mobility of women in the 

soc iety whi ch had a great impact on the daily life of the people. 

The ritu als of marriage are a lso affected by the religious influence in the society. The cultura l 

dance and music "DhoIIAttan" of Pashtun in the events of happ iness li ke marriage was also 

criticized by the re li gio n. The DhollAttan whi ch is an important so urce of happ iness in the 

marri ages has been decrease to great extent by some traditional families . 

Re ligious influence on Pashtunwala can also be seen through the system of Jirga. The Jirga 

system whi ch was purely based on the Pashtunwala, later on amended on the religious thoughts. 

Before, some decisions of Jirga like the women given to the oppos ite party to so lve the conflict 

were fo rbidden by reli gion and no such practi ce was allowed to Jirga, while so lv ing any di spute. 

It totall y chan ged the criteria of Jirga system. 

In the selecti on of spouse and engagement at early age, the religion explic itl y influenced 

PashtunwaLa. In the Pashtun soc iety, girl s and boys engagement are fi xed at very earl y age when 

they even don ' t IGl oW about marriage etc. They are not asked whether they like each other or not 

for partnership . But re li gion strictly rejected thi s and ordered not to practi ce this custom in the 

soc iety whi ch directly inf luenced the code of conduct ofPashtuns. 

In the Pashtunwala, women were not allowed to get education because for that they had to go 

outs ide home whi ch was not a llowed in the Pashtun soc iety. B ut re ligion a ll owed women to get 
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education especiall y in the field of teaching and medical because of increasing demand in 

gyneco logy. We can say that re ligion has influenced on almost every aspect of Pashtunwala. 

2.8 Pashtunwala Connection with Marriage: 

According to religious teachings, the boys and girls are both asked about their willingness of 

each other in the marriage but in the Pashtunwala, it is always the parents who selects spouse for 

their children. It is a genera l thought prevailed in the Pashtun society that parents always thinks 

the best for the welfare of their ch ildren . So, it would not be wrong to state that Pashtunwala, 

which is code of life, has its own way of selecting the spouse and perpetrating the marriage. 

According to Pashtunwala, when a women husband dies she is not allowed to marry the person 

to whom she wants but she is bound to marry her brother in law that may be elder or smaller than 

her. Because it is not considered honor for a family if the widow will marry outside husband 's 

family. In Pashtunwala, bride wealth, in the early decades, was given in the shape of land, herd 

or crops but with the passage of time it was changed in the form of cash. Now in the 

Pashtunwala it is not consider good to take bride wealth in the shape of land or crops. 

In Pashtunwala, one aspect is hospitality which has an important role in the society. Pashtuns in 

every aspect of life are known by their hospitality but on the sudden increase is being seen on 

specific events just like marriage. The rich people spend more and more money in order to show 

thei r status in the society. The expenses of the rich Pashtun is challenge in the form of Syali, a 

component of Pashtunwala, by hi s close relatives whether he is poor or rich. The poor relative 

takes loan to arrange hospitality in the marriage. If he will not spend much money in the 

marriage then he is not only criticized but also looked down upon. 

Chivalry (Ghairat) is also an important code of conduct of Pashtunwala. When a couple get 

marriage, neither of them leave each other in any cond ition, because it becomes a thing of 

chivalry for both to leave the relation and also for their both blood relatives. In Pashtun society, 

the submissive role is being assigned to women and she is not equal in status to that of man. 

Their partnership is so entrenched that if the husband is not medically or psychologically normal , 

the women yet to obey her husband because of chivalry. If they will leave each other, it will 

beco me daunt and dishonor for the whole family in the society. 
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When a boy li kes a g irl and her parents are not in pos ition to make blood alliance so in such 

situati on, the male member fires in the air in front of her house and after fire he considers the girl 

as his wife and no one is allowed to extend ones hand of engagement toward that girl. In case of 

violat ion, the spirit of revenge arises against the person to whom she was being engaged. The 

person who fires in the a ir is a lways in position to take revenge of hi s insult fro m the opposite 

group . Revenge is an important feature of Pashtunwala, when the feelings and sentiments are 

hu rt; the on ly way to sati sfy hi s fee ling is revenge. 

In the Pashtun soc iety exchange marriage "Sarrai" is practiced which is purely a traditional 

custom of Pashtunwala. In exchange marriage, if the girl of one party is small er than other girl , 

than they will pay money to the e lder g irl party which is done according to Pashtunwala. Now if 

vve look to the connection of Pashtunwala with marriage we can clearly point the connection 

between them. So, in nut shell it can be stated that Pashtunwala is whole and marriage is part. 

Both the Pashtunwala and marriage system are so entrenched in each other that the ir separation 

is next to imposs ible. 
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CHAPTER 3: VILLAGE PROFILE 

3.1 Introduction: 

The locale of my research study is Omzha Mursenzai, which is in the district Zhob of 

Balochistan. Omzha is 36km in North of Zhob and it is at the border of Mandokhail1 

tribal territory. In the east and south HarifaP tribe is our neighbor while other 

Mandokhail tribes are located on west · and north. Omzha is a name stand for its 

epistemological meaning that is farming. In Mandokhail tribe, the people of Omzha are 

called as Mursenzai. 

Picture 1: An Overview of Omzha 

(Source: Author 2012) 

Historically, in the tradition of this area, Meer Hassan is considered to be the father of the 

whole Omzha village. Meer Hassan had three sons. The first son was Madu Nika, whose 

sons are now called Maduzai. The second was Ismail Nika3
, whose sons are now called 

Ismelzai. The third was Shahab-u-ddinNika, whose sons are now called Baikhel. Madu 

1 Name of the tribe living in the village where research has been conducted 
2 A tribe name living on the border of the village 
3 

Local name for grand-father 
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and Ismail were rea l brothers wh ile Shahab-u-ddin was their step brother. The Malaki 

(sardar i) of the v illage is with the Ismail N ika sons from the beginning. There are two 

qua lifi cd Malaks (sardar) of Omzha. The first on is lv1alak4 N iamat, whose father name 

is Ma lak Baata l and the second one is Malak Rahim khan, whose father name is Haji Lal 

Khan. While Haji Gul Baran and Haji Saddo Khan, are also the leaders from their own 

Zai. 5 

3.2 Family Structure: 

Family is considered to be an essential unit of all human societies, where people live and 

share common ancestry, blood and legal re lationships. Within the group there is usually a 

divi sion of authority, privilege, responsibility, economic and sex roles. Family occupies 

the central place in soc ial structure of a traditional soc iety. 

3.2.1 Family: 

The famil y is a soc ial gro up characterized by common res idence, economic cooperation 

and reproduction . It includes adult of both sexes, at least two of whom mainta in a socially 

approved sexual re lationship and one or more children own or adopted of the sex uall y 

cohabi ting adults. Fami ly is the basic unit of all social activities and soc ial organizat ion. 

It is a grou p of fami ly members in which one male member earn and the rest of the 

fam ily members depend on him . The family provides support to its members for 

reproduction , food , education and cloth ing. Family members have different r ights, 

obl igat ions and statu s in the famil y. At the time of marriage, the bride moves into the 

fami ly of the groom parents and became its new member. After sometime due to the 

death of parent or due to confli ct with the parents the bride groom and their children form 

a nu clear family. The soc iety of the village is patriarchal in nature. The male head of the 

family exerc ises the authority. The male member of the family holds the right of decis ion 

within the family and outs ide the family. 

Generall y in the v illage three kinds of families are found. These families are nuclear 

families, j o int families and extended families. 

4 Head of the vi ll age 

5 Head of th eir own lineage 
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3.2.2 Nuclear Families: 

Nuclear fami ly is the first and the basic form of the soc ial organization. The nuclear 

fami ly is a universal human social group, either as the sou l prevailing form of the fami ly 

or the basic unit from which more complex fami lies' forms are compounded. It exists as a 

distinct and stron g soc ial group in every Imown society. Simply the nuclear fami ly 

cons ists of a married man and woman with their offsprin g. In the village, nuclear fam ilies 

are very rare just after marriage but after two or three years of joint residence, family 

divided into two or three nuclear fami lies. 

3.2.3 Joint Families: 

Joint family is a gro up of peopl e sharing same res idence and economic pool. The joint 

family is a unit composed of two or more brothers and their wives; the bound of union in 

consangull1 e. In joint family the brothers lives as joint unit and share same economic 

earn lI1 gs. 

3.2.4 Extended Families : 

An extended famil y consists of three consecutive generations li ving as fami ly unit. The 

particular characteristics of this family unit are that on married child lives with the 

parental generation and sharing the same things of daily life. 

3.3 Boundary: 

The boundary of Omzha is highl y surrounded by different villages. On its east, li e the following 

villages, Bran}, Babatezai and Hasanzai (Tor Nishpa) . On its west, lie Ibrahim Khel and Kamalzi 

vi ll ages. On its south of west, Zaibee village li es. On its south Narezai is located . On its north a 

vi lI age BahIoI and on its Northern West, Thraykhanzai is located. 
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3.4 Climate offhe Locale: 

The climate of Omzha is warm summer and cool winter. It has two types of rainfall, monsoon 

(Wasa Baranl
) and winter winds rainfall (Pasham Baran2

). The monsoon rainfall creates 

disturbance in the village like this areas has mountains and has a little plain area. In the 

mountains the rainfall cause ·floods and destroy trees and forests ·ofthe village. It also destroys 

fields because these fields are situated near the stream. Winter rain fall is low in magnitude but 

high in frequency. This is very beneficial for livestock. 

Picture 2: Local Heater to Use in Cold Climate 

3.5 Ethnic ·GI'OUPS, Castes & Sub-castes: 

There is only one ethnic group and the people of the whole villagearePashtuns. No other ethnic 

groups are found in Omzha. The people belong to the Mandokhail caste and there are no sub 

castes in the village. There are no sub-castes but the people of village themselves are divided into 

followers of the three brothers of same family. Meer Hassan is the father of the whole Omzha 

1 Monsoon rain 
2 Winter rain 
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village. He had three sons. The first son was Madu Nika which sons are now called Maduzai. 

The second was Ismail Nika which sons are now called Ismelzai. The third was Shahab-u-ddin 

Nika which sons are now called Baikhel. Madu and Ismail were real brothers while Shahab-u

ddin was their step brother. No other castes or sub-castes are found there. 

3~6 Transport: 

The natives visit regularly to the city for different purposes like shopping, hospital and education 

etc. They use public transport to go to the city. There are coaches and their own vans for public 

transport. There are two vans from the village, which are being used for public transport from the 

village to the city. The rent from the village to the city was 80 rupees during research days. And 

there is no proper paved road to the city and people sometimes face difficulties at the time of 

rams. 

Picture 3: Un-paved roads in the Village 
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3.7 Communication Facilities: 

Radio iTransistors are to be found in a good number all over the locale. It is listening by the 

people of the locale. The people watch TV (PTV) as well and due to so much loud shedding in 

electricity they seldom ftnd opportunity to watch TV. Two homes are in the villages that have 

kept the dish antennas and some have electric generator at home. Some youngsters go to these 

two homes and watch different channels through dish antennas. Telephone facility is available in 

the village. 10 households have the facility of telephone. Mobile coverage is not available in the 

village. Some people have got the Mobile and Sims whenever they go to the city; they use their 

mobile over there. 

3.8 Forest: 

The village was highly surrounded by forests. These forests were cut down by the local people 

for their domestic use. 

Picture 4: Wood for domestic Use 
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Due to this usage of forests by the locale people minimize the number of trees that were 

surrounding village. Such forests were the source of dry fruit. The wood is used in the winter 

season to escape from cold. Currently only one forest named Narkhezai3exists. Such forest is not 

used by the village people because all the people vowed on the Holy Quran. Their vowed led to 

the prohibition of forest cutting forever. The existing forest is the source of dry fruit collected by 

local people. 

3.9 Dress Pattern: 

3.9.1 Male: 

The dress pattern for male in the village Omzha is Partul (trousers) and Qamees5(shirt). And 

with that they took a blanket thrown over the shoulders. They wear "chapels" footwear of 

different designs. On heads commonly wear cap called "Topaz.(j" and tie around it "Patkal "or 

"LungaiS
" Turban. On the Qamees, they wear waistcoat and in winter wear a thick hot "Tikrai9

" 

along w ith sweaters. 

3.9.2 Female: 

Women wear simple dress consists of a "Partug "(trouser or shalwar) "Qamees" (shirt) and a 

"Dupata10
" (Chaddar, Tikrai or scarf). Old women prefer loose and baggy trouser, long shirts 

with wider sleeves and colored cloths. In the research area, women use a variety of jewelry such 

as pendants, bracelets and necklaces. The pendants include "Paizwanll"or "Nathkai I 2
" (Large 

3 Name of a forest in the village 
4 Trouser 
5 shirt 

6 Local cap 
7 Turban 

8 Same like turban but it is more precious and valuable than Patkai 
9 A special scarf for males, also known as Chaadar 
10 Scarf for females 
11 A stud wearing in nose 
12 A large stud for nose 
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nose rings), "CharguZ L3" and "MaikhakI4
" (small nose ornaments), "Gaanta/s" Large ear rings, 

16 and "Tik " worn on the forehead. 

3.10 Local Food and Style of Cooking: 

The food in the locale is simple but people eat well. The breakfast is consisting of tea (milk tea) 

and simple "Marrai17
" . The natives of Omzha are so much fond of tea, especially milk tea. In the 

morning, they sip milk tea and in the afternoon they again sip milk tea but those families which 

have no enough milk at home eat Kava tea. The dinner comprises meat and "Marrai". Rice is not 

a normal or even a frequent item in their diet, they use it rarely. The meal when cooked for 

.dinner is also eaten in lunch and some families cooks it freshly. The family normally eats 

together, sitting on a mat or blanket spread on the floor at home. In their food, they mostly eat 

meat and vegetables; children drink milk and have the same food, which their parents take. Elite 

and rich people eat meat regularly whereas middle class takes mostly potatoes and some 

vegetables. 

The most popular and delicious meat cuisine of the village is named as "Landi 1S
" in the local 

language. The way of preparing this cuisine is very interesting. After slaughtering the sheep, the 

hair of the sheep on its skin are removed by hand or with scissors. Its lungs, intestines, kidneys, 

heart are also removed. Then the sheep is put on fire for about 20 minutes. Then all the bones of 

the sheep are removed and only meat is left behind. Then this meat is cut into pieces of about 

1 sq. ft. (0.093 m2
) each. These pieces are then salted to protect the meat from germs and other 

microorganisms. Then these pieces of meat are hanged by a rope in the cold environment (this 

process is done only between mid-November and mid-December). After hanging approximately 

for one month, the meat is then served in the cold days and nights of December and January. 

''Kaddi Kabab 1911 is another delicious cuisine. Moreover, Rosh, Srekara/o, Sajji,2 10gra22 are 

some other popular dishes of the area. Kaddi Kabab is usually served in picnics. Picnic of Kaddi 

13 A kind of stud 
14 A kind of stud found in the locale 
15 Earring's 
16 A form of stud 
17 Bread 

18A special kind of meat which is dried in the cold weather and then it is cooked 
19 A speCial kind of meat in which whole sheep/goat is roasted 
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Kabab is very expensive and it is decreasing now-a-days because of the economic inflation in the 

area. 

Picture 5: Local way to Preserve Meat (Landi) 

3.11 Language and Accent: 

The language of the native people is Pashto, because there is no other ethnic group and other 

castes that is why they the people have same language and pure Mandokhail accent. The 

anthropologists have recognized the importance of language since long. It is not only a tool for 

more effective fieldwork, but also a critical element of the cultur.es fabric, which they study. As i 

have put earlier that 100% of the villagers speak Pashto language in the village. It is a traditional 

language of Mandokhail and since the time of their ancestors, they have been speaking this 

language. 

20 Meat is roasted on the fire 
21 When only meat is cooked in fire 
22 When rice is cooked in milk or water, a special dish in the locale 
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3.12 Religion and Sects: 

The peop1e, who are living in my locale, are all Muslims by religion. They are Sunni Muslims 

and no other sect is found in the locale. 

Picture 6: Main Masjid in Centre of the Village 

3.13 Shrines and IDstorical Building: 

No shrine is found in the locale and there is no historical buildings either. But the grave of 

Kaliwal Shaheecf3
0f Omzha, who belongs to the Pashtoonkhwa Milli Awami part)f4, is present 

in the village graveyard. 

3.13.1 Graveyard 

There is one main graveyard in the village which is used by all the members ofthe society. And 

some families have built their separate graveyards near their homes as they can afford 

accordingly. 

23 A Pashtun nationalist who were martyred 
24 A nationalist party ofPashtuns 
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Picture 7: Main Graveyard of the Village 

3.14 Medical: 

In the health facilities, hospital and dispensary is present in the Omzha that is well facilitated. A 

doctor is present all the time in the hospital and people from the nearby villages came to hospital 

for treatment. 
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Picture 8: The Only Hospital in the Village 

3.14.1 The Major Diseases in the Village: 

1) Upper and lower Respiratory tract infection. 

2) Dysentery. 

3) Anemia/Gastritis. 

4) Tuberculosis. 

5) Hepatitis 

3.14.2 Major Diseases among Children: 

1) Diarrhea 

2} Upper and lower respiratory tract infection. 

3) Malnutrition (protein energy malnutrition). 

4) Malaria. 

5) Typhoid. 
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3.14.3 Self-Medication: 

Self-medication consists of certain activities performed at the house hold level in the village. In 

local language it is called Koranai Ilaa/5
• This is mostly practiced by women for the treatment 

of minor illness like flu, cough, fever diarrhea etc. Village people are very much familiar about 

home remedies. Actually home remedies consist of preparation of certain food items and usage 

of herbs brought from city market or in some cases it is planted at homes. Food items used to 

prepare home remedies are easily available at home such as milk, eggs, nuts; tea etc. This type of 

treatment of home remedies is adopted for minor illnesses as mentioned above. As I have told 

that females play important role in home remedies because they are considered responsible- and 

quite expert in the preparation of such medicines. In winter, milk and eggs are given to the 

people who are ill in order to provide them energy and develop immunity against their illness. 

The local people have the perception about home remedies that raw materials used in their 

preparation are pure and without any chemicals. Moreover, one remedy is effective for more than 

one illness. Natives have experienced of these home remedies since generations. It is considered 

that as these remedies purify the blood therefore they cure the illness from the root. Mostly old 

women are preferred in making home remedies. 

3.15 Irrigation: 

A Kare;6system is present for our field and its water flows naturally. The water is distributed 

among the villagers and especially in summer season according to their fields. Everyone has his 

own tum for using Karez water for their fields. Water for the daily use of the people comes from 

the Pangdobai27. 

25Home treatment 

26 Construction of underground water tunnels through which water is provided to the fields 
27 A place where much quantity of water is present 
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Picture 9: Karez 

3.16 Energy: 

3.16.1 Electricity: 

In 1996, the combs were located and the facility of electricity was given to the villagers. Till 

2002, the proper light was available and the people paid bills on regular basis. But, when load 

shedding and dim light was given to the people, they become angry and from 2007 not a single 

person pay bill to WapdclB• The Wapda has their own choice whether to give them light for a 

day, week or months. And the people are living most of the time without electricity. 

3.16.2 Gas: 

No natural Gas is available in the village except liquid petroleum gas (LPG) in cylinders by those 

who can afford buying them. Electricity and wood are used for the purpose -of cooking and 

28 Water and power development authority 

42 



heating. The village has some forests and their wood is used for both heating and cooking 

purpose in the summer as well as in winter. 

3.17 Radio and Television: 

Radio and Television facilities are present in the village. T.V is not watch by the majority of the 

people but it is present only in few houses. Dish antenna facility is also present in some houses 

-of the village and news channel is watch a lot by the people. Some people listen to the radio and 

people are interested a lot to know about the current situation ofthe country. 

3.18 Education Facilities: 

In the facilities of education, there is a middle school for the boys and a primary school for the 

girls in the village. The students attend the school regularly and those students who did their 

degree from the village school goes to the Zhob city and continue their studies there. 

Picture 10: Middle School for Boys 
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Picture 11 : Primary School for Girls 

3.19 Profession: 

In the early time, the profession of the people was agriculture and grazing cattle. People depend 

on these things and spend their lives likewise. With the time, these things were not fulfilling their 

daily needs and they had to fmd another way through which they can earn enough money for 

their better life. So they decided to go outside the viUage and went to different areas of Pakistan 

specially Quetta and Karachi. People have also started going abroad to Saudi Arabia, -Qatar and 

Arab Emirate. Some families have even shifted to Zhob district and started getting education. 

It affected the profession of agriculture and grazing cattle, a lot. But with the passage of time, 

when people would become stable, they would again start agriculture and grazing cattle. 

3~19.1 Handicrafts: 

The embroidery work which is done by the women of the area with excellent skill and craft is 

very famous. It reflects both the culture. and fashion taste of people. This embroidery work is 

sometimes sold out among the local women because it takes too much time and energy. Every 

gir11eams all these skills at her father home and only few do it for the income purpose. This skill 
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is the specialty of every woman in the village and every girl learn it and then makes it for her 

own wedding according to her own choice. 

The embroidery work has several varieties in the locale. They include "Gulan29" which is the 

best, and represents a flower, npalamposh30", "Khajur31n or a date tree. The best known is 

"Chakan32" which is worked on sleeves, front pieces of shirts, and on "Laman33" or "Paissa34". 

3.19.2 AgriCulture and Cattles: 

In the early time people of Omzha were highly dependent on the livestock and agriculture. 

Picture 12: Agricultural Field 

To have sustained economy they migrated toward urban areas and went abroad especially to 

Middle Eastemcountries. · Before this, most of the people were highly bound to their culture. 

Awareness comes in the mind of those that were exposed to the other people and was get 

29 A form of embroidery in which f lowers are made 
30 Bed sheet in which embroidery is done 
31 A variety of embroidery in which dates tree is painted on the cloths 
32 A form of embroidery 
33 The front piece of shirt 

3"The part of the trouser from where the foots are entered to wear the trouser 
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intermingled with urbanized culture. Due to this Urbanization people started getting education 

and become less dependent on cattle and agriculture. But still agriculture plays an important role 

in their lives, because there are so many people who are dependent only on agriculture. The flood 

has come several times in the village and has caused great loss for the agriculture. 

3.20 Water System: 

3.20.1 Rivers and Stream: 

Omzha has no river it has three large streams and many small streams which flow these streams. 

These streams are very close to the village. These streams are named as Loya Khwada35(Big 

stream), Thrai36 (small stream), Badagha37 and NalaP8. Big stream starts from the west of the 

ShinGhar39
• It crosses many other villages and it approximately flows from north to south. Its 

slope is not very smart. It has often destroyed the fields and water supply lines of the village. 

Thrai has high slope and it is smaller than Loya Khawada. It also starts from ShinGhar 

Mountains and sometimes it turns to the village and then destroys many Danga40 and houses 

along with cattle. It meets with to the Loya Khwada at the point Prekadai41 (discard juncture). 

Nalai (stream) is not as large as Loya Khwada (Big Stream). It starts from Lizal4 2
, which is in the 

territory of Omzha. It flows in the south of village and meets Loya Khwada (Big stream) at the 

end of the village. 

Badagha (stream) is the third largest stream of the village and has normal slope. Its starts from 

the center of Shin Ghar (mountain name) and flows from west to south. 

35Loya mean big and Khwada mean river; big stream 
36 Name of a small stream in the village 
37 Name of a stream 
38 It's also a name of stream 
39 A large mountain on some distance from the village 
40concrete wall around the field 
41 A small mountain in the entrance of the village where homes are built 
42flowing point of water 
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Picture 13: Loya Khwaba 

3.20.2 Rain Water Channels: 

When the rain occurs in the village, the water of the rain flows into these channels, which are 

diverted by the farmers towards their land. And the people reserve the water of the rain water 

channel in a small dam type Band, and then use the water for arid lands as well as for then on

arid land. The farmers do not preserve water of the channel completely or neither can they stop 

the whole water of the channel because there is danger related to it that if it will break out, it will 

destroy the whole agriculture of the village. 
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3.20.3 Sanitation: 

The majority and mostly all L1.e houses have proper latrines and some have pit-lat ines inside 

their house made separately for both male, and female and children. Enough water is available in 

mostly every home of the village and the sanitation situation is good among the villagers. 

3.21 Crops: 

3.21.1 Kharif Crops: 

Kharif crops are sown in summer and harvested in late summer or early winter. The crops grown 

during Kharifare fruits, melons, vegetables, potato, fodder, onion etc. It is interesting to note that 

almost all the crops grown during Kharif season are cash crops, which reflect that the farmers are 

commercial, and mostly produce for the market. It is worth mentioning that melon is the crop 

which is sown both on irrigated and un-irrigated areas. It can be inferred that the farmers are 

rational. They use scarce resource (water) in an efficient and effective manner. 

3.21.2 Rabbi Crops: 

Rabi crops are sown in winter or early summer and are harvested accordingly. The important 

Rabi crops are wheat, barley, vegetable and fodder. 

Picture 14: Wheat Crops 
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The cash crops are those, which are grown in Kharif like, wheat chilies, carrots etc. and some 

other crops are cultivated for domestic use. 

3.22 Livestock: 

Livestock is an important source of income and employment in the village Omzha. Livestock 

plays vital role in the economy of the village and provide food with rich nutrition's such as milk, 

meat and also their by-products like wool, butter, oil, cheese, curd, skin and intestines. Beside 

men, small girls and boys are also involved in the grazing of their animals; nevertheless, being 

family workers, they are not paid for their activities. The women also look after the animals 

within their house. They also collect fodder for the animals and do other works such as milking 

etc. 

Livestock is considered the basic element of economy of the locale. In the locale, natives keep 

livestock for household use, for Landi and most particularly keep herds of livestock for business 

and income. It is a major source of livelihood for people in the research area of the village. The 

main livestock includes goats and sheep. It was found during the field of the area that almost all 

households own livestock like sheep, goat and cow. Sheep is the favorite animal for the Landi 

and after that goat is preferred in the village. 

Picture 15: Rearing Cattles 
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3.23 Minerals: 

Reservoirs of Minerals such as Chromite) s, Gypsum and lime stone are found in the village 

Omzha. 

3.24 Local Games: 

In the old time, a lot of games were played in the village like Mosay,43Skhaz44
, Nakhsha/5

, and 

Badai.46 But now with the coming ofmodemization, Soccer and Cricket are played in the village 

while wrestling, target shooting, tent pegging, folk dances, archery and javelin throwing are the 

traditional games but the elder generation is no more able to play these and the young generation 

is not interested and only play football and cricket. 

Picture 16: Boys Playing Football 

43 A local game played by stones 
44 Name of a local name which is played on one foot 
45 Target shooting 
46 

Name of a game played by the bone of a goat/sheep 
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3.25 Political Parties: 

Among the political parties, Pashtoonkhwa Milia Awami party and Jamiat-ulma-Islam are 

present in the village and people highly participate in it. 

Picture 17: Grave ofRaheem Kaliwal Shaheed, a Political Leader of Pashtoonkhwa Milia Awami 

Party 
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3.26 Local Months: 

These are the local names for the months:-

LOCAL NAMES FOR MONTHS ARABIC MONTHS 

1. KhudaiMiasht Rajab 

2. Asura Shaban 

3. Roza Ramzan 

4. Kamkae Id Shwal 

5. Manzakai ZiK'aad 

6. Loeaday Zul-Hajj 

7. Hassan Hussain Muharram 

8. Sapara Safar 

9. WarumbaiKhor Rabi-ul-awal 

10. Doimakhor Rabi-us-sani 

11. Dreamakhor Jamadi-ul-awal 

12. Tsaloramakhor (or Ustraikhor) Jamadi-us-sani 

3.27 Jirga among Pashtuns: 

According to the P.ashto Dictionary, Jirga is an original Pashto word, which in its common usage 

refers to the gathering of a few, or a large number of people. The word Jirga is also used in 

PersianlDari. Other scholars believe that the word Jirga has originated from Turkish where it has 

a very similar meaning to those in Pashto and Persian/Dari. These meanings strongly reflects the 

rituals and processes of the Pashtun traditional tribal Jirga where people gather and sit in a large 

circle in order to resolve disputes and make collective decisions about important social issues. It 

is argued that Jirga as a traditional Pashtun institution is closely bound up with the social and 

economic realities of everyday life in the Pashtun people and is deeply rooted in the culture and 

history of the people of the village. Jirga as a time-honored institution does not only resolve 

many local, tribal, and national conflicts efficiently in cost-effective ways, but also acts as a 

powerful channel of communication among the people. It is therefore plays an important and 
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central role in strengthening social solidarity among the people and contributes significantly to 

the maintenance of social order in society. However, the extent of the effectiveness of the Jirga 

as a mechanism of conflict resolution depends on the extent to which it is perceived as legitimate 

by the various segments of the Pashtun population. 

Conflicts are as old as the human societies are themselves. In the history, individuals, social 

groups and societies have disputed and fought against one another over scarce commodities and 

resources like land, money, political power, and ideology. They have even fought one another in 

different ways in order to control these resources and commodities. But at the same time, the 

human societies and social groups have found their own ways and means for resolving these 

conflicts. The nature and causes of conflicts and the mechanisms for resolving them are deeply 

rooted in the culture and history of every society and they are in many important ways unique to 

them, like Panchayat in India, Mediation Committees in China, and Jirga in the Pashtun society. 

It has a strong potential to contribute to the culture and the concept of Jirga and examining its 

status as a national institution, also focuses on the analysis of Maraka47
, Qami Jirga48

, and Laya 

Jirga as the main forms of traditional conflict resolution in the Pashtun society. 

47 To solve a conflict, people gather at one place and then take a collective decision 
48 The Jirga in which tr ibal leaders gather at one place to solve a confl ict and loya Jirga is same like this 
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CHAPTER 4: SOCIAL ORGANIZATION 

4.1 Int oductio : 

Rich ly Crapo gives hi s four character istics about a social organization; 

"The social organization of a society consists of; first is, the various groups from which the 

society is built, the second statuses that individuals may hold, third are the division of labor, the 

way in which the tasks of society are distributed among individuals and groups, and the fourth is 

the rank accorded to each group status. /I 

(Crapo, 1990, p. 11 2) 

4.2 Phyletic Lineage: 

The soc iety of the local e is a tribal one, where the organ ization and the interaction among the 

fa mil y members are a bit more than the families who are in the urban areas. Family is the basic 

unit in the society. T he group in which children are raised is termed to be a family . Fami ly is not 

on ly abo ut the individuals who are tied in a note of marriage. 

Richly Crapo defines family such as; 

"The group consisting of married persons, their children, and other relatives who reside with 

them. " 

(Crapo, 1990, p. 36 1) 

4.2.1 Nuclear Family: 

Crapo defi nes it as ; 

"The form offamily that consists only of married persons and their children. /I 

(Crapo, 1990, p. 365) 

The inhabitants of Ol11zha still perpetuated the practice of living to gather around sing le Naghary 

(Chula or fire hearth in a family consist of two to three generations that under the impacts of 
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modernization and educat ion has gone through profound change such as the split if bonds and 

joint families into smaller units of nuclear famili es. however such change can be observed in 

case of newly wed educated coup les they li se to resid in mC1jor ities of the country under job 

requirements but they sti ll retain affiliation with larger structure of family without considering 

their family comprising on wife and husband and their children as independent unit as it is 

understood in the definition of nuc lear fam il y but they share earn ings and income as rem ittance 

at micro level and being individual member of fami ly a lso shares responsibility and joins fami ly 

at v illage on the occasion of sorrows and joys such as festiva ls and rituals where co uple resides 

in its own residing room and shares same hearth (Naghary or Chula) like other members of joint 

family and they return back to the ir city house then they resume the form of nuclear family. 

Neverth eless in few cases newly marri ed couple immediatel y followin g the ir wedding breaks 

w ith the jo int family and commence to live independently in true sense of nuclear family both 

eco nomicall y and soc iall y dependent on its income and resources without pooling and sharing. 

Although, growing needs and demands, are such impacts causing the breakdown of joint family 

structure accord ing to the most respondents, pooling of resources is not any more sustainable and 

effic ient mechanism to sustain the structure the few earning hands cou ld not meet the needs of 

near about 50 to 100 members within fami ly ranging from basic li fe amen ities to entertainment 

activities. 

Overgrowth is also another major influencing factor that sped up over the last few decades and 

the assets under possession espec ially land and its distribution among many inheritors leads to 

scarci ty of resources as well as the unjust and misappropriation of resources in joint family lead 

to confli cts that in most cases intensifi es and causes inter and intra familial feuds and antagonism 

whi ch in turn further breeds v iolence. Lack of institutional patronage and infrastru cture and 

patriarchal cum religious fundamental di spos itions of state juxtaposed instability and erosion of 

soc ial order. 

Yo un g edu cated und er insecurity of employment and career strives for job as his first priority 

th at over the time is gettin g harder and harder that most of the time causes late marriage as this 

view expressed by many respondents they also v iewed that opting for marriage w ith girl s many 

years yo un ger to expected husband, ed ucated and employed is hi s second prime that is enhanc ing 

facto r of exogamy that in some cases also in vo lves premarital understanding between the 
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spo uses as young men emphasize understanding prior to marriage, mutual cooperation in running 

family economy , matters and bringing up their children that relatively enhances the role of 

woman in decision making inside house. her such ro le also renders her with sanctified position 

ins ide house as she unlike educated dau ghter in law does have role and a lso breaches the 

traditional boundaries of Parda (Sec lusion or vei l) by go ing outside the wall s of house under job 

req uirements but still a woman is supposed to assume two profession of medical and teaching 

with lim ited options and those working in non-government organization are rhetorically 

deva lued and derogated as lacking Haya (sanctity). 

Respondent of o ld age regarded such kind development as moving away from the traditions and 

religious va lues characteriz ing features of our soc iety which emphas ize the Haya and Parda for 

wo men that she under these is supposed to remain within the premises of houses without 

stepp in g out the threshold of house and declared job ho lder women as Behaya lacki ng Haya 

(sanctity) in contradiction w ith our usages and practices under practice down the centuries but 

now these values erode due to such kind of behavior that indicates end of time predicted in our 

sacred scripture and say ings of ancestors . 

However respondents of youn g age regarded such development is the need of hour that sti ll its 

moving w ith s low paces as under the changing c ircumstances of media and information society 

does not comply like in other parts of the globe where change with escalation is taking place but 

in our soc iety the traditions , fundamentalism and existing mind set up pose great threat to the 

progress and our se lf-s uffic iency and dependence is possible in case of well trained and skilled 

community for that merit based decision, indiscrimination ,equ ity and eq uality are the prime 

motives we need to develop and the existing joint fami ly system based on endogamy, ascribed 

statuses ,traditional and organ ic va lues and their retention hinders progress rather augment. 

Few hi ghl y qualified scho lars were of the v iew that the development is a lways directional and 

situated under the whim of state that under its authority determines and directs change but 

misfortunately state with its patriarchal cum re lig ious character istics augments the traditions and 

widened the schi sm of difference and discrimination resu ltant ly augmented stagnancy and 

with ho lding of trad it ional system of Pashtunwala w ithout go ing through transformation of 

change. Women ed ucation under economic and soc ial and limited job option for does not yie ld 

the fact she is achieving autonomy and gett ing emancipation but rather further entraps in 
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changing form of patriarchy changes in modern time is taken p lace under the authority of state 

power and the emancipation and empowerment within fami ly and outside requires institutional 

umbrella. Definitely it becomes hard and difficult for edu cated and 0 ornie lly independent 

dau ghter in law hav ing and possessing multi ro les together in one t ime to perform inside and 

outs ide therefore external factors exerting pressure and retention and lack of inst itutional 

patronage caused instability and abrupt change directionless and aim less. 

4.2.2 Joint Family (Gadda Korani): 

A family structure which compri ses of grandparents, their sons, along w ith their nuclear family. 

Joint family system is prevalent in the loca le. Join family is the basic unit of identification for 

ego in the kinship of community that ascends from family known as Kahol that moves up the 

second ru g to Pusha (co mbination of at least extended fam ilies) on the ladder of kinship system 

and on third step two or more than two Pushas combine to form Zai that means Son of: or which 

two or more than it on forward step together form Khail that goes up and reaches the atop the 

imaginary ancestor of Ka is Bin Rashid . 

4.2.3 Extended Family: 

Rich ly exp lains the extended fami ly in these words; 

"Extendedfamilies usually include three generations: either a pair of grandparents, their sons, 

the wives of their sons, and all the children of their sons, or a pair of grandparents, all their sons 

and daughters, all the children of their daughters. 

(Crapo, 1990, p. 172) 

There are fa mili es in the locale which have mixed and complex structures . These families are 

comprised of father' s father generation and the ego generation . More complex is compri sed of 

father's co usins or father father 's brothers. 

4.3 Marriage System and Concept of Bride Wealth: 

Russell defi nes marriage as; 

"Marriage is the basic universal social installation admitting men and women to formerly life. " 
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(Bernard, 2006, p . 12 1) 

Marriage is a ubiquito us feature of human soc ia l organizat ion and probab ly very easy evo lved in 

the co urse of human social hi story. There are many functions of marr iage: to fulfi ll parenta l 

responsibi lity for long term, infant maturing and education, social regu lation of sexual 

competition, organization of sex ual decision , of labor assessment, of inc ludable to social group 

and status, and the format ion of inte r group a lliance and exchange . 

There is one side marriage, exchange marriage, conflict reso lv ing marriage and remarriage. A ll 

these types of marri age are further div ided on the bas is into two endogamy and exogamy. 

Endogamy loca ll y known as 'Koranai K Waada' is aga in divided into two types in the area of 

resea rch, one is paterna l re lati ves which are cons idered the real endogamy and the other is 

maternal re lati ves which are not considered endogamy because they were not re lati ves from the 

beginning but the paternal re latives are re lat ives from the very beginn ing. Altho ugh in the 

village, peo ple refer formal kind of marriage in which the boy family proposes for the marriage 

and then the ir re lat io n is developed if the girl parents accept the ir proposal. 

At the time of marriage, mothers try to marry her daughter in Mamma-Ganai or the maternal 

relatives of the daughter but the authority is with father that is why in rare cases maternal 

re latives are preferred for marriage because the first priority is always paternal relatives. 

Endogamy is re lated with the concept that it promotes strengthening and unity. Strength and 

integrity inside the fa mily reduces the s ize of bride wea lth but mostly that invo lves exchange 

system (San-ai) head in exchanged of head then exchange system assumes the dowry instead 

bri de wea lth. At the reduction of many confl icts through Ji rga or Marakah, women are 

exchanged a long w ith other penalt ies and compensation that is known Rag (Ve in). The people 

perception about the marriage, a dec ision keeping in v iew all dimensions of family and kinship 

as we ll as the phenomenon is reli gion. 

4.4 Head of the Household: 

Society is patri archal and head of the househo ld is father or male. M ales do not give the right to 

the females to speak in househo ld matters. Females just have the ri ght to take part in the 

act iv ities w ith other fe males. It is not considered good fo r a male to g ive the female the right in 
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famil y matters. The only issue in which they are being as ked is the marriage of their female 

child . The fe males even cannot go to attend marriages without asking their husbands. 

4.5 Tarboor: 

Tarboor is a Pashto term literall y refers to FaBrSo . The people who fall in the category of 

Tarboor are the male blood relatives of father. The word Tarboor connotes a kind of negative 

impress ion. Most of the confli cts present in the loca le are among the Tarboors . 

5.5.1 Tarboorwali: 

Akbar S Ahmed defines Tarboorwali as: 

"Tarboorwali thus carries the meaning of agnatic rivalry. The net1-lIork of consanguineal and 

affinal relationships within which ego functions is visualized; it depicts a discrete sphere of 

hostility regarding male agnates which also invariably involves f emale kin. Although the tarboor 

may grow up as the childhood companion, in time he becomes the chiefrivalfor status and 

political leadership within the lineage". 

(Ahmed, 1980, p. 182) 

Tarboorwali is an important component of Pashtunwala. 

Tarboorwali, instituti onalized oppos ition between paternal cousins, is a consequence of a land 

tenure system structured genealogically. 

Ibbotson says that: 

When he is little play with him: when he is grown up he is a cousin; fight him. 

(Ibbotson, 1883 , p . 219) 

Tarboorwali concept is so strong among Pashtuns that when they are little they are friends and 

when they grow, they fi ght with each other and have always competition with each other. 

"In ordinary life, a man's daily opponent is his most powerful cousin, and he allies with others 

against him on the ancient political principle that 'the enemy of my enemy is my friend'. 
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(Lindholm & Michael E. Meeker, 1981 , p. 463-468) 

Akbar S. Ahmed argues that agnate riva lry rises due to problems of leadership and inheritance of 

land Pa/han tribal soc ieties have cod ified cousins' rivalry, and numerals act of normative 

behavior may be understood in the light of Tarboor or cousins (fathers brothers son common ly 

careers a meaning of enmity). In short, Tarboorwali is a competition with father's brother's sons 

or father's cousins in any aspect of life . Tarboorwali is a kind of motivation to work for 

competition with Tarboor which may lead you to success in comparison to other people as well. 

The fo llowing are some sayings about Tarboor in the locale. 

"Wroor tha bay zoya Masay" 

My son on my side against my brother 

"Tharbur tha Bay Wroora Masay" 

My brother on my side against my cousin 

4.6 Sub Tribes or Khail: 

The larger unit of concentric circle is "KllOil". It may be called extens ion of many families of the 

same caste. On the other hand, it may be called as extension of "Tarboor". Khail is actually the 

unit in which people participate in the primary and secondary group relat ionships. This means 

that whenever there is any event of common happiness and sorrow they will participate with 

each other. Also in some occasion e.g. during fight with other the members of one Khail is with 

one another and they fight against anyone together. The tribe Mandokhail is further divided into 

sub tribe or Khail. The Khails in the Omzha is DawudKhail and all the people belong to only this 

Khail. 

4.6.1 Kaum: 

It has been observed during the fi eldwork that a majority of people having common Khail when 

they were combined together form a larger circle which is termed as KaW11. The basic difference 

between Kaum and Khaili is that Khail is the unit of participation while Kaum is the unit of 
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identifi cation. Peop le ident ify themselves w ith each other by a common surname, which prov ides 

a sense of identification of its members . The Kaum of the natives is Mandokhail. 

4.7 Interaction among Lineages: 

The interaction among the lineages of the v ill age is very good . They partic ipate and help each 

other in every matter of the daily life . If there is any issue or fight among the people of village, 

the elders sit at one place and then took decision at the issue. If the issue is w ith another v illage 

then they took dec ision in it. 

4.8 Tribal Leadership: 

A ll the members of the famil y from which the Malak (head of the village) belongs are called by 

the nati ves as Malaks. Therefore , here I will use the plural of the word Malak. The Malak of the 

vill age is Malak N iamat and Malak Rahim Khan, while the Sardar of the whole Mandokhail 

tribe is Sardar Ayub from DawudKha il , a sub-tribe of Mandokhail. The Malaks are the tribal 

leaders of the vill age. It is not necessary to follow the Malaks in every decision on the tribal 

level. From the vi ll age, the vote goes to Pashtoonkhwa Milli Awami Party, while other vote goes 

to Jam iat-Ul- u Il ama-Is lam. 

The Malak of the loca le also help the natives in acquiring jobs. The support of the natives to the 

Malak is a lways there in any kind of disp ute with other v ill age . 

4.9 Wealth: 

The Malaks are not necessary to be the wealthiest person of the v illage but he has matrimon ial 

alliances with other wealthy people of the di stri ct as we ll of the province. Within the locale, the 

Malaks have matrimonia l a lli ances with other strong and wea lthy natives of the v illage, which 

has created a kind of stron g holding bond to all the people of the v illage. 
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4.10 Conflict Resolution 

4.1 0.1 Jirga or Marakka: 

A ll confl icts are settled down through the involvement of local council known as Jirga or 

Marakah that is composed of elders fro m each sub section known as Malak, along with the 

re li gious person who is M ullah who determines the dec ision in reference with Islamic law. So, 

under the presence of Malak or Sardar, the whole sess ion is proceeded who after hearing the 

both sides renders the verdi ct, according to the establi shed Pashtunwala, in the words of A kbar 

S. Ahmed; 

"A prescribed code of life it is the underlined theme of Pashtun society". 

(Ahmed, 1976, p . 567) 

Jirga in the locale implies an informal council which has judicial fun ction whenever there is 

problem in the community or a dispute between the lineages of the tribe or among different 

tribes, the matter is taken to Jirga . People are not educated and they do not Imow about legal 

laws , legal procedure that is followed in Thana and courts. And secondly, people believe more 

on the dec ision of Jirga or Maraka as compared to the courts. Therefore, in most of the cases 

di sputes is so lved through Jirga system. The membership of the J irga is not permanent and 

everybody has the right of membership of J irga. But the decision makers in the Jirga are some 

specifi c peo pl e. It is up to both the parties involved in the dispute to suggest names of two or 

three peo ple who w ill participate on their behalf. Hearing may last for three days till the Jirga 

members reach at any decision . In the area it is not obligatory to abide by the decisions of Jirga. 

4.10.2 Role of Levies and Police: 

In the locale, when a conflict took place among the lineages or between two famili es, the levi es 

and pol ice take part by arresting the people or by seiz ing the fire. Whatever the decision of the 

court is, the two parties decide the matter in Jirga as well. The level of the Jirga depends upon 

th e nature of the confli ct whether it is a great confli ct or an ordinary one. In all the conflict 

resolution , the Jirga is not that much formal one as in cases of the great conflict levels like 

confli cts between the tribes or between the villages . 

62 



4.11 Pashtunwala: 

Pashtul1wala is the code of life of the Pashtuns of the locale. The natives who do not follow the 

code of Pashtul1wala are considered weak and they do not have the same place in the society as 

that of the Pashtuns who are obeying and following the rules of the Pashtunwala. 

Pashtul1wala has four components. These ru les are un iversal among the Pashtuns of every 

region. B ut there may be s li ght differences amo ng these components. A native who fo llow all 

these rul es is considered Ghairatmand Pashtun (Brave Pashtun), in comparison to a Pashtun who 

do not follow all the rules. T he components are di scussed below. 

4.11.1 Melmastia: 

Among the members of the community, Melmastia is a major characterizing feature of 

community's life component in which host is supposed to serve guest with food and all efforts 

are made to keep pleasant. When a passenger come to the Masjid the locale it becomes the 

obli gation of the natives to take the passenger to home and provide the guest or the passenger 

with a ll those things wh ich the guest requ ires. There is a bit difference between the invited and 

the passenger guests. The natives do not give that much attention or care as much they give to 

the invited guests . 

When a person kil ls someone in some other v illage or area and come to the locale or to a specific 

perso n for refuge, then it is the responsibi lity of the natives to serve him as their most precious 

guest and the native fee l proud for giv ing refu ge to such guests. 

4.11.2 Nang: 

Nang means honor and it is essential part of the self-image. To male Pashtuns, honor is dually 

conn ected w ith man's control or their households, women and everything inside the home. 

Acco rdin g to the Pashtuns, the honor of the family is embedded in the honor of the ir women. 

4.11.3 Badal: 

Badal means revenge. It is an important component of Pashtunwala. It traditionally means the 

ri ght of every man to take the revenge of harm done to him. There is ri gid concept of Badal in 
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the community and the people of the area. In most cases his sons or other close agnate has the 

ri ght to take the revenge by killing hi s murderers. In some cases grandsons have taken the 

of their grandfathers. If someone does not take the revenge of the harm done to h 'm 

especially in cases re lated to honor or dignity, he is considered inferior. 

4.11.4 Nanawati: 

There is a concept of Kaffan and Chaara, in which the accused is accompan ied by Kaffan 

(strand) and Chaara (knife) along with women or in some cases Ho ly Q uran is also brought to 

the home, the murdered under the guidance of influentia l personalities including political, social 

and religious ones. The murderer is then handed over to the people from whom the person was 

murdered and then it's up to them whether they forgive the murderer or kill him. In most of the 

cases the murderer is forgave. 

In most cases Quran and women are rendered much sanctity and reverence, women at the end are 

given shaw ls while Holy Quran are wrapped in the Poshes (cloths). Mullah is mostly given much 

respect and in extreme cases, the Marakah is participated by the Sardar or Nawab. Therefore, 

Jirga is the main principle of Pashtunwala. 

4.12 Child Rearing: 

Due to lack of awareness especially in ch ild rearing, the chi ld up bringing is not one of the 

important funct ions of the parents in the vi llage. Young girls of six to seven years of age take 

care of their younger brothers and sisters. The boys of the same age do not take responsibility of 

their yo unger brothers and sisters . They attend school or just pass the time with their friends 

outside the home. Old people like grandfathers, maternal or paternal , could a lso be seen looking 

after the children, holding and taking them to the orchards. Babies are not given any special care 

from father until the age of a year after their birth. When they attain the age of one year and start 

crawling, they are given a piece of bread at different times . Girls of nine to ten years of age help 

their mothers and elder sisters in looking after the livestock and other household work. 

4.13 Parda or N amus: 

Fredrick Barth defined Parda in these words; 
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"That is defendedfor honor to be upheld, instead of acted upon to achieve honor (such as 

h . I' ,} " .osplta lty/ . 

(Barth, 1965, p. 82) 

If someone offends the rules of the gendered order, then there is reason to act in defense of one's 

Namus. Namus is thus an important institution fo r maintaining the gender segregated order of the 

soc iety, which is often called Parda or "veil" in Urdu. The ve il or a curtai n is often being the 

boundary between men and women's phys ica l space. In the native's express ions, it is 

recommended that both men and women conceptually app ly Parda, and doing so is a sign of 

di gnity for both men and women. Despite its app lying to both genders, however, anthropologists 

have found that Pashtuns commonly identify Namus as "defense of the honor of women", and 

men often think of Parda as a way of controlling women, even though it also controls men. In 

other wo rds, men are as bound by the rules of Nam lls as restricted from stepping into space 

reserved for women, as women are restrained [i'om entry into men's space. For example, if a man 

who is unrelated to any of the women present wa lks into a woman's compound, he will be 

beaten, accused of di shonor, and even perhaps expe ll ed from the commun ity. Physica l space is 

hi ghl y segregated. Only the elderl y men and women, as we ll as male and fema le children are 

allowed to move free ly between the highly segregated spaces. A daughter- in-l aw must cover her 

face for her father-in-law and brother-in-Iaws and these men must be careful to give ample 

warni ng when about to walk through the women's space of their own compound . 

4.14 Ceremonies 

4.14.1 Birth Celebration: 

When male children is born in some one's home, it is thought to be the source of joy on this 

occas ion and firings are made and animals are slaughtered, sweets are distributed among the 

peo ple. Tn such male dom inant soc iety, the birth of child is considered an addition to the 

indi vidual power of that family and heir of property. Any relative or familiar one can co me and 

tire in the ce lebration and they are then offe!'ed with sweets and Dusmal (handkerchief) 

espec ially different from the others. 
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4.14.2 Marriage Ceremony: 

Society is egalitarian and characterized by the bride wealth in the form of animals, land or cash 

economy given the grooms fami ly descent to the bride's family and descents groups. Before 

morning, the marriage is conformed through the engagement in which the fami ly specia lly 

brother, father and other relatives determine the price in the presence of Jirga in which a small 

piece of T urban of groo m's father is rapture and a red piece of c loth ( s lew) a long w ith the salt to 

the father of groo m. The father, family and descent group of the groom pay the bride wealth that 

varies from 1.5 lakhs to 2.5 lakhs. Whatever the form of the bride wealth may be, the fami ly of 

the bride buys items wh ich are needed for home of the bride from the bride 's price and that items 

are shown during marri age among presenters from both the s ides that are known as bride wea lth 

items. And show off is also important so that the bride father has not eaten the money of bride 

wea lth . 

4.14.3 Death Ceremony: 

The vi ll age natives show unity at death occasion and gather to perform prayer and conso le the 

part icular fami ly on their loss . The household who bear the loss of their dear ones do not cook 

for three days and the natives provide them with food. On the fortieth , the Fateha and Quran 

recitation takes place. When the dead is buried after a little meanwhile the people sits in a circle 

and prayer for the dead one and for his or her fami ly. 

A bunch of money is c ircul ated among the people, this is because if there is any needy person 

may take this money or if the dead is in debt of any indiv idual s itting aro und here may take the 

Illoney s ilently so that the so ul of the dead may rests in peace as soon as possible. But now, this 

practice is prohibited because Islam does not allow thi s and people also do not like it. 

4.15 Gift Exchange: 

The gift exchange amo ng the vi ll agers is not a common thing. It just occurs among the villagers 

on the death and the birth ceremon ies. In the marriage of one family , the other family g ives those 

sheep or money, one or two days befo re the ceremony. Then when there wi ll be marriage or the 

death ceremony in the home of those who have given the money, the money takers w ill also give 

the money or the sheep. T he same thing happens in death ceremony as well , but the money 
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takers are not bound to do so. In the marriage ceremony of the girl , every invited guest from the 

girl side offers the girl with dress and other gift like cosmetics hee ls and etc. The more the one is 

lose to tht> irl '<; fcHI . y t1 e pr cio IS g·ft will he give to the girl. 

4.16 Division of Labor: 

Crapo explains divi sion of labor in such a way; 

"The rules that governs how the day-to-day work of life is divided among the holders of various 

Statuses". 

(Crapo, 1990, p. 360) 

Among the natives, men do wo rk in the fie lds and the women work within the household . They 

fetch water, mi lk of cows and cooks food for lunch and for the dinner. Males in the locale graze 

the livestock as well. They move to the city for bringing household goods, which also include 

women dress etc. as we ll. 

4.17 Nikkah (Wedlock): 

The fri ends and relat ives of the bridegroom assemble in hi s home for "Nikkah" by the "Mulla" or 

the re ligious leader. On this occas ion, the bride proposes the name of bridegroom's brother, uncle 

or any other near relative as her Nikkah Father (Attorney). It becomes the moral duty of Nikkah 

father to give paternal love and affection to the bride and treat her at par with his own chi ldren. 

The "Mulla" repeats the names of the bride and bridegroom two times and seeks the approval of 

the bridegroom in the presence of two witnesses and some vi lI age elders . After this, he recites a 

few verses fro m the Holy Quran and declares the couple wedded to each other. The Imam IS 

given some money for this religious serv ice. 

4.18 N akhsha (Target Shooting): 

The natives are fine shooters. Target shooting is one of their favorite games and a fascinating 

feature of the marriage ceremonies. The bride fam il y invites other villagers for target shooting. 

The chall enge is accepted by others to show their mettle. The target is generally placed in a cliff, 
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a rocky defi le or at a place where it hardly comes in the range of the bullet. The man who hits the 

target first receives a "Lungi" (turban) as a prize for hi s accurate marksmanship. 

4.19 Rites of Passage: 

When a male child is born in some one's house, it is thought to be the source of joy. On this 

occas ion, firings are made and animals are slaughtered, sweets are distributed among the people. 

In such male dominant soc iety the birth of child is considered an addition to the ind iv idual power 

of that fa mily and heir of property. 

4.20 Celebration of Circumcision: 

Dur ing circumcis ion, that is ce lebrated with the great judgment expectably women are singing on 

th is occas ion and sweet, shawl are distributed among the relat ives and other people know come 

to join with the fami ly where the child born. 

4.21 Economic Organizations 

4.21.1 Ashar: 

Ashar means the co llective work. It is performed in harvesting in the fields and in the 

construct ion of some rooms or the whole house. The people are told to come for the work before 

or at the time of work for Ashar. Every household should have a representative in the Ashar. It is 

considered good for the people who come for Ashar. 

4.21.2 Shkawal (Fur cutting): 

The co llective participation of the people in cutting an imal fur during the season spring and 

autumn and on this occas ions animals are slaughtered by the owing herd are fee l to yield the 

participant with food. This is done for the sake of the good growth of the animals. 

Both the above organi zations help the natives in sav ing their money. Otherwi se for such a work 

more hired labor is required. 
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4.22 Nauroz: 

It is also a premature ritual that is being followed over centuries. It is said, in past peop le would 

celebrate w ith new clothes but now people just express the feelings of joy over the New Year. 

69 



CHAPTER 5: SPOUSE SELECTION 

5.1 Introduction: 

Spouse se lection is one of the most serious matters in the life of male and a fema le; for it is the 

matter that would affect the future of their whole lives. The research reached the conclusion that 

spouse selection fa ll s under the j uri sdiction of elder fam il y members, mostly males, who choose 

the ri ght person for yo ung fe male/male of the family. Marriage is totall y a pri vate family matter 

among the Pashtuns of the Omzha. There are always methods of ensuring the credibility of 

individual pa irs with certain others. Mate selection as a process gets starts when one shortlist 

certain numbers of fe males fo r a marri age. It is a social and religious ri ght of both male and 

fema le to entertain the ir right of mate se lection. Re ligion has strongly stressed upon the 

im portance of one's choice and dec ision regarding marri age. Religion in the societies like Omzha 

plays an effecti ve ro le in shaping the social and cul tural norms of the people. Islam is the 

complete code of life for the Muslims and likewise the teachings regarding the family matters are 

the 1110st demanding part of religious ethical system. 

Marriage is based on the mutual consent of both partners and it gives peace, love, satisfaction 

and compassion. In this regard , The Ho ly Qur' an says: 

"And among His Signs is that He createdfor you matesfrom among yourselves that you may 

well in tranquility with them and He has put love and mercy between your (hearts) ; verily in that 

are signs for those who reflect" 

(AI-Quran 30:21). 

According to the respondents view, it is Allah Who made pairs of the human be ings and of all 

other animals li ving in thi s universe. For marriage contract, the consent is prerequisite fo r both 

male and female. Only such a marri age is valid , which is based on the approva l of both male and 

fe male. 

According to one of the Hadiths, the Holy Prophet says, 
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"Jbn Abbas reported that a girl came to the Messenger of God, Muhammad, and she reported 

that herfather had forced her to marry without her consent. The Messenger of God gave her the 

choice (between accepting the marriage and invalidating it). 

In the said context and reference in Ibne-Majah, the girl sa id: 

''Actually 1 accept this marriage but 1 want to let women know that parents have no right to force 

a husband on them". 

In pure ly Is lamic va lues, spouse se lection is both the ri ght of the ma le and female, but in the 

premises of th e resea rch area Omzha, the ro le of tradition is sometimes dominant and 

subsequ entl y both men and wo men are deprived of the ir bas ic ri ght of spouse se lection . The 

cultura l tradition stresses upon arran ged-marriages and virtually di scourages the marriages of 

cho ice or the concept of love-marri ages . 

Pashtunwala (Pashtun ' s code of conduct) and tribal relations are pivotal to the local people. 

Therefore re li gion in some situations like thi s is treated as secondary in importance. The local 

peop le belong to ethnic gro ups of Pashtun and many of them be lieve in arranged marriages 

(Sal'l'ai) and whi ch is qui te in practice. To put it otherwise, these arrange marriages are exchange 

marriages which are very common in the research locale. Fami ly marriages are preferred because 

of the presence of stron g tribal affiliations and it is done for the reason to strengthen the tribal 

bonds. In such state of strong group feeling among its members, sometimes they get their 

children engaged in a very earl y age of the ir li fe. Once the children reach the age of puberty, 

whi ch is sui ta ble fo r the marriage, they have then no chance or way of escape because they are 

press urized for marri age to every poss ible extent. The common cultura l max im that 'Khalaq Ba 

Sa Yayi? (What the people will say?) And 'Khalgo Ta Ba Sa Makh Urshkara Kawo ' (we would 

not be able to face the people) sometimes results in unmatched marriages . 

The data informat ion indicates that marriage of daughter is a primary concern for parents among 

th e people of locale. It is in fact the refl ection of traditional system of patriarchy in which most 

of the marriages are arranged-marriages and subsequentl y the concerned female has to accept the 

dec ision of male members. 
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During the Nikkah process, female is not asked for her choice and decision. Even at this 

important point of her life, she could not make any excuse of escape because such step might 

res Ilt 'n a disgrace for the family . Furthermore, the lack of standard and an objective re ligious 

ed ucation or the misinterpretat ion of reli gion (the people are not aware of this) regarding the 

women ri ghts in the locality, does not allow women to claim or practice their right of cho ice in 

their personal lives. In other words, the reli gious orientation and education of the women of 

Omzha is very discourag ing. The wo men are not allowed to participate in any social gather ings 

outs ide th e premises of home because of the tradition of observ ing Parda (Vei ling). 

Consequentl y, they are a lways dependent on the ir male fam ily members, fo r the ir say, in all 

matters wo uld be the fina l authority. 

5.2 Spouse Selection of Female: 

Marriage is a lega l contract between the two individuals that not only connects spouses but also 

brings to geth er the members of two famili es. In v illage Omzha, both the spo use are married at an 

earl y, it is because to prevent the spo use from committing ad ultery or premarita l sexual 

intercourse. The Is lam highl y prohibits pre-marita l and extra marital activities or relation. Is lam 

teaches chastity and asks its fo llowers to submit their w ill before the wi ll of their God and live a 

pure and sublime life. According to a saying of Holy Prophet (P.B.U.H); 

"When a man committed adultery, 1m an (faith) leaves him,- but when he leaves such evil ways, 

1man will return to him " 

(B hatti & Jannat, 1996, p. 55) 

Accordi ng to the co llected data, the first step in the spo use selection is the making of selection 

gro up of females that comprises of the male's mother, s ister, ni ece, co us in etc. and it is usually 

headed by any aged women of the family . This group would try their best to choose the best 

poss ible spo use among many others for their male member. They usuall y visit one or two homes 

in a day. In the se lection of femal e spouse, the family background is preferred (the family should 

be res pectable and well repudiated , not onl y in words but a lso in action) and the second thing 

that is to be preferred is the skill of fema le espec ially in domestic househo ld tasks and in hand

made handicrafts. Whil e selectin g the spouse, the fema les of the male ' s family ta lk to the g irl 
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and full y scrutinize her psychology by observ ing her way of talking, her phys ical act iviti es and 

etc . Selection of the girl is done by female group of the male spouse because in Pashtun 

(' 1111 m·ty males are not a!lO\ved to observe or meet any girl but to take the final decision in that 

effect. 

Fo ll owing case study wo uld show that how female spouse is selected. 

5.2.1 Case Study 1 

Fatima is 42 years old lady. She has three sons and two daughters. Her two sons are married. She 

had to find a best poss ible spouse for her third son and subsequently started a searching for the 

bride. Ma ri a was 20 years girl and li ves at a short di stance away from her home in the village. A 

neighbor told Fatima about Maria that she is a pretty girl and well in household work. Getting all 

primary information she decided to vi sit her home and which she did later. She met Maria and 

her mother. Then Fatima told her husband ObaidUllah about Maria that she is we ll -mannered 

and skill ful. Fatima also told about thi s girl to her son Hazrat Wah who was doing intermediate 

in the city and asked abo ut hi s response about Mari a. Hazrat Wah showed a pos itive attitude 

towards this because he knew about the girl and her look and character. Then Obaidullah met 

Ma ri a's father and they went to see his son and also fixed a day for the co llective invitat ion to 

the groom's family. The boy 's parents visited their home and the girl 's family gave them salt 

which is the first sign of will ingness for marriage. So, the marriage date was fixed and after one 

and half year their marriage would be held . Now one year has passed and in the coming year 

they wo ul d marry each other. 

5.3 Spouse Selection of Male: 

In Pashtun society, the female's father or famil y would never propose for the relationship or 

wedding. In fact the male' s famil y always propose/suggest first for the relationship and then the 

girl ' s family decides whether they are willing or not for the proposal. 

Generall y in the se lection of male, family background is the first priority that is taken under the 

notice and then stable economy, character of the male spouse and his education is preferred. The 

male members of the family see the male spouse and sometimes meet him through source and 

ta lk to hi m and check him whether he is invo lve in any soc ial ev il or not. The male who uses 
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drugs is usua ll y not entertain w ith privilege of marriage whether he is ed ucated or for that reason 

even economicall y we ll off. In the v illage, a lmost everyone knows each other we ll and is aware 

of one another :lctivities. The decision wou ld bc final after satisfying v ry afor mentioned 

concern regardi ng the male spouse. 

In the se lection of male spouse, the economy is high ly preferred than ed ucation and highly 

ed ucated fema le is tied to the economically stable male if the male is soc ia ll y c lear of a ll ev ils. In 

some cases, an educated fe male is given to the male who is uneducated and the reason is on ly 

that th e boy has a good fam il y background and hi s famil y is economically stab le. 

5.4 Role of Economy: 

Economy has an important role in the selection of spouse especia ll y male spouse. When male 

spoll se is se lected, the fir st thin g that is preferred is the reputation of the famil y. And the second 

is economy that wheth er they are economically strong or we ll-estab li shed or not. T hose males 

who have governm ent jobs or th e ir own bus iness are preferred. Some people are re lated to the 

agr iculture in the v illage and they protect home and the ir brother or father work abroad to feed 

their fam il y. 

5.5 Selection of the Spouse at the Time of Birth: 

Engagement of fema le chi ld, just after birth, is also one type of marriage system in the Pashtun 

soc iety. Thi s practice was highly prevailed among all the Pashtun in the past. Such tradition was 

hi ghl y committed by male members of the soc iety and specially those who are somehow 

powerful and fina ncia ll y strong. Sometimes far off re latives v is it the ir re latives, when they see 

the bea uty of the girl , on that very spot they made commitment with the girl ' s father that hi s 

da ughter should be marri ed with the ir son. 

Now thi s conception has vanishing day by day because the people of the Omzha are getting 

edu cated. Religion also p lays an important rol e in thi s rega rd . People are becoming more 

re li gious and come to know abo ut the Is lamic laws and values, because in Is lam, it is not allowed 

to engage a g irl without her permiss ion. 
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5.5.1 Case Study 1: 

A person named Nawab was in vited in a vi ll age by hi s co lleague Qasim . Qasim was a school 

teacher and Nawab was hi s friend . Qasim had three sons and two daughters. After one week a 

female daughter was born to Qasim, Nawab went there to congratulate him . And then after the 

dinner he asked for the girl 's hand for hi s son who was three years old now because he wanted to 

change the friendship to re lationship. Nawab was hi s old co lleague and Qasim cannot reject hi s 

proposa l. So, he accepted hi s proposal and becomes consent to this relation. They become 

relatives and when both the girl and boy wo uld grow to the age of eighteen, they would be 

married. 

5.5.2 Case Study 2: 

Dawood and Iqbal were good friends. Iqbal was a cruel person who has so many conflicts with 

the people because he wanted to snatch lands etc. They were friends from a long time and one 

day when Iqbal was at Dawood house they both came to know about the female baby born to the 

Dawood 's brother. His mother came to the guest room to give them good news of having a baby 

child born to them. When she to ld them about the news, Iqbal asked them while joking to give a 

newly born baby to his son who was just of two years . Dawood mother told him that we are not 

mad that we wi ll give our baby to your son (because he had so many conflicts with the people). 

And Jqbal became angry at thi s and he had a pistol with him so he came outside and cast three 

fires in the sky in the air and told that this baby is bound to me. 

So many people came to so lve the issue but he was rigid to his statement. And after a long 

stru ggle when he was not willing to leave her. Then it was decided that the girl would be given to 

him. And when she became 18 years old then she was married to him and they have 8 chi ldren 's 

now. 

5.6 Role of Female Spouse in Solving Tribal Feuds: 

As Pashtun follow their old tradition of Pashtunwala which is transmitted from generation to 

generations. The Pashtun society cons idered these traditions as symbol of their ego and stick 

strongly to this tradition of Pashtul1wala. In Pashtun society, the female is highly subdued by 

such traditiona l norms and she is used as a too l to so lve the tribal feuds . In such scenariO, 
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Pashtun did not take care of anything and gave preference to Pashtunwala. Islam is the religion 

of reason, nature and humani sm. 

"Islam 's stress upon the unity and equality of mankind, as it is the basis of Islam 's democratic 

structure" 

(Bhatti & Jannat, 1996, p. 34) 

Due to Pashtul1wala code of honor, Islamic structure is totally ignored. Generall y the fate of girl 

is in the hand of those elder members of the society that are the part of Jirga to so lve a conflict 

between two tribes. Due to Jirga the male generally usurped the ri ght of female and establi sh the 

supremacy of male within the patriarchal soc iety. 

5.6.1 Females Given in Po/ (Unfulfilled Revenge) or Badd2 (Hostility) to Solve Enmity: 

Par li tera ll y means a loan and it indicates e ither a financial loan or unfulfilled 

revenge/vengea nce. When there is hostility among two men or groups and they murder one or 

more men fro m any gro up then the oppos ite gro up has a 'Par' revenge on them, then the Jirga 

sits and takes dec is ion at this and usually a girl is given to the creditor for marriage. 'Badd 

litera ll y means 'hosti li ty', and is somehow synonymous to 'POl". In order to so lve feud between 

hostil e triba l groups, one or more girl s are marr ied to the opposite gro up as a token of peace 

without any Walwar (bride-wealth). 

Thi s concept was highl y practiced in the field area of Omzha and hundreds of women were given 

to others in marriage to so lve the feuds. In some cases, the opposite party behaves w ith the girl 

very bad and she then run away from in-laws whi ch causes more hostility among the two groups. 

There are some cases in which the girl given to the opposite party was murdered. And the Badd 

remain the same among them. 

5.6.2 Case Study 1: 

In a feud , a g irl Zm'shad was married to the oppos ite party to so lve the enmity among the two 

gro ups. She was bea utiful. After marrying her to the Bacha, he did not treat her we ll and behaved 

1 Loan or unfulfil led revenge 
2 Hostility 
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very brutall y with her. He always beat her and was very cruel. One day she went to the Khwara3 

(a stream in the center of village) for washing clothes and her husband Bacha came there with 

the 111 in hands and shoot her. She died at the very spot. 

5.7 When Fire is Open at Spouse House: 

When a male likes any fe male and her fam il y is not wi lling to give her to that male and then after 

great struggle if he is still unsuccessful to achieve that fema le, he then cast two or three fire in air 

in front of her home and says that thi s girl is bound to me. Then that girl rea ll y becomes bound to 

him because no other boy in this situation marries her because she is considered the wife of that 

person or something very precious related to the esteem of that boy 's famil y. This is a very old 

tradition in Pashtun society. In case if any other family demand the same girl for their son then 

there starts enmity among the both fa milies of boys. 

If the gi rl belongs to rich and powerful fami ly then her father marries her somewhere else but if 

the girl fam il y is not powerful then the girl wou ld be bound all her life if the boy did not free her 

from hi s side or he had to marry her. For the freedom of the girl , the Jirga sits and then took 

decision of welfare for both and somet imes she is given freedom by boy or he marries her. In this 

case, the fath er- in -law of the boy has option to take the desired dowry or girl from the boy and he 

has to fulfi ll hi s demand. 

5.7.1 Case Study 1: 

The head of fami ly (Father) Sherbaz had a guest once at home and at the same day a fema le baby 

was born in hi s home. The guest name was Sattar and he was a cruel man. Sattar uttered while 

joking that this baby would be given to me because I have not married yet and the baby 

grandmother told him that we are not mad that we will give our baby to you because of hi s 

cruelty. SattaT' become angry and he cost three fires in air and said that this baby is bound to me. 

The girl fath er asked him to leave her to them or divorce her but he was not wi lling to do so. 

When she was grown up and come to the age of 16, she was then married to the Sattar. Now they 

have seven children of which two are girl s and the rest are boys . 

3 Stream 
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5.8 Behavior of Educated and Uneducated Female Spouse in Family: 

In the past, the fe ma le education was cons idered to be a curse and in tradi ti onal Pashtun 

soc iet ies, the females were not a ll owed to go to school beyond primary leve l. Perhaps this is the 

main reason that Pashtun soc ieties in Pakistan and Afghan istan have not progressed as much if 

compared to the other societies or countries of the world . 

But w ith the passage of time, thin gs have changed and awareness came to the mind of th e people 

and the females are now a llowed to get education in almost every Pashtun soc iety. They have 

now felt that for a progress ive family and soc iety the women have to be educated because 

educated femal e knows all her responsibiliti es and perform much better than an uneducated 

female. She knows a ll her duties and g ives respect to all the members of her in-laws. She plays 

im portant rol e in uniting the fa mil y and causes the reason of happiness for her in -laws. Mother 

has great influence on the personality and soc ialization of her children and an educated mother 

can perform a ll her respon sibiliti es very well. She knows better how to react before the e lders: 

father and mother-in- law, and how to behave with the other members of the famil y. Because 

there is traditiona l soc iety and every house has large number of people. Educated fami li es did not 

select an uned ucated spouse for their so n and espec ia ll y if the boy is educated then they never 

prefer uned ucated fe ma le and the boy also insist for ed ucated spo use. 

An uneducated spo use has no consc iousness as that of ed ucated one. She did not know about her 

responsibiliti es and if knows then cannot perform in a better way as the other one. She tries her 

best to make happy her in- laws but she did not know the psyche and tricks to make them happy. 

An uneducated spouse face a lot of problems after the marriage because she has to do household 

wo rks and serve every member to make him/her happy espec ially father and mother- in-law. But 

she did not know how to manage a ll these things that' s why she had to face diffi culties and 

sometime it puts her in stress. She cannot nourish her children well and soc ialize them with the 

good manners and positive attitude is very far from them in such situation. 

5.9 Family Behavior towards Educated Spouse: 

The educated fema le is considered much better in fa milies who themselves are educated. Whil e 

those famili es who are not educated, they do not like ed ucated w ife for their son because 
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accord in g to them, ed ucated female did not take interest in househo ld works. She w ill not obey 

the ir old tribal ru les and instructions, and she demands for her every right wh ich is not 

:lccept:lble to her in lav.'s. If the famil y and fcmalc spousc arc both cducatcd thcn thcy can spcnd 

a normal li fe together. Otherwise the life of both becomes very difficult. Educated families 

always prefer educated spouse because she knows better how to keep and manage all the things 

in her in -laws. But if in-laws are hi ghly educated than spouse, she face problems because at this 

s ituat ion if she comm its a little mistake, she has to li sten so many harsh words in the context of 

not being so mannered and we ll ski lled. 

5.10 Family Behavior towards Uneducated Spouse: 

The maj ority of the females in the village Omzha are not so educated. Very few are educated in 

the loca le and only few have done masters. Those families who are not educated cannot bear 

ed ucated spo use. They a lways prefer uneducated spouse so that they have better understand ings 

and have pleasant environment at their home. Those families who are not educated and have 

ed ucated spouse at home are not happy from each other because the educated spouse never walk 

on that path which they choose for her. And those families who are well educated and have 

uned ucated spouse are also not happy because they do not accept her as she is and a lways 

demand to be like them but she is not educated so this become a great hurdle for her to surv ive in 

them. 

5.11 Widow Remarry: 

The remarriage of widow is very complex among the Mandokhail of Omzha. The major concept 

about widow remarry is that she wo uld not be all owed to marry a person outside the in-laws, 

because it is cons idered very shameful for the husband family that their daughter-in-law would 

marry a person who does not belong to her husband family . If the widow is young and wants to 

remarry then she has only one option that she would marry her brother- in- law which can be and 

may be yo unger or old from her. And if she has no brother- in-law then she wo uld marry a person 

fro m th e husband family e.g. cousin but, if the widow has one or two children and of them she 

has a male child th en she is allowed to live a life without marrying again. No one can force her to 

get marry aga in . But she had to live with her in-laws. 
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If she has one brother-in-law which is younger or older than her, and has his own wife and 

family , still she is engaged with him. But if she has more brother-in-Iaws, then she is given 

choice to se lect anyone from them. And this is imposs ible that she wou ld marry outside in-law 

because it causes the destruction for the family name and status. 

In the Pashtun society, widows are treated differently, and traditionally a kind of sympathy is 

found in her relatives and in general public. With the passage of time, this sympathy gets diluted 

and finally the situation normalizes 

Islam imposes no restriction on remarriage with a widow, which is quite evident from the life of 

the Holy Prophet (P.B.U.H) because his first marriage was with a widow Hazrat Kadija. The 

traditional structure of the village and Pashtun code of life sometimes discourages the trend of 

widow's remarriage and if approve it then that would not be in the area outside their kin and 

close relatives. A widow among the local people of village is considered as Badnaseeba4 and the 

title Speera5 becomes a part of her life. Their first choice is brother of the deceased husband 

(Lawar6
) and then another member of the same family. Pashtun code of life almost revolves 

around female honor and for them a widow is one of their family members and her choice in the 

second marriage is treated traditionally. According to the tradition, if the widow would marry a 

person outside the kin then it is considered Peghor7 because the cousins (Tarboor) would think 

that the claimants cannot look after their women. And such kind of thinking on part of agnatic 

rival is known as satire (Peghore) , which is unbearab le and sometimes it goes to the extent that it 

becomes a bone of contention for the families. And those widows who have children and have 

spent years in one family prior to their husband 's demise, they find it hard to readjust to another 

family and usually prefer widowhood over remarriage. The sacrifice of her own life is always 

just for the sake of her children and such women is traditionally praised for her widowhood. 

5.11.1 Case Study 1: 

Zakir has seven children and three of them are daughters and four sons. Adam was his first son 

and when he reached at the age of 20, his parents started for her bride. They had a neighbor 

4 Ominous 

5 III -s tarred 

6 Husband brother 
7 Satire 
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named Haji Zahoor Akaa who had five chi ldren of which three were daughters and two were 

sons. They had better relations with each other and have lived whole life together in one 

neighbor. They hlew eaeh other very wel l and their wom n go to each oth r hom almost very 

day and all their children were free to go to each other home. The first son of Zakir was Adam 

and the first daughter name was Bakhai who were almost of the same age. Adam was 20 years 

and Bakhai was 19 years o ld. They have spent their childhood together and knew one another 

very we ll. When h is parents started search ing for the gi rl they noticed Bakhai as their first choice 

who were well known to them. A ll the family of Adam knew her very well and was aware of her 

character and personality. Zakir talked to Haji Zahoor Akaa for the proposal of his son and he 

took two days to think about it and then he will answer for it. On the third day he accepted the 

proposal and at the age of20 when she was married to Adam who was living in her ne ighbor and 

was from the same lineage of her. After the seven years of her married life she had two 

daughters. Then her husband died. After the one year of hi s death, her in- laws decided to marry 

her to hi s second brother. She knew all thi s but was s ilent and silence is always considered yes. 

So her in -laws marry her to the second brother of her late husband who had already a wife and 

three ch ildren ' s. Now she has a son from her new husband and her daughters are living with her. 

5.11.2 Case Study 2: 

Miss XYZ's husband died after 13 years of marriage. She has 2 children; 1 male and 1 female. 

After the death of her husband her in-laws want her to remarry with her husband 's elder brother 

who is already married and have children. She knew and was aware of a ll the things they were 

arrang ing for her. She was silent on all the things happen ing and deciding for her. Then after one 

yea r of her husband death she was married to her brother-in-law who was the e lder brother of her 

late husband. She has 2 ch ildren now. 

5.12 Levirate: 

In Pashtun soc iety, if a male's wife dies he is given his wife's sister in marriage because they 

know each other very well. And there is also a concept that if that man has children , the wife ' s 

sister wou ld take good care them because they are her s ister's ch ildren. If any other women come 

in hi s life, she may not have the same sympathy with them and cannot treat them we ll as 
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compared to the wife ' s sister. Th is concept is fo und largely 111 the research area and people 

practice it in such cases. 

5.13 Surrogate: 

If the husband dies, the wife would marry his brother. Their sister-in-law is not allowed to go 

another home and it is cons idered shame for the deceased husband family . As in Pashto, a 

proverb is sa id especia lly for thi s, 'Ghwata wrandiar pa dangar lawra banda da' (fat sister-in

law wo uld marry her th in brother-in- law). In the past, a huge cruelty was practiced in the village 

regarding thi s, and anyo ne who was strong and had power wo uld marry widow. But now such 

concept does not ex ist and if the girl had two or three brother-in-law, she is given choice to select 

anyo ne from them. If she had children, she is then allowed full y to remarry or live the widow life 

wi th her children's. 

5.14 Polygamy: 

It is legal and reasonable according to with the Islamic law (Quran 4:3 and 4: 129) and also in the 

research locale Omzha. It is, however, connected to certa in cond itions, like that the man can treat 

hi s wives equa ll y, or he is financially capable of providing hi s wives with adequate maintenance 

and has lawful benefits from his second or third marriage because of the infertility of the first 

wife. But in the research area, none of these conditions are met, and people marry again when he 

has a lot of money or like someone after having one wife. Sometimes, they remarry to have 

enough chi ld ren because from ten children there may be two or three are inte lligent and they can 

also be used in a conflict with others to strengthen their fam ilies economically and physically. 

Some people practice polygamy for social prestige and there are many people who did not have a 

baby from their wives so they practice polygamy to have a baby, especially male child and the 

first wife is ca lled Wacha8
. 

5.15 Exogamy: 

Exogamy, a term refers to the marri age outside one ' s own caste, clan or group. There is only one 

tribe Mandokhail in Omzha. The people are divided further in three sub-branches as they are the 

BThe one who has no child ren, infert ile 
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son of one father Meer Hassan w hose sons are named as Maduzi, lsmailzi and Baikhel. Only 

these three sub-branches are present in the village and the people try to marry their children 's in 

their own branch . Every family and every person wants his child to marry with hi s cousin either 

from mother or father s ide. But in few cases they marry with the other spouses of the village. 

If the boy is not physically normal or there is some other fault in him, then the g irl from his own 

tribe is not w illing to marry him and in such s ituation the boy find a girl from other tribe within 

the village. People considered exogamy a lot in the past but now there are some families which 

have taken bride from another tribe outs ide the vi llage and some have given it to them. So, this 

trend has started chan ging s lowly and with the passage of time it wou ld face a great change. 

Exogamy is also in practice because of the past re lations w ith the other tribes and they did not 

want those relat ions to be limited or ended. So, they marry with the other tribe ' s girl s or marry 

their girl s with other tribe ' s men to continue the ir re lationships strongly. 

5.16 Elopement Marriages: 

These are the marriages in which boy and girl run away from their house and get married w ithout 

the permission of the ir parents. In such cases fami li es of both and especia lly of girl suffer a lot. 

They are di shonored by soc iety. They get isolated from the ir family and soc iety. They lost all 

soc ial status in their tribe. In such cases Jirga or e lder members of society gives the dec ision 

what should be done with that boy and girl. 

The fo ll owing case study shows that how Jirga so lves the elopement marriages issues. 

5.16.1 Case Study 1: 

The boy XYZ was 23 years o ld and has done B.A. His engagement was fixed w ith hi s co usin. 

But he had an affair with another girl in his village. They both like each other and want to marry. 

They both know that legall y they cannot marry because boy is already engaged. Then they plan 

to run away from the ir houses and get married. One ni ght girl leaves her house and goes w ith 

boy who was wa iting outs ide the house in tax i. Then they both went to another v ill age and get 

married. 
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This issue is brought in Jirga for decision because the co uple wants to come back to their vi llage 

but they are afraid of their families. Jirga decided that the boy wou ld give the girl parents 

harmana9 that vas lOlac. And the girl cannot go to her father's home again in her who le life. 

Th is was the punishment for both of them from Jirga. The second g irl , to whom boy was 

engaged first, was a lso marri ed with that boy. 

5.16.2 Case Study 2: 

T he boy XYZ was 23 years o ld and was graduated. The boy was unmarried and the girl was also 

not marri ed . T hey both liked each other and they cannot te ll their families because they were 

afra id that the famili es wo uld not a ll ow them to marry. So, they planned to run away. The girl 

came out from her home at a fix t ime given by the boy and the bo y was wa iting for her. And then 

fina ll y they ran away from home. After some time, the ir fami lies came to know about it that 

where they are. T he boy fam il y sent them message to came back and so lve it accord ing to the 

J irga. So, they both were brought home silently and at the end both were marr ied . 

5.17 Role of Parents: 

T he parents have a major role in the se lection of spouse or we can also say that on ly parents have 

the ro le in the selection of spouse and in the whole process of marriage ti ll the Nikkah. The 

groom role starts after the Nikkah. When spouse is selected, the process starts from the groom 

mother when she met th e bride mother and after mutual understanding among the both mothers, 

the process is then transferred to the fathers of both the spouses and then they took decision 

abo ut the further events and customs re lated to marriage. Those events in which women have a 

major role are practiced mainl y by the mothers of spouses and the events re lated to male are 

played a major ro le by the father's . 

5.18 Role of other Relatives: 

When one of the spouses has no mother or father then the ir role is played by the other relatives 

who are near to them. When girl has no father then this ro le is p layed by her uncle's and 

9 Fine 
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sometimes her mother-brother. But if she has no mother then thi s role is played by the one which 

is very close to her, and that may be her grand-mother or in some cases father-brother ' s wife. 

If boy has no father then his real unc le's would play this ro le. But if he has no unc le then her 

mother-brother and he himse lf can a lso play his father role. But if the boy has no mother and he 

has only step-mother then she would do it or any other female who is more c lose to him will 

perform hi s mother ro le. 
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CHAPTER 6: ISLAM AND MARRIAGE SYSTEM 

6.1 Introd ction: 

In thi s chapter, different ritua ls and ceremonies are discussed which are traditionally fo llowed in 

the field area of Omzha. Different customs like Hokai, Stan-Sira etc. are observed and those 

marriage ceremonies wh ich were ex isted three to four decades ago are also compared with the 

present customs and ceremonies. At the end , I have compared the religion w ith the marriage 

cLi stoms in th e context whether they are followed on the Is lamic lines or on the cultural values of 

Pashtunwala. 

Those rituals, ceremonies and customs are discLi ssed below which are practiced in the marriage 

system of Omzha. 

The boy's mother/s ister went to girl 's home and sees the g irl whether she is healthy, not blind or 

dumb and check her properl y. And in most cases they know and have seen the girl first. And if 

they li ke the girl , then th e boy's fami ly consisting of two or three men and women goes to gi rl 's 

home. The g irl ' s fami ly gives them salt which are considered the sign of willingness for the 

giv ing of daughter for their son. This tradit ion is continued from the centuries and thi s is the first 

step in th e making of new bound among th e two families. 

6.3 Stan-Sira2
: 

It is an event held at the house of bride. The boy' s family and relatives go to the girl ' s home and 

they are serv ed with the meal. After the meal, they are g iven Stan-Sira. At this occasion, 5 to 10 

thousand rupees are also given for Haq-Mahr. 

Stan means a need le which is made of go ld and Sira is a green c loth which symbolizes prosperity 

and it is 1 or 1 12 Yard in length. And this Stan is sewed to the shoulder of boy 's first brother and 

1 Th e first day of proposa l by th e boy fam ily 

2 Stan means needl e and sira means a piece of cloth 
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if he is not present then it is sewed on the shoul der of one of h is brothers or co usins. And then 

th ey come home back. Sometimes, legal contract (Nikkah) is also he ld at thi s occasion. 

After Stan-Sira, the girl's father te lls them to come next time after 10-15 days, so that they can 

fi x the bride wealth (Wahvar) and show them Nakhsha. When the boy fami ly goes there, they 

tirst of a ll fix the amo unt of bride wea lth (Walwar) and after that, the girl fami ly had prepared a 

lot of handi craft things for the groom 's famil y as Nakhsha according to the traditi ona l custom of 

the vill age . Nakhsha is consisting of bed-cover, pillows and clothes of children etc. 

6.5 Bride Wealth (Walwar) : 

Quran says: 

"A nd give women their Mahr as afree gift, but if they of themselves be pleased to g ive up to you 

a portion of it; then eat it with e11joyment and with wholesome result ". [28] 

Bride wealth, in Pashto known as Walwar, is the bride price given to the bride family by the 

boy ' s parents. In the o ld times, people gave the ir fi elds , money etc to pay the bride wealth. At 

that t ime, physical labor rendered great va lue to the entity of woman and would exchange to 

groom 's family who in return would pay in the form of bride wealth in order to compensate the 

loss of labor by bride 's fam il y that consume major part of bride wealth for the ir own use but 

now-a-days parents now give eno ugh money from their own to buy luggage for the daughter. 

The average amount of Walwar in the v ill age Omzha is I .S-2.S Jac. T hi s tendency of giving 

luggage was fo und on many respondents and th is was the result of many infl uencing factors and 

education is one of the most infl uenci ng one. 

Bride wea lth is a traditi on common to all Pashtuns. Every Pashtun tribe has its own fixed amount 

of bride wealth . The bride pri ce in the urbanized Pashtun is curtailing down day-by-day due to 

edu cat ion and secondl y due to th e marital bond between them and non -Pashtuns. 

3 A luggage given by the bri de's fam ily 
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In case, if boy pays Walwar and the girl dies before marriage then there is a legal law fo llowed 

at this situation. It is that the amount given at the first day (Stan-Sira, 5000-1000 RS) would not 

be retUt i eJ back but til rest amount wou ld be given back to boy's par nts and but in case of boy 

death same method is followed. 

Over one to two years, amount of bride wea lth is paid to the bride fam il y in different episodes. 

And if the amount of bride wea lth was fixed 21ac then its amount is reduced to 150 or 160lac 

through concess ion of 30 to 40 thousands and such amount is paid over one to half years and on 

last ep isode the wedding date is dec ided between the two parties. 

6.6 Awashtey4: 

A ni ght after the wedding, the bride family invites all friends and relatives especially bride is 

accompanied by her friends they sing songs, dance at bride's house such is also occasion of 

soc ializat ion for yo ung girl s and boys and event of get together for relatives who congregate on 

the occas ion and share in bride' fam il y joys. 

The groom's family after taking dinner at home comes to the bride home taking pomegranates, 

Mehanch5 and candles with them and they are served by tea and special rice with Desi-Ghee 

which is called "Pinnal ". 

After doing all , any woman from boy's family thieves a cup of tea from them which are 

considered as a BarkaP for the couple. 

Khushai means happiness but here it means the wedding day and especial ly it refers to the food 

ceremony served to the guests hav ing great importance in the marriage system of Omzha. 

The expenses of food for all the guests and the relatives are paid by both the groom and bride's 

fathers if the marriage ceremony is held simply. But if the groom family wants to highly 

4 Th e ceremony, a night before the wedding day 
5 Henna 

6 Rice cooked in water and then desi-ghee is eaten with it 
7 Welfare or prosperity 
8 Happiness 
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celebrate the marriage and wants to invite a lot of guests then the groo m family had to pay all the 

expenses themselves. At this occasion, the guests are served by the rice with mutton and roast. 

6.8 Showing of Bride Luggage: 

At the occasion of Khushai, the luggage of bride given by her father is bought in front of the 

people and is shown to them . And the announcement is made that the bride wealth of the girl was 

this and her father has g iven her this luggage. T hi s event also shows that whether the girl father 

has spent money on her or he has used it for personal usage. Then people look at it and the 

ceremony then ends . 

6.9 Posh: 

Posh means the dress and all the things related to dress. It is bought and given by the bride 's 

father. T he amo unt is taken by the bride wealth given by the groom and all these things would be 

of groom 's choice. These things are bought according to groom 's choice and he is asked what he 

li kes . 

Afte r lunch, the groom is given posh which is cons isting of turban, weskit, shoes, socks and 

c lothes. And after the meal , the groom wears his c lothes and all other things and then come and 

s its in the people. All the people then congratulate him at his marriage . This is the day, when a 

boy changes into man . He feels a ll his responsibilit ies and after the marriage, if his father is not 

present anywhere hi s son can represent him there . 

6.10 Patkai (Turban): 

If we look at the hi story of turban, we come to know that in old time, at any happy moment, 

peo ple were given 1 rupee on every home at that time. With the time, the trend changed to 

Patkai/turban . But, the Malak (head of the village) and Mullah (imam of the village mosque) 

were given Lungai (it is more prec ious and valuab le than Patkai but in shape its same whi le in 

qua li ty it 's different). 
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With the time, the Patkai was given on Urbal 9(if there are four brothers living together, the 

eldest wou ld be given Patlcai). This tradition continued for several years and 20-25 years before, 

peop le decided that we shou ld not take this from groom parents because people gave gifts to 

them and we are taking from him. So, we should increase burden on him. And then this tradition 

ended. But Malak and Mu flah 10 are st ill served by it. 

6.11 Lamanayll : 

It ' s a ritual performed by bride's family at her home. In this ritual , gir l is taken out from her 

room by her brother and her brother-in-law, and then she is sat down in lounge and ritual starts. 

A white Chaadar (shaw l) is moved over her head by bride 's own family and her relatives as 

ritual. Every close re lat ive from girl s ide came there and moved that Chaadar at her head . Those 

fema les who have no children or havi ng no male children also sit w ith the bride because it is 

considered that throu gh thi s ritual they can have children . This ritual is perform ed from the 

decades and they consid er it as good for the bride newly starting life. 

6.12 Kavinshpa 12 (Nikkah): 

Thi s ceremon y is held on groom ' s home at th e second n ight of the wedd ing. Dinner is arranged 

for guests by the groom 's famil y and a ll the guests al ong w ith the bride's parents are invited 

there. After the mea l, a lega l contract is he ld by the Mu llah [Imam] between the girl and the boy. 

Thi s reli gious ceremony of N ikkah takes a large time . T he friends of both groom and bride are 

present at this event and they did not let them to say ' yes ' . Thi s event is really enterta ining and 

funny beca use the friends never let them to accept it and the e lders of the fam i Iy angry at them to 

let them accept each other. Bride is almost asked first to say ' yes' and when she accepts it and 

say ' yes' then her friends beat her that why she has spoken to them. The s ituation is same with 

the boy. His friend s did not allow him to accept the Nikkah. He is teased a lot at this situation and 

all enj oy this moment a lot. When the groom say 'yes' and accept the Nikkah, then hi s friends 

beat him with the shoes and chape ls. This ceremony takes a lot time and end at the mid of night. 

9 When a father and his chi ldren and wife live together 
10 Imam 

11 A ritual in wh ich sca rf is moved on the brid e for welfare and prosperity 
12 The night when lega l contract is conducted 
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Marri age is considered as the event of great happiness . Tn the pa t, this wa eel brat d nd 

practiced a lot. Spec ia l Dhol was arranged by young boys and then they do Attan on it. But w ith 

the tim e be in g when people beco me re li gious they forbid this in marriage by say ing that there is 

no concept of thi s in Is lam but it is not so . 

Atlan and Dhol were the onl y thin gs w hi ch make the marriage enjoyabl e and the surroundings 

would come to know by the voi ce of Dhol and Attan that there is marriage ceremony at that 

home. But now, ignorant Mullah ' s who are not well aware and have not understand Is lam as it is, 

have forbid it and now the marriage looks li ke a funeral without it. 

6.1 4 Nick-Names by Bride: 

After shifting to a new home, the bride never call s the famil y members by the ir own names . The 

fami ly members and all the relatives of the husband are given sweet nicknames for the respect 

and honor. Beca use by ca lling th em by the ir own names is considered di shonor and di srespect. 

The husband's mothe r and fath er are given same as husband call s them li ke Mora/ 5 (for mother) 

and Baba (for father) . A nd the others are given names like Sherin l 6
, Breshmin l7, Shakarin l 8

, 

Nazak l9 and Lalak2o
. It is from very ancient time that this tradition is coming and now with the 

coming of educat ion and hu ge social change, this custom remains the same. 

6.15 Makbputaj21: 

Thi s is an ancient custom practiced in almost every Pashtun society. The new bride covers her 

face and didn't show to any adult person from the husband relatives. At thi s occasion, sometimes 

13 Cultural dance of Pashtuns 
14 Drum beating 

15 A name given to th e moth er because of affection 
16 Sweet 
17 Sil k 

18 Candy li ke 
19 Soft 

20 Big broth er 

21 Hid ing of face 

91 



the husband also gives instructions to her that from whom she has to cover her face and from 

whom not. 

6.16 Makh-Shkarana22
: 

The bride face remains covered until the husband's brothers or cousins gives her money and tells 

her to show her face to him and after looking her face she then never hides it from him 

throughout hi s li fe. So everyone who wants her not to hide her face in front of him, give her 

some amount of showing her face. This is a custom following by years in every home of village. 

It is fo llowed strictly because these are some customs at which there is never any discount for 

anyone and those \,vho do not fo llow them are considered very bad and some time they are 

considered non-Pashtuns. 

6.17 Melmastia: 

J\;Ielmastia means co ming of a married women to her father home, and co ming to her FaBr home 

is also considered same. After marriage, by comi ng to the home of in-laws, the bride spends 

maximum 1 month there, and then her brother or father comes to take her for Melmastia as guest 

to their home, which is called the first Melmastia. Then she spends 10-1 5 days there at her 

father's home and then comes back to her in-laws. This Melmastia is continued throughout her 

who le I ife and then it ' s not important that her brother or father would go, her husband or father

in- law can also take her to the father home. 

6.18 Band: 

There is the concept of Band in Omzha. Band means the sheep or goat given to someone who is 

considered a close relative or fr iend. It indicates the symbol or sign of close relation. It is 

between the blood relatives and close friends (to whom yo u have given or take sister/daughter). 

Th is concept is very strong in all Mando khad as we ll as in the city Zhob. In Band, sheep/goat is 

given at the time of marriage or death to support hi s re lative or friend to decrease burden at him 

at thi s spec ific occas ion. This band is count on both sides that who has given more sheep/goat to 

the other. 

22 Showing of face 
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If anyo ne wants to end Band with hi s friend or re lative, the who le number of give and take band 

are counted and if anyone has g iven more, the other wou ld give money to him at the time of 

ending Band. 

6.19 Lwaba: 

Th is concept was enou gh strong in the ancient time and now it is somehow weak but still it 

practices. When anyone gets marry, the young's of the vi llage or family gathers and went to 

groom ' s home. They fire in the sky once and the groom fami ly come and asked them, they 

demand one or two sheep from them for the picni c and Attan purpose and the groom fami ly then 

fulfi ll the ir demand . They demand it because it is the happ iest moment for groom and the 

yo ung's enj oy thi s. They went on picnic and Attan and other games are practiced there. 

Same is th e situat ion at the time of giving birth to a male baby. 

6.20 Ngharaf3: 

When the bride is carried from her home to her in laws, the Wraau is stopped in the way and this 

custom is practiced . Ngharai means the cooking p lace of bread. While in marriage, no proper fire 

is burn but on ly showed this through this custom. This custom is conducted by stones. Some 

stones are kept round and one stone is kept on it picturing the real image of cooking. Then the 

bride come and changes the s ides of the stone li ke the bread sides are changed during the 

cooking. 

Thi s is conducted for the Bm'kat (welfare) of the bride in the new family. Thi s custom was 

stron gly practiced in o ld time and now very few families practice it. 

6.21 Religion in Village: 

In the ancient time people were dependent more on agricu ltu re and grazing of cattle's, and there 

were no ed ucation among the people. They do the same as the Mullah (imam) tells them. Mullah 

23 It means the tool at wh ich brea d is cooked 
24 Baraat 
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was greatl y respected and honored, but with the passage of time, people went abroad and some 

mi grated to the citi es and get educated . 

\Vh n people got education they co me to know about re li gion, with the spread of Tabligh25
, 

people got re li gious consc iousness and they fin ished all those things which were un -Islamic and 

un -ethical. Now people practice on ly those things which are Islamic. The natives of the village 

and almost every Pashtun think about Pashtunwala as the Islamic code of life. They thought that 

we had all those things in Pashtunwala what Is lam orders us. So, according to them, Islam is the 

second name of Pashtuwala. What Islam had teaches us, they knew and follow it very earlier 

from Islam. 

Religion is a part of cu lture. When the religion was introduced in the Pashtun region there were 

so many things whi ch were same in both Pashtun culture and Islam, with only some slight 

differences between them. But there are few things which are related from place to place like in 

Pashtun there is Attan concept differently from that as in the Arabs. There are so many things 

which are not found in Islam but they ex ist in the Pashtunwala and Islam neither prohibits it nor 

has di scussed those things . 

6.22 Education: 

Education has a very huge effect on the whole marriage system. With the spread of education, 

the people left all those customs which were un-Is lamic like before the girls were given to the 

person to whom other had killed their man, but now Jirga doesn't dec ide such things. 

From the education people have now aware to not eat the Walwar , rather they add some money 

from themse lves so that the daughter ri ght wo uld not be gulped or swallowed. 

In earl y marriages the brides were not given luggage of basic needs and she wo uld be send with 

empty hands and the bride wea lth wou ld be used by her father but now everyth ing that is needed 

for a better life is provided to the bride which makes her life easy. 

In the past, there were no education for fema les, they were not allowed to go to school or buy 

clothes etc. of their own choice but now women are given freedom and everyone try to give 

25 Hom iletic 
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educati on to the ir daughters and sisters. Education has put them to the fac ilitati ve and 

comfortab le life . 

Thro ugh the education and awa reness peop le now do not fight with each other and ignore all 

those thi ngs whi ch put them in such situations and as a result they have a peaceful and lov ing 

enviro nment in the v ill age. 

Peo ple in the past did not kn ow about the value of education but now they have severely 

recognized the importance of education. So many famili es have shifted to th e c ities only for the 

reason to educate the ir children. Now there is full fl edge competition among th e villagers by 

giving educati on to the ir children and siblings . 

Pro babl y 50-60 famili es have shifted to the c ity Zhob for the education purpose and some have 

migrated to the larger cities of Pakistan for this reason. 

6.23 Media Role: 

The medi a has an important ro le and many changes have been conducted because of media. The 

bi g change w hich has come through the media is change in the marriage system, its different 

ceremonies and rituals. Media and education has tota lly changed the pattern, method and 

scenario in the marriage system. 

The games w hi ch are shown on T.V like football and cricket are now-a-days popul ar in v illage. 

The luggage given to bride was not enough and was very less in old times but now all the things 

like furniture, dinn er set, T.V is given to bride, it's the effect of media on the people. Video 

cameras which were not used in the marriage before are now used and it is just because of media. 

6.24 Comparison with 3-4 Decades Back: 

In the old time, the Parda (veil) system was not strong in the village as it is now. Several years 

before, the houses had no proper boundaries and the concept of Parda was not so popular at that 

time. Peo ple were so s imple and stra ight forward that they did not give any attention to thi s 

because they had no fear from eaeh other. But, with th e passage of time, the people got 

awareness about Parda. Then the trend changed and proper homes and boundaries were made. 

Now the Parda concept is enough strong and people fo llows it. 
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6.24 .1 Change in Different Ceremonies: 

In the past, needle used in the Stan-Sira was simple but now peop le have become modern and 

they use go ld needle in the Stan-Sira. 

Nakhsha was simple and the luggage was not given much in the past but now a lot of luggage is 

given in the Nakhsha which shows the nobi lity of that peop le. 

In the ceremony of Awashtay, pomegranate was bro ught to the bride ' s family but now some 

families bring so many things like Mehandi and candles which were not practiced in the past. 

The things given in the Posh to the groom were so simple three to four decades ago but groom is 

es pecia ll y asked and his choice is made necessary buying things for him. 

No di fferent food items were presented to the guests in the Khushai but now rice w ith mutton 

and roast etc. are given to the guests which is a new thing if compared w ith the marriages in the 

past. 

The turban was given to the inv ited guests in the marriage but now this tradition is full y vanished 

which can be sa id a great change has occurred in the past three to four decades . 

Showing of bride' s baggage was not so important because at that time parents did not give 

enough stuff to the bride and they avo id showing it to the villagers. But now people necessarily 

show the bride baggage's to the v illagers because now-a-days it is status problem among the 

peop le and if parents has given a lot of things they are praised much among the v illagers. 

In the ceremony of NikkahIKavina-shpa, fr iends of both the bride and groom teases them a lot 

and di d not let them to say ' yes ', but now it is not celebrated the same as in the past. 

Attan or Dhol which is considered the backbone of happiness in the marri age is not p racticed the 

same as it was practi ced some three decades ago . Now thi s tradit ion is vanishing day-by-day and 

the whole meaning of marri age has changed from happ iness to the fun eral a like. 

The o ld custom of Lwaba, which was practi ced a lot in the marriage system, is almost brought to 

an end . Very few people st ill fo llow this traditi on and the new generation has forgotten all their 

old custo ms and ceremonies. 
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The ceremony of Ngharai which was practiced some three decades ear lier has terminated now 

and people have go ne so far from these traditions which made the marriage truly entertaining. 

Tn the past, the bride would be taken on the horse to the groo m 's home and if the bride would be 

fat then two or three horse was brought and after failing of one horse she would sit on the other 

but now with the coming of modern technology and vehi cles, she is brought at the car to her in

laws. 

Widow was considered ominous (Badnaseeba) in the past and if a person would be powerful or 

auth oritat ive, he would marry her forcefully . She was not given any choice in her remarriage and 

wou ld be separated from her children. But now she is not treated so crue ll y. She is a lmost given 

cho ice or even asked in her remarriage, but cannot let her outside the husband family. No 

forcibly marriage is conducted with her and is treated somehow very softly as compared with the 

past. 

6.24.2 Misuse of Walwar: 

In ancient times, the people after getting Walwar, eat more part of it and spend more on 

themse lves . Very less amount of Walwar was used for dowry because at that time, there was 

poverty among people, but now everything changed and the people when get Walwar, they spend 

some money from themselves in their daughters dowry. This is the change that took place in past 

30-40 years . 

Before the v ill agers changed their place and migrated to another place In Apri l and then came 

back in August because that place was co lder than this. And then they sett led in one place and 

only few fami lies migrated there. 

In earl y time, when there were no vehi cles, the bride was brought on horse to her new home. A 

spec ial house was arranged for the bride at whom she sits at her home and then was brought to 

her in-laws. But now with the advancement and availability of vehicles, she is brought in car. In 

ancient times; the dowry g iven to the bride was not enou gh and did not complete her basic 

necess iti es of life. But now all the things and basic necess ities are provided to the new couple. So 

many things are g iven in dowry that now a sort of competition is started between the families. 
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The boy and the girl meet each other before marrI age 111 all the neighboring village and 

Mandokhail tr ibe. But in vi llage Omzha, there is no such trad ition and no such custom is 

practiced there. In eariy t imes, Altan and Dhul wt:rt: vciy pupular and peop le . r us d to enjoy 

it at marri ages . Diffe rent games were also arranged at that time but now because of religious 

consc iousness and awareness of re ligion prohibition, people do not practice it more. Only a small 

number offamilies are sti ll in thi s practice. 

6.25 Comparison of Pashtun Marriage and Islam: 

As, I have explained above all the customs, ceremon ies and rituals of the Pashtuns 111 their 

marriages which were based on both Pashtunwala and Islamic lines. According to the local 

people, Islam is the second name for Pashtunwala and all these rituals if not mentioned in the 

Islam are also not again st the Islam. Onl y one ritual pract iced at the time of fa rewell of bride 

fro l11 her fa ther home known as Lamanay, when the bride is taken by her brother-in-law from 

room and she then sit on the center of house and then a whi te Chaadar is moved fro m her head 

which is considered a good fo rtunate fo r her is not found in the Islam. Except thi s all other rituals 

are not non-Is lamic and the people of Omzha fo llow Is lam and Pashtunwala both side by side 

because all those things are the orders in Islam which is the part of the Pashtunwala. 
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CHAPTER 7: CONCLUSION 

7. 1 Co lcIusion: 

Individuals of every society retain a particular pattern through which they dwell their lives . In 

Pashtun society, the cultural life-pattern is ca lled Pashtunwala, a code of life that helps its people 

to know how to conduct a life . Pashtunwala is basically an un-written constitution of the 

Pashtuns. It would be better to call it conventional tradition . It is something that had been 

traditionall y followed and practiced. Every individual of the society tries to follow thi s code of 

life to the best of hi s or her own capac ity. It is also perceived as a way of assuring affiliation and 

adherence to one ' s culture and its principles. Pashtunwala is considered as a symbol of 

reverence and honor for every single member and is meant to be followed throu ghout life. A 

person who breaks thi s code of law or dev iates from the principle teachings of Pashtunwala is 

consequentl y considered as a kind of outlaw and looked upon as if di sliked by his or her 

community. 

In the constru ction of society, culture is not the only component that helps its formation . A long 

with thi s, the prevalence of religion is equally important. Religion has always been one of the 

main actors in the process of making and unmaking of a society. A long w ith Pashtunwala, the 

peop le of Pashtun soc iety have a deep attachment with their reli gion, Islam. Though the exact 

hi storical roots to the reality of Pashtun ' s conversion to Islam are cumbersome to find , it is 

possible to understand it in its present reflection of its practice. Each individual member tries to 

follow the basic teachings of Islam in total. Practicing something that is not Islamic has always 

been recognized and acknowledged as un -Islamic. 

The present thesis has looked at both, the cultural as well as religious influences of the marriage 

system in the loca le of Omzha. It can be stated that Pashtunwala and Islam are the two main 

pillars ofPashtun soc iety. They both go side by side with each other because of their similarities . 

But there are various soc ial phenomena like Walvllar and Swara (to settle the further disputes 

between two rival tribes, women are marri ed to the opponents for a purpose of compensation), 

Nanawatee and Attan to which both Pashtunwala and Islam have different approaches. However, 

it is quite puzz ling to give one a superior and the other one an inferior position. In some cases, 
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practices that derived from Pashtunwala, and sometimes those that derived from Is lamic 

teachings are followed. 

In Pashtun soc iety, generally the spouse selection is in the hands of the parents. Islam endows 

each individual to have its own choice in spouse se lection. But reality shows that in the Pashtun 

soc iety, neither the boy nor the girl is allowed to have deci sion in se lecting hi s or her spouse 

free ly. Similarly, Islam restrains its followers from extravagance . But in Pashtun marriages, 

extravagance is reflected in every single phase of marriage ceremony. From the socio-economic 

point of view, these kinds of marriages are difficult to follow and a burden to arrange in a society 

comprised of mostly lower and lower-m iddle classes. Moreover, in the case of Walwar, Islam 

carries the concept of Mehr, a gift given to the w ife from the groom. But in Pashtun society there 

is no concept of Mehr but on ly that of Walwar. Walwar is the money g iven by the groom and his 

family to the bride 's father to arrange for marriage. According to the teachings ofIslam, a widow 

is given the ri ght to remarry after four months and ten days if pregnant (and three months if not 

pregnant) to start a new life. But Pashtunwala has less inc lination to implement this principle in 

practice. The remarriage of a widow wou ld mean forgetting the duty of keeping up the respect 

and protecting the di gnity of the late husband . So, a complete contrast appears when analyzing 

the differences of opinions regarding var ious soc io-cultural and economic issues. 

Islamic teachings also have influences on the Pashtun society. Sometimes, Islamic practices 

in stead of those derived from the Pashtunwala are followed. As Pard a system in Pashtun soc iety 

is followed by both the Pashtunwala and Islam. But it is a borrowed concept adopted from the 

teachings and practice of Islam. Both Islam and Pashtunwala have their own versions of Parda 

system. If Parda system was prevalent in one system and not in the other, then it might not be 

that much entrenched in Pashtun society as it is today. So, due to the influence of Islamic 

teachings, practicing and observing Parda became one of the most important and sensitive 

concepts of both cu lture and religion in Pashtun society. To put it in other words it can be stated 

that Islam had provided the religious rationality for observing Parda which later became the 

tradition of Pashtuns in both cultural and religious sense. Islam also has glaring impact on 

Pashtun soc iety in eradicating various taboos from its cu lture. For instance, in earlier age Swara 

(giv ing of female as compensation in disputes) was practiced. This Swara has a solid place and 

roots in Pashtunwala. But Islam has not on ly curtail ed this curse but a lso eradicated it to a large 
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extent fro m the Pashtun soc iety. Moreover, in the past polygamy was practiced in Pashtun 

soc iety for various reasons that include the making of large family for both its physical and 

trad itional strength. But because of the teachings of Is lam, this practice is los ing its grounds for 

the husband is on ly a ll owed to marry more than one woman in case he can manage the justice 

amongst hi s wives. It is techni call y very tough to maintain such justice and that is the reason why 

thi s practice is s lowly becoming unpopular. In the present conditions of the national socio

economic statistics, one cou ld eas il y grasp the reasons for decline towards polygamy in Pashtun 

soc iety. So, economically it is a lso a challenging task for a husband of middle and lower middle 

class to afford polygamy. 

Re li gious practices of Is lam and Pashtumvala both overlap each other. In some cases, like in 

spouse selection, in expenditure on marriages, in a widow's ri ght to marry again and in Walwar, 

Pashtunwala princ iples are more strictly observed than Islamic ones. Whereas, in other cases 

like, the concept of Parda, eradi cation of Swara, decrease in the rate of polygamy, Is lam has 

dominated over the local patterns of Pashtunwala. It can be stated that both Pashtunwala and 

Islam are the two main stream forces that molds and guides the soc iety of Pashtuns in various 

ways. It is in thi s effect that Pashtunwala seems to be the joint construct of both culture and 

re ligion. In the same way, both have their boundaries of identification and influences where one 

is affecting the other and vice versa. For example, the Jirga system is instanced both culturally 

and re li gious ly in the sense of its democratic structure, where decisions are made by the consent 

of everybody 's satisfaction, both by Pashtunwala and Islam. The decision could only reach to 

happen if it is both cultura lly and re li giously approved . 

The soc ia-economic changes and modified patterns might have affected in the long run both 

Pashtunwala and Islam regardin g the ir influences over Pashtun society. Both concepts are 

guidelines for living a li fe. They shape the society in a particular way to harmonize socio-cultural 

and economic ends. Moreover, for the loca l people it is not easy to di stinguish between 

Pashtunwala and Islam . To a great extent, both Pashtunwala and Islam are, despite their 

differences, perce ived as one by the local people. Both are historically grown facts and reflect 

the I ives of Pashtuns in general, and the marriage system in particular. It can be sa id that the 

marriage system in Pashtun society is a joint venture of both Pashtunwala and the teachings of 

[s lam. Although, one of them always overlaps the other in particular aspects of the m~rriage 
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pattern but in genera l, both religion and cu lture together playa key role in shaping and practicing 

the marriage system in Pashtun soc iety. 
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Pictures with Respondents 
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Pashtunwala 

Omzha 

Mandokhail 

Waada 

Pardah 

San'ai 

Jirga 

Walwar 

Nikkah 

Waak/Ektyar 

Badd 

Badnaseeba 

Speera 

Tarboor 

Peghore 

Wacha 

Hokai 

Stan-s ira 

Nakhsha 

Awashtey 

Glossary 

A code of life ofPashtun people 

A vi ll age where fie ld work is conducted 

A tribe in village Omzha 

Marriage 

Ve il 

Exchange marr iage 

A term used for the male elders who takedecision 

regarding any dispute 

Bride wealth 

Legal contract b/w man and woman for marriage 

Authority 

Feud 

Ominous 

Ill-starred 

Paternal cousins 

Satire 

Barren 

A sa lt given to boy fam ily by girl fami ly considered 
willingness for marriage 

Stan means a needle which is made of go ld and Sira 

is a green cloth 

Luggage consisting ofbed-cover, pillows and 

clothes of children 

When friends of bride are invited at her home at 
night before wedding 



Pinnay 

Khushai 

Posh 

Patkai 

Malak 

Lungai 

Urbal 

Mu ll ah 

Lamanay 

Kavinshpa 
conducted 

Attan 

Dhol 

Makhputai 

Makh-shkarana 

Me ll11astya 

Band 

Lwaba 

Nghara i 

Wra 

Rice with desi-ghee 

The food ceremony served to the guests 

Consisting of Dress and turban , weskit, shoes, socks 
and clothes 

Turban 

Head of the vi llage 

It is more precious and valuab le thanPatkai but in 
shape its same while in quality it's different 

Brothers living together at one home 

Imam of the mosque 

A ritual in which white Chaadar (shawl) is moved 
over bride head by bride's own family 

The night when legal contract (Nikkah) is 

Cultural dance 

drum of duff beating 

Hiding of face by bride 

Showing of face 

Coming of a married girl to her father home to 
spend some days 

The sheep or goat given to someone at the time of 
marriage or death that is considered a close relative 
or friend 

The sheep or goat given at the time of marriage by 
groom or when a baby is born to any home to 
friends or yo ung's of the vi llage 

The cooking place of bread 

The people who participate in the marriage 



Bal-kat 

Chaadar 

Me handi 

Sherin 

Breshmin 

Shakarin 

Nazak 

Gulab 

Zerai 

Le ma 

Welfare 

Shawl 

The art or practic o f painting eiaborate patterns on 

the skin w ith henna 

Sweet 

Soft 

Sweet 

Delicate 

Rose 

Good News or some thing of Happiness 

Pupi l of Eye 



Akhushai 

Ana 

Ana 

Kaka 

Khor 

Khurayai 

Khurza 

Lurr 

Mama 

Mamai 

Merra 

MOlT 

N ika 

Plar 

Thorai 

Wrara 

Wrarah 

Wror 

Wrandyar 

Zoy 

Kinship Terminologies 

Sister's hushand (ZH) or wife 's brother (WB) 

Mother's mother (MM) 

Father' s mother (FM) 

Father' s brother (FB) 

Sister (S i or Z) 

Sister's son (ZS) 

Sister's dau ghter (ZD) 

Daughter (Da or D) 

Mother's brother (MB) 

Mother's brother's wife (MBW) 

Husband (H) 

Mother (Mo or M) 

Mother's father or father's father (MF, FF) 

Father (Fa or F) 

Mother's or fath er's sister (MoZ, FoZ or (MF, FF) 

Brother's son (B S) 

Brother's dau ghter (BD) 

Brother (Br or B) 

Brother's wife (BW) 

Son (So or S) 


